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Rom.  ix.  22,  23.— The  vejeh  of  wrath  fitted  to  de- 
Jiruclion  ;    and—the  tve,/eis  of  mercy,  which  He  had 
afore  prepared  unto-  glory. 

HE  true  notion  of  the  prefent  world  is,  that  it 
a  ftate  of  preparation  for  another ;  and, 
ther  .ore,  fuch  as  we  habitually  are  here,  fuch  faall 
v  be  for  ever.  Mankind  are  now  forming,  like 
-iay  in  the  potter's  hands,  feme  for  honour  and  forne 
for  difhonour  ;  fome  for  wrath  andfome  for  glory. 
Ar.d  as  the  potter  does  not  put  his  yeflels  to  their 
refpective  ufes  until  they  are  finiihed  and  prepared 
for  them,  fo  neither  are  men  removed  from  the 
prefent  (late,  and  fixed  in  their  refpective  relidences 
in  the  eternal  world,  until  they  are  prepared,  fmifhed 
and  completely  fitted  for  them.  The  velTels  of 
mercy  are  prepared  before-hand  for  that  glory  with 
which  they  fhall  be  filled.  And,  on  the  ether  hand9 
the  veffels  of  wrath  are  fitted  to  detraction,  and  fit 
for  nothing  e3fe,  before  they  are  dafhed  to  pieces  by 
the  iron  rod  of  divine  jufiice, 

It  is  a  criticifm  worthy  to  be  mentioned,  even  in 
this  folemn  place,  where  I  never  chufe  to  make  a 
parade  of  ufelefs  learning,  that  the  apcflle  ufes  a  dif- 
ferent form  of  exprefllon,  when  {peaking  of  thefe 
different  forts  of  perfons.  The  preparation  of  the 
veffels  of  mercy  for  glory,  he  afcribes  to  God,  as  his; 
work.  Hence  he  ufes  an  active  verb,  referring  ex- 
prefsly  to  God  as  the  agent- — the  vejpls  of  mercy, 
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which  he  had  afore  prepared  unto  glory.  But  the  fit- 
ting or  preparing  the  veifels  of  wrath  for  deftructi- 
011,  he  does  not  afcribe  to  God,  but  intimates,  that 
it  is  their  own  work.  Hence  he  ufes  a  pafiive  par- 
ticle— the  vcjfds  of  wrath  fitted  to  dejlruclion — fitted 
by  their  own  wilful  fin  and  impenitence,  during  the 
lonff-fiifferinsr  of  God  towards  them,  which  had  a 
tendency  to  lead  them  to  repentance. 

Veffeh  of  wrath — How  terribly  emphatical  is  this 
phrafe!  Veifels  dreadfully  capacious  of  divine  wrath ! 
to  be  filled  to  the  brim  with  that  burning  liquid  ! 
But  how  beautifully  fignificant  is  the  metaphor — 
vcffils  of  mercy  !  veifels  formed,  prepared,  liniihed, 
adorned  by  the  gentle  and  fkilful  hand  of  divine 
mercy  !  veifels  capacious  of  mercy,  and  to  be  filled, 
to  overflow,  with  glory  ! 

The  gracious  and  fovereign  God,  who  might 
juftly  have  daffied  thefe  veiTels  of  wrath  to  pieces  as 
foon  as  ever  they  became  marred  clay  in  his  plaftic 
hands,  endures  or  bears  with  them  with  much  long- 
fuffering,  as  well  as  with  the  veifels  of  mercy  :  Bears 
with  them,  as  he  has  with  you,  for  days,  for  months 
and  years,  notwithstanding  their  daring  provoca- 
tions, and  ungrateful  abufe  of  his  patience  ;  which 
nothing  but  divine  patience  could  bear  with  fo  long. 
.But  all  this  time,  they  contracted  more  and  more 
filth  and  pollution  ;  they  became  every  day  lefs  fit 
for  their  mailer's  ufe,  and  rendered  themfelves  more 
and  more  fit  for  deftruction,  and  fit  for  nothing  elfe. 

And  fhall  thefe  vellels  of  wrath  anfwer  no  valua- 
ble ufe  in  the  great  houie  of  the  univerfe  ?  Will  they 
ferve  to  furnifh  out  no  apartment  of  this  vail  build- 
ing? Will  they  be  of  no  ufe  in  this  numerous  family 
of  reafonabJe  creatures  ?  Yes,  they  will  furnifh  out 
the  regions  of  hell,  a  place  as  necelTary  and  ufeful  in 
the  univerfe,  as  it  is  now  conflituted,  as  prifons  and 
bedlams  upon  the  earth.  They  will  ferve  as  public 
and  terribly  illuftrious  monuments  of  the  divine 
power  and  juflice,  and  the  righteous  refentments  of 

heaven 
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heaven  againft  fin.  They  will  ferve  as  loud  warn- 
ings to  all  worlds,  to  deter  them  from  that  deftruct- 
ive  evil.  And  thus  they  will  aniwer  a  valuable,  and 
even  a  benevolent  end  in  the  creation,  and  contri- 
bute to  the  public  good  ;  as  the  execution  of  crimi- 
nals tend  to  guard  the  laws  from  violation,  and  lb 
promote  the  good  of  ibciety.  They  will  ferve,  as 
my  text  informs  you,  "  to  ihew  the  wrath  and 
make  known  the  power"  of  God  :  Their  deftruciion 
will  illuftrioufly  difplay  the  glory  of  thefe  perfecti- 
ons. The  flames  of  hell  will  burn  dreadfuiiv  bright, 
to  reneel  a  terrible  and  yet  amiable  fplendor  upon 
them  :  And  it  is  for  this  terrible  but  righteous  end, 
among  others,  that  God  now  endures  them  with  fo 
much  long-mfFering ;  that  his  perfections  and  the 
honour  of  his  government  may  be  the  more  illuf- 
trioufly efifplayed  in  the  execution  of  deferved  pu- 
mihment  upon  them. 

But  the  veflels  of  mercy  are  intended  and  prepa- 
red for  nobler  ufes.  On  them  God  intends  to  dif- 
play the  glory,  the  riches  of  the  glory  of  his  more 
gentle  attributes,  his  love  and  grace.  With  them 
he  intends  to  furnifh  out  the  many  manflons  of  his 
heavenly  houfe.  By  them  he  intends  to  let  all  worlds 
fee  what  glorious  veifels  he  can  form,  not  only  of 
the  duft,  but  of  the  mattered  and  polluted  frag- 
ments of  human  nature,  broken  and  polluted  by  the 
fall  of  Adam,  and  by  their  own.  , 

The  view  in  which  I  now  coniider  my  text,  leads 
me  to  confine  myfeif  to  this  practical  inquiry, 

Wherein  does  preparation  for  glory,  and  wherein. 
does  fitnefs  for  deftruciion  coniiit  ? 

Some  of  you,  perhaps,  when  you  heard  the  text, 
were  {truck  with  horror,  and  ready  to  biefs  your- 
felves  at  the  found  :  For  "  new,  you  thought  within 
yourfelves,  we  fhaH  have  a  fermon  upon  the  horri- 
ble doctrine  of  predeftination."  But  you  fee  1  pro- 
pole  to  confider  the  text  intirely  in  a  practical  view  ; 
and  therefore  your  fears  are  imaginary.     Nor  do  I- 

chufe 
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chufe  to  conflder  it  in  this  view,  to  let  you  fee  with 
what  dextericy  I  can  evade  the  genuine  fenfe  of  it, 
and  make  a  mental  refervation  of  a  doctrine  fo  un- 
popular ;  but  becaufe,  whatever  elfe  the  text  in  its 
connection  may  mean,  it  does  naturally  lead  me  to 
this  grand  inquiry  ;  and  becaufe  my  prefent  defign 
is  to  fpeak  to  your  hearts,  about  an  aiiair  which  you 
are  all  concerned  and  capable  to  know,  and  not  to 
perplex  your  minds  with  a  controverfy,  of  which, 
not  many  of  you  are  competent  judges.  I  muft 
own,  indeed,  I  am  not  altogether  a  fceptic  in  that 
doctrine.  It  is  rot  an  entire  blank  in  my  creed; 
nor  am  I  at  all  afhamed  to  declare  my  fentiments 
in  a  proper  time  and  place.  At  prefent  I  mall  only 
tell  you,  that  I  cannot  be  perfuaded  God  has  made 
inch  a  world  as  this,  without  firft  drawing  the  plan 
of  it  in  his  own  omnifcient  mind.  I  cannot  think 
He  would  produce  inch  a  numerous  race  of  reafo li- 
able and  immortal  creatures,  without  firft  determin- 
ing: what  to  do  with  them.  I  cannot  think  the  events 
of  time,  or  the  judicial  procefs  of  the  laft  day,  will 
furnifb.  Him  v/ith  any  new  intelligence  to  enable 
Him  to  determine  the  final  ftates  of  men  more  juitly 
than  He  could  from  eternity.— -But  away  with  all 
controverfial  thoughts  at  prefent ;  and  let  an  object 
of  more  importance  engrofs  all  your  attention  :  For 
you  will  find,  I  am  not  now  going  to  plunge  and 
drown  you  in  this  unfathomable  depth.  This  you 
may  be  fure  of  that,  if  you  have  not  made  your- 
felves  fit  for  detraction,  and  fit  for  nothing  elfe,  by 
your  own  wilful  fin,  you  mall  never  be  doomed  to 
it  by  virtue  of  any  decree  of  God.  And,  on  the 
other  hand,  you  may  be  equally  fure,  that  he  never 
decreed  to  admit  you  into  heaven,  unlefs  you  are 
prepared  for  it ;  nor  to  exclude  you,  if  you  are  fo. 
I  now  proceed  to  the  grand  inquiry, 

Wherein  does  preparation  for  glory,  and  wherein 
does  fitnefs  for  deftniction  confift?  This  will  natu- 
rally lead  me  to  inquire  into  your  habitual  difpofi- 
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tions  and  behaviour  :  For  it  is  by  comparing  thefe 
to  the  nature  and  quality  of  the  regions  of  heaven 
and  hell,  that  you  can  diicover  which  you  are  fit  for. 
If  your  temper  and  difpofitions  be  heavenly  and  di- 
vine, you  may  be  fure  that  you  {hall  be  admitted 
into  thofe  bleffed  manfions.  Eut  if,  on  the  other 
hand,  your  temper  and  difpofitions  be  infernal  and 
diabolical ;  if  they  be  fuch  as  are  prevalent  and  uni- 
verfal  in  hell,  you  may  be  equally  fure,  that,  unlefs 
they  are  changed,  you  will  be  doomed  for  ever  to 
that  difmal  region.  This  muft,  methinks,  appear 
quite  evident  to  common  ienfe.  The  righteous 
Judge  of  all  the  earth  will  always  invariably  do  that 
which  is  fit.  If  you  are  fit  for  the  enjoyments  and 
fervices  of  heaven,  you  need  not  fear  but  he  will 
admit  you  ;  never  yet  has  fuch  a  foul  been  excluded. 
And  what  can  you  reafonably  defire  more  ?  Would 
you  have  heaven  encumbered  with  fuch  as  could 
not  be  happy,  even  in  the  very  regions  of  happinefs, 
for  want  of  a  proper  reiifh  for  the  enjoyments  there  t 
But,  if  you  are  fit  only  for  the  infernal  prifon,  is 
there  not  a  propriety,  as  well  as  juftice,  in  your  be- 
hig  confined  there  ?  The  fame  propriety,  as  that 
madmen  fhould  be  fhut  up  in  bedlam,  or  notorious 
criminals  in  a  dungeon.     Therefore, 

1.  Are  you  fit  for  heaven  ?  Do  you  love  and  de- 
light in  God—in  a  God  of  infinite  purity  ?  If  not, 
the  enjoyment  of  his  prefence,  and  the  beatific  vilion 
of  his  face,  which  is  the  principal  ingredient  of  hea- 
venly happinefs,  could  afford  no  happinefs  to  you. 
Do  you  delight  in  the  iervice  of  God,  in  contemp- 
lating his  glories,  in  celebrating  his  praifes,  and  in 
the  humble  forms  o£  worfhip  in  his  church  on  earth  ? 
Do  thefe  afford  you  the  moll  exalted  pleafure  ?  If 
not,  heaven  is  no  place  for  you  :  for  thefe  are  the 
eternal  exercifes  there  :  And.  to  fuch  of  you  as  have 
no  pleafure  in  them,  the  heavenly  flat e  would  be  an 
eternal  drudgery.  Do  you  delight  in  holinefs  ?  If 
jiot,  what  would  you  do  in  the  region  of  holinefs  ? 

Alas! 
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Alas  !  to  you  it  would  be  an  unnatural  element.  Are 
the  faints,  thofe  whom  the  world  perhaps  calls  fo 
with  a  fneer,  becaufe  they  make  it  their  great  buli- 
nefs  to  be  holy  in  all  manner  of  converfation,  are 
thefe  your  favourite  companion  s  ?  Is  their  fociety  pe- 
culiarly delightful  to  you  ?  And  are  they  the  more 
agreeable  to  you,  by  how  much  the  more  holy  they 
are  ?  If  not,  what  would  you  do  among  the  holy  in- 
habitants of  heaven  ?  With  what  pleafure  could  you 
mingle  in  fociety  with  them,  while  your  temper  and 
theirs  are  fo  directly  contrary  ?  Are  your  hearts  full 
of  ardent  love  and  benevolence  to  mankind  ?  If  not, 
how  would  you  breathe  in  the  pure  element  of  per- 
fect love  ? — Without  fuch  difpofitions  as  thefe,  you 
are  no  more  fit  for  heaven  than  a  fick  man  for  a  feaft, 
a  fwine  for  a  palace,  or  a  blind  man  to  view  the 
fplcndors  of  the  fun  ;  and,  therefore,  you  may  be 
certain,  that  God,  who  will  never  do  any  thing  that 
is  unlit,  will  not  admit  you  there,  while  you  conti- 
nue fuch  as  you  now  are. 

You  muft  alfo  confider,  that  if  you  are  fit  for  thofe 
pure  and  blelfed  regions,  it  is  God  that  has  made 
you  fo,  by  his  own  almighty  power ;  He  that  hath 
wrought  you  for  this  f elf- fame  thing  is  Go  J,  2  Cor.  v.  5. 
and  you  have  been  deeply  fenlible  that  the  work  was 
indeed  his,  was  divine  and  godlike,  and  beyond  the 
utmoft  efforts  of  your  degenerate  nature.  You  are 
able  indeed  to  fit  yourfelves  for  deftruclion  ;  that 
you  can  eafily  do  ;  and  that,  I  am  afraid,  fome  of 
you  have  effectually  done  already.  But  it  is  God' 
alone  that  can  make  you  lit  for  the  inheritance  of  the 
faints  in  light.  And  have  you  ever  been  the  fubjects 
of  this  divine  operation  ?  Have  you  ever  felt  the 
power  of  almighty  grace  opening  your  blinded  minds 
— breaking  your  ftony  hearts,  and  melting  them  into 
floods  of  ingenuous  forrow,  under  the  warm  beams 
of  a  Saviour's  love,  like  mow  before  the  fun  ?  Have 
you  ever  felt  it  fubduing  your  favourite  fins,  and 
making  them  more  bitter  to  you  than  death,  and 
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implanting  and  cherifhing  every  grace  and  virtue  in 
your  fouls  ?  Has  the  Holy  Spirit  turned  the  prevail- 
ing bent  of  your  fouls  towards  holinefs,  fo  that  you 
efteem  it  the  principal  ornament  of  your  nature,  and 
make  it  the  object  of  your  eager  defires,  and  moft 
vigorous  purfuit  ?  Does  holinefs  appear  to  you  amia- 
ble in  itfelf,  and  not  only  a  pre-requilite  to  your  hap- 
pinefs,  but  the  principal  ingredient  of  it  ?  And  is 
heaven  itfelf  the  more  endeared  to  you  by  this  con- 
fideration,  that  it  is  the  region  of  pure,  unmingled 
holinefs,  that  no  unclean  thing  can  enter  there,  and 
that  even  the  way  that  leads  to  it  is  holy  ?  If  thefe 
things  are  not  matters  of  experience  with  you,  you 
may  be  fure  you  are  not  afore  prepared  for  glcry. 

Let  us  now  take  a  view  of  the  oppoftte  difpofitions 
and  we  fhall  make  the  fame  difcovery  : — Suppofe 
your  hearts  are  fet  upon  the  enjoyments  of  this  life, 
as  your  principal  happinefs  ;  fuppofe  you  are  chiefly 
folicitous  and  laborious  to  heap  up  riches,  or  to  in- 
dulge your  fenfual  lufts  and  appetites;  fuppofmg  this 
be  the  ruling  paffion  of  your  fouls,  are  you  fit  for 
heaven  ?  In  heaven  there  are  none  of  thefe  low  and 
fordid  enjoyments  :  And  what  pleafure  would  you 
have  there,  who  have  a  taile  only  for  thefe  things  ? 
You  are  indeed  fit  to  dig  in  the  earth,  like  moles,  and 
ileal  the  ferpent's  food  :  You  are  fit  to  fcrape  up 
riches  ;  fit  to  wallow  in  the  mire  of  guilty  and  de- 
bauched pleafures  ;  lit  to  live  in  this  world,  could 
you  always  make  your  refidence  in  it  <•:  This  grofs, 
impure,  earthly  element  fuits  your  depraved  consti- 
tutions. But  can  you  once  imagine  you  are  fit  for 
heaven  ;  fit  to  breathe  in  that  pure  falubrious  air ;  fit 
to  Share  in  thofe  refined  and  Spiritual  enjoyments  ;  fit 
to  join  in  the  exalted  employments  of  feraphs,  while 
this  is  your  prevailing  temper  ?  Surely,  no.  And 
what  then  will  become  of  you  ?  The  impure  and 
grofs  region  of  this  world,  fo  agreeable  to  you,  will 
not  always  laft,  and  you  will  not  probably  live  in  it 
as  long  as  it  does  laft ;  but  death,  ere  long,  will  tear 
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you  away  from  all  that  is  dear  to  you  under  the  fun. 
And,  alas  !  whither  then  {hall  you  go  ?  where  then 
fhall  you  take  up  your  eternal  refidence  ?t— I  leave 
you  to  paufe  and  think  about  it. 

Suppcie  the  fervice  of  God  be  a  wearinefs  to  you, 
and  the  thoughts  of  Him  unwelcome  to  your  minds : 
fuppofe  your  hearts  are  full  of  angry  malignant  paf- 
fions  :  in  fliort,  fuppofe  you  love  fin  more  than  ho- 
linefs,  can  you  flatter  yourfelves  you  are  fit  for  hea- 
ven ?  Alas  !  it  would  be  as  unnatural  an  element  to 
you  as  for  a  full  to  live  out  of  water,  or  you  to  live 
in  it.—- But  the  farther  illuflration  of  this  will  fall 
under  the  next  head  ;  therefore, 

2.  Inquire,  Whether  your  temper  and  difpofition 
be  not  infernal  and  diabolical,  and  fuch  as  renders 
you  fit  for  deftru&ion,  and  for  nothing  elfe  ?  Are 
your  hearts  deftitute  of  the  love  of  God  ?  "  No,  you 
anfwer  ;  we  thank  God  we  have  never  been  fo  bad 
as  that  comes  to."  But  if  you  love  God,  whence  is 
it  that  you  have  fo  few  affectionate  thoughts  of  Him  ? 
that  you  do  not  ftudy  to  pleafe  Him  in  all  things, 
and  delight  in  his  fervice  ?  If  you  love  God,  how 
comes  it  that  you  do  not  keep  his  commandments, 
which  is  the  grand  decifive  teft  of  love  ?  Alas  !  in- 
ftead  of  loving  him,  are  not  your  hearts  difaffe&ed 
to  him  ?  As  evidences  of  this,  may  I  not  produce 
your  diHike  to  ferious  thoughts  of  him,  your  averfi- 
on  to  his  fervice,  your  difregard  to  his  will  as  the 
rule  of  your  conduct,  and  your  headlong  propensity 
to  follow  your  own  pleafure  ?  Do  not  the  murmur* 
ings  and  infurreelions  of  your  hearts  againft  him 
and  his  empenfations,  your  uneafy  rebellious  fpirit 
under  his  providences,  your  averfion  to  his  fervice, 
do  not  thefe  mew  that  you  are  really  difafFe&ed  to 
him  ?  Now  this  is  the  very  temper  of  hell ;  this  is 
the  conftituent  of  a  devil ;  the  very  worn:  ingredi- 
ent in  that  infernal  compofition  ;  and  therefore,  un- 
lefs  this  temper  be  changed,  you  muft  dwell  with 
devils  for  ever ;  It  is  fit  all  the  enemies  of  God  mould 
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be  fhut  up  together  in  one  vaft  prifon.  It  is  unfit 
that  rebels  and  traitors  fhould  always  run  at  large, 
or  mingle  with  loyal  fubjects.  Alas  !  firs,  a  foul 
without  the  love  of  God  is  devilized  already,  ripe 
for  deftrucrion,  and  fit  for  nothing  elfe. 

Again,  Are  there  not  fome  of  you  who  have  no 
pleafure  in  devotion,  no  delight  in  converfing  with 
God  in  his  ordinances  ?  The  pofture  of  humble  wor- 
fhippers  at  the  throne  of  grace  is  not  eafy  and  agree- 
able to  you  ;  and  hence  that  you  have  prayerlefs 
families  and  prayerlefs  clofets  ;  and  if  you  join  in 
public  worfhip  once  a  week,  it  is  a  mere  cuftomary 
formality.  You  cannot  bear  to  wean  your  thoughts 
and  tongues  from  temporal  affairs  in  the  few  hours 
devoted  to  the  fervice  of  God,  though  they  make 
up  but  one  day  in  feven  ;  you  do  not  delight  in  re- 
ligious conversation,  but  it  ftrikes  you  dumb,  like 
the  man  without  the  wedding  garment.  Well,  in 
the  infernal  regions  you  will  have  as  little  of  this 
exercife  as  you  could  wiih.  The  patient  will  then 
be  hopelefs  and  incurable,  and  therefore  no  farther 
means  will  be  ufed  with  him.  Then  you  will  be  no 
more  troubled  with  prayers,  bibles,  fermons,  religi- 
ous converfation,  or  the  tedious  hours  of  the  Lord's 
Day.  And,  fmce  you  have  no  tafte  for  fuch  exercifes, 
is  it  not  fit  you  fhould  be  fent  into  thofe  ungodly  re- 
gions, where  you  fhall  never  be  employed  in  them  ? 

Again,  Are  not  the  minds  of  fome  of  you  dehled 
with  all  manner  of  fin  and  moral  pollutions  ?  And 
do  not  thefe  render  you  fit  only  for  that  region  of 
corruption  and  impurity  ?  Do  you  not  indulge  an 
angry,  contentious,  unforgiving,  malicious  temper  ? 
Well,  that  is  the  very  temper  of  hell,  and  renders 
you  fit  for  it.  Nay,  thefe  outrageous  paflions,  when 
broke  loofe  from  reftraint,  will  create  a  hell  in  your 
own  breafts,  and  not  only  expofe  you  to  punifhment, 
according  to  juftice,  but  become  the  ingredients  of 
your  punifhment,  according  to  the  courfe  of  nature. 
Do  not  fome  of  vou  indulge  yourfelves  in  backbiting-, 
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and  all  the  bafe  malignant  arts  of  defamation,  and 
perhaps  are  firebrands  in  the  neighbourhood  where 
you  live  !  Well,  in  hell  you  fhall  have  enough  of  this 
work;  and,  while  you  indulge  this  fpirit,  you  are 
preparing  yourfelves  for  that  land  of  univerfal  hoili- 
lity  and  revenge.  Is  not  curling  and  (wearing  the 
familiar  language  of  fome  of  you  ?  Well,  this  is  the 
language  of  hell ;  and  you  are  now  practifing  the 
infernal  dialect,  and  preparing  to  converfe  with  the 
ghofls  below  in  their  own  ftile,  in  the  region  of  im- 
precation and  blafphemy.  Do  not  fome  of  you  live 
in  the  practice  of  the  works  of  the  devil  ;  that  is,  of 
thofe  works  to  which  he  tempts  you,  and  in  which 
he  has  perfifted,who  was  afmner  from  the  beginning? 
Are  you  not  then  fit  for  that  everlafling  fire, prepared 
for  the  devil  and  his  angels  ?  Even  the  gentle  lips 
of  Jefus  himfelf  would  tell  you,  as  he  did  the  Jews, 
that  1  ou  arc  of  your  father  the  devil,  John  viii.  44. 
finee  you  habitually  do  his  works.  And  is  it  not 
fit  you  fhouid  be  doomed  to  the  fociety  of  your  in- 
fernal father  ? 

Do  you  not  find  your  hearts  are  habitually  hard 
and  infenfible  ?  or  if  you  have  fome  kind  of  repent- 
ance, it  is  only  a  fervile  horror,  extorted  remorfe, 
and  involuntary  pangs  of  defperate  agony.  This  is 
the  very  kind  of  repentance  in  hell,  where  they  ftill 
love  fin,  and  yet  cannot  but  upbraid  and  torment 
themfelves,  becaufe  they  have  ruined  themfelves  by 
indulg-inc:  it.  Confcience  tortures  them  with  the 
keeneft  reflections  ;  but  they  feel  no  kindly  ingenu- 
ous relentings  ;  no  generous  forrows,  proceeding 
from  a  fenfe  of  the  intrinfic  vilenefs  and  bafenefs  of 
fin,  and  from  a  fincere  difinterefted  love  to  God  and 
holinefs.  Hence  their  repentance  is  only  a  punifh- 
ment,  but  has  no  tendency  to  their  reformation. 
And  is  not  this  the  very  nature  of  your  repentance 
at  prefent  ? 

But  I  need  not  dwell  long  upon  this  inquiry.  It 
is  enough  to  tell  you,  in  fhort,  that  if  you  are  ftill 

in 


Serm.  43.        the  Veffels  of  Wrath  delineated.  it 

in  your  natural  ftate  ;  if  you  Hill  retain  that  temper 
which  is  natural  to  you  as  the  degenerate  fons  of 
Adam,  without  any  fupernatural  change ;  that 
eftrangement  from  God ;  that  difaffeciion  to  him  ; 
that  carnality  and  earthly-mindednefs  ;  that  blind- 
nefs  and  infenfibility  about  divine  things  ;  that  pre- 
emption, fecurity  and  love  of  lawlefs  pleafure ;  I  fay, 
if  this  be  ftill  your  prevailing  temper,  you  are  not 
meet  for  the  heavenly  inheritance  ;  for,  in  order  to 
be  heirs  of  that,  you  muft  be  born  again  of  God. 
But  you  are  fitted  for  deftruction  ;  for  by  nature  you 
are  children  of 'wrath >,  Eph.  ii.  3.  and  while  you  con- 
tinue fuch,  you  muft  be  veffels  of  wfath.  T  hereforc 
bring  the  matter  to  a  fhort  iilue,  by  this  deciiive  in- 
quiry :  "  Have  I  ever  been  born  again  ?  Have  I  ever- 
experienced  fuch  a  mighty  change  in  the  temper  of 
my  mind,  as  may,  with  propriety,  be  called  a  new 
birth ,  or  a  new  creation  ?  For,  if  any  man  be  in  Chrifl,. 
he  is  a  new  creature  ;  old  things  are  paffed  away,  and 
ail  things  are  become  new.  2  Cor.  v.  1 7.  Have  I  thus 
been  renewed  in  the  fpirit  of  my  mind  ?  or  am  I 
{lill  the  fame  old  man,  with  my  old  affections  and 
lulls  ? — This,  my  brethren,  is  the  grand  deciiive  in- 
quiry ;  for  if  you  have  been  begotten  again,  St.  Peter 
tells  you,  it  is  to  an  inheritance  incorruptible,  and  that 
fadeih  not  away  ;  refcrved  in  the  heavens  for  you.  1  Pet. 
i.  4.  But  Jefus,  the  friend  of  firmer s  ;  jefus,  who 
never  pronounced  a  harlli  fentence,  and  who  never 
will  exclude  from  heaven  one  foul  that  is  fit  for  itr 
nor  doom  to  deftruction  one  foul  that  is  fit  for  any 
thing  elfe  ;  even  Jefus  himfelf  has  ftrongly  allured 
you  with  his  own  gracious  lips,  that  except  you  be 
born  again,  born  of  the  Spirit,  as  well  as  of  water, 
you  cannot  fee  the  kingdom  of  heaven  :  for  that  which  is 
born  of  the  flefli  is  flejh,  John  iii.  3,  5,  6.  carnal,  cor- 
rupt, unholy,  and  utterly  unfit  for  that  fpiritual, 
pure  and  holy  kingdom. 

Here  I  would  enlarge  a  little  upon  an  observation, 
which  I  juit  hinted  at  before,  namely,   That  thefe 
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corrupt  difpofitions  are  not  only  criminal,  and  there- 
fore will  bring  upon  you  the  penalty  of  the  divine 
law,  according  to  juftice,  but  that  they  are,  in  their 
own  nature,  deltructive,  and  therefore,  according  to 
the  courfe  of  nature,  will  be  your  ruin.  Suppofe 
God  had  made  no  politive  conftitution  to  exclude 
you  from  heaven  ;  yet  while  you  have  no  relifh  for 
the  employments  and  enjoyments  of  that  ftate,  it  is 
impoihble,  in  the  nature  of  things,  you  fhould  be 
happy  there.  As  you  muft  have  animal  fenfes  to 
render  you  capable  of  animal  pleafures,  fo  you  mufl 
have  fpiritual  fenfes  to  render  you  capable  of  the  pure 
fpiritual  pleafures  of  paradife  ;  and  without  thefe 
you  can  no  more  be  happy  there  than  a  ftcne  can 
enjoy  the  pleafures  of  an  animal,  or  a  beaft  thofe  of 
reafon  :  You  would  be  miferable  wretches  in  para- 
dife itfelf.  Do  but  confider  in  what  things  the  blifs 
of  heaven  confifts,  and  methinks  you  will  rather  fear, 
than  hope  and  delire  admiliion  there.  Is  religion  fo 
pleafing  a  thing  to  you,  that  you  might  expect  you 
fhould  be  completely  happy  if  it  were  but  perfected 
in  you  ?  Alas  !  are  there  not  a  thoufand  things  more 
agreeable  to  fome  of  you  ?  But  in  heaven  there  are 
none  of  thefe  things,  and  how  do  you  expect  to  be 
happy  there  ?  There  muft  be  another  heaven  created 
for  you,  a  Mahometan  paradife  of  fenfual  pleafures, 
or  cUc  your  temper  muft  be  changed.  The  paradife 
of  faints  and  angels  does  not  fuit  your  vitiated  tafte. 

Farther,  Suppofe  God  fhould  not  inflict  any  pofi- 
tive  punifhment  upon  you  with  his  own  immediate 
hand,  but  only  fuffer  the  courfe  of  nature  to  run  on, 
and  let  your  corrupt  difpofitions  have  full  fcope  and 
range  without  reitraint,  would  not  thefe  difpofitions 
alone  create  a  hell  within  you  !  Anger,  malice,  envy, 
and  every  wicked  and  turbulent  paffion  againft  God 
and  his  creatures,  will  break  out  into  outrageous 
hurricanes,  when  the  kind  reftraints  under  which 
they  now  lie  are  taken  off,  and  they  will  agitate  and 
diffract  your  fouls  for  ever,  and  render  you  incapable 
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of  all  peace,  ferenity  and  joy-  Then  alfo,  all  temporal 
enjoyments,  the  objects  of  your  love  and  defire,  and 
the  only  things  you  have  now  to  allay  your  raging 
thirft  for  happinefs,  will  be  for  ever  torn  from  you, 
and  leave  you  to  famiih  in  a  difmal  void  ;  and  then 
you  will  pine  away  with  eager,  impatient,  infatiable 
delires,  which  will  gnaw  your  hearts,  and  prey  upon 
your  fpirits  like  hungry  vultures.  Suppofe  you  were 
now  ftript  naked  of  every  enjoyment,  and  nothing- 
left  you  but  bare  being,  with  your  uluai  capacity  of 
enjoyment ;  fuppofe  you  were  deprived  of  the  light 
of  the  fun,  the  products  of  the  earth,  the  comforts 
of  fociety,  and  every  imaginable  bleffing, and  doomed 
to  wander,  forlorn  and  hungry,  in  fome  difmal  de- 
fert,  how  confummateiy  miierable  would  this  priva- 
tion alone  render  you  !  But  this  will  be  the  doom  of 
the  ungodly,  as  foon  as  death  breaks  their  connec- 
tions with  this  world.  They  mull  leave  all  their 
enjoyments  behind  them,  and  yet  carry  their  eager 
defires,  their  infatiable  avarice  of  happinefs,  along 
with  them  ;  and  thefe  will  make  them  capacious  vef- 
fels of  pain  ;  for  a  capacity  of  enjoyment  not  fatisfied 
is  a  dreadful  capacity  of  pofitive  mifery.  Thus,  you 
fee  your  destruction  comes  upon  you  according  to 
the  courfe  of  nature  ;  and  you  will  die  eternally, 
though  the  hand  of  the  executioner  mould  never 
touch  you,  as  the  unavoidable  refult  of  your  prefent 
temper,  the  deadly  difeafe  under  which  you  labour. 

And  hence  you  may  fee,  by  the  way,  that  it  is  no 
act  of  cruelty  or  injuftice  in  the  Supreme  Judge,  to 
fliut  you  up  in  the  priibn  of  hell;  for  what  elfe  Ihould 
he  do  with  you,  when  you  are  fit  for  no  other  place  ? 
Is  it  cruel  to  exclude  the  lick  from  entertainments,  or 
perfons  infected  with  the  plague  from  the  fociety  of 
the  found  and  healthy  ?  Is  it  cruel  to  confine  madmen 
in  bedlam,  or  criminals  in  prifon  ?  Certainly  no. 
Therefore  God  &  his  throne  will  be  guiltlefs  for  ever. 

And  now,  my  dear  brethren,  have  any  of  you  been 
convinced  that  this  is  really  your  cafe  ?  That  your 
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temper  and  conduct  is  fuch  as  at  once  renders  and 
proves  you  utterly  unlit  for  heaven,  and,  as  it  were, 
naturalizes  and  feafonsyou  for  the  infernal  regions  ? 
Alas  !  this  is  a  (hocking  and  alarming  difcovery  in- 
deed: butjblefled  be  God,  you  have  made  it  in  time : 
you  have  made  it  while  in  the  land  of  hope,  and  in  a 
State  of  trial ;  and  therefore  there  is  reafon  to  hope, 
that,  if  you  no.w  take  the  alarm,  and  earneftly  ufe  the 
means  of  grace,  your  condition,  bad  as  it  is,  may  be 
happily  altered ;  and  you,  who  are  now  lit  for  nothing 
but  destruction,  may  yet  be  made  meet  for  the  in- 
heritance of  the  faints  in  light.  It  is  becaufe  there  is 
fome  reafon  for  this  hope,  that  I  have  honeltly  expo- 
fed  thefe  alarming  and  unpopular  things  to  your 
view.  You  muft  know  them  fooner  or  later  :  and  if 
you  mould  not  know  them  until  you  fall  into  deftruc- 
tion, alas  !  it  will  be  then  too  late.  Believe  me,  my 
brethren,  thefe  things  do  not  proceed  from  a  morofe 
malevolent  heart,  nor  are  they  intended  to  drive  you 
into  defpair.  I  fpeak  to  you  with  melting  pity  and 
affectionate  benevolence  ;  and  inftead  of  driving  you 
into  defpair,  my  defign  is  to  fave  you  from  it  for  ever, 
and  bring  you  to  have  a  good  hope  through  grace. 
And  as  the  evidence  of  what  I  have  offered  is  io  plain 
to  common  fenfe,  do  not  pretend  you  cannot  under- 
stand me,  and  do  not  know  what  I  would  aim  at.  I 
am  only  inculcating  upon  you  this  felf-evident  truth, 
that  unlefs  you  are  prepared  for  heaven,  you  mall  not 
be  admitted  ;  and  that,  if  you  are  fit  for  nothing  but 
deftruction,  you  muft  be  deftroyed.  Can  any  mathe- 
matical demonstration  be  more  plain  than  this  ?  And 
are  any  of  you  fo  void  of  fenfe,  reafon  and  faith,  as 
not  to  underftand  and  believe  it. 

I  now  prefume,  that  fuch  of  you  as  have  made 
this  difcovery  with  regard  to  yourfelves,  are  alfo 
convinced,  that  you  cannot  poffibly  efcape  deftructi  - 
on,  unlefs^  your  prefent  temper  be  changed, and  quite 
a  new  frame  of  Spirit  given  vou. 

And 
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And  who,  do  you  think,  can  work  this  happy 
change  in  your  hearts  !  If  you  are  fo  vain  and  igno- 
rant as  to  flatter  yourfelves  that  you  can  effect  it  in 
your  own  ftrength,  make  the  trial,  and  you  will  foon 
be  undeceived.  It  is  God  alone  that  can  work  in  you 
both  to  will  and  to  do.  My  text  tells  you,  it  is  He 
that  prepares  the  vefiels  of  mercy  for  glory  :  It  is  his 
Holy  Spirit  alone  that  is  equal  to  the  arduous  work. 

But  iruwhat  way  is  this  influence  to  be  expected  ? 
Is  it  in  a  courfe  of  impenitent  finning  ?  of  premmpti- 
on  and  fecurity  ?  of  floth  and  negligence?  No;  to  ex- 
pect, it  in  that  way,  is  to  tempt  the  Lord  your  God. 
But  fuch  of  you  as  would  efcape  the  damnation  of  hell; 
fuch  of  you  as  have  any  defire  to  be  for  ever  happy, 
hear  me,ferioufly  hear  me,  and  I  will  tell  you,  in  a  few 
plain  words,  what  you  mufl  do,  if  you  would  expect 
the  aids  of  divine  grace  to  prepare  you  for  glory. 

You  mull  immediately  think  ferioufly  of  your  con- 
dition :  you  muft  labour  impartially  to  know  the 
truth  of  your  cafe  :  pry  into  the  dreadful  fecrets  of 
wickednefs  in  your  hearts :  review  your  finful  lives : 
reflect  upon  the  purity  and  jufliceof  God  and  his 
law,  and  what  you  have  deferved  for  a  whole  life  of 
unnatural  rebellion  againft  him  :  read  and  hear  the 
word  of  life  with  folemnity  and  attention,  and  life 
all  proper  means  to  furnifh  your  minds  with  religi- 
ous knowlege.  It  may  pain  you  at  firft  to  confine 
your  minds  to  fuch  objects  ;  but  it  muft  be  done  : 
and  there  is  no  difputing  againft  neceffity  :  befides, 
the  pain  is  medicinal ;  it  will  contribute  to  the  reco- 
very of  your  dying  fouls. 

Again,  You  muft  accuftom  yourfelves  to  frequent 
importunate  prayer.  If  ever  you  be  faved,  or  pre- 
pared for  falvation,  it  will  be  in  anfwer  to  prayer  : 
therefore  engage  in  it,  perfevere  in  it,  and  never  give 
over  until  you  obtain  your  requeft. 

Further,  You  muft  guard  againft  every  thing  that 
tends  to  divert  your  minds  from  this  grand  concern ; 
as  exceffive  hurries  and  cares  about  earthly  things, 

vain 
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vain  and  vicious  company,  and  every  avoidable 
temptation. 

Finally,  You  muft  perfevere  in  this  courfe,  if  you 
hope  to  fucceed  ;  and  never  reft  until  you  feel  the 
difpofitions  of  heaven  wrought  in  your  fouls.  A  pang 
of  remorfe,  a  ferious  fit,  a  tranfient  prayer,  will  not 
fufiice,  but  you  muft  hold  on  your  way  to  the  laft. 
You  may  expect  difficulties  in  this  new  courfe,  and 
you  will  probably  meet  with  more  than  you  can  now 
forefee  or  expect.  But  you  muft  break  through  all ; 
for  your  immortal  intereft,  your  all  is  at  ftake. 

This  is  the  courfe  I  would  advife  you  to,  if  ever  you 
hope  to  be  prepared  for  glory-  I  cannot  give  you  any 
the  leaft  encouragement  in  any  other  way.  If  any 
other  can  fhew  you  a  more  eafy,  and  yet  fafe  courfe, 
and  produce  fufficient  authority  for  it,  you  may  take 
it  :  but,  for  my  part,  if  I  teach  you  what  I  learn  in 
my  bible,  I  can  give  you  no  other  directions ;  nor  do 
I  expect  to  be  faved  in  any  eafier  way  myfelf.  And 
therefore,  if  you  will  chufe  another,  you  muft  be  an- 
fwerable  for  it.  Remember  I  warn  you  againft  it  and 
would  not  be  acceffary  to  it  for  ten  thoufand  worlds. 

Now,  if  this  courfe  muft  be  taken,  I  afk  when,  do 
you  think,  muft  it  be  begun  ?  Will  you  appoint  to- 
morrow, or  next  year,  or  old  age,  or  a  fick-bed,  for 
that  purpofe  ?  Alas  !  you  may  never  live  to  fee  that 
time.  Before  then  you  may  drop  into  deftruclion, 
as  rotten  fruit  fall  to  the  ground  by  their  own  weight. 
Therefore  now,  this  prefent  fleeting  now,  is  the  only 
time  you  are  fure  of ;  and  confequently,  this  is  the 
only  proper  time  to  begin  this  courfe.  Now  then, 
now,  while  my  voice  is  founding  in  your  ears,  form 
the  refolution,  and  carry  it  into  immediate  execution. 
Bear  it  home  upon  your  hearts  to  your  houfes,  and 
there  let  it  dwell  until  the  great  work  is  done.  O  1 
that  you  did  but  know  its  importance  and  neceffity  ! 
then  you  could  not  delay  it  one  moment  longer. 

And  now,  if  you  have  anyregardfor  the  God  that 
made  you,  for  the  Lord  that  bought  you,  or  for  your 

own 
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own  everlafting  happinefs,  take  this  courfe  imme- 
diately.— If  you  have  any  need  of  excitements,  take  the 
following. 

1.  Confider  your  prefent  dangerous  fituation.  You 
hang  over  the  pit  of  deftruction  by  the  flender  thread 
of  life,  held  up  only  by  the  hand  of  an  angry  God,  as 
we  hold  a  fpider,  or  fome  poifonous  infect,-  over  a  fire, 
ready  to  throw  it  in.  You  are  ripe  for  deftruclion, 
and  therefore  in  danger  every  day,  every  hour,  every 
moment  of  falling  into  it.  Y'ou  are  as  fit  for  deftruc- 
tion as  a  murderer  for  the  gallows,  or  a  mortified 
limb  to  be  cut  off.  Such  polluted  veffels  of  wrath 
muft  be  thrown  out  of  the  way  into  fome  dark  corner 
in  hell,  that  they  may  no  more  incumber  or  difgrace 
the  more  honourable  apartments  of  the  univerfe.  And 
is  this  a  fituation  in  which  it  becomes  you  to  be  mer- 
ry, and  gay,  and  thoughtlefs,  and  eager  after  the 
trifles  of  time  ?  O  !  does  it  not  become  you  rather  to 
be  on  your  knees  at  the  throne  of  grace,  and  vigor- 
oufly  preffing  into  the  kingdom  of  God  ? 

1.  Reflect  with  how  much  lon^-mfTerms:  God  has 
endured  you,  notwithilanding  all  your  audacious  and 
repeated  provocations.  One  would  think  one  day's 
finning  againfl  fo  holy  and  gracious  a  God,  by  a  crea- 
ture fo  deeply  obliged  to  him,  would  make  your  cafe 
defperate,  and  that  the  evening  of  fuch  a  day  would 
be  the  hour  of  your  execution.  But  he  has  patiently 
borne  with  you  for  days,  for  months,  for  years,  per- 
haps for  fcores  of  years.  And  all  this  time  he  has  fol- 
lowed you  with  his  bleilings  every  moment,  and 
granted  you  the  means  of  preparation  for  glory.  And 
yet  you  have  been  thoughtlefs,  difobedient,  ungrate- 
ful, rebellious  ftill.  How  juftly  then  may  he  inflict 
punifhment  upon  you  !  And  how  induftrioufly  will  his 
goodnefs  and  feverity,  his  mercy  and  juftice,  be  dh>. 
played  in  his  treatment  of  you  !  What  could  you  have 
delired  more,  in  point  of  time,  opportunity,  perfua- 
fives,  than  you  have  enjoyed  ?  Will  it  not  then  appear 
evident,  that  your  deftruclion  is  entirely  of  yourfelf, 
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and  that,  as   I   told  you  before,  God  and  his  throne 
will  be  guiltlefs  for  ever  ? 

3.  Confider  how  dreadful  will  be  your  punifhment, 
if  you  fhould  perifh  at  laft  by  your  prefent  wilful  neg- 
ligence. My  text  tells  you  what  will  be  the  defign  of 
your  punifhment ;  it  will  be  to  mew  the  wrath  of  God, 
and  make  his  power  known.  Such  will  be  your  punifh- 
ment, as  will  be  fit  to  fhew  that  it  is  almighty  power 
that  inflicts  it,  and  that  it  is  an  almighty  God  who  is 
angry  with  you.  It  will  be  his  profeffed  defign  to  dif- 
play  the  dreadful  glory  of  his  vindictive  attributes 
upon  you,  particularly  his  juftice,  as  the  fupreme 
Magistrate  of  the  univerfe :  and  even  his  juftice 
deferves  to  be  difplayed ;  for  juftice  is  not  that  ugly, 
grim,  horrible  thing,  which  criminals  imagine.  In 
a  ruler,  efpecially  in  the  fupreme  and  univerfal  Ru- 
ler, juftice  is  not  only  a  majeftic  and  terrible,  but  it 
is  a  lovely,  amiable,  ingratiating  attribute,  efTential 
to  his  character,  and  to  the  public  good,  and  fo  it  ap- 
pears to  all  competent  judges  ;  that  is,  to  all  who  are 
not  felf-flattering  criminals,  and  therefore  parties. 
The  difplay  of  this  attribute, therefore,  upon  proper 
objects,  is  neceflary  to  give  a  full  view  of  the  Deity  to 
the  world 5  to  reprefent  him  as  he  is. 

Now,  whatever  attribute  of  his  he  intends  to  dif- 
play in  any  of  his  works,  he  always  does  it  in  a  man- 
ner worthy  of  himfelf.  When  his  defign  was  to  dif- 
play and  glorify  his  creative  power,  wifdom,  and 
goodnefs,  fee !  what  a  ftately,  well-furnifhed  uni- 
verfe he  fpoke  into  being !  What  a  magnificent,  God- 
like building  !  When  his  defign  was  to  fhew  the  riches 
of  his  grace  towards  our  guilty  race,  what  wonders 
did  he  perform !  Wrhat  inimitable  exploits  of  con- 
defcenfion  and  love !  His  only  begotten  Son  muft  be- 
come a  man,  muft  druggie  with  all  the  calamities  of 
life  for  three-and-thirty  long  and  painful  years,  muft 
expire  in  torture  upon  an  ignominious  crofs,  and  re- 
deem the  guilty  with  the  blood  of  his  heart.  This 
was  Godlike  love  and  grace  indeed,  beyond  all  ex- 
ample. 
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ample.     O !    Who  is  a  God  like   unto   thee,  that  par- 
doneih   iniquity?  Micah   vii.    18.     He  is  as  much  dii- 
tinguifhed  from  all  other  beings  by  the  wonders  of  his 
love  and  grace  as  by  the  eternity  of  his  exiftence,  or 
by  that  wifdom  which  planned  the  univerfe,  or  that 
power  which  produced  it  out  of  nothing.    When,  in 
profecution  of  the  fame  defign,  he  intends  to  give  a 
farther  difplay  of  the  riches  of  his  glorious  grace  up- 
on the  veflels  of  mercy,   what    Godlike  provifion* 
hath  he  made  for  them  !  Eye  hath    not  feen  nor  ear 
heard>  nor  has  it  entered  into    the  heart  of  man  to  con- 
ceive,   the    things    he    hath    prepared  for    them.      He 
hath  prepared  for  them  a  city,  fuch  a  glorious  refi- 
dence,  that  he  is  not  afhamed  to  be  called  their  God. 
He  is  not  afhamed  to  own  the  relation,  becaufe  he 
has  acted  up  to  the  character,  and  worthy  of  himfelf. 
Heb.  xi.   16.     And  when  his  defign    is  to  fhew  his 
avenging  wrath,  and  make  his  punitive  power  known  » 
when  it  is  to  fhew  what  Godlike  punilhments  he  can 
inflict,  fuch  as  may,  by  their  terror,  declare  him  to 
be  the  Author,  and  ferve  as  loud  warnings  to  all  pre- 
fent,  and,  perhaps,  future  creations,  to  deter  them 
from  the  breach  of  his  facred  laws  ;  and  when  the  fub- 
jeets  of  the  punifhment  are  Itrong  capacious  veffels  of 
wrath,  fit  for  nothing  but  deftruction  ;  I  fay,  when 
this  is  the  cafe,  what  Godlike  vengeance  will  he  ex- 
ecute !  what  fighal,  unexampled  pumfhment  will  he 
inflict !  The  defign  of  punifhment,  which  is  not  the 
reformation  of  the  criminal,  but  the  benefit  of  others, 
and  the  difplay  of   his  perfections,  require  that  he 
give  a  loofe  to  all  the  terrors  of  his  power.     And  what 
miracles  of   mifery,  what   terrible  illuftrious  monu- 
ments of  vengeance  will  that  perforin  and  erect !     As 
far  furpafiing  all  the  punifhments  inflicted  by  mor- 
tals, as  the  creation  of  the  world  out  of  nothing  ex- 
ceeds all  the  works  of  human  art. 

And  are  you  proof  againft  the  energy  of  fuch  confi- 
derations  as  thefe  ?  Then  you  are  dreadfully  fitted 
for  deftruction  indeed !  For  the  ftrongefl  perfuafives 
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to  deter  you  from  it,  which  God  himfelf  can  reveal, 
or  the  human  mind  conceive,  have  no  weight  upon 
you  ! 

But  may  I  hope  that  I  fhall  fucceed  at  leaft  with 
fome  of  you  this  day  to  fly  from  this  tremendous  de- 
ftruclion,  into  which  you  are  this  moment  ready  to 
fall  ?  Alas !  it  is  hard,  if  even  a  ftranger  cannot  pre- 
vail with  fo  much  as  one  foul,  in  fo  large  an  afiembly, 
and  in  a  point  fo  reafonable,  and  fo  flrongly  enforced 
by  your  own  intcreft.  But  I  muft  leave  this  warning 
with  you,  and  if  you  do  not  remember  it  now,  you 
will  remember  it  millions  of  ages  hence,  when  the  re- 
membrance of  it  will  torment  you  with  intolerable  an- 
guifh. 

There  are  fundry  in  this  affembly,  I  doubt  not, 
who,  by  comparing  their  difpofitions  with  the  nature 
of  heavenly  happinefs,  may  make  the  welcome  dif- 
covery,  that  they  are,  in  fome  meafure,  prepared  for 
it.  To  fuch  happy  fouls  I  have  time  only  to  fay, 
that  if  this  be  your  character,  you  may  be  fure  that 
immenfe  happinefs  fhall  be  yours :  your  prefent  hea- 
venly temper  is  a  certain  pledge  and  earneft  of  it. 
You  may  be  fure  God  would  never  make  you  fit  for 
it,  and  then  exclude  you  from  it. 

And,  on  the  other  hand,  if  you  find  that  the  dif- 
pofitions of  hell  are  fubducd  in  you,  aiTure  yourfelves 
God  will  not  doom  you  to  it.  Can  you  think  he 
would  gain  your  hearts  and  allure  your  love,  and 
then  bid  you  depart  from  him,  to  languifh  and  pine 
away  with  the  eager  anxious  paintings  of  difappointed 
bereaved  love  ?  Will  he  doom  you  to  refide  for 
ever  among  thofe  whq/e  works  you  deteft,  and  whofe 
fociety  you  abhor  ?  No  ;  he  will  thoroughly  prepare 
you,  and  make  you  holy,  and  then  advance  you  to 
dwell  for  ever  in  that  prefence  which  you  love,  in  the 
element  of  holincfs ;  to  breathe  in  that  clear  refined 
air ;  to  live  in  that  wholefome  climate,  fo  agreeable 
to  your  conftitution  ;  to  be  employed  in  thofe  fervices 
in  which  you  delight  j  to  enjoy  that  fublimc  and  deli- 
cate 
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cate  happinefs  which  you  relifh,  and  to  converfe  in 
that  fociety  which  you  affect,  and  which  is  of  the 
fame  temper  and  fpirit  with  you. — And  for  that  blef- 
fed  region  may  we  all  be  prepared,  and  there  may  we 
all  meet  at  laft,  to  enjoy  that  endlefs  felicity  which 
awaits  thofe  who  firmly  put  their  confidence  in  God, 
through  Jefus  Chrift  I  Amen. 


SERMON     XLIV. 

THx     NATURE   AND    NECESSITY  OF    TRUE    REPENTANCE. 


Acts  xvii.  30.  And  the  times  of  this  ignorance  God 
winked  at ;  but  ntriv  commandeth  all  men  every  where 
to  repent. 

WE  here  find  St.  Paul  in  as  learned  an  aflembly 
as  perhaps  he  ever  appeared  in.  We  find  him 
in  Athens,  a  city  of  Greece,  famous  all  over  the  world 
for  learning  ;  a  city  where  Socrates,  Plato,  and  the 
molt  illuftrious  philofophers  of  antiquity,  lived  and 
taught.  We  find  him  in  the  famous  court  of  Areo- 
pagus, or  Mars-Hill,  where  the  wifeft  men  and  bed 
philofophers  of  this  wife  and  philofophical  city  were 
met  together  \  in  the  fame  court  where  Socrates,  the 
moil;  likely  candidate  in  all  the  heathen  world  for  the 
honours  of  martyrdom,  had  been  accufed  and  con- 
demned, and  for  very  much  the  fame  crime,  namely, 
introducing  a  foreign  religion,  and  bringing  the  gods 
of  the  country  into  contempt.  And  how  does  the 
apoftle  conduct  himfelf  in  thefe  critical  circumftances  • 
Why,  inftead  of  amufing  them  with  a  learned  ha- 
rangue ;  inftead  of  confirming  them  in  their  idolatry, 
and  vindicating  himfelf,  by  publicly  profefiing,  with 
poor  Socrates,  that  he  worshipped  the  gods  of  the 
country,  and  facrificed  at  the  eftablifhed  altars  ;  in- 
ftead 
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ftead  of  this,  I  fay,  the  apoftle  boldly,  though  in  a  very 
handfome  and  genteel  manner,  expofes  their  fuper- 
IHtions,  calls  them  off  from  their  idols  to  the  worihip 
of  the  one  true  God,  the  Maker  and  Ruler  of  heaven 
and  earth  ;  and,  having  afferted  thefe  fundamental  ar- 
ticles of  natural  religion,  he  introduces  the  glorious 
peculiarities  of  revelation,  and  preached  Jefus  Chrift  to 
them,  as  the  Saviour  and  Judge  of  the  world. 

In  my  text  he  inculcates  the  great  gofpel-duty  of 
repentance  as  binding  upon  all  mankind  (philofophers 
and  judges,  as  well  as  the  illiterate  vulgar,  in  Athens) 
as  well  as  in  the  moft  barbarous  countries  of  the  earth. 

The  times  of  this  ignorance  God  winked  at.  By  the 
times  of  ignorance,  he  means  the  times  previous  to 
the  propagation  of  the  gofpel  in  the  heathen  world, 
who  for  many  ages  were  funk  into  the  moft  grofs 
ignorance  of  the  true  God,  and  into  the  moft  ab- 
furd  and  impious  fuperftition  and  idolatry,  notwith- 
fianding  the  loud  remonftrances  of  the  light  of  reafon, 
and  the  various  leflbns  of  the  book  of  creation,  fo 
legible  to  all.  When  it  is  faid  that  God  winked  at 
thefe  times  of  ignorance,  it  may  mean,  as  our  tranf- 
lators  feem  to  have  underftood  it,  that  God  feemed  to 
connive  at,  or  not  to  take  notice  of  this  univerfal  ig- 
norance that  had  overfpread  the  world,  fo  as  to  fend 
his  prophets  to  them  for  their  reformation.  In  this 
view,  there  is  a  ftrong  antithesis  between  the  firft  and 
the  lait  parts  of  my  text.  q.  d.  "  God  once  feemed 
to  connive  at  the  idolatry  and  fuperftition  of  mankind, 
and  to  let  them  £0  on,  without  fending  his  meflenserr; 
to  call  them  to  repentance  ;  and  in  thefe  dark  times 
their  impenitence  was  the  lefs  inexcufable.  But  now 
the  cafe  is  altered  ;  now  he  has  introduced  a  glorious 
day,  and  he  plainly  and  loudly  calls  and  commands  all, 
men  every  where  to  repent ;  and  therefore,  if  you  now 
continue  impenitent,  you  are  utterly  inexcu£able."  Or 
the  word  may  be  rendered,  God  overlooked  thefe  times 
of  ignorance  :  he  overlooked  them  by  way  of  difplea- 
fure  :  he  would  not  favour  fuch  guilty  times  with  a 
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gracious  glance  of  his  eye  ;  and  in  righteous  difplea- 
i'ure,  he  did  not  fo  much  as  give  them  an  explicit  call 
to  repentance  :  or  he  overlooked  them  by  way  of  for- 
bearance. Ignorant  and  idolatrous  as  the  world  was, 
he  did  not  deftroy  it,  but  bore  it  from  age  to  age, 
with  a  deiign  to  publifli  a  more  explicit  command  to 
repent  :  and  now  that  time  is  come  ;  that  time,  for 
the  fake  of  which  a  long-fufFering  God  had  borne  with 
a  guilty  world  fo  long.  Now  he  commands  all  men 
every  where  to  repent ;  all  men,  Gentiles  as  well  as 
Jews  :  every  where,  in  the  dark  heathen  lands,  as  well 
as  in  the  enlightened  fpot  of  Judea. 

Repentance  is  indeed  a  duty  enjoined  by  our  natu- 
ral reafon,  and  ftrongly  enforced  by  the  Jewifh  reli- 
gion ;  but  it  is  the  gofpel  that  affords  the  flrongeil 
motives  and  allurements,  and  the  beft  helps  and  ad- 
vantages for  repentance.  The  gofpel  was  firft  intro- 
duced by  a  loud  call  to  repentance :  Repent,  for  the 
kingdom  of  heaven  is  at  hand,  was  the  united  cry  of  John 
the  Baptift,  of  Chrift,  and  his  difciples.  And  St.  Paul 
fums  up  the  fubftance  of  his  preaching  in  thefe  two 
articles,  Repentance  towards  God,  and  faith  towards  our 
Lord  Jcfas  Chrift.     Acts  xx.  2 1 . 

Repentance  is  univerfally  acknowledged  to  be  an 
effential  ingredient  in  the  religion  of  a  fmner.  They 
who  deny  the  chriftian  religion,  and  particularly  the 
neceflity  of  Chrift's  death  to  make  atonement  for  fin, 
they  deny  it  upon  this  fuppofition,  that  the  light  of 
nature  teaches  us  the  neceflity  of  repentance,  and  that 
alone  is  a  fufficient  atonement.  Thus,  even  Infidels, 
Jews,  Pagans  and  Mahometans,  agree  in  afferting  the 
neceflity  of  repentance.  It  is  this  grand  catholic  un- 
controverted  duty,  and  not  the  little  difputable  pecu- 
liarity of  a  party,  that  I  am  now  about  to  inculcate 
upon  you :  And  he  that  hath  an  ear  to  hear,  let  him  hear. 
But  here,  I  hope,  you  are  ready  to  requeft  me, 
"  Pray  let  us  know  what  repentance  is,  before  you 
exhort  us  to  it.  How  may  we  know  what  it  is  to  re- 
pent, and  whether  we  have  truly  repented  or  not  ?" 

If 
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If  this  be  your  defire,  it  directly  coincides  with  my 
main  defign  :  and  I  mall  endeavour,  with  the  utmoft 
plainnefs  and  faithfulnefs,  to  tell  you  what  gofpel-re- 
pentance  is,  and  help  you  to  determine  whether  ever 
you  have  been  the  fubjects  of  it. 

Now  it  is  evident,  both  from  fcripture  and  common 
fenfe,  that  every  pang  of  forrow  for  fin,  and  every  in- 
ftance  of  reformation,  is  not  that  repentance  which 
we  have  now  under  confideration.  If  horror  of  con- 
fcience,  and  fears  of  hell,  could  conftitute  true  repent- 
ance, then  Judas  was  a  true  penitent ;  for  his  horror 
and  fear  was  fo  great,  that  he  could  not  live  under  it. 
If  fudden  pangs  of  terror  and  remorfe,  with  fome  re- 
folutions  to  amend,  could  conftitute  true  repentance, 
then  Felix,  the  heathen  governor,  was  a  true  penitent ; 
for  we  are  told,  that,  while  Paul  reafoned  before  himy 
concerning  temperance,  right 'eoufnefs,  and  the  judgment  to 
come,  he  trembled,  Acts  xxiv.  25.  and  feemed  refolved 
to  give  him  another  hearing  on  thefe  fubjects.  If  a 
reformation  in  many  inftances  were  the  fame  thing 
with  repentance,  then  Herod,  the  murderer  of  John 
the  Baptift,  was  a  true  penitent ;  for  we  are  told,  he 
heard  "John  gladly,  and  did  ?nany  things  at  his  exhortation. 
Mark  vi.  20.  Thefe  knew  nothing  of  repentance  unto 
life ;  and  therefore  we  may  feel  what  they  felt,  and 
yet  remain  impenitent. 

I  fcarcely  think  there  are  any  of  you  fo  hardy  and 
reprobated  of  God,  as  never  to  have  experienced  any 
fort  of  repentance.  It  is  likely  there  is  not  one  in  this 
affembly  but  has  fometimes  been  feared  with  dreadful 
appreheniions  of  death,  hell,  and  the  confequences  of 
fin  ;  and  perhaps  you  have  cried  and  wept  to  think  of 
your  finful  life,  and  trembled  to  think  what  would  be 
the  end  of  it.  You  have  alfo  prayed  to  God  to  forgive 
you,  and  refolved  and  promifed  you  would  reform. 
Nay,  it  is  poffible,  the  terrors  of  the  Lord  and  a  fenfe 
of  guilt,  mav  have  aim  oft  overwhelmed  and  diffracted 
you,  haunted  you  from  day  to  day,  and  difturbed  your 
nightly  {lumbers.     On  thefe  accounts  you  conclude, 
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perhaps,  that  you  are  true  penitents  :  but,  alas  !  after 
all  this,  you  may  be  but  impenitent  finners.  True 
evangelical  repentance  has  the  following  diftinguifhing 
characteristics  :  by  which  I  requeft  you  to  examine 
yourfelves. 

I.  It  extends  to  the  heart  as  well  as  to  the  practice. 
Every  true  penitent,  indeed,  has  an  affecting  feme  of 
the  many  fins  and  guilty  imperfections  of  his  life  ;   but 
then  his  repentance  does  not  ftop  there,  but  he  looks 
into  the  horrid  arcana,  the  fecrets  of  wickednefs  with- 
in.    He  traces  up  thefe  corrupt  ftreams  to  the  more 
corrupt  fountain  in  his  heart,  from  which  they  flow. 
A  blind  mind,  a  ftupid  heart,  a  heart  difaffected  to 
God,   that  could  live  content  for  months,  for  years, 
without  loving  God,  a  heart  dead  to  his  fervice,  a  heart 
infenfible  of  eternal  things,  a  heart  exceflively  fet  up- 
on things  below,  a  fecure  confcience,  a  ftubborn  ungo- 
vernable will ;  thefe,  to  the  true  penitent,  appear  the 
greateft  crimes,  while,  by  a  thoughtlefs  world,  they 
are  hardly   noticed   as  flight  imperfections.     Hence 
when  his  walk  in  the  eyes  of  men  is  unblameable,  and 
even  imitable,  he  {till  finds  daily  occafion  for  repent- 
ance and  humiliation  before  God.     For  O  !  his  heart, 
or  his  inward  temper,  is  not  fuch  as  it  mould  be  :  he 
does  not  love  God  nor  man  as  he  knows  he  mould : 
he  does  not  delight  in  the  fervice  of  God  as  he  mould  ; 
every  thought,  every  motion  of  his  heart  towards  for- 
bidden objects  alarms  him,  like  a   fymptom  of  the 
plague,  or  the  ftirring  of  an  enemy  in  ambuih  ;  and 
he  is  immediately  in  arms  to  make  renfiance.     The 
world  in  general  are  very  well  pleaied  if  the  matter  of 
their  actions  be  good,  and  if  they  abilain  from  what  is 
materially  evil :  but  this  does  not  fatisfy  the  true  pe- 
nitent :  he  narrowly  infpects  the  principles,  the  mo- 
tives, and  the  ends  of  his  actions  ;  and  there  he  finds 
fumcient  caufe  for  mortification    and  forrow,  even 
when  his  actions  in  themfelves  are  lawful  and  good. 
In  mort,  every  true  penitent  is  a  critic  upon  his  own 
Vol.  III.  £  heart  -, 
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heart  ;  and  there  he  finds  conftant  caufe  for  repent- 
ance while  in  this  imperfect  {late. 

The  proof  of  this  is  fo  evident,  that  I  need  hardly 
mention  it.  Can  you  fuppoie  it  will  fatisfy  a  true  lover 
of  God  and  goodnefs,  juft  to  have  a  clean  outfide,  while 
his  heart  is  a  mere  mafs  of  corruption  ?  W  ill  it  content 
fuch  a  one,  that  he  performs  all  the  outward  duties  of 
religion,  if  there  be  no  life  or  fpirit  in  them  ?  Will 
God  account  that  man  truly  penitent,  who  thinks  it 
enough  that  he  is  not  guilty  of  open  acts  of  wicked- 
nefs,  though  he  indulges  it,  and  loves  it  in  his  heart  ? 
No  ;  fuch  repentance  is  a  fhallow,  fuperficial  thing,  and 
is  good  for  nothing.  David's  repentance  reached  his 
heart.  Hence,  in  his  penitential  pfalm  (li.)  he  not  only 
confeffes  his  being  guilty  of  the  blood  of  Uriah,  but 
that  he  was  fhapen  in  iniquity,  and  conceived  in  fin, 
and  earneftly  prays,  Create  in  me  a  dean  hearty  0  Gcd, 
and  renew  a  right  fpirit  ivithin  me.  Pfalm  li.  5,  6,  10. 
And  he  is  deeply  fenfible  of  the  want  of  truth  or  inte- 
grity in  the  inward  parts. 

Nov/,  my  brethren,  if  this  be  an  effential  ingredient 
in  true  repentance,  do  not  fome  of  you  fee  that  you  are 
deftitute  of  it  ?  and,  confequently,  that  you  are  flill 
impenitent  finners,  and  ready  to  perifh  as  fuch  ?  A 
dreadful  conviction  !  But  do  not  fhut  your  eyes  againft 
it ;  for,  until  you  fee  your  error,  you  cannot  correct  it. 

II.  In  evangelical  repentance  there  is  a  deep  fenfe  of 
the  intrinsic  evil  of  fin,  and  a  hearty  forrow  for  it  as 
done  affainft  God. 

Many  that  think  they  repent  of  fin  have  no  proper 
forrow  upon  the  account  of  fin  againft  God,  but  only 
on  account  of  the  puniihment  it  is  like  to  bring  upon 
themfelves.  It  is  not  fin  they  hate,  but  hell.  Were 
it  poffible  for  them  to  enjoy  their  fins,  and  yet  be  hap- 
py, they  would  never  think  of  repenting  ;  and  hence, 
repentance  is  really  an  hardfhip  in  their  view.  Need 
I  tell  you  that  fuch  a  fervile,  forced  repentance,  is  good 
for  nothing.  If  the  criminal  is  very  forry,  not  becaufe 
he  has  offended,  but  becaufe  he  is  to  be  executed  for 
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it,  would  you  call  him  a  true  penitent  ?  If  your  Have 
cries  and  trembles,  not  from  a  fenfe  of  his  oifence 
againft  you,  but  for  fear  of  the  lam,  do  you  think  he 
truly  repents  of  it  ?  No  ;  it  is  felf-love,  and  not  the 
love  of  duty  ;  it  is  fear  of  the  punifhment,  and  not 
hatred  of  the  crime,  that  is  the  principle  of  this  fervile) 
ungenerous  repentance. 

Hence  you  may  fee  you  may  be  very  forry  for  your 
fin,  bccaufe  it  may  fix  a  fcandaL  upon  your  character, 
becaufe  it  may  have  injured  your  temporal  eftate,  or 
becaufe  it  may  ruin  you  in  the  eternal  world  :  I  fay, 
you  may  be  very  forry  for  fin  on  fuch  fervile  reafons 
as  thefe,  and  yet  know  nothing  of  true  repentance. 
True  repentance  is  a  more  kindly,  generous  thing  ;  it 
proceeds  from  an  affecting  fenfe  of  the  bafeneis  and 
malignity  of  fin  in  itfelf.  hin  appears  to  the  true  pe- 
nitent, as  fome  forts  of  poiibn  to  us  ;  that  is,  not  only 
hateful  becaufe  it  is  deadly  and  defiruc~tive,  but  hate- 
ful and  naufeous  in  itfelf.  I  do  not  mean  that  the 
fear  of  punifhment  is  no  ingredient  in  true  repent- 
ance :  the  love  of  God  and  felf-love  are  very  confid- 
ent, if  the  latter  is  kept  in  a  due  fubordination  to  the 
former  ;  and  therefore  the  fear  of  punifhment  has 
great  weight  even  with  the  evangelical  penitent.  But 
I  mean  the  fear  of  punifhment  is  not  the  principal, 
much  lefs  the  only  fpring  and  motive  of  true  repent- 
ance :  the  true  penitent  hates  fin,  even  when  he  is  not 
thinking  of  heaven  or  hell,  but  only  viewing  it  in  its 
own  nature.  Though  it  were  allowed  him  to  go  to 
heaven  in  the  ways  of  fin,  he  would  by  no  means  chufe 
it.  Heaven  itfelf  would  be  the  lefs  acceptable  to  him, 
if  it  were  the  end  of  fuch  a  courfe. 

He  is  alfo  deeply  forry  for  fin,  as  againft  God,  or  as 
contrary  to  him.  As  rebellion  againft  his  authority, 
as  a  contrariety  to  his  holinefs,  as  an  oppofition  to  his 
will  and  pleafure,  as  a  moft  bafe,  ungrateful  return 
for  all  his  goodnefs,  and  as  the  caufe  of  all  the  agonies 
of  the  bleffed  Jefus  ;  he  hates  it,  he  mourns  over  it 
with  ingenuous  and  kindly  relentings  of  heart.  It  was 
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fin  in  tliis  view,  as  againft  God,  that  lay  heavieft  up- 
on David's  heart.  He  feems  to  have  forgotten  the 
injury  he  had  done  to  Uriah  and  his  wife,  while  all 
his  attention  was  engrofled  by  the  horror  of  his  crime, 
as  againft  God.  Againjl  thee,  thee  only  have  I  finned ', 
and  done  this  evil  in  thy  fight.  Pfalm  li.  4.  It  was  this 
view  of  fin  that  armed  Jofeph,  in  the.  heat  of  youth, 
with  power  to  refift  the  folicitations  of  his  miflrefs. 
How  Jh  all  I  do  this  great  wickednefs,  and  fin  againfc  God? 
Gen.  xxxix.  9.  O !  the  thought  of  finning  againft 
God,  aarainft  fo  glorious,  fo  gracious  and  excellent  a 
Being,  pierced  him  to  the  heart,  and  he  could  not  bear 
it.  Thus  it  is  with  every  true  penitent.  It  wounds 
him  to  the  heart  to  think  that  he  fhouid  treat  fo  good 
and  holy  a  God  fo  bafely.  This  thought  would  break 
his  heart,  even  though  fin  fhouid  be  attended  with  no 
danger  to  himfelf;  and  it  does  in  fact  grieve  him,  and 
melt  down  his  foul  into  generous  forrows,  even  when 
he  has  not  one  thought  of  his  own  danger. 

Nay,  of  fo  generous  a  nature  is  evangelical  repent- 
ance, that  the  penitent  foul  never  melts  fo  freely,  nor 
burfts  out  into  fuch  a  flood  of  ingenuous  forrows,  as 
when  it  has  reafon  to  hope  that  a  gracious  God  has 
freely  forgiven  it.  Then  it  fees  the  bafe  ingratitude 
and  complicated  vilenefs  of  fin,  as  committed  againft 
fo  gracious  a  God.  God's  forgiving  the  penitent  is  a 
reafon  to  him  why  he  fhouid  never  forgive  himfelf. 
If  God  had  concealed  the  glory  of  his  grace,  and  ren- 
dered himfelf  lefs  lovely,  he  would  be  lefs  fenfible  of 
the  evil  of  finning  againft  him,  and  lefs  forry  for  it. 
But  O !  that  he  mould  fin  againft  a  God  who  is  fo 
gracious  as  to  forgive  him  after  all!  This  thought 
cuts  him  to  the  heart.  Hence  the  evidences  of  par- 
don, and  the  hope  of  falvation,  do  not  put  an  end  to 
true  repentance,  but,  on  the  other  hand,  promote  it. 
This  blefled  hope  indeed  abates  the  terrors  of  a  nave, 
and  mixes  many  fweets  in  the  bitter  cup  of  repent- 
ance ;  but  it  is  fo  far  from  putting  a  flop  to  the  flow 
of  generous,  filial  forrows,  that  it  opens  new  fprings 
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for  them,  and  caufes   them  to  gum   out  in  larger 
ftreams ! 

How  different  is  this  from  the  general  temper  of  the 
world  !  If  they  repent,  it  is  while  hell  Hands  open  be- 
fore them,  and  the  load  of  guilt  opprelfes  them.  But 
could  they  believe  that  God  has  forgiven' their  fin, 
and  that  they  mall  notwithftanding  be  faved,  they 
would  be  very  eafy  about  it ;  nay,  they  would  moil 
ungeneroufly,  from  this  very  conlideration,  take  en- 
couragement to  fin  the  more  boldly !  This  is  more 
than  the  fecret  fentiment,  it  is  the  avowed  prcfeilion 
of  multitudes.  Afk  them  how  they  can  go  on  impe- 
nitent in  fin,  and  be  eafy  in  fuch  a  courfe  ?  their  an- 
fwer  is,  God  is  merciful ;  and  they  hope  he  will  forgive 
and  fave  them  after  all.  W hat  is  this  but  an  explicit 
purpofe  to  fin  again!!:  God,  becaufe  he  is  good  ?  and 
to  abufe  his  mercy,  if  he  will  be  merciful  ?  Nothing 
but  the  lafh  can  keep  fuch  fordid,  flaviih  fouls  in  awe. 
Their  hearts  are  dead  to  gratitude  and  every  generous 
paflion.  If  God  will  have  them  to  repent,  he  muft 
give  them  no  hope  of  pardon  and  happinefs  ;  for,  as 
this  hope  rifes,  their  repentance  ceafes,  and  fin  appears 
a  harmlefs  inoffenfive  thing.  But  how  different  is  this 
from  the  generous  temper  of  the  true  penitent !  It 
wounds  him  more  to  offend  a  fin-pardoning  than  a  fin- 
punilhing  God.  And  never  does  his  heart  melt  fo 
kindly,  as  when  under  the  warm  beams  of  divine  love; 
never  does  he  repent  fo  heartily  as  with  a  pardon  in 
his  hand,  and  with  the  profpecl  of  heaven  open  before 
him.  Do  not  think  this  is  an  excelfive  refinement 
of  repentance,  for  common  fenfe  may  tell  you,  that 
God  will  never  accept  of  that  repentance  which  has 
the  p-unifhment  and  not  the  crime  for  its  object :  and 
this  generous  temper  is  affigned  to  the  true  penitent 
in  the  facred  fcriptures.  See  Ezek.  xvi.  63.  After 
God  has  promifed  many  blefiings  to  the  Jews,  this  is 
mentioned  as  the  confequence,  Thou  (halt  remember  and 
he  confounded^  and  never  open  thy  mouth  any  more,  becaufe 
of  thy  Jlxime,  when  I  am  pacified  towards  thee  for  all  that 

thou 
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thou  haft  done,  faith  the  Lord  God.  So  (Ezek.  xxxvi. 
31.)  after  many  promifcs  of  rich  bleilings,  it  is  laid, 
Then  fliall  ye  remember  your  own  evil  ways,  and  your  do- 
ings that  were  not  good,  and  Jhall  lot  he  yourf elves  in  your 
own  fight,  for  your  iniquities  and  your  abominations.  You 
fee  this  fhame  and  confufion,  this  penitential  re- 
membrance and  felf-lothing,  are  the  effect  of  God's 
being  reconciled.  When  he  is  pacified,  then  they  are 
afhamed,  confounded,  and  lothe  themfelves. 

Brethren,  does  your  repentance  ftand  this  tefl  ?  Ex- 
amine and  fee ;  for  if  it  does  not,  it  is  only  a  repent- 
ance to  be  repented  of. 

III.  True  repentance  extends  to  all  known  fin,  with- 
out exception. 

If  fin,  confidered  in  itfelf,  or  fin  as  done  againft  God, 
be  the  object  of  true  repentance,  then  it  follows,  that 
whatever  is  fin  in  itfelf,  or  againft  God,  mull  be  the 
object  of  it.  Every  fin,  whether  it  conftfts  in  neglecting 
what  is  commanded,  or  doing  what  is  forbidden  ; 
whether  it  be  immediately  againft  God,  againft  our 
neighbour,  or  ourfelves  ;  whether  it  be  fafhionable, 
constitutional,  pleafing,  or  painful ;  every  fin,  without 
exception,  as  far  as  it  is  known,  is  hated  and  lamented 
by  the  true  penitent.  He  lliould  indeed  regard  them 
according:  to  their  different  degrees  of  aggravation  ; 
but  he  fhould  not  except  any  of  them,  even  the  fm all- 
eft.  They  are  all  forbidden  by  the  fame  divine  au- 
thority ;  all  contrary  to  the  holy,  nature  of  God  ;  all 
oppofite  to  the  obl'gations  of  duty  and  gratitude  we 
are  under  to  him  ;  and,  therefore,  they  muft  be  all  re- 
pented of.  This  was  the  character  of  David,  That  he 
hated  every  falfe  way.     Pfalm  cxix.  128. 

Now,  does  not  this  confederation  prove  fome  of  you 
impenitent  finners  ?  Do  you  not  except  fome  fins  out 
of  your  repentance,  and  plead  for  an  indulgence  to 
them  ?  If  fo,  you  may  be  fure  your  hearts  are  not  right 
with  God. 

IV.  True  repentance  always  includes  reformation. 
There  are  many  whofe  whole  life  feems  to  be  one 
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continued  fixuggle  between  the  flrength  of  fin  and  con- 
fcience  ;  and  they  run  round  in  a  circle  of  finning  and 
repenting,  repenting  and  finning,  all  their  days.  Sin 
is  fo  ftrong  that  it  will  prevail,  in  fpite  of  all  the  firug- 
gles  of  confeience ;  and  confeience  remains  fo  vigor- 
ous, that  it  flill  continues  to  ftruggle,  though  without 
fuccefs.  They  commit  fin,  then  are  forry  for  it ;  then 
commit  it  again :  and  in  this  viciflitude  they  fpend 
their  lives.  Nay,  the  repentance  of  fome  h  fo  far  from 
reforming  them  from  fin,  that  it  rather  encourages 
them  to  return  to  it ;  for  now,  they  think,  they  have 
cleared  off  the  old  fcore,  and  they  may  venture  upon 
a  new  one ;  till  that  alfo  fwells  very  high,  and  then 
they  have  another  fit  of  repentance  to  clear  off  this 
new  account. 

Alas !  brethren,  is  this  repentance  unto  life  ?  What 
does  that  forrow  for  fin  avail,  which  leaves  the  heart  as 
much  in  love  with  it  as  ever  ?  The  only  reafon  why 
forrow  is  a  neceffary  ingredient  in  repentance,  is,  be- 
caufe  we  will  not,  we  cannot  forfake  fin,  till  it  be  made 
bitter  to  us  ;  and,  therefore,  when  our  forrow  has  not 
this  effect,  it  is  altogether  ufelefs.  Can  that  repentance 
fave  you,  which  is  fo  far  from  being  an  ingredient  of 
holinefs,  that  it  is  a  preparative  to  fin  ?  A  repentance 
that  anfwers  no  other  end  but  to  make  confeience  eafy 
after  a  debauch,  and  prepare  it  for  another  furfeit ! 

Is  this  the  nature  of  true  repentance  ?  No  ;  it  is  the 
character  of  every  true  penitent,  that  fin  has  not  an 
habitual  dominion  over  him.  Rom.  vi.  14.  Remem- 
ber that  maxim  of  the  wife  man,  He  that  cover eth  his 
fins  foal!  not  pro/per  ;  but  whofo  confeffeth  and  forfaketh 
them,  jhcdl  have  mercy.  Prov.  xxviii.  13.  Obferve,  not 
only  confefling,  but  alfo  forfaking  them,  is  neceffary 
to  the  obtaining  of  mercy.  The  fame  thing  appears 
from  the  various  exprefiions  ufed  in  fcripture  to  de- 
fcribe  repentance.  To  repent,  in  the  language  of  the 
Bible,  is  to  depart  from  our  evil  ways  ;  to  ceafe  to  do 
evil,  and  learn  to  do  well ;  to  cleanfe  our  hands,  and 
purify  our  hearts  :  which  exprefiions  fignify  not  only 

forrow 
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forrow  for  fin,  but  efpecially  reformation  from  it.  In 
vain,  therefore,  do  you  pretend  you  repent,  if  you  ftill 
go  on  in  the  fins  you  repent  of.  If  you  indulge  your- 
felves  in  any  one  known  iin,  however  fmall  you  may 
think  it,  you  are  utter  ftrangers  to  true  repentance. 
I  do  not  mean  by  this,  that  true  penitents  are  perfect- 
ly free  from  iin  in  this  life  :  alas  !  their  painful  expe- 
rience makes  the  belt  of  them  fenfible  of  the  contrary. 
But  I  mean  two  things,  which  deferve  your  notice ; 
the  one  is,  that  every  true  penitent  has  an  habitual  do- 
minion over  fin  :  the  principles  of  religion  and  virtue 
are  prevailingly  uppermoft  in  his  foul,  and  habitually 
regulate  his  behaviour.  As  for  grofs,  overt  acts  of  fin, 
he"  is  habitually  free  from  them,  and,  indeed,  generally 
this  is  no  great  difficulty.  To  him  it  is  no  fuch  migh- 
ty exploit  to  abllain  from  drunkennefs,  fwearing,  in- 
juftice,  or  the  like.  And  as  to  his  daily  infirmities, 
they  are  contrary  to  the  habitual  prevailing  bent  of  his 
foul,  and  the  matter  of  his  daily  lamentation.  And 
this  introduces  the  other  remark  I  had  in  view  ;  which 
is  this,  that  it  does  not  appear  a  kind  of  privilege  to 
the  true  penitent  that  he  cannot  be  perfect  in  this  life; 
but  it  is  the  daily  grief  and  burden  of  his  foul  that  he 
is  not.  Many  feem  well  pleafed,  that  this  is  an  imper- 
fect ftate,  becaufe,  they  think  it  furniines  them  with  a 
plea  or  an  excufe  for  their  neglect  of  the  fervice  of 
God,  and  for  their  finful  indulgences.  In  fhort,  fin  is 
their  delight,  and,  therefore,  freedom  from  it  would  be 
a  painful  bereavement  to  them ;  and  they  are  glad 
they  are  in  fuch  a  ftate  as  will  admit  of  their  retain- 
ing it.  Now  fuch  perfons,  as  I  obferved,  do  really  ef- 
teem  it  a  privilege  to  be  imperfect,  and  they  rejoice  in 
it  as  their  happinefs,  that  they  are  able  to  fin  :  but  it 
is  quite  the  reverfe  with  the  true  penitent.  Perfection 
in  holinefs,  and  an  entire  freedom  from  fin,  is  the  ob- 
ject of  his  eager  defire  and  molt  vigorous  purfuit ;  and 
he  can  never  be  eafy  until  he  enjoys  it.  If  he  cannot  en- 
joy the  pleafure  of  fcrving  God  as  he  would  in  the  pre- 
fent  ftate,  he  muft,  at  leaft,  enjoy  the  pleafure  of  griev- 
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ing  over,  and  lamenting  his  guilty  imperfections.  If 
he  cannot  get  free  from  fin,  his  old  enemy,  he  will,  at 
leaft,  take  a  kind  of  plealing  revenge  upon  it, by  hating 
and  refitting  it,  and  lothing  it  and  himXelf,  upon  the 
account  of  it.  In  iliort,  the  remains  of  fin,  all  things 
confidered,  and  taking  one  time  with  another,  afford 
him  more  uneafmefs,  perplexity  and  forrow,  than  all 
other  things  in  the  world.  O!  if  he  were  but  de- 
livered from  this  body  of  death  he  would  be  happy, 
however  oppreffed  with  other  burdens  ;  but  while  this 
lies  upon  him,  all  the  world  cannot  render  him  eafy 
and  happy. 

From  the  whole,  you  fee  that  reformation  is  an 
efiential  ingredient  of  true  repentance  ;  and  in  vain  do 
you  pretend  that  you  repent  of  fin,  if  you  fall  indulge 
yourfelves  in  it.  You  may  try  to  excufe  yourfelves 
from  the  frailty  of  your  nature,  the  imperfection  of 
the  prefent  ftate,  or  the  flrength  of  temptation  ;  but  in 
fpite  of  all  your  excufes,  this  is  an  eternal  truth,  that, 
unlefs  your  repentance  reforms  you,  and  turns  you 
from  the  outward  practice  or  fecret  indulgence  of 
thofe  fins  you  are  forry  for,  it  is  not  repentance  unto 
life. 

V.  and  laftly.  Evangelical  repentance  implies  a  be- 
lieving application  to  God  for  pardon  only  through 
Jefus  Chrift . 

Evangelical  repentance  does  not  confift  in  defpair- 
ing  agonies  and  hopelefs  horrors  of  conference,  but  is 
attended  with  an  humble  hope  of  forgivenefs  and  ac- 
ceptance ;  and  this  hope  is  founded  entirely  upon  the 
merits  of  Jefus,'  and  not  of  our  repentance  and  refor- 
mation. * 

How  oppoiite  to  this  is  the  prevailing  fpirit  of  the 
world  !  If  they  repent,  it  is  to  make  amends  for  their 
lins,  and  procure  the  divine  favour  by  their  repent- 
ance :  and  thus,  even  their  repentance  becomes  a  ihare 
to  them,  and  one  caufe  of  their  defLruclicn.  In  this 
fenfe,  a  bold  faying  of  one  of  ih&  Fathers  may  be  true  : 
Vol.  III.  F  '      '     "That 

•  *  See  the  foregoing  Sermon, 
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"  That  more  fouls  are  deftroyed  by  their  repentance 
than  by  their  fin  ;"  that  is,  fin  is  evidently  evil,  and 
they  are  in  no  danger  of  trufting  in  it  to  recommend 
them  to  God.  But  even  their  fuperficial,  fervile  re- 
pentance has  the  appearance  ofgoodnefs,  and  therefore 
they  make  a  righteoufnefs  of  it  ;  and  upon  this  quick- 
fand  they  build  their  hopes,  until  they  link  into  remc- 
dilefs  ruin. 

Thus  I  have  endeavoured  to  open  to  you  the  great 
gofpel-duty  of  repentance,  as  diftinguifhed  from  all 
counterfeits  and  delufive  appearances.  I  hope  you 
have  all  underftood  me  ;  for  I  have  laboured  to  make 
my  felf  underftood,  and  fpoke  as  plainly  as  I  could.  If 
you  have  experienced  fuch  a  generous,  evangelical  re- 
pentance as  has  been  defcribed,  you  may  venture  your 
fouls  upon  it,  that  it  is  repentance  unto  life  ;  but  if 
you  are  ftrangers  to  it,  I  may  leave  it  to  yourfelves  to 
determine,  whether  you -can  be  faved  in  your  prefent 
condition. 

I  have  only  two  or  three  remarks  more  to  make  for 
the  faTther  illuftration  of  this  fubject.  The  firft  is, 
that  all  the  principles  of  degenerate  nature  can  never 
produce  this  generous  and  thorough  repentance,  but 
that  it  is  the  peculiar  work  of  the  Holy  Spirit.  Self- 
love,  and  the  other  low  and  flavifh  principles  of  nature, 
may  produce  a  fervile,  mercenary  repentance,  pro- 
ceeding from  the  fears  of  punifliment  ;  but  only  the 
love  of  God,  and  the  noble  principles  of  the  new  na- 
ture, can  bring  you  to  a  kindly,  ingenuous  repentance, 
from  noble  motives  ;  and  it  is  the  Holy  Spirit  alone 
that  can  fhed  abroad  the  love  of  God  in  your  hearts, 
and  implant  thefe  generous  principles  of  the  new  na- 
ture.— The  fecond  remark  is,  that  this  generous, 
fupenratural  repentance,  is  not  the  firft  repentance  of 
an  awakened  finner.  No  ;  he  is  firft  alarmed  with 
terror  and  dreadful  apprehenfions  of  punifliment ;  and 
all  the  fprings  of  nature  are  put  in  motion  before  thefe 
nobler  principles  are  infufed,  and  he  is  brought  to  a 
genuine,  evangelical  repentance. — Therefore,  thirdly, 
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The  only  way  to  attain  to  this  fupernatural  repentance 
is,  to  ufe  all  proper  means  to  excite  the  fprings  of  na- 
tural repentance,  particularly,  to  reflect  upon  your  fins, 
upon  their  number  and  aggravation,  and  your  dread- 
ful danger.  While  you  are  deftitute  of  the  love  of 
God,  let  felf-love  excite  you  to  be  forry  for  your  fins. 
While  you  cannot  fee  the  intrinfic  evil  of  fin  as  againft 
God,  fee  at  leaft  the  infupportable  mifery  it  is  like  to 
bring  upon  you.  If  you  have  not  fuch  generous  fouls 
as  to  mourn  over  fin  as  againft  a  fin-forgiving  God,  at 
leaft  mourn  over  it  as  againft  a  fin-punifhing  God. 
And  while  the  principles  of  nature  are  thus  exerted, 
who  knows  but  God  may  work  in  you  diviner  princi- 
ples, and  give  you  repentance  unto  life  ! 

My  fubject  is  now  ripe  for  an  application  ;  and  this 
mall  be  nothing  elfe  but  a  fhort  iliuftration  of  the  other 
parts  of  my  text. 

Let  me  then,  in  the  firft  place,  publifli  the  royal  edict 
of  the  King  of  Heaven  in  this  aflembly  :  God  command- 
eth  all  men  to  repent ;  he  commands  you  in  various 
ways  ;  commands  you  with  the  motions  of  his  Spirit 
ftriving  with  you,  and  by  the  voice  of  your  own  con- 
fciences,  which  is  the  voice  of  God  1  commands  vou 
by  his  providence,  which  tends  to  lead  you  to  repent- 
ance, and  efpecially  by  his  gofpel,  which  he  has  fent  to 
you  for  this  end.  He  now  commands  you  by  my 
mouth  ;  for  while  I  fpeak  what  his  word  authorifes, 
it  does  not  lofe  its  efficacy,  nor  ceafe  to  be  his  word  by 
pafling  through  my  lips.  Remember,  he  commands 
you,  he  lays  his  authority  upon  you,  to  repent.  You 
are  not  left  to  your  difcretion  in  the  cafe.  Dare  you 
reject  the  known,  exprefs  command  of  the  divine 
Majefty  ?  Should  a  voice  now  break  from  the  excellent 
glory,  directed  to  each  of  you  by  name,  faying,  Repent ! 
repent !  would  it  not  ftartle  you  ?  would  it  not  ihock 
you,  to  fet  yourfelves  in  oppofition  to  fo  exprefs  and 
immediate  a  command  of  the  God  that  made  you  ? 
Well,  his  command  to  you  in  the  gofpel  is  as  real,  as 
authoritative  and  binding,  as  an  immediate  voice  from 
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heaven.    And  dare  you  difdbey  it  ?  Dare  you  go  home 

this  day  with  this  additional  guilt  upon  you,  of  difo- 
bcying  a  known  command  of  the  fupreme  Lord  of 
heaven  and  earth  ?  Dare  you  provoke  him  to  jealoufy  ? 
Are  you  ftronger  than  he  ?  Can  you  harden  yourielves 
againft  him,  and  yet  profper  ?  I  again  proclaim  it 
aloud  in  your  hearing,  The  King  of  kings,  my  Mafter, 
lias  iffucd  out  his  royal  mandate,  requiring  you,  by 
thefe  prefents,  to  repent,  upon  pain  of  everlafting 
damnation.  This  day  it  is  proclaimed  in  your  ears, 
therefore,  this  day  repent.  If  you  refufe  to  repent, 
let  this  conviction  follow  you  home,  and  perpetually 
haunt  you,  that  you  have  this  day,  when  you  were  met 
together  under  pretence  of  worihipping  God,  know- 
ingly difobeyed  the  great  gofpel-command.  And  to 
the  great  God  you  muft  anfwer  for  your  dif  obedience. 

In  the  next  place,  my  text  tells  you,  he  commands 
all  men  to  repent  :  ail  men,  of  all  ranks  and  characters. 
This  command,  therefore,  is  binding  upon  you  all. 
The  great  God  cries  to  you  ail,  Repent  /  Repent, 
young  and  old,  rich  and  poor,  white  and  black,  free 
and  bond  :— Repent,  ye  young  fiiiners,  now,  while 
your  hearts  are  foft  and  tender,  and  your  paffions  ea- 
iily  moved,  and  you  are  not  hardened  by  a  long  courfe 
of  habitual  finning  : — Repent,  ye  grey-headed  veteran 
finners,  now  at  laft  repent,  when  the  load  of  fins,  heap- 
ed up  for  fo  many  years,  lies  fo  heavy  upon  you,  and 
you  are  walking  every  moment  on  the  flippery  brink 
of  eternity  : — Repent,  ye  rich  men  ;  ye  are  not  above 
this  command  : — Repent,  ye  poor  ;  ye  are  not  beneath 
it  : — Repent,  ye  poor  flaves  ;  your  colour,  or  low 
ftate-in  life,  cannot  free  you  from  this  command  : — 
Repent,  ye  m afters,  for  your  fins  againfl  your  Mafter, 
who  is  in  heaven.  In  fhort,  God  commandeth  all 
men,  kings  and  fubjecls,  the  higher!  and  the  loweft, 
and  all  the  intermediate  ranks,  to  repent. - 

To  render  the  call  ftill  more  pointed  and  univerfal, 
it  is, added,  He  commandeth  all  men,  every  where,  to  re- 
pent.    Every  where,  in  city  and  country  3  in  palaces 
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and  cottages ;  in  Europe,  Afia,  Africa  and  America, 
wherever  the  trumpet  of  the  gofpel  founds  the  alarm  to 
repent ;  in  Virginia,  in  this  very  fpot,  where  we  now 
Hand.  Here  the  command  of  God  finds  you  out,  and 
calls  you  to  repent.  Repentance  is  not  a  local  duty, 
but  it  extends  as  far  as  human  nature,  as  far  as  the 
utmoft  boundaries  of  this  guilty  world.  Wherever 
there  are  finriers  under  a  dilpenfation  of  grace,  there 
this  command  reaches. "  It  reaches  to  the  bufy  mer- 
chant in  his  ftore,  to  the' laborious,  planter  in  the  field, 
and  to  the  tradefman  in  his  Ihop  ;  to  the  failor  toffing 
on  the  waves,  and  to  the  inhabitant  of  folid  ground  ; 
to  the  man  of  learning  in  his  ftudy,  and  to  the  illite- 
rate peafant  ;  to  the  judge  upon  the  bench,  as  well'as 
to  the  criminal  in  the  dungeon  ;  to  the  man  of  fobrie- 
ty,  to  the  unthinking  rake,  and  to  the  brutiili  debau- 
chee ;  to  the  minifter  in  the  pulpit,  and  to  the  people 
in  their  pews  ;  to  the  diffenter  in  the  mecting-houfe, 
and  to  the  conformift  in  church  ;  to  hufbands  and 
wives  ;  to  parents  and  children  ;  to  mailers  and  fer- 
vants ;  to  all  the  fons  of  men,  whatever  they  are, 
wherever  they  dwell,  whatever  they  are  doing  ;  to  all 
thefe  the  command  reaches.  And  do  you  not  find 
yourfelves  included  in  it  ?  If  you  are  men,  if  you  dwell 
any  where  upon  this  guilty  globe,  you  are  included  ; 
for  let  me  tell  you  once  more,  God  commandeth  all 
men,  every  where,  to  repent. 

Nor  are  you  allowed  to  delay  your  compliance. 
Repentance  is  your  prefent  duty :  For  now  he  com- 
mandeth all  men,  every  where,  to  repent :  Now,  when 
the  times  of  ignorance  are  over,  and  the  gofpel  lheds 
heavenly  day  among  you  :  Now,  when  he  will  no 
longer  wink,  or  connive  at  your  impenitence,  but  takes 
firict.  notice  of  it  with  juft  indignation  :  Now,  while 
the  day  of  grace  lafts,  and  there  is  place  left  for  repent- 
ance :  Now,  before  you  are  hardened  through  the 
deceitfulnefs  of  fin,  and  while  his  fpirit  is  ftriving  with 
you  :  Now,  while  his  judgments  are  in  the  earth,  and 
your  country  is  furrouncled  with  the  terrors  of  war  : 

Now, 
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Now,  while  he  is  publifhing  his  command  to  a  guilty 
country  to  repent,  by  the  horrid  found  of  trumpets 
and  cannon  :  *  Now,  while  you  have  time,  which  may 
be  taken  from  you  the  next  year,  the  next  week,  or 
perhaps,  the  very  next  moment :  Now,  while  you  en- 
joy health  of  body,  and  the  exercife  of  your  reafon  ; 
and  your  attention  is  not  tied  down  to  pain  and  agony : 
Now,  and  not  to-morrow  j  not  upon  a  fick  bed  ;  not 
in  a  dying  hour  :  Now  is  the  time,  in  which  God 
commands  you  to  repent :  he  docs  not  allow  you  one 
hour's  delay  ;  and  what  right  have  you  to  allow  it  to 
yourfelves?  Therefore,  now,  this  moment,  let  us  all 
repent ;  all,  without  exception.  Why  mould  there  not 
be  one  aflembly  of  true  penitents  upon  our  guilty 
globe  ?  And,  O  !  why  fhould  it  not  be  this  ?  Why 
fhould  not  repentance  be  as  univerfal  as  fin  ?  And, 
fince  we  are  all  finners,  O  !  why  mould  we  not  all  be 
humble  penitents  ?  Repent  you  muft,  either  in  time 
or  eternity,  upon  earth,  or  in  hell.  You  cannot  pofli- 
bly  avoid  it.  The  queftion  is  not,  Shall  I  repent  ?  for 
that  is  beyond  a  doubt.  But  the  queftion  is,  "  Shall 
I  repent  now,  when  it  may  reform  and  fave  me  ?  or 
{hall  I  put  it  off  to  the  eternal  world,  when  my  repent- 
ance will  be  my  punifhment,  and  can  anfwer  no  end 
but  to  torment  me  ?"  And  is  this  a  hard  queftion  ! 
Does  not  common  fenfe  determine  it  in  favour  of  the 
prefent  time  ?  Therefore,  let  the  duty  be  as  extenfively 
obferved  as  it  is  commanded :  Let  all  men  every  where 
repent.  Blefled  God !  pour  out  upon  us  a  fpirit  of 
grace  and  fupplication,  that  there  may  be  a  great  mour- 
ning among  us,  that  each  of  us  may  mourn  apart,  and 
our  wives  apart  ;  that  we  may  mourn^  as  one  that  mourn- 
eth  for  an  only  f on  ;  and  be  in  bitternefs,  as  one  that  is  in 
bittcrnefs  for  a  firjl  born.  Zech.  xii.  10.  Grant  this, 
for  Jems' s  fake  !  Amen. 

SERMON 


*  This  Sermon  is  dated  New-Kent,  May  22,  1757. 


SERMON     XLV. 

THE    TENDER    ANXIETIES   OF    MINISTERS   FOR    THEIR 
PEOPLE. 


Gal  at.  iv.  19,  20.  My  little  children,  of  •whom  I  travail 
in  birth  again,  until  Chrijt  be  formed  in  you,  I  defire  to 
be  prefent  wtib  you  now,  and  to  change  my  voice  ;  for 
J /land  in  doubt  of  you. 

NOTHING  could  be  more  agreeable  to  a  generous 
fpirit  that  loves  God  and  mankind,  than  to  be 
fully  fatisfied  of  the  real  goodnefs  and  happinefs  of  his 
fellow-creatures  ;  and  nothing  is  more  painful  than  an 
anxious  jealoufy  and  fear  in  a  matter  he  has  fo  much 
at  heart.  Some  profefs  themfelves  very  eafy  in  this 
refpect,  and  they  glory  in  this  eafinefs  as  a  high  pitch 
of  charity  and  benevolence.  They  hope  well  of  all — 
except,  perhaps,  their  perfonal  enemies,  who,  for  that 
very  reafon,  muft  be  very  worthlefs  and  execrable 
creatures.  Though  fcripture  and  reafon  do  jointly 
declare,  that  men  of  bad  lives,  who  habitually  indulge 
themfelves  in  fin,  and  neglect  the  known  duties  of  re- 
ligion and  morality,  are  no  objects  of  rational  charity 
at  all,  but  muft  be  judged  deftitute  of  true  piety  by  all 
that  would  judge  according  to  evidence  ;  "  yet,  God 
forbid,  fay  they,  that  they  mould  judge  any  man. 
They  are  not  of  a  cenforious  fpirit,  but  generous  and 
benevolent  in  their  hopes  of  all.*'  They  can  venture 
to  hope  that  the  tree  is  good,  even  when  the  fruit  is 
corrupt ;  that  is,  that  a  good  man  may  lead  a  bad  lite. 
But  this  temper  ought  not  to  be  honoured  with  the 
noble  name  of  Charity.  Let  it  be  called  ignorance, 
grofs  ignorance  of  the  nature  of  true  religion  j  or  infi- 
delity 
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delity  and  avowed  difbelief  of  what  the  fcripture  de- 
termines concerning  the  character  of  a  good  man  ;  or 
let  it  be  called  inditTerency,  an  inditTerency  whether 
men  be  now  good  or  bad,  and  whether  they  fliall  be 
happy  or  miferable  hereafter.  Where  there  is  no  love 
or  affectionate  concern, there  will  be  no  uncafy  jealoufy . 
Or  let  it  be  called  a  mere  artifice  for  felf-defence.  Men 
are  often  cautious  of  condemning  others,  not  from  be- 
nevolence to  them,  but  out  of  mercy  to  themfelves, 
not  being  willing  to  involve  themfelves  in  the  fame 
condemnation  ;  fince  they  are  confeious  they  arc  as 
bad  as  others,  they  muft  be  fparing  to  others,  in  order 
to  fpare  themfelves.  Thefe  are  the  true  names  of 
what  paffes  current  under  the  .name  of  Charity  in  the 
world. 

St.  Paul,  whofe  heart  was  capable  of  the  kindeft  fen- 
timents  to  mankind,  could  not  enjoy  the  pleafure  of 
this  prornifcuous  charity.  He  could  not  thus  conclude 
well  of  all,  not  even  of  all  under  the  chriftian  name  ; 
not  of  all  whom  he  once  hoped  were  his  Spiritual  chil- 
dren ;  no,  not  of  all  the  members  of  the.  once  flourifh- 
ing  churches  of  C  abtia,  where  he  met  with  fo  friendly 
a  reception,  and  had  fo  much  promifing  appearance  of 
fuccefs.     IJland  in  doubt  of  you,  fays  he. 

The  ftate  and  character  of  thefe  churches,  we  may 
partly  learn  from  this  epiftle.  A  conliderable  num- 
ber of  Galatians  had  been  converted  from  heatheniim 
to  chriftianity  by  St.  Paul's  miniftry  ;  and  in  the  trans- 
ports of  their  firft  zeal  they  made-a  very  promifing  ap- 
pearance :  hence  he  puts  them  in  mind  that  they  had 
begun  in  the  fpirit  (ch.  iii.  3.)  that  when  they  firft 
ftarted  in  the  chriftian  race,  they  had  run  well  (ch.  v. 
7.)  that  they  had  fufFered  many  things  in  the  caufe  of 
the  gofpel ;  (ch.  iii.  4.)  and  as  to  their  affection  to  him, 
it  was  very  extraordinary.  Te  received  me,  fays  he, 
as  an  angel  of  God,  even  as  Jcfus  Chrifl. — I  bear  you  re- 
cord, that  if  it  had  been  po/Jible,  you  would  have  plucked 
out  your  own  eyes,  and  have  given  them  to  me.  (ch.  iv.  14, 
15.)    But  alas  !  how  naturally  do  the  motV  flourishing 
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churches  tend  to  decay !  How  frail  and  fickle  is  man  ! 
How  inconftant  popular  applaufe  !    Thefe  promiling 
churches  of  Galatia  foon  began  to  decline  ;  and  their 
favourite,  St.  Paul,  their  apoftle  and  fpiritual  father, 
appeared  in  quite  another  light,  appeared  as  their  ene- 
my, becaufe  he  told  them  the  truth.     There  was  a 
fpurious  fet  of  preachers  in  that  age,  who  corrupted 
the  pure  gofpel  of  Chrift  with  Jewifli  mixtures.    The 
ceremonies  of  the  law  of  Mofes,  and  the  traditions  of 
their  elders,  they  held  as  of  perpetual  and  univerfal 
obligation  ;  and  as  fuch  they  impofed  them  even  up- 
on the  chriflian  converts  from  among  the  Gentiles, 
who  never  had  any  thing  to  do  with  them.   Had  they 
'been  recommended  to  their  obfervance  as  indifferences 
or  prudentials,  it  would  not  have  had  fuch  bad  influ- 
ence upon  chriftianity.     But  they  continued  to  im- 
pofe  them  as  abfolutely  neceffary  to  falvation,  and  re- 
prefented  the  righteoufnefs  revealed  in  the  gofpel  as 
insufficient  without  thefe  additions.     Thus  they  la- 
boured to  corrupt  the  great  doctrine  of  a  finner's  juf- 
tification  by  faith  alone,  through  the  righteoufnefs  of 
Jefus  Chrift,  that  grand  article  upon  which  the  church 
{lands  or  falls,  according  to  an  old  obfervation  of  Lu- 
ther.    Thefe  judaizing  teachers  had  artfully  infinua- 
ted  themfelves  into  the  Galatian  churches,  and  fpread 
the  poifon  of  their  legal  doctrines.  This  funk  St.  Paul 
in  the  efteem  of  his  converts,  and  they  exchanged  his 
pure  gofpel  for  another,  more  adapted  to  their  tafte. 
In  confequence  of  this,  religion  was  declining  faft  a- 
mong  them  ;  and  St.  Paul  is  alarmed  left  he  fhould 
have  bellowed  labour  in  vain  upon  them. 

This  epiftle  is  an  affectionate  attempt  to  recover 
them.  It  is  for  the  moft  part  argumentative  ;  for  its 
author  was  not  fond  of  moving  their  pafilons  without 
enlightening  their  underftandings.  But  fometimes  he 
melts  into  the  moft  pathetic  ftrains,  and  gives  the  moft 
affecting  touches  to  the  heart.  Such  a  tender,  paflionate 
addrefs  is  this  in  my  text.  My  little  children,  of  whom 
I  travail  in  birth  again,  till  Chrift  be  formed  in  you,  I  de- 

Vol.  III.  G  fire 
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_y?;r  fa  £<?  prefent  with  you  now,  and  to  change  my  voice  ; 
for  I  ft  and  in  doubt  of  you.     What  a  tender,  moving, 
paternal  addrefs  is  this  ! 

My  little  children — This  is  a  fond  affectionate  ap- 
pellation ;  the  language  of  a  tender  father.  It  ftrongly 
expreffes  his  paternal  love  and  folicitude  for  the  Gala- 
tians.  The  fame  ftyle  he  ufes  to  the  Theilalonians — 
You  know,  how  we  exhorted  and  comforted,  and  charged 
every  one  of  you,  as  a  father  doth  his  children,  1  Their,  ii. 
11.  He  may  alfo  call  them  his  children,  to  imitate 
that  he  had  begotten  them  by  the  gofpel  as  fpiritual 
children  to  God :  or  rather,  as  the  following  words 
fuggeft,  he  alludes  to  the  ficknefs  and  anxiety  of  a 
mother  in  conception,  and  the  pangs  and  agonies  of 
child-bearing ;  and  by  thefe  he  illuftrates  the  pangs 
and  agonies  of  zeal,  and  the  affectionate  folicitude  he 
had  felt  for  them  while  Chrift  was  forming  in  them 
under  his  miniftry,  and  they  were  in  the  critical  hour 
of  the  new-birth.  He  might  well  call  them  his  chil- 
dren, becaufe  he  had  fuffered  all  the  pains  of  a  mother 
for  them.  He  adds  the  epithet  little,  my  little  children* 
becaufe  the  fond  language  of  a  parent  affects  fuch  di- 
minutives, or  perhaps  to  intimate  their  fmall  progress 
in  chriftianity.  They  were  but  little  children  in  grace 
ftill. 

My  little  children,  of  whom  I  travail  in  birth  again-" 
I  have  juft  obferved,  this  is  an  allufion  to  the  painful 
diforders  and  pangs  of  conception  and  birth ;  *  by  - 
which  the  apoftie  ftrongly  reprefents  the  agonies  of 
affectionate  zeal,  and  tender  anxieties  he  felt  for  the 
Galatians.  But  what  rendered  them  doubly  painful 
to  him,  was,  that  he  was  obliged  to  feel  them  more 
than  once — I  travail  of  you  in  birth  again.  He  had  cheer- 
ful hopes  that  Chrift  was  indeed  formed  in  them,  and 
that  they  were  born  from  above,  and  confequently  that 
he  mould  have  no  more  occafion  to  feel  thofe  agonies 
and  throes  he  had  fuffered  for  them.     But  alas !  he 

had 

*  Critics  obferve,  that  the  word  u$lvu  is  exprcflirc  of  the  ficknefs  of 
conception,  as  well  as  the  pangs  of  birth. 
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had  now  reafon  to  fear  the  contrary,  and,  therefore, 
he  muft  again  feel  the  fame  pangs  and  agonies  :  he 
niuft  travail  in  birth  again, 

Until  Chrijl  be  formed  in  you  ; — that  is,  until  they 
are  made  new  creatures  after  the  image  of  Chrift  ;  un- 
til the  facred  fcetus  be  formed  in  their  hearts ;  until 
the  heavenly  embryo  grow  and  ripen  for  birth,  or  un- 
til they  be  conformed  to  Jefus  Chrift  in  heart  and  prac- 
tice ;  till  then  he  can  never  be  eafy.  Though  they 
mould  retain  the  chriftian  name,  though  they  fhould 
make  great  proficiency  in  other  attainments,  though 
they  mould  become  as  much  attached  to  him  as  ever, 
yet  he  muft  ftill  feel  the  pangs  of  birth  for  them,  till 
Chrift  be  really  formed  in  them.. 

/  defire  to  be  prcfent  with  you  now — In  his  abfence  they 
had  been  corrupted  by  the  judaizing  teachers  ;  and  he 
hoped  his  pretence  might  have  fome  happy  influence 
to  recover  them.  He  was  impatient  of  the  reftraints 
of  a  literary  correfpondence,  and  longed  to  pour  out 
all  his  heart  to  them  in  a  free  addrefs- 

/  defire  to  be  prefent  with  you  now,  and  to  change  my 
voice — When  he  left  them,  they  were  in  a  flourifhing 
ftate,  and  therefore  he  took  his  leave  of  them  in  the 
warmeft  language  of  affection,  approbation  and  con- 
fidence. But  now,  fays  he,  /  wijlo  to  be  prefent  with  you, 
that  I  may  alter  my  addrefs  ;  that  I  may  change  my 
voice  into  more  fevere  and  alarming  ftrains  ;  and  in- 
ftead  of  congratulating  you  upon  your  happy  ftate, 
warn  you  of  your  danger."  Or  his  meaning  may  be, 
"  I  find  myfelf  obliged  to  ufe  fevere  language  with 
you  in  this  epiftle,  which  is  by  no  means  agreeable  to 
me.  I  therefore  defire  to  be  prefent  with  you,  that  I 
may  in  perfon  ufe  means  for  your  recovery,  that  there- 
upon I  may  change  my  voice,  and  fpeak  to  you  in  a 
foft,  approving  ftrain,  which  is  always  moft  pleafing  to 
me,  as  it  would  be  to  you.  It  is  quite  contrary  to  my 
inclination  to  ufe  fuch  chiding  language  to  my  dear 
little  children."  Or  perhaps  he  may  mean,  "  I  defire 
to  be  prefent  with  you,  that  I  may  know  the  different 
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characters  of  your  members,  and  that  I  may  be  able 
to  change  my  voice,  and  addrefs  them  accordingly  ; 
that  I  may  warn,  admonifh,  exhort,  or  comfort  you, 
us  your  refpective  cafes  may  require.  I  would  willing- 
ly fpeak  comfortably  to  you  all  promifcuoufly,  but  this 
I  cannot  now  do." 

For  IJland  in  doubt  of  you — When  I  parted  with  you 
laft  I  had  great  confidence  in  you,  and  hoped  that  you 
would  perfevere ;  but  now  I  Hand  in  doubt  of  you, 
and  therefore  muft  alter  my  voice  to  you  if  I  were  pre- 
fent  with  you.  While  I  am  thus  doubtful  of  you,  I 
cannot  fpeak  comfortably  to  you  all  promifcuoufly  ; 
but  I  muft  honeftly  tell  you  my  fufpicions  of  you,  and, 
until  there  appear  a  change  in  you,  I  cannot  change 
my  voice  into  more  plealing  ftrains. 

My  dear  hearers,  the  charge  is  intruded  to  me  by 
the  great  Shepherd,  for  which  I  muft  give  an  account : 
you  and  I  are  too  nearly  concerned  in  this  text  to  con- 
sider it  merely  as  a  piece  of  hiftory,  referring  only  to 
St.  Paul  and  the  Galatians  1 700  years  ago:  I  muft  bring 
it  nearer  home  in  a  particular  application,  God  for- 
bid fo  vain  and  proud  a  thought  fhould  ever  find  place 
in  my  heart,  as  to  fet  myfelf  upon  the  footing  of  equa- 
lity with  St.  Paul,  the  chief  of  the  apoftles.  I  will  not 
tell  you  how  much  and  how  often  I  have  been  mortifi- 
ed, efpecially  of  late,  at  the  thoughts  of  my  vaft  infe- 
riority, not  only  to  him,  but  to  the  ordinary  minifters 
of  Chrift  of  a  lower  clafs.  You  feldom  hear  a  fermon 
from  me  but  what  fills  me  with  fhame  and  confufion 
in  the  review  ;  and  I  almoft  ceafe  to  wonder  that  the 
gofpel  has  fo  little  fuccefs  among  you,  while  managed 
by  fo  unlkilful  a  hand.  Yet  I  hope  I  may  truly  pro- 
fefs  fo  much  fincere  affection  and  concern  for  you,  as 
to  warrant  me  to  borrow  the  words  of  the  apoftle, 
though  in  a  much  lower  fenfe  :  My  little  children,  of 
whom  I  travail  in  birth,  till  Chrijl  be  formed  in  you,  I  de- 
fire  to  be  prefent  with  you,  and  to  change  my  voice,  accord- 
ing to  the  variety  of  your  cafes  ;  for  I  am  in  doubt  of 
foms  of  you.     And  I  hope  you  are  difpofcd  to  give  me  a 
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ferious  hearing,  and  a  ferious  hearing  is  juftly  expected 
from  you ;  for,  remember,  the  day  of  death  and  the  day 
of  judgment  will  come,  and  that  you  muft  die,  you  muft 
be  judged,  you  muft  be  doomed  to  your  everlafting  ftate. 

I  Hand  in  doubt  of  fome  of  you.  I  am  jealous  over 
you  with  a  godly  jealoufy.  And  if  there  be  .10  ground 
for  it,  you  will  forgive  me ;  for  if  it  be  an  error,  it 
is  the  error  of  love.  Though  I  was  an  entire  ftranger 
to  you  all  1  might  juftly  harbour  this  jealoufy  of  fome 
of  you,  upon  this  general  principle,  that  there  never 
yet  was  fo  pure  a  church  met  in  one  place,  as  not  to 
have  one  infincere,  hopocritical  profeflbr  in  it.  Even 
the  apoftles,  the  molt  felect  fociety  that  ever  was  form- 
ed, had  a  Judas  among  them.  And  can  we  expect 
more  than  apoftolic  purity  in  fuch  a  large  promifcu- 
ous  crowd  as  generally  frequents  this  houfe  ?  In  eve- 
ry church  there  are,  alas  !  fome  fufpicious  characters  \ 
and  my  prefent  delign  is  to  defcribe  fuch  characters, 
and  then  leave  it  to  yourfelves  to  judge  whether  there 
be  not  fuch  among  you. 

Forgive  me,  if  I  fuppofe  fome  of  you  live  in  the 
greateft  neglect  of  family-religion.  You  lie  down  and 
rife  up,  perhaps,  for  weeks,  months  and  years,  and 
yet  never  call  your  families  together  morning  and 
evening  to  worlhip  the  great  God  who  has  placed  you 
in  families.  If  this  be  the  character  of  any  of  you, 
then  I  muft  plainly  tell  you,  I  ftand  in  doubt  of  you. 
I  really  doubt  you  have  no  reliih  for  the  worlhip  of 
God ;  for  if  you  had,  how  could  you,  as  it  were,  ex- 
communicate yourfelves  from  the  precious  privilege 
of  drawing  near  to  God  with  your  dear  families,  and 
devoting  yourfelves  and  thern  to  him  ?  I  really  doubt 
you  have  no  deep  affecting  concern  for  the  falvation  of 
your  domeftics,  nor  confequently  for  your  own,  other- 
wife  how  could  you  neglect  a  duty  that  has  fo  direct, 
a  natural  tendency  to  make  religious  imprelTions  up- 
on their  minds  ?  Can  any  thing  more  naturally  tend 
to  make  them  fenfible  of  their  obligations,  their  fins, 
their  wants  and  mercies,  than  to   hear  you  folemnly 

mention 


40  The  tender  Anxieties  cf  Serm.  45* 

mention  thefe  things  every  day,  in  the  prefence  of 
the  great  God  ?  Your  character  in  this  is  oppofite  to 
that  of  srood  men  in  all  acres.  You  will  find  in  the 
hiftory  of  the  patriarchs,  particularly  of  Abraham, 
Ifaac  and  Jacob,  That  wherever  they  had  a  dwelling* 
for  themfclves,  they  had  an  altar  for  God.  You  find 
David  returning  from  the  folemnities  of  public  wor- 
fliip  to  blefs  his  houfe,  2  Sam.  vi.  20.  and  faying,  Even* 
'ing,  morning,  and at  noon,  will  I  pray.  Pfalmlv.  17.  You 
find  Daniel  praying,  as  he  vas  wont,  three  times  a  day, 
even  when  the  penalty  was  not  only  the  lofs  of  his 
place  at  court,  but  his  being  thrown  as  a  prey  to  hun- 
gry lions.  You  find  St.  Paul  diluting  fome  of  the  pri- 
mitive chriftians,  ivith  the  church  that  was  in  their  houfe. 
Rom.  xvi.  5.  1  Cor.  xvi.  19.  ColofT.  iv.  15.  Phile- 
mon 2.  which  is  a  ftrong  intimation  that  they  made 
their  families  little  churches  by  celebrating  the  wor- 
fhip  of  God  in  them  ;  for  a  church,  without  the  wor- 
ship of  God,  wrould  be  an  abfurd  fociety  indeed.  I  had 
almoft  forgotten  the  example  of  Jofhua,  who  bravely 
refolved,  That  whatever  others  Jhould  do;  he  and  his  houfe 
•would  ferve  the  Lord.  Jofhua  xxiv.  1 5.  You  fee  then, 
your  character  in  this  important  inftance  is  oppofite 
to  that  of  the  faints  in  all  ages.  And  have  I  not  rea- 
fon  to  ftand  in  doubt  of  you,  efpecially  as  you  cannot 
now  plead  ignorance ;  fince  you  -have  been  fo  often 
inftructed  in  your  duty  on  this  head  ?  You  may  plead 
your  incapacity  or  hurry  of  bufmefs,  or  that  your 
neighbours  would  point  at  you  as  oftentatious  Phari- 
fees.  But  this  is  fo  far  from  clearing  you,  that  it  ren- 
ders you  Hill  more  fufpicious.  If  thefe  be  the  reafons 
of  your  neglect,  I  greatly  doubt  you  love  your  repu- 
tation and  the  world  more  than  the  honour  of  God, 
more  than  his  fervice,  and  more  than  the  immortal 
interefl  of  your  children  and  fervants.  How  would 
it  fhock  you  if  God  fhould  authoritatively  lay  that  re- 
ftraint  upon  you  which  you  voluntarily  put  upon 
yourfelves  ?  Suppofe  he  mould  fay,  "  I  will  allow  all 
the  families  around  you  to  worfhip  me  every  day,  but 
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I  lay  your  family  under  an  interdict: ;  from  them  I 
will  receive  no  worihip  :"  how  would  this  fhock  you? 
And  will  you  of  your  own  accord  take  this  curfe  up- 
on yourfelves  ?  O  !  think  of  it,  and  this  very  even- 
ing confecrate  your  houfes  to  God. 

Again,  I  will  fuppofe  fome  of  you  generally  obferve 
the  outward  duties  of  religion  :  you  pray  in  fecret  and 
in  your  families ;  you  attend  upon  public  worfhip ; 
you  receive  the  facraments,  and  you  fometimes  faft : 
but  generally  this  is  but  a  dull  round  of  lifelefs  forma- 
lities. Even  a  judicious  chriftian  may  fufpecl  that 
your  whole  hearts  are  not  engaged,  that  the  vigour  of 
your  fpirits  is  not  exerted,  and  that  there  is  no  fpiri- 
tual  life  in  your  devotions.  This  man  may  fufpecl ; 
and  He  who  fearches  the  heart  may  fee  it  is  fo  in  fact. 
Now  if  this  be  your  character,  I  muft  tell  you,  I  J} and 
in  doubt  of  you.  If  you  are  really  hike -warm  Laodice- 
ans,  the  cafe  is  quite  plain  :  it  is  not  a  matter  of  doubt 
but  of  fure  belief,  that  you  are  the  moft  odious  crea- 
tures upon  earth  to  Jefus  Chrift.  He  could  wifh  you 
were  cold  or  hot,  or  any  thing  rather  than  what  you 
are.  And  where  the  appearances  of  fuch  formality  are 
found,  where  there  is  a  dull  uniformity  in  all  your  de- 
votions, without  any  figns  of  thofe  divine  changes 
which  the  gracious  prefence  of  God  produces,  your 
cafe  looks  very  fufpicious,  even  to  men.  I  really  ftand 
in  doubt  of  you  ;  and  you  have  great  need  to  look  to 
yourfelves,  left  the  fufpicion  mould  be  well  grounded. 

Some  of  you  perhaps  think  you  can  eafily  clear  your- 
felves from  the  fufpicion  of  formality,  for  you  have 
often  had  your  hearts  melted,  your  paffions  raifed,  and 
you  find  a  great  change  in  your  difpofitions  in  devo- 
tion :  fometimes  you  are  cold  and  dull,  and  at  other 
times  all  zeal  and  ecftafy :  but  notwithstanding  this, 
there  may  be  great  reafon  to  doubt  concerning  fome 
of  you.  I  doubt  thefe  are  only  warm  flights  of  the 
paffions,  under  the  influence  of  a  heated  imagination, 
and  not  fuch  rational  emotions  of  the  heart  as  proceed 
from  a  well-enlightened  mind,,  that  fees  the  nature,  im- 
portance* 


48  The  tender  Anxieties  of  Serm.  45, 

portance,  and  excellency  of  divine  things.  I  fear  thefe 
warm  pailions  have  no  effectual  tendency  to  make  you 
better  j  that  is,  to  fubdue  your  favourite  fins  in  heart 
and  life,  to  make  you  more  watchful  againft  them,  and 
to  long  and  labour  after  univerfal  holinefs.  I  am  afraid 
they  have  no  tendency  to  humble  you,  to  degrade  you 
in  your  own  eyes,  and  make  you  appear  mean  and  vile 
to  yourfelves,  but  on  the  other  hand,  that  they  tend 
to  let  you  off  to  advantage  in  your  own  view,  and  to 
make  you  think  highly  of  yourfelves.  I  am  afraid  they 
are  {hallow  and  fuperficial,  and  never  reach  deep  enough 
to  transform  the  fettled  temper  of  the  whole  foul,  and 
give  it  a  prevailing,  habitual  bent  towards  God.  I  am 
afraid,  among  your  various  exercifes  of  heart,  you  have 
none  of  thole  humbling  heart-breaking  fenfations  which 
a  poor  believer  often  feels,  when  lying  helplefs  before 
God,  and  cafting  his  guilty  foul  upon  Jems  Chrift.  I 
am  afraid  your  exercifes  are  of  a  more  felfilh,  haughty 
and  prefumptuous  kind.  I  am  afraid  of  fome  of  you, 
my  dear  people,  in  this  refpect,  becaufe  this  has  been, 
in  fact,  the  cafe  of  multitudes,  and  therefore  it  may  be 
yours. 

Ialfo  Hand  in  doubt  of  fome  of  you,  that  you  have 
worn  off  your  religious  impreffions  before  they  ripened 
to  a  right  iffue.  This  is  a  very  common  cafe  in  the 
world,  and  therefore  it  may  be  yours.  I  am  afraid 
fome  of  you  are  farther  from  the  kingdom  of  God  to- 
day, than  you  were  fome  months  or  years  ago.  For- 
merly you  were  ferious  and  thoughtful,  but  now  you 
are  light  and  vain  ;  formerly  you  had  fome  clear, 
affecting  convictions  of  your  fin  and  danger,  which 
made  you  penfive  and  uneafy,  fet  you  upon  the  ufe  of 
the  means  of  s^race  with  unufual  earneftnefs  and  dili- 
gence,  and  made  you  more  watchful  againft  lin  and 
temptation.  Had  you  but  perfevercd  in  this  courfe, 
your  cafe  would  have  been  very  hopeful  ;•  nay,  you 
might  ere  now  have  been  finccre  chritians,  happy  in 
the  favour  of  God,  and  the  joyful  expectation  of  a 
bleffed  immortality.     But,  alas !  now  you  are  become 

more 
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more  thoughtlefs  and  fecure,  more  negligent  and  care- 
lcfs,  more  worldly-minded,  more  bold  and  venturous 
as  to  temptation,  and  particularly  enfnaring  company ; 
lefs  fenlible  of  yOur  fin  and  danger,  lefs  afraid  of  the 
divine  difpleafure,  lefs  folicitous  for  a  Saviour,  and  lefs 
affected  with  eternal  things.     I  ftand  in  doubt  of  you 
that  this  is  the  cafe  of  fome  of  you  ;  and  if  it  be,  it  is 
very  difmal  :  the  /aft  ftate  of  that  man  is  taorfe  than  the 
ftrft.     Perhaps  your  religious  impreffions  went  fo  far, 
that  yourfelves  and  others  too  began  to  number  you 
in  the  lift  of  fincere  converts.     But,  alas  !  you  have 
relapfed,  and  now  your  cafe  is  difmally  dark ;   it  is 
very  doubtful  whether  ever  you  had  one  fpark  of  true 
piety.     Like  the  Galatians,  you   did  once  run  well ; 
but  the  corruptions  of  your  own  hearts,  the  cares  of 
the  world,  the  influence  of  bad  company,  and  the 
temptations  of  the  devil  have  hindered  you,  and  made 
you  turn  back,  and  now  you  are  got  into  the  eafy, 
flippery,  defcending  road  of  apoftacy  ;  from  whence, 
as  from  a  precipice,  your  feet  will,  ere  long,  Aide,  and 
let  you  fall  into  the  fiery  gulph  below.     You  are  every 
day  running  farther  and  farther  from  God  and  hea- 
ven, and  fo  much  nearer  to  the  chambers  of  eternal 
death.     Your  confeiences,  by  repeated  violences,  will 
be  ftunned  into  infenfibility,  your  hearts  will  harden 
more  and  more,  like  moiftened  clay  in  the  fun.     Your 
corruptions  are  gaining  the  victory  in  repeated  con- 
flicts, will  grow  more  ftrong  and  infolent,  like  veteran 
troops  inured  to  war  and  conqueit.     In  fhort,  your 
cafe  grows  every  day  more  and  more  difcouraging ; 
and  I  ftand  in  doubt  of  you,  left  you  mould  never  re- 
cover your  religious  impreffions,  nor  enter  into  the 
kingdom  of  God. 

I  am  alfo  in  doubt  of  fome  of  you,  that  the  world 
has  your  hearts  :  your  thoughts  feem  to  be  engroffed 
by  it,  and  your  affections  fixed  upon  it  as  your  fupreme 
good,  and  hence  your  mouth  is  full  of  it  ;  for  out  of 
the  abundance  of  the  heart  the  mouth  fpcaketh.  Now  if 
any  man  love  the  world,  the  love  of  the  Father  is  not  in 
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him.  Covetoufnefs  is  idolatry;  and  you  know  that 
no  idolater  has  eternal  life.  I  fear  this  is  the  charac- 
ter of  fome  of  you. 

Is  there  not  alfo  reafon  to  doubt  of  fome  of  you, 
from  the  difcoveries  you  give  of  an  unchriftian  fpirit 
towards  mankind  ?  You  may  perhaps  make  a  fpeci- 
pusprofeflion  of  religion,  and  punctually  attend  upon 
divine  ordinances  ;  but  do  you  not  difcover  infuffer- 
able  pride,  and  unchriftian  refentment,  and  an  unfor- 
giving fpirit  under  injuries,  a  difpofition  to  over-reach 
and  take  the  advantage  in  your  dealings  ?  Such  a 
temper,  when  predominant,  is  utterly  inconfiftent  with 
the  fpirit  of  chriftianity,  and  proves  you  entirely  def- 
titute  of  it ;  and  the  appearances  of  the  prevalence  of 
fuch  a  temper  render  your  cafe  very  fufpicious. 

Let  me  add  farther,  *  Suppofe  that  in  this  day  of 
blood  and  Slaughter,  when  the  Lord  of  Hofts  calls  you 
to  weeping,  and  mourning,  and  girding  with  fackcloth; 
when  the  wounds  of  your  bleeding  country,  and  the 
ftreams  of  blood  that  are  running  by  fea  and  land,  call 
for  your  forrowful  fympathy  ;  when  your  everlafting 
ftate  Hands  in  a  dreadful  fufpenfe,  and  you  know  not 
whether  heaven  or  hell  will  be  your  refidence,  if  you 
mould  die  this  night ;  or,  when  the  evidence  lies  a- 
gainft  you,  and  you  have  good  proof,  that  you  are  ut- 
terly unprepared  for  eternity  in  your  prefent  conditi- 
on, when  the  fpirit  of  God  feems  withdrawn  from  us  ; 
and  confequently  but  few  are  prefling  into  the  king- 
dom of  God,  and  general  languor  and  inefficacy  run 
through  the  miniftrations  of  the  gofpel  ;  when  your 
conduct  may  encourage  others  to  run  into  extrava- 
gancies, and  forget  God  and  their  fouls,  as  well  as 
throw  yourfelves  caufelefsly  into  the  way  of  temptati- 
on, and  cherim  that  levity  of  mind  which  directly  tends 
to  wear  off  your  religious  impreffions  ;  when  at  a  time 
in  which  you  pretend  to  commemorate  the  birth  of 
the  holy  Jems,  who  came  to  dcftroy  the  works  of  the 
devil  and  the  flelh,  and  particularly  revellings,  and  to 
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make  you  fober  and  watchful  to  prayer,  and  to  fhun 
all  appearances  of  evil ;  when  in  your  trarifition  from 
the  old  year  to  the  new,  in  which  you  may  die,  and 
never  fee  the  clofe  of  it ;  and  when  one  would  think 
it  would  better  become  you  folemnly  to  recollect  how 
you  have  fpent  the  year  paft,  and  devote  yourfelves  to 
God  for  the  future  with  new  vows  and  relblutions  : — '■ 
Suppofe,  I  fay,  that  at  fuch  a  time,  and  in  fuch  circum- 
ftances,  you  indulge  yourfelves  in  feafting  and  carou- 
fmg,  that  perhaps  you  profecute  and  chace  the  diver- 
lion  from  houfe  to  houfe,  in  order  to  prolong  it,  and 
guard  againft  thereturns of  ferious,  retired  and  thought- 
ful hours ;  as  if  laughing,  dancing  and  frolic,  were  pro- 
per expreffions  of  gratitude  for  the  birth  of  a  Saviour, 
and  as  if  there  was  nothing  in  time  or  eternity  of  fuf- 
ficient  moment  to  make  you  ferious,  and  check  your 
growing  levity — What  mall  I  fay  of  fuch  a  practice  ? 
The  mildeft  thing  I  can  fay  is,  that  I  ftand  in  doubt  of 
you,  who  promote  or  willingly  tolerate,  or  join  in  fuch 
entertainments.     I  have  no  bulinefs  at  prefent  to  de- 
termine, whether  mufic,  dancing  and  feafting  be  law- 
ful in  themfelves.     Granting  them  to  be  as  lawful  as 
you  could  wifh,  I  am  fure  that,  at  fuch  a  time  and  in 
the  circumftances  that  generally  attend  them,  they  are 
utterly  unlawful  to  every  chriftian,  and  have  a  natural 
tendency  to  banifh  all  ferious  religion  from  among  us. 
You  are  but  little  acquainted  with  me  if  you  think  I 
fay  this  as  a  four   afcetic,  or  an  enemy   to  the  lawful 
pleafures  of  mankind,  or  that  I  place  religion  in  mo- 
rofe,  mopifh,  melancholy  auilerities.     Such  of  you  as 
are  acquainted  with  me  muft  know  the  contrary.  But 
after  all  I  rnuft  declare,  I  fliall  have  very  little  hopes  of 
the  fuccefs  of  the  gofpel  among  you,  if  once  I  mould 
have  a  congregation  of  dancing,  frolicking  chriftians. 
Alas  !  they  are  not  like  to  dance  and  frolic  themfelves 
into  heaven. — It  is  with  great  reluctance  I  touch  up- 
on fuch  a  fubjecr,  though  with  a  gentle  hand  ;  but  du- 
ty commands,  and  I  mull:  obey  :  and  I  wifh  the  admo- 
nition may  be  fo  effectual,  as  to  prevent  all  occallon 
to  repeat  it  in  time  to  come.  Thus 
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Thus  I  have  delineated  fundry  dubious  characters, 
and  now  I  leave  you  to  judge  whether  there  be  not 
many  fuch  among  you.  Examine  yourfelves  thorough- 
ly, that  you  may  have  the  judgment  of  God  in  your 
favour  ;  for  by  that  you  muft  ftand  or  fall. 

Some  of  you,  perhaps,  may  think  it  ftrange  I  have 
omitted  fo  many  characters  that  are  frequent  among 
us.  I  have  faid  nothing  of  the  profane  finner,  the 
drunkard,  the  fwearer,  the  whoremonger,  the  thief, 
the  knave  confeffed  :  I  have  faid  nothing  of  the  infi- 
del and  fcoffer,  who  affect  to  difbelieve  the  religion  of 
Jems,  and  relapfe  into  heathenifm  ;  and  who  openly 
make  a  mock  of  things  facred  :  I  have  faid  nothing  of 
the  carelcfs  creature,  who  lives  in  the  general  neglect 
of  even  the  forms  of  religion  :  I  have  iaid  nothing  of 
the  ftupid,  thoughtlefs  creature,  who  never  troubles 
his  head,  as  he  may  affect  to  fpeak,  about  religion  ; 
and  whofe  heart  has  hardly  ever  received  any  impref- 
iions  from  it  ;  but  who  lives  like  a  brute,  merely  for 
the  purpofes  of  the  prefent  life  :  I  have  faid  nothing  of 
fuch  as  thefe,  becaufe  they  do  not  come  under  the  clafs. 
of  doubtful  characters  :  I  have  no  doubt  at  all  about 
fuch  ;  I  am  fure  they  are  utterly  deftitute  of  all  true 
religion,  and  muft  perifh  for  ever,  if  they  continue  in 
their  prefent  condition.  If  you  would  know  how  I 
come  to  be  fure  as  to  them,  I  anfwer,  Becaufe  I  believe 
my  reafon  and  my  Bible  ;  for  both  put  the  character 
and  the  doom  of  fuch  beyond  all  doubt.  Common 
fenfe  is  fufficient  to  convince  me,  that  fuch  are  unholy 
impenitent  fmners  ;  and  I  am  fure,  both  from  reafon 
and  revelation,  that  an  unholy  impenitent  finner,  while 
fuch,  can  never  enter  into  the  kingdom  of  heaven. 
Let  fuch  as  harbour  a  wider  charity  for  them,  point 
out  the  grounds  of  it.  Indeed  there  is  one  thing  la- 
mentably doubtful  as  to  fuch  ;  it  is  very  doubtful  whe- 
ther ever  their  prefent  condition  will  be  changed  for 
the  better.  The  molt  promifmg  period  of  life  is  over 
with  them  ;  and  even  in  that  period  they  continued 
impenitent  under  all  the  means  of  grace  they  enjoy- 
ed j 
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ed  ;  and  is  it  not  more  likely  that  they  will  continue 
fo  in  time  to  come  ?  O  !  that  they  would  take  the  a- 
larm,  and  lay  their  danger  to  heart  in  time,  that  they 
may  ufe  proper  means  for  their  deliverance  ! 

Nothing  can  turn  the  full  evidence  againft  them  in 
their  favour,  and  nothing  can  render  the  doubtful  cafe 
of  the  former  clafs  clear  and  fatisfactory,  but  the  for- 
mation of  Chrift  within  them.  This  alone  can  put  it 
beyond  all  doubt  that  they  are  chriftians  indeed,  and 
prove  their  fure  title  to  everlafting  happinefs.  This 
fliall  be  the  fubject  of  the  remainder  of  this  difcourfe. 
Here  you  would  alk  me,  I  fuppofe,  what  it  is  to  have 
Chrift  formed  within  us  ? 

I  have  already  told  you  briefly,  that  it  fignifies  our 
being  made  conformable  to  him  in  heart  and  life,  or 
having  his  holy  image  flamped  upon  our  hearts.  This 
is  effential  to  the  character  of  every  true  chriftian. 
Chrijl  dwells  in  the  heart  of  fitch  by  faith,  Eph.  iii.  17. 
and  if  any  man  have  not  the  fpirit  of  Chrijl,  he  is  none  of 
his.     Rom.  viii.   9.     He  that  faith   he  abidcth  in  himl 
might  himfelf  alfo  fo  to  walk  even  as  he  walked,  faith  St. 
John,  1  John,  ii.  6.     Let  the  fame  mind  be  in  you,  faith 
St.  Paul,  which  was  alfo  in   Chrift  Jefus.     Phil.  ii.   5. 
Whom  he  foreknew,  he  alfo  did  predejtinaie  to  be  conform- 
ed to  the  image  of  his  Son.     Rom.  viii.  29.     The  temper 
of  a  chriftian  has  fuch  a  refemblance  to  Chrift's,  that 
it  may  be  called  Chrift  in  embryo,  fpiritually  formed 
within  us.     It  is  indeed  infinitely  fhort  of  the  all-per- 
fect Original,  but  yet  it  is  a  prevailing  temper,  and 
habitually  the  governing  principle  of  the  foul.     That 
filial  temper  towards  God,  that  humble  veneration  and 
fubmiffion,  that  ardent  devotion,  that  ftrict  regard  to 
all  the  duties  of  religion,  that    felf-denial,   humility, 
rneeknefs  and  patience,  that  heavenly-mindednefs  and 
noble  fuperiority  to  the  world,  that  generous  charity, 
benevolence  and  mercy  to  mankind,  that  ardent  zeal 
and  diligence  to  do  good,  that  temperance  and  fobri- 
ety  which,  fhone  in  the  blefled  Jefus  with  a  divine  in- 
comparable fplendor  j  thefe  and  the  like  graces  and  vir- 
tues 
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tues  mine,  though  with  feebler  rays,  in  all  his  follow- 
ers. They  have  their  infirmities  indeed,  many  and 
great  infirmities  ;  but  not  fuch  as  are  inconfiftent  with 
the  habitual  prevalency  of  this  Chrift-like  difpofition. 
You  may  make  what  excufes  you  pleafe,  but  this  is 
an  eternal  truth,  that  unlefs  you  have  a  real  refem- 
blance  to  the  holy  Jems,  you  are  not  his  genuine  dif- 
ciples.  Pray  examine  critically  into  this  point.  Have 
you  a  right  to  take  your  name  Chriflian  from  Chrift, 
by  rcafon  of  your  conformity  to  him  ? 

Again,  if  Chrift  be  formed  in  your  hearts,  he  lives 
there.  The  heavenly  embryo  is  not  yet  complete,  not 
yet  ripe  for  birth  into  the  heavenly  world,  but  it  is 
quickened.  1  mean,  thofe  virtues  and  graces  above 
mentioned  are  not  dead,  inactive  principles  within  you, 
but  they  operate,  they  fliew  themfelves  alive  by  action, 
they  are  the  governing  principles  of  your  practice. 
You  are  not  like  him  in  heart,  unlefs  you  are  like  him 
in  life  too ;  and  if  your  life  be  conformed  to  his, 
it  will  plainly  diftinguifh  you  from  the  world,  while 
it  continues  fo  wicked.  If  you  are  like  to  him,  you 
will  certainly  be  very  unlike  to  the  generality  of  man- 
kind ;  and  they  will  acknowledge  the  difference,  and 
point  you  out,  and  hate  you,  as  not  belonging  to  them. 
They  will  ftare  at  you  as  an  odd  unfafhionable  ftrang- 
er,  and  wonder  you  do  not  copy  their  example. 

If  we  were  of  the  world,  fays  Chrift,  the  world  would, 
love  its  own  :  bid  becaufe  ye  are  not  of  the  world,  but  I 
have  chofen  you  out  of  the  world,  therefore  the  world  hateth 
you.  John  xv.  19. 

I  hope  you  now  know  what  it  is  to  have  Chrift  form- 
ed within  you.  And  in  what  heart  among  you  is  this 
holy  thing  conceived  and  growing  ?  Where  are  the 
followers  of  Jems  ?  Surely  they  are  not  fo  like  the 
men  of  the  world,  the  followers  of  fin  and  Satan,  as 
to  be  undiftinguifhable.  O  !  how  many  impoftors  does 
this  inquiry  difcover,  falfe  pretenders  to  chriltianity, 
who  are  the  very  reverfe  of  its  great  Founder  !  And 
as  many  of  you  as  continue  unlike  to  Him  now  in  ho- 
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linefs,  muft  continue  unlike  to  him  for  ever  in  happi- 
nefs.  All  Chrift' s  heavenly  companions  are  Chrift-like  ', 
they  bear  his  image  and  fiiperfcription. 

Before  I  difmifs  this  head  I  muft  obferve,  that  the 
production  of  this  divine  infant,  if  I  may  fo  call  it,  in 
the  heart,  is  entirely  the  work  of  the  holy  Spirit.  It 
is  not  the  growth  of  nature,  but  a  creation  by  divine 
power.  It  is  the  hand  of  God  that  draws  the  linea- 
ments of  this  image  upon  the  heart,  though  he  makes 
ufe  of  the  gofpel  and  a  variety  of  means  as  his  pencil. 

But  you  would  inquire  farther,  "  In  what  manner 
does  this  divine  agent  work ;  or  how  is  Chrift  formed 
in  the  hearts  of  his  people  V' 

I  anfwer,  The  heart  of  man  has  a  quick  fenfation. 
Nothing  can  be  done  there  without  its  perceiving  it, 
much  lefs  can  Chrift  be  formed  there,  while  it  is  whol- 
ly infenfible  of  the  operation.  There  is  indeed  a  great 
variety  in  the  circumftances,  but  the  fubftance  of  the 
work  is  the  fame  in  all  adults.  Therefore,  if  ever  you 
have  been  the  fubjects  of  it,  you  have  been  fenfible  of 
the  following  particulars. 

1.  You  have  been  made  deeply  fenfible  of  your  be- 
ing intirely  deftitute  of  this  divine  image.  Your  hearts 
have  appeared  to  you  as  a  huge,  fhapelefs  mafs  of  cor- 
ruption,  without  one  ingredient  of  true  goodnefs,  a- 
midft  all  the  flattering  appearances  of  it.  In  confidence 
of  this  difcovery  your  high  conceit  of  yourfelves  was 
mortified,  your  airs  of  pride  and  felf-confequence  low- 
ered, and  you  faw  yourfelves  utterly  unfit  for  heaven, 
that  region  of  purity,  and  ready  to  fall,  as  it  were,  by 
your  own  weight- into  hell ;  that  fink  of  all  the  pollu- 
tions of  the  moral  world.  This  is  the  firft  ftep  towards 
the  formation  of  Chrift  in  the  foul.  And  have  you 
ever  gone  thus  far  ?  If  not,  you  may  be  fure  you  have 
never  gone  farther. 

2.  You  have  hereupon  fet  yourfelves  in  earneft  to 
.the  ufe  of  the  means  appointed  for  the  renovation  of 
your  nature.  Prayer,  hearing  the  gofpel,  and  other 
divine  ordinances,  were  no  more  lifelefs,  cuftomary 
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formalities  to  you  ;  but  you  exerted  all  the  vigour  of 
your  fouls  in  them.  You  alio  guarded  againft  every 
thing  that  tended  to  cherifli  your  depraved  difpofition, 
and  hinder  the  formation  of  Chrift.  within  you.  Then 
you  durft  not  play  with  temptation,  nor  venture  with- 
in its  reach.  This  is  the  fecond  Hep  in  the  procefs. 
And  have  you  ever  gone  thus  far  ?  If  not,  you  have 
never  gone  farther  ;  and  if  you  have  never  gone  far- 
ther, you  can  never  reach  the  kingdom  of  God  in  your 
prefent  condition. 

3.  You  have  been  made  fenfible  of  your  own  weak- 
ness, and  the  ineflicacy  of  all  the  means  you  could  ufe 
to  produce  the  divine  image  upon  your  hearts ;  and 
that  nothing  but  the  divine  hand  could  draw  it  there. 
When  you  firft  begun  your  endeavours  you  had  high 
hopes  you  would  do  great  things ;  but,  after  hard 
ftrivings  and  ftrugglings,  after  many  prayers  and  tears, 
after  much  reading,  hearing  and  meditation,  you  found 
no  great  effect  followed  ;  nay,  the  corruption  of  your 
heart  appeared  more  and  more,  and  hence  you  con- 
cluded you  were  growing  worfe  and  worfe.  Thus  the 
bleifed  Spirit  convinced  you  of  your  own  weaknefs, 
and  the  neceffity  of  his  influence  to  work  this  divine 
change.  He  cleared  away  the  rubbifh  of  pride  and  felf- 
righteoufnefs  from  your  hearts,  in  order  to  prepare 
them,  as  a  clean  canvafs,  to  receive  the  image  of  Chrift. 
And  have  you  ever  been  thus  humbled  and  mortifi- 
ed ?  Have  you  ever  been  reduced  into  this  medicinal 
felf-defpair  ?  It  is  the  humble  heart  alone  that  is  fuf- 
ceptive  of  the  image  of  the  meek  and  lowly  Jems.  Pride 
can  never  receive  its  lineaments,  nor  can  it  be  carved 
on  an  infenfible  ftone. 

4.  Hereupon  the  Holy  Spirit  enlightened  your  minds 
to  view  the  glory  of  God  in  the  face  of  Jefus  Chrift, 
and  of  the  method  of  falvation  revealed  in  the  gofpel. 
The  bright  beams  of  the  divine  perfections  mining  in 
that  way  of  falvation,  the  attractive  beauties  of  holi- 
nefs,  and  all  the  wonders  of  the  gofpel,  ftruck  your 
minds  with  delightful  aftonifhment  j  and  you  viewed 
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them  in  a  light  unknown  before.  Hereupon  you  were 
enabled  to  call  your  guilty,  corrupt,  helplefs  fouls  up- 
on Jefus  Chrift,  whom  you  faw  to  be  a  glorious,  all-fuf- 
ficient  Saviour  ;  and  with  all  your  hearts  you  embra- 
ced the  way  of  falvation  through  his  mediation.  The 
view  of  his  glory  proved  transformative  :  while  you 
•were  contemplating  the  object,  you  received  its  like- 
hefs ;  the  rays  of  glory  beaming  upon  you,  as  it  were, 
rendered  your  hearts  tranfparent,  and  the  beauties  of 
holinefs  were  (lamped  upon  them.  Thus  St.  Paul  re- 
prefents  the  matter,  We  all  with  open  face  behold'mg,  as 
in  a  glafs,  the  glory  of  the  Lord  in  the  gofpel,  are  tra?is~ 
formed  into  the  fame  image  from  glory  to  glory  by  the  Spirit 
of  the  Lord.  2  Cor.  iii.  18.  Thus  your  hearts  retained 
the  image  of  his  glory,  like  the  face  of  Mofes  after  he 
had  been  converting  with  God  in  the  Mount.  You 
contracted  the  temper  of  Jefus  Chrift,  and  imbibed  his 
fpirit :  he  was  formed  in  your  hearts,  and  began  to 
live  and  acl:  there.  The  life  you  lived  in  the  flem,  you 
lived  by  the  faith  of  the  Son  of  God.  Now  your 
minds  took  a  new  turn,  and  your  life  a  new  caft ;  and 
the  difference  began  to  appear  even  to  the  world.  Not 
knowing  the  divine  original,  they  knew  not  whofe 
image  you  bore.  Therefore  the  world  knoweth  us  not, 
faith  St.  John,  becaufe  it  knew  him  not.  1  John  iii.  1. 
This,  however,  they  knew,  that  you  did  not  refemble 
them  ;  therefore  they  looked  upon  you  as  odd  fort  of 
creatures,  whofe  tempers  and  manners  were  as  differ- 
ent from  theirs  as  if  you  were  foreigners :  you  foon 
became  as  fpeckled  birds  among  them,  and  they  were 
weary  of  your  fociety,  and  you  of  theirs.  Brethren, 
have  you  ever  been  the  fubjecls  of  this  divine  operati- 
on ?  Has  Chrift  ever  been  thus  formed  in  your  hearts  ? 
I  ftand  in  doubt  of  fome  of  you,  though,  blefTed  be 
God '  there  are  others  who  give  good  grounds  for  a 
charitable  hope  concerning  them,  by  their  apparent 
likenefs  to  Chrift. 

5.  If  Chrift  has  ever  been  formed  in  you,  it  is  your 
perfevering  endeavour  to  improve  and  perfect  this  di- 
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vine  image.  You  long  and  labour  to  be  fully  con- 
formed to  him, and,  as  it  were, to  catch  his  air,  his  man- 
ner and  fpirit,  in  every  thought,  in  every  word,  and  in 
every  action.  As  far  as  you  are  unlike  to  him,  fo  far 
you  appear  deformed  and  loathfome  to  yourfelves. 
While  you  feel  an  unchriftian  fpirit  prevail  within 
you,  you  feem  as  if  you  were  poffefled  with  the  de^ 
vil.  And  it  is  the  labour  of  your  life  to  fubdue  fuch 
a  fpirit,  and  to  brighten  and  finifh  the  features  of  the 
divine  image  within  you,  by  repeated  touches  and  re- 
touches. 

By  this  fliort  view,  my  brethren,  you  may  be  af- 
fifted  in  determining  whofe  image  you  bear  ;  whether 
•Chrift's  or   Satan's,  whether  Chrift's  or  the  world's, 
whether  Chrift's  or  your  own.     And  let  me  tell  you, 
if  you  cannot  determine  this,  you  know  not  but  you 
may  be  in  hell  the  next  hour  ;  for  none  mall  ever  find 
admittance  into  heaven  who  are  not  formed  after  the 
image  of  Chrift.    The  glorious  company  upon  Mount 
Sion  are  all  followers  of  the  Lamb  :  they  are  like  him, 
for  they  fee  him  as  he  is.    A  foul  unlike  to  him  would 
be  a  monfter  there  ;  a  native  of  hell  broke  into  hea- 
ven ;  a  wolf  among  lambs  ;  a  devil  among  angels. 
And  can  you  hope  for  admifnon  there  while  you  are 
unlike  him  ?    The  two  grand  apartments  of  the  eter- 
nal world  are  under  two  oppofite  heads ;  the  holy  Je- 
fus  prefides  in  the  one — and  the  Prince  of  Devils,  the 
prime  offender  and  father  of  fin,  in  the  other.     Both 
apartments  are  thick  fettled  with  colonies  from  our 
world  ;  and  the  inhabitants  of  both  are  like  their  res- 
pective heads.    Therefore,  if  ye  refemble  the  Prince  of 
Heaven,  with  him  you  mall  dwell  for  ever  ;  but  if  you 
refemble  the  tyrant  of  hell,  you  muft  for  ever  be  his 
miferable  vafTals.     Therefore  pufh  home  the  inquiry, 
is  Chrift  formed  in  my  heart,  or  is  he  not  ? 

If  he  be,  then  rejoice  in  it,  as  a  fure  earneft  of  the 
heavenly  inheritance.  None  ever  went  to  hell  that 
carried  the  image  of  Chrift  upon  their  hearts  ;  but  the 
heavenly  regions  are  peopled  with  fuch.     His  image 

is 


Serm.  45.         Mitujtcrs  for  their  People.-  59 

is  the  grand  paffport  into  that  country,  a  paftport  that 
was  never  difputed  ;  and,  if  you  bear  it,  the  celeftial 
gates  will  be  flung  wide  open  for  your  reception,  and 
your  human  and  angelic  brethren,  who  have  the  fame 
looks,  the  fame  manner,  the  fame  fpirit,  will  all  hail 
your  arrival,  and  fhout  your  welcome  ;  will  own  you 
as  their  kindred,  from  your  vifible  refemblance  to 
them ;  and  you  will  immediately  and  naturally  com- 
mence a  familiarity  with  them,  from  the  conformity 
of  your  difpoiitions.  The  Father  of  all  will  alfo  own 
the  dear  image  of  his  Son,  and  the  blefted  Jems  will  ac- 
knowledge his  own  image,  and  confefs  the  relation. 
BlefTed  moment  !  when  wilt  thou  arrive,  when  all  the 
followers  of  the  Lamb  fhall  appear  upon  Mount  Sion, 
in  his  full  likenefs,  without  ipot  or  wrinkle,  or  any 
fuch  thing  ?  When  no  ftranger  of  another  counte- 
nance and  another  fpirit  {hall  mingle  among  them, 
but  ail  be  call  in  the  fame  mould,  and  all  be  clothed  in 
uniform,  with  the  beauties  of  holinefs,  and  the  robes 
of  falvation  !  O !  my  brethren,  muft  not  your  eager 
hearts  fpring  forward  to  meet  that  day  ! 

But  amid  all  the  joy  which  that  tranfporting  prof- 
pect  affords,  it  muft  humble  you  to  think,  that  though- 
Chrift  be  really  formed  in  your  hearts,  it  is  but  very 
imperfectly,  as  an  unfmrmed  embryo.  Llis  image  as 
yet  is  but  very  faint  ;  you  ftill  carry  the  traces  of  ibme 
infernal  features  about  you.  Let  this  confideration 
conftrain  you  to  put  yourfelves  daily  under  the  opera- 
tion of  the  bleffed  Spirit,  till  he  finifh  the  heavenly 
picture  by  repeated  touches,  and  diligently  attend  up- 
on all  the  means  which  he  is  pleafed  to  ufe  as  his  pen- 
cil. Guard  againft  every  thing  that  may  deform  the 
divine  draught,  or  delay  its  perfection.  Go  on  in  this 
way,  and  the  glorious  picture  vail  daily  catch  more  and 
more  the  likenefs  of  the  divine  original,  and  foon  come 
to  complete  perfection. 

But  I  muft  fpeak  a  concluding  word  to  fuch  of  you 
in  whom  Chrift  has  never  yet  been  formed.  Pray  turn 
your  eyes  upon  yourfelves,  and  furvey  your  own  de- 
formity. 


6o  The  tender  Anxieties,  &c.  Serm.  45. 

formity.  Do  not  you  fee  the  image  of  the  devil  up- 
on you  ?  Have  you  not  forgotten  God,  and  refufed 
to  love  him,  like  a  devil  ?  Have  you  not  loved  and 
praclifed  fin  like  a  devil  ?  or  have  you  not  wallowed 
in  fenfual  pleafures,  and  confined  all  your  concern  to 
the  prefent  life,  like  a  beaft,  and  thus  made  yourfelves 
the  raoft  horrid  monfters,  half  beaft,  half  devil  ?  And 
can  you  love  yourfelves  while  this  is  your  character  ? 
Can  you  flatter  yourfelves  fuch  can  be  admitted  into 
heaven  ? 

Since  it  is  poffible  your  deformed  fpirits  may  yet 
receive  the  image  of  Chrift,  will  you  not  ufe  all  pof- 
iible  means  for  that  purpofe  while  there  is  hope  ?  1'his 
day  begin  the  attempt,  refolve  and  labour  to  become 
new  men  in  this  new  year. 

But,  alas !  exhortation  is  but  feeble  breath,  that  van- 
ishes into  air  between  my  lips  and  your  ears ;  fome- 
thing  is  wanting  to  give  it  force  and  efficacy.  We 
have  the  gofpel,  we  have  preaching,  we  have  all  the 
means  of  falvation  ;  but  fomething  is  wanting  to  give 
them  life,  to  make  them  efficacious,  and  bear  them 
home  upon  the  hearts  of  finners  with  that  almighty 
energy  which  they  have  fometimes  had.  Something, 
alas  !  is  wanting  for  this  purpofe  :  and  what  is  it  ?  It 
is  Thou, Eternal  Spirit !  Thou,  the  Author  of  all  good 
in  the  hearts  of  the  children  of  men ;  thou,  the  only 
former  of  Chrift  within ;  thou  art  abfent,  and  with- 
out thee  neither  he  that  planteth  is  any  thing,  nor  he 
that  watereth  ;  they  are  all  nothing  together.  Come, 
thou  life  of  fouls !  thou  fpirit  of  the  gofpel  I  thou  quick- 
ener  of  ordinances  !  thou  affiftant  of  poor  minifters  ! 
thou  opener  of  their  hearers  hearts !  Come  vifit  this 
congregation.  Come  to-day  :  O  !  come  this  moment  I 
and  Chrift  fhall  be  formed  in  us,  the  hope  and  the  ear- 
neft  of  glory ! 


SERMON 


SERMON     XLVI. 

THE    WONDERFUL    COMPASSIONS  OF  CHRIST   TO    TIIJ 
GREATEST    SINNERS. 


Matt,  xxiii.  37.  0  Jerufalem,  Jerufalem  !  thou  that 
kill 'cji  the  prophets ;  and  Jioncfi  them  that  are  font  unt9 
thee,  how-  often  would  I  have  gathered  thy  children  toge- 
ther, even  as  a  hen  gaihereth  her  chickens  under  her 
wings,  and  ye  would  not ! 

THERE  is  not,  perhaps,  a  chapter  in  the  whole 
Bible  fo  full  of  fuch  repeated  denunciations  of 
the  moft  tremendous  woes  as  this.  Certainly  there 
is  none  like  it,  among  all  the  difcourfes  of  Chrifc,  left 
upon  record.  Here  the  gentle  Jems,  the  inoffenfive 
Lamb  of  God,  treats  the  unbelieving  Scribes  and  Pha- 
rifees  with  the  moft  pungent  feverity.  Woe,  woe, 
woe,  breaks  from  his  lips  like  repeated  claps  of  thun- 
der. He  expofes  them  with  an  afperity  and  indigna- 
tion not  ufual  in  his  mild  addrefles.  He  repeatedly 
calls  them  hypocrites,  fools,  and  blind,  blind  guides, 
whited  fepulchres,  children  of  hell,  ferpcnts,  a  gene- 
ration of  vipers,  who  could  not  efcape  the  damnation 
of  hell.  But  in  my  text  he  melts  into  tendernefs,  even 
in  this  vein  of  terror,  and  appears  the  fame  compani- 
onate, gentle  Saviour  we  are  wont  to  find  him.  His 
moft  terrible  denunciations  were  friendly  warnings, 
calculated  to  reform,  and  not  to  deftroy.  And  while 
denouncing  the  moft  terrible  woes  againft  jerufalem, 
in  an  abrupt  flow  of  pallion,  he  breaks  out  into  the 
moft  moving  lamentation  over  her  ;  0  Jerufalem,  'Je- 
rufalem !  thou  thai  killefi  the  prop  he's,  atidfloneft  them  that 
are  fait  unto  thee,  kow  often  would  I  have  gathered  thy 

children 
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children  together,  as  a  ben  zathcrcth  her  chickens  under 
her  wings,  and  ye  would  not ! 

This  is  one  of  thofe  tender  cafes  which  requires  a 
familiar  and  moving,  rather  than  a  grand  illustration; 
and  that  which  Jefus  has  here  chofen  is  one  of  the 
moft  tender,  familiar  and  moving,  that  could  be  de- 
vifed.  How  often  would  I  have  gathered  thee,  0  jferufa- 
lem,  as  a  hen  gather cth  her  chickens  under  her  wings. — - 
As  much  as  to  fay,  "  As  the  parent-bird,  when  me 
fees  fome  bird  of  prey  hovering  over  her  helplefs 
young,  gives  them  the  fignal,  which  Nature  teaches 
them  to  underftand,  and  fpread's  her  wings  to  protect 
them,  refolved  to  become  a  prey  herfelf  rather  than 
her  tender  brood  ;  or,  as  me  fhelters  them  from  the 
rain  and  cold,  and  cherifhes  them  under  her  friendly 
feathers,  fo  fays  the  companionate  Redeemer  ;  fo,  O 
Jcrufalem !  I  fee  thy  children,  like  heedlefs  chickens, 
in  the  moft  imminent  danger  ;  I  fee  the  judgments  of 
God  hovering  over  them  ;  I  fee  the  Roman  Eagle 
ready  to  feize  them  as  its  prey  ;  I  fee  ftorms  of  ven- 
geance ready  to  fall  upon  them  ;  and  how  often  have 
I  invited  them  to  fly  to  me  for  ihelter,  and  give  them 
tlie  fignal  of  their  danger  I  how  often  have  I  fpread 
the  wings  of  my  protection  to  cover  them,  and  keep 
them  warm  and  fafe  as  in  my  bofom  !  But,  O  1  la- 
mentable !  O  !  aftonifhing  !  ye  would  not  1  I  was 
willing,  but  ye  would  not  !  The  filly  chickens,  taught 
by  Nature,  underftand  the  fignal  of  approaching  dan- 
ger, and  immediately  fly  for  fhelter  ;  but  ye,  more 
filly  and  prefumptuous,  would  not  regard  my  warn- 
ings ;  would  not  believe  your  danger,  nor  fly  to  me 
for  protection,  though  often,  O  how  often,  warned 
and  invited  !" 

His  compafiion  will  appear  the  more  furprifing,  if 
we  confider  the  object  of  it.  "  Jcrufalem  !  Jerufa- 
1cm  !  thou  that  killeft  the  prophets,  and  ftoneft  them 
that  are  fent  to  thee,  though  upon  the  kind  delign  of 
reforming  and  faving  thee,  and  who  wilt,  in  a  few 
days,  crucify  that  Saviour  who  now  laments  thy  doom, 

how 
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how  often  would  he  have  gathered  even  thy  ungrate- 
ful  children  and  received  them  under  his  protection, 
with  an  affection  and  tendernefs,  like  the  inftinctive 
fondnefs  and  folicitude  of  the  mother-hen  for  her 
brood  !  Here  is  divine  companion  indeed,  that  extends 
itfelf  even  to  his  enemies,  to  his  murderers  !  Strange  ! 
that  fuch  generous  benevolence  mould  meet  with  an 
ungrateful  repulfe!  that  the  provoked  Sovereign  mould 
be  willing  to  receive  his  rebellious  fubjects  into  pro- 
tection, but  that  they  mould  be  unwilling  to  fly  to  him 
for  it  I" 

The  important  truths  which  my  text  fuggefts  are 
fuch  as  thefe  : — That  finners,  while  from  under  the 
protection  of  jefus  Chrift,  are  in  a  very  dangerous  fi- 
tuation — that  they  may  obtain  fafety  by  putting  them- 
felves  under  his  protection — that  he  is  willing  to  re- 
ceive the  greateft  finners  under  his  protection — that 
he  has  often  ufed  means  to  prevail  upon  them  to  fly 
to  him,  that  they  may  be  fafe — that,  notwithstanding 
all  this,  multitudes  are  unwilling  to  fly  to  him,  and 
put  themfelves  under  his  protection — that  this  unwil- 
lingnefs  of  theirs  is  the  real  caufe  of  their  deftruction 
— that  this  unwillingnefs  is  an  inftance  of  the  moft 
irrational  and  brutal  ftupidity — and,  that  it  is  very 
affecting  and  lamentable. 

1.  The  text  implies,  that  finners,  while  from  under 
the  protection  of  Jefus  Chrift,  are  in  a  very  dangerous 
Situation.  As  the  hen  does  not  give  the  fignal  of  dan- 
ger, nor  fpread  her  wings  to  fhelter  her  young,  except 
when  fhe  fees  danger  approaching,  fo  the  Lord  Jefus 
would  not  call  finners  to  fly  to  him  for  protection, 
were  they  not  in  real  danger.  Sinners,  you  are  in 
danger  from  the  curfe  of  the  divine  law,  which  is  in 
full  force  againft  you,  while  you  have  no  intercft  in 
the  righteoufnefs  of  Chrift,  which  alone  can  anfwer 
its  demands  :  You  are  in  danger  from  the  dread  arreft 
of  divine  juftice,  which  guards  the  facred  rights  of  the 
divine  government,  and  will  avenge  itfelf  upon  you 
for  all  the  infults  you  have  offered  it  :    You  are  in 

danger 
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danger  from  the  various  judgments  of  God,  who  is 
angry  with  you  every  day,  and  whole  judgments  are 
hovering  over  you,  and  ready  to  fcize  you,  like  hungry 
birds  of  prey  :  You  are  in  danger  from  your  own  vile 
corruptions,  which  may  hurry  you  into  fuch  courfes 
as  may  be  inconvenient,  or,  perhaps,  ruinous  to  you 
in  this  world,  may  harden  you  in  impenitence,  and  at 
length  deftroy  you  for  ever :  You  are  in  danger  from 
your  own  confeience,  which  would  be  your  beft  friend; 
but  it  is  now  ready  to  rife  up  in  arms  againfl  you, 
and,  like  an  infatiable  vulture,  prey  upon  your  hearts 
for  ever  :  You  are  in  danger  from  the  arreft  of  death, 
which  is  ready  every  moment  to  ftretch  out  its  mortal 
hand,  and  feize  you  :  You  are  in  danger  from  the 
malice  and  power  of  devils,  who,  like  hungry  lions, 
are  ready  to  fnatch  away  your  .fouls,  as  their  helpleis 
prey.  In  fhort,  you  are  furrounded  with  dangers  on 
every  hand,  and  dangers  rife  ftill  more  thick  and 
dreadful  before  you.  You  are  not  fure  of  an  hour's 
enjoyment  of  one  comfort  ;  nay,  you  are  not  fure 
there  is  fo  much  as  one  moment  betwixt  you  and  all 
the  miferies  of  the  damned.  This  minute  you  are 
upon  earth,  thoughtlefs,  fecurc  and  gay  ;  but  the  next 
may  be — I  tremble  to  tell  you  where — in  the  lake  that 
burnetii  with  fire  and  brimftone,  tormented  in  flames. 
Yes,  fmners,  one  flying  moment  may  ftrip  you  entirely 
naked  of  all  the  enjoyments  of  earth,  cut  you  off  from 
all  hope  of  heaven,  and  ingulph  you  in  remedilefs  de- 
fpair.  Some  of  you,  whole  very  cafe  this  is,  will  not, 
probably,  believe  me,  nor  take  the  alarm.  But  here, 
alas  !  lies  your  principal  danger.  If  you  would  take 
warning  in  time,  you  might  efcape  ;  but  you  will  not 
believe  there  is  danger  until  it  becomes  inevitable. — 
Had  Lot's  fons-in-law  taken  warning  from  him,  they 
might  have  efcaped  ;  but  they  faw  no  fenfible  appear- 
ances of  the  impending  judgment,  and,  therefore,  they 
continued  blindly  fecure,  regarded  the  good  old  man 
as  a  mocker,  and,  therefore,  perimed  in  Sodom.  Had 
Jerufalem  been  apprcheniive  of  its  danger  in  time,  it 

might 
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might  have  flourished  to  this  day ;  but  it  would  not 
be  warned,  and,  therefore,  became  a  ruinous  heap  : 
and  this  will  be  your   doom,  finners,  unlefs  you  be 
apprehenfive  of  it  before  it  breaks  upon  you  like  a 
whirlwind.  Indeed  it  may  make  one  fad  to  think  how 
common  this  danger  is,  and  how  little  it  is  apprehend- 
ed, to  fee  crouds  thoughtlefs  and  merry  on  the  brink 
of  ruin  ;  fecure  and  carelefs,  while  hanging  over  the 
infernal  pit  by  the  frail  thread  of  life.     This  is  fad ; 
but,  alas !  'it  is  a  common  cafe  in  the  world,  and  I  am 
afraid,  it  is  too  common  among  you,  my  hearers. 
And  whither  fhall  you  fly  for  fafety  ?  Is  the  danger 
inevitable  ?  If  fo,  where  is  the  friendly  arm  that  can 
guard  you  ?  where  the  wing  that  can  fhelter  you  from1 
thofe  judgments  that  are  hovering  over  you,  like  ra- 
venous birds,  to  make  a  prey  of  you  ?  Rleffed  be  God, 
I  can  fhew  you  a  place  of  fafety  ;  for, 

2.  The  text  implies,  that  if  finners  fly  to  Chrifl:, 
and  put  themfelves  under  his  protection,  they  fhall 
obtain  fafety. 

The  beautiful  allufion  to  the  protection  a  hen  af- 
fords her  young  under  the  fhelter  of  her  wings,  im- 
plies thus  much,  as  we  may  learn  from  the  meaning 
of  the  fame  allufion  in  other  places.     So  in  that  beau- 
tiful paffage,  Pfalm.  xci.  1 — 4.     He  that  dwelleth  in  the 
fecret  place  of  the  Mojl  High,  ft  all  abide  under  the  jlmdow 
■of  the  Almighty.     I  will  fay  of  the  Lord,  he  is  my  refuge, 
and  my  fortrefs — Surely  he  fhall  deliver  thee  from  thefnare 
of  the  fowler — He  fhall  cover  thee  with  his  feathers,  and 
under  his  wings  jh alt  thou  trufl  ;  that  is,  he  fhall  protect 
thee  in  fafety,  and  thou  fhalt  truft  in  his  guardian  care. 
This  is   David's  meaning,  when  he  prays,  Lord  hide 
me  under  thefhadow  of  thy  wings.   Pfalm  xvii.  8.     And 
'when  he  refolves,  yea,  in  thefhadow  of  thy  zvings  will  I 
viake  my  refuge,  until  thefe  calamities  be  over-paft  ;  juft  as 
the  hen's  helplefs  brood  hide  under   her  wings  until 
the  -florin  be  blown  over,  or  the  bird  of  prey  has  dif- 
appeared.     Pfalm  lvii.  1.     I  will  trufl,  fays  he,  in  the 
covert  of  thy  wings.  Pfalm  Ixi.  4.     Becaufe  thou  haft  been 
Vol.  Ill,  K  my 


66  TJjc  wonderful  CompaJJions  of        Scrm.  46. 

my  help,  therefore  in  the  Jhadow  of  thy  wings  will  I  rejoice* 
Pfalm  ixiii.  7.  * 

How  great  and  fcemingly  inevitable  your  dangers  ; 
yet,  if  you  place  yourfelves  under  the  protection  ©f 
Jefus  Chrift,  you  are  fafe  for  ever ;  fafe  from  the  de- 
ludes of  divine  wrath,  that  are  ready  to  rufh  down 
upon  you ;  fare  from  the  fword  of  juftice,  and  the 
thunders  of  Sinai !  fafe  from  the  inteftine  infurrecti- 
ons  of  your  own  confeience,  and  from  the  power  and 
malice  of  infernal  (pints  ;  fafe  from  the  oppreflion  of 
fin,  and  you  fhall  be  glorioufly  triumphant  over  death 
itfelf,  the  king  of  terrors.  Thefe  may  diflurb  and 
alarm  you,  they  may  give  you  a  flight  wound,  and  put 
you  in  great  terror ;  but  none  of  them  can  do  you  a 
lafting,  remedilefs  injury  ;  nay,  the  very  injuries  you 
may  receive  from  them  in  this  life,  will,  in  the  ifliie, 
turn  out  to  your  advantage,  and  become  real  bleflings 
to  you.  If  ye  are  Chrift's,  then,  faith  the  apoftle,  all 
things  are  yours,  whether  life  or  death,  or  things  prefent, 
cr  things  to  come,  all  are  yours.  1  Cor.  iii.  21.  that  is, 
you  have  a  kind  of  property  in  all  things  that  you 
have  any  connection  with,  fo  that  they  fhall  work  to- 
gether for  your  good,  as  if  they  were  all  your  own  by 
2  private  right.  Brethren,  if  we  are  covered  with  the 
righteoufnefs  of  Chrift,  the  fword  of  divine  juflice 
cannot  reach  us.  All  its  demands  are  anfwered,  and 
juftice  itfelf  becomes  our  friend.  If  we  are  fheltered 
under  the  wings  of  his  guardian  care,  the  moft  threat- 
ening dangers  of  time  or  eternity  cannot  affect  us  with 
real  injury.  How  happy  then,  how  fafe  are  fuch  of 
you  as  have  put  yourfelves  under  his  protection  !  Now 
every  blefimg  is  yours,  and  nothing  can  do  you  a  real 
injury.  You  fhall  never  fall  a  prey  to  your  various 
enemies,  but  fhall  at  length  obtain  an  illuftrious  victory- 
over  them  all,  through  the  blood  of  the  Lamb.  To 
you  I  may  apply  thofe  fublims  words  of  Mofes,  As  an 

eagle 

*  See  the  fame  metaphor,  ufed  in  much  the  fame  fenfe,  in  Pfalm 
xxxvi.  7.  Exod.  xix.  4.  Deut.  xxxii.  1 1.  though,  in  the  two  laft  places* 
it  includes  conduil  a:  well  as  protettion. 
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eagle  Jlirreth  up  her  nejl,  flutter  cth'  over  her  young,  fpread- 
cth  abroad  her  wings,  taketh  them,  bcarcth  them  on  her 
wings,  Jo  the  Lord  alone  docs  and  will  lead  you,  Dent, 
xxxii.  11,  12.  defend  you,  cherifh  you,  and  bear  you 
along  to  your  eternal  home.  You  have,  therefore, 
reafon,  with  David,  amidft  all  the  peculiar  dangers  of 
his  life,  to  rejoice  under  the  fhadow  of  his  wings.  The 
name  of  the  Lord  is  aftrong  tower,  and  you  have  fled 
to  it,  and  are  fafe.  Amidft  all  your  fears  and  terrors, 
have  you  not  fome  fecure  and  delightful  hours,  when 
you,  as  it  were,  feel  yourfclves  gathered  under  the 
wings  of  your  Redeemer  ?  In  fuch  hours,  do  not  even 
fuch  weaklings  as  you  dare  to  brave  all  your  enemies, 
and  bid  defiance  to  earth  and  hell  ?  O  how  happy, 
how  fecure  is  your  fituati-on  ! 

But  here  a  grand  queftion  rifes  in  the  minds  of  fome 
of  you,  "  How  may  I  know  whether  I  have  fled  to 
Jefus  for  protection  ?  How  may  I  know  whether  I  have 
placed  myfelf  under  his  guardian  wings  r"  This  is  a 
queftion  of  the  utmoft  importance  ;  and  I  muff  offer  a 
word  or  two  in  aniwer  to  it.  Obferve  then,  If  ever 
you  have  fled  to  Jefus  for  fafety,  you  have  been  made 
deeply  fenfible  of  your  danger.  If  ever  you  Have 
fought  fhelter  under  his  wings,  you  have  feen  your  fins, 
the  curfes  of  the  law,  and  the  powers  of  hell,  as  it  were, 
hovering  overyou,  and  ready  to  feize  and  devour  you  as 
their  prey.  You  have  alfo  been  madedeeply  fenfible,  that 
Jefus  alone  was  able  to  fave  you.  You  found  you  could 
not  fhelter  yourfelves  under  the  covert  of  your  own 
righteoufnefs,  and  were  conftrained  to  give  up  all  hopes 
of  faving  yourfelves  by  any  thing  you  could  do  in 
your  own  ftrength.  Hereupon,  as  perifhing,  helplefs 
creatures,  you  have  caft  yourfelves  entirely  upon  the 
protection  of  Jefus  Chrift,  and  put  your  fouls  into  his 
hands,  to  be  faved  by  him  in  his  own  way  :  And  you 
have  alfo  fubmitted  freely  to  his  authority,  willing  to 
be  ruled  and  difpofed  of  entirely  according  to  his  plea- 
mre.  Thefe  few  things  muft  fuflice  to  determine  this 
grand  inquiry  ;  and  I  hope  you  will  make  uie  of  them 

for 
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for  that  purpofe  :  If,  they  help  you  to  difcover,  that 
you  have  iied  to  Jefus  for  refuge,  rejoice  in  your  hap- 
py lot,  and  let  your  mouths  be  filled  with  praife.  But 
alas !  are  there  not  fome  of  you  that  have  made  the 
contrary  difcovery,  and,  coufequently,  that  you  are 
expofed  to  all  the  dreadful  dangers  of  a  fmner  with- 
out Chrift  ?  And  is  there  no  place  of  fafety  for  you  ? 
Yes,  under  thofe  wings  where  believers  have  fheltered 
themfelves.  In  Jefus  Ch,rill  there  is  fafety,  if  you  fly 
to  him  :  but  you  may  perhaps  enquire,  "  \Y  hat  en- 
couragement have  I  to  iiy  to  him  ?  I,  who  am  fo  vile 
a  miner  ;  I,  who  have  nothing  at  all  to  recommend 
me !  Can  I  hope  that  he  will  ftretch  out  the  wings  of 
his  mercy,  and  receive  me  into  protection  ?"  Yes,  poor 
trembling  creature,  even  yon  may  venture ;  for  re- 
member what  my  text  farther  implies,  viz. 

z.  That  the  companionate  Jefus  is  willing  to  receive 
the  very  greatelf  finner  under  his  protection.  Can  you 
queflion  this,  after  this  moving  lamentation  of  his  over 
Jerufalem!  Jerufalem,  that  killed  the  prophets,  and  Ho- 
ned them  that  were  fent  unto  her,  though  upon  meifa- 
^es  of  grace;  Jerufalem,  upon  whomfhould  come  all  the 
righteous  blood  of  the  prophets,  through  a  length  of 
near  4000  years,  from  the  blood  of  Abel  to  the  blood 
of  Zacharias  ;  Jerufalem,  the  den  of  thofe  murderers, 
who,  he  well  knew,  would  in  a  few  days  imbrue  their 
hands  in  his  own  blood  ;  Jerufalem,  that  had  abufed 
fo  many  mercies,  been  incorrigible  under  fo  many 
chaftifements,  deaf  to  fo  many  invitations  ;  yet,  of  this 
very  city,  the  companionate  Saviour  fays,  Hozu  often 
iv6uld  I  have  gathered  thy  children  under  the  wings  of 
my  protection  ;  thy  children,  obftinate  and  ungrate- 
ful as  they  are  !  Q  what  gracious  encouragement  is 
here  to  the  greateft  finncrs  among  us  !  Jefus  is  the  fame 
yefterday,  to-day,  and  for  ever  ;  the  fame  companion- 
ate, all-fufficient  Saviour.  He  did  not  lofe  his  pity  for 
Jerufalem  after  he  had  fullered  death  by  her  bloody 
hands  ;  but  after  his  refurrection  he  orders  his  apoftles 
to  make  one  trial  more  with  her  obftinate  children  : 

Go. 
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Go,  fays  he,  and  preach  repentance  and  remijfon  of  fins  to 
all   nations,  beginning  at  Jerufalem,  Luke  xxiv.    41.  as 
much  as  to  fry,  "  Though  Jerufalem  be  the  ungrate- 
ful city,  where  fo  much  pains  have  been  taken  in  vain, 
and  where  I  have  juft  been  crucified  with  cruel  hands, 
yet  do  not  give  them  up  \  try  once  more  to  gather 
them  under  my  wings  ;  yea,  let  them  have  the  very 
firft  offer  of  grace  under  this  new  difpenfation  ;  make 
the  firft   offer  of  pardon  through  my  blood  to  the 
wretches  that  fhed  my  blood  ;  invite  them  to  me  as  a 
Saviour,  who  nailed  me  to  the  crofs  as  a  malefactor 
and  a  flave.',     O  what  melting  overpowering  mercy  ! 
What  overflowing  and  free  grace  are  here  !    This  ex- 
emplifies his  own  declaration,  that  became  not  to  call  the 
righteous,  but  finners  to  repentance ;  and  finners  of  the 
vilefl  characters  are  welcome  to  him.     He  took  care, 
at  the  firft  introduction  of  the  gofpel,  to  feted  fome  of 
the  moft  daring  finners,  and  make  them  the  monu- 
ments of  his  grace  to  all  ages,  that  their  hiftory  might 
give  the  ftrongeft  affurance  of  his  grace  to  finners  of 
the  like  character,  from  that  time  to  the  end  of  the 
world.     Such  an  inftance  was  the  famous  St.  Paul. 
"This  is  a  faithful  faying,  fays  he  ;   a  faying  that  may  be 
depended  upon,  and  worthy  of  all  acceptation;  worthy 
to  be  received  as  true,  and  embraced  with  joy  by  all 
the  fons  of  men,  that  Chrijl  Jcfus  came  into  the  world  to 
five  finners,  of  which  I  am  the  chief   1  Tim.  i.  1 5.  This 
chieftain,  this  king  of  finners,  was  made  a  happy  fub- 
jecl:  of  Jefus  Chrift.     And  for  this  caufe,  fays  he,   /  ob- 
tained mercy,  that  in  me  frjl,  or  in  me  the  chief,  *  Jcfus 
Chrifi   might  pew  forth  all  longfuffering,  for  a  pattern 
to  them  which  jhouhi  hereafter  believe  on  him.     Bleffed  be 
God,  there  are  many  fuch  inftances  now  in  heaven,  in 
the  glorious  company  of  angels  !    "  There,  as  one  ob- 
ferves,  is  murderous  and  idolatrous  ManafTeh  among 
the  true  worihippers  of  God ;  there  is  opprefftng  Zac- 

cheus 

*  The  fame  word  in  the  fame  fenfe  is  thus  tranflated  two  or  three 
words  before — uv  [icil.  af*apL*«f]  cr^les  tip  hu — an^  then  follows-— 
h  ipoi <&f alu,   1  Tim.  i.  15,  16. 
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cheur.  among  the  fpirits  of  juft  men  made  perfect ; 
there  is  Mary  Magdalen,  pofieffed  by  feven  devils,  a- 
mong  the  faints  of  the  Moft  High,  filled  with  the  Ho- 
ly Spirit  of  God.  In  a  word,  there  are  the  betrayers 
and  murderers  of  our  blefTed  Lord  and  Saviour,  re- 
ceiving eternal  life  and  happinefs  from  that  precious 
blood  which  their  own  guilty  hands  did  med."  -J-  And 

what 

■f-  Dr.  Grofvenor,  in  a  Sermon,  intitled,  "  The  Temper  of  Jefus  Chrift 
towards  his  Enemies,  and  his  Grace  to  the  chief  of  Sinners,  in  his  com- 
manding the  Gofpel  to  begin  at  Jerufalem,"  has  the  following  very  live- 
ly and  finking  pafTage  : — "  It  is  very  affecling  that  the  firft  offers  of  grace 
fhould  be  made  to  thofe  who,  of  all  people  in  the  world,  had  done  ir  the 
moil  defpite !  That  the  heavenly  gift  fhould  be  tendered  to  thofe  full 
who  lead  deferved  it  :  not  that  any  can  deferve  it  at  all,  for  then  it  were 
not  grace  ;  but  they  of  all  people  had  moft  deferved  the  contrary  !  That 
they,  who  had  abufed  Chrift  to  a  degree  beyond  the  moft  pitiful  defcrip- 
tion,  fhould  yet  lie  uppermoftin  his  care,  and  ftand  foremoft  in  his  pity, 
and   find  fo  much  mercy  from  one  to  whom  they  fhowed  none  at  all  ! 

"  One  would  rather  have  expecled  the  apoftles  fhould  have  received 
another  kind  of  charge,  and  that  Chrift  fhould  have  faid,  Let  repentance 
and  remifh&n  of  fins  be  preached,  but  carry  it  not  to  Jerufalem,  that 
■wicked  ci'y,that  has  been  the  flaughter-houfe  of  my  prophets,  whom  I 
have  often  fent.  After  them  I  fent  John  the  Baptift,  a  burning  and  a 
mining  light ;  him  they  killed  in  prifon.  Laft  of  all,  I  mylelf,  the  Son, 
came  alfo;  and  me,  with  wicked  hands,  they  have  crucified  and  /lain . 
They  may  do  the  fame  by  you  ;  the  difciple  is  not  like  to  be  better 
(treated)  than  his  Lord  :  let  not  the  gofpel  enter  thofe  gates,  through 
which  they  led  me,  its  author,  to  crucifixion. 

"  I  have  been  preaching  there  myfelf  thefe  three  years,  I  have  mingled 
my  tears  with  my  fermons,  I  have  fupported  my  pretenfions  and  charac- 
ter from  the  fcripturesof  Moles  and  the  prophets,  I  have  confirmed  them 
by  divine  miracles,  and  fealed  all  with  my  blood,  yet  they  would  not 
give  ear  :  O  Jerufalem!  Jerufalem  1  all  that  I  have  left  for  thee  now  is, 
what  I  have  before  droptover  thee,  viz.  a  compaiTionate  tear  and  wifh, 
that  thou  hadji  knoixn  in  this  thy  Jay  the  things  that  belonged  to  thy  peace  ! 
hut  noiv  they  are  hid  from  thy  eyes  ;  and  fo  let  them  remain  ;  for  I  charge 
vnu,  my  apoilles,  to  peach  repentance  and  remiffion  of  fins  to  all  other  na- 
tions, but  come  not  near  that  wicked  city. 

"  But  God's  thoughts  are  not  as  ours,  neither  are  his  ways  as  our 
ways  ;  but  as  far  as  the  heavens  are  above  the  earth,  fo  are  his  thoughts 
and  ways  above  ours.  Our  way  is,  to  make  the  chief  offenders  exam- 
ples of  juMice,  to  avenge  ourfelves  upon  thofe  who  have  done  us  perfonal 
injury  and  wrong;  but  Chrift  choofes  out  thefe  to  make  examples  of 
mercy,  and  commands  the  firft  offer  cf  eternal  life  to  be  made  to  them, 
and  all  the  world  are  to  wait  till  they  hare  had  the  firft  refufal  of  the 
gofpel -fa!  vation. 

"  As 
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what  farther  arguments  need  I  produce  of  the  willing- 
nefs  of  Jefus  Chrift  to  receive  the  vileft  fmner  among 
you,  upon  your  coming  to  him  ?  I  might  prove  the 
fame  joyful  truth  from  his  repeated  declarations,  from 
his  indefinite  invitations,  and  efpecially  from  that  kind 
affurance  which  has  kept  many  a  foul  from  finking  : 
Jjim  that  comet b  unto  me  I  will  in  nowife  caji  out.     John 

vi. 

"  As  if  our  Lord  had  faid,  It  is  true  my  fufferings  are  an  univerfal 
Temedy,  and  I  have  given  my  life  a  ranfom  for  many,  that  the  Gentiles 
afar  off"  might  be  brought  nigh,  and  all  the  ends  of  the  earth  might  fee 
the  falvation  of  God,  and  therefore  go  into  all  nations  and  offer  this  fal- 
vation as  you  go  ;  but,  left  the  poor  houfe  of  Ifrael  mould  think  them- 
felves  abandoned  todefpair,  the  feed  of  Abraham,  mine  ancient  friend,  as 
cruel  and  unkind  as  they  have  been,  go,  make  them  the  firft  offer  of 
grace,  let  them  have  the  firft  refufal  of  gofpel  mercy  ;  let  them  that  ftruck 
the  rock,  drink  firft  of  its  refrefhing  ftreams ;  and  they  that  drew  my 
blood,  be  welcome  td  its  healing  virtue. 

*'  Tell  them,  that  as  I  was  fent  to  the  loft  Jheep  of  the  houfe  of  Ifrael \ 
fo,  if  they  will  be  gathered,  I  will  be  their  Shepherd  ftill.  Though  they 
defpifed  my  tears,  which  I  fhed  over  them,  and  imprecated  my  blood  to 
be  upon  them,  tell  them  it  was  for  their  fakes  I  fhed  both,  that  by  my 
tears  I  might  i'often  their  hearts  towards  God,  and  by  my  blood  I  might 
reconcile  God  to  them. 

"  Tell  them  I  live  ;  and  becaufe  I  am  alive  again,  my  death  mall 
not  be  their  damnation  ;  nor  is  my  murder  an  unpardonable  fin,  but  that 
the  blood  of  Jefus  cleanfeth  from  all  fin,  even  the  fin  by  which  that  blood 
was  drawn. 

"  Tell  them,  you  have  feen  the  prints  of  the  nails  upon  my  hands  and 
feet,  and  the  wound  of  the  fpear  in  my  fide,  and  that  thofc  marks  of  their 
cruelty  are  fo  far  from  giving  me  vindictive  thoughts,  that  every  wound 
they  have  given  me  fpeaks  in  their  behalf,  pleads  with  the  Father  for  re- 
miflion  of  their  fins,  and  enables  me  to  bellow  it ;  and  by  thofe  fufferings 
which  they  may  be  ready  to  think  have  exafperated  me  againft  them,  by 
thofe  very  wounds,  court  and  perfuade  them  to  receive  the  falvation  they 
have  procured. 

'«  Nay,  if  you  meet  that  poor  wretch  that  thruft  the  fpear  into  my  fide, 
tell  him,  there  is  another  way,  a  better  way  of  coming  to  my  heart,  even 
my  heart's  love,  if  he  will  repent,  and  look  upon  him  whom  he  has  pierced, 
and  will  mourn,  I  will  cherifh  him  in  that  very  bofom  he  has  wounded  ; 
he  (hall  find  the  blood  he  fhed  an  ample  atonement  for  the  fin  of  (hedding 
it.  And  tell  him  from  me,  he  will  put  me  to  more  pain  and  difpleaiure 
by  refufing  this  offer  of  my  blood,  than  when  he  firft  drew  it  forth.  In 
fliort, 

"  Though  they  have  gainfayed  my  doctrine,  blafphemed  my  divinity, 
and  abufed  and   tormented  my  perfon,  taken  aw3y  my  life,  and,  what  is 
next  valuable  to  every  honeft  man,  endeavoured  to  m»rder  my  reputati- 
on 
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vi.  37.  But  this  argument  from  matters  of  fact  is  fuf- 
ficient.  Therefore  come,  fmners,  fly  to  Jefus,  howe- 
ver  deep  your  guilt.  Had  you  been  murderers  of  fa- 
thers, or  murderers  of  mothers  ;  nay,  had  you  come 
hither  this  day  with  hands  reeking  in  the  blood  of  the 
Son  of  God,  yet,  if  you  repent  and  believe,  he  is  wil- 
ling to  receive  you  under  the  fhadow  of  his  wings.  I 
may  therefore  invite  you  in  the  language  of  the  fol- 
lowing lines  :  * 

Outcafb  of  men,  to  you  I  call, 
Harlots,  and  publican?,  and  thieves  ; 
He  fpreads  his  arms  C  embrace  you  all  j 
Sinners  alone  his  grace  receives. 

Come,  all  ye  Magdalens  in  lull  : 
Ye  ruffians  fell,  in  murders  old, 

Repent  and  live  ;  defpair  and  trufi. !  . 

Jefus  for  you  to  death  was  fold. 

Come,  O  my  guilty  brethren,  come, 
Groaning  beneath  your  load  of  fin  ! 
His  bleeding  heart  mail  make  you  room, 
His  wounded  fide  fhall  take  you  in. 
He  calls  vou  all,  invites  you  home  : 
Come,  O  my  guilty  brethren,  come  ! 

To  encourage  you  the  more,  and  even  to  conilrain 
you,  confider  what  my  text  implies  farther,  viz. 

4.  That  the  Lord  Jefus  has  often  ufed  means  to  pre- 
vail upon  you  to  fly  to  him  for  fafety.  What  he  lays 
to  Jerufalem  may  be  applied  to  you  :  how  often  would  I 
have  gathered  thy  children  together  !  How  often  has  he 
given  you  the  fignal  of  danger,  that  you  might  fly 
from  it !  how  often  has  he  fpread  out  a  friendly  wing 
to  fhelter  you  !  as  often  as  the  law  has  denounced  his 
curfes  againfl  you  ;  as  often  as  the  gofpel  has  invited 

and 

on  too,  by  making  me  an  importer,  and  imputing  my  miracles  to  a  com- 
bination with  Beelzebub  ;  however,  go  to  Jerufalem,  and  by  beginning 
there,  fhow  them  luch  a  miracle  of  goodneis  and  grace,  that  they  them- 
felves  muft  confefs  too  good  for  the  Devil  to  have  any  hand'in,  too  God- 
like for  him  to  be  afiilHng  to  ;  that  may  convince  them  of  their  fin,  and 
at  the  fame  time,  that  nothing  can  be  greater  than  their  fin,  except  this 
mercy  and  grace  of  mine,  which,  where  their  fin  has  abounded  does  thus 
much  more  abound,  beginning  at  Jerufalem." 
*  Mr.  Weffey". 
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and  allured  you;  as  often  as  confeience  has  checked 
and  warned  you,  or  prompted  you  to  your  duty  ;  as 
often  as  the  Holy  Spirit  has  moved  upon  your  hearts, 
and  excited  fome  ferious  thoughts  and  good  purpofes 
and  inclinations  ;  as  often  as  providence  has  allured 
you  with  its  profufion  of  blefiings,  or  chaftened  you 
with  its  afflictive  rod  ;  as  often  as  you  have  feen  a  good 
example,  or  heard  a  pious  word  dropt  in  converfation  -y 
in  fhort,  as  often  as  any  means  of  any  kind  have  been 
ufed  with  you,  that  had  a  tendency  to  make  you  fen- 
fible  of  your  danger,  or  your  need  of  Jems  Chrift,  fo 
often  has  he  ufed  means  with  you  to  engage  you  to 
fly  to  the  fhelter  of  his  wings  for  protection.  O  !  how 
frequently,  and  by  what  a  great  variety  of  means,  has 
he  called  you  in  this  congregation  !  This  is  the  very 
bufinefs  of  one  day  in  feven,  when  you  are  called  away 
from  the  noife  and  buftle  of  the  world  to  liften  to  the 
voice  of  his  invitation.  But  this  is  not  the  only  time 
when  he  calls  you.  While  you  are  at  home,  or  follow- 
ing your  bufinefs  through  the  reft  of  the  week,  you 
have  a  Bible,  a  Providence,  a  confeience,  and  the  Holy 
Spirit,  ftill  with  you  ;  and  thefe  are  ftill  urging  you 
to  fly  to  Jefus,  though  their  voice  may  be  difregarded, 
and  loft  in  the  din  and  confufion  of  the  world  around 
you.  The  gracious  call  of  a  companionate  Saviour 
has  followed  you  ever  fince  you  were  capable  of  hear- 
ing it  to  this  day.  But  alas  !  does  not  the  next  remark 
hold  true  as  to  fome  of  you,  viz. 

5.  That,  notwithftanding  all  this,  multitudes  are 
unwilling  to  fly  to  him  for  protection  !  It  was  not  of 
Jerufalem  alone  that  he  had  reafon  to  fay,  /  would  have 
gathered  you,  but  ye  would  not !  I  was  willing,  but  ye 
were  unwilling.  This  is  ftrange  indeed,  and  might 
feem  incredible,  were  it  not  a  moft  notorious  fact. 
That  the  Judge  ftiould  be  willing  to  pardon,  but  the 
criminal  unwilling  to  receive  a  pardon — that  the  of- 
fended Sovereign  fhould  be  ready  to  take  a  perifhing 
rebel  under  his  protection,  but  the  rebel  fhould  ftand 
off,  and  rather  perilh  than  fly  to  him — this  is  a  moft 

Vol.  III.  L  aftonifliing 
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aftoniftiing  thing ;  and  it  is  the  hardeft  thing  in  the 
world  to  convince  finners  that  this  is  their  conduct,  to- 
wards the  Lord  Jefus.  They  are  generally  more  fuf- 
picious  of  his  willingnefs  to  fave  them,  than  of  their 
own  to  come  to  him.  Were  he  but  as  willing  to  fave 
them  as  they  are  to  be  faved  by  him,  they  think  there 
would  be  no  danger  of  their  falvation  ;  but  the  cafe  is 
directly  the  reverie  ;  the  unwillingnefs  lies  entirely  up- 
on their  fide.  To  convince  them  of  this,  let  it  be 
considered,  that  we  are  not  truly  willing  to  be  faved 
by  Chrift  at  all,  unlefs  we  are  willing  to  be  faved  by 
him  in  his  own  way,  or  upon  his  own  terms.  We 
are  not  willing  to  be  faved,  unlefs  the  nature  of  the 
falvation  offered  be  agreeable  to  us.  Now  one  princi- 
pal part  of  the  falvation  which  we  need,  and  which 
Chrift  offers,  is  deliverance  from  fin  ;  deliverance  from 
the  power,  the  pleafures,  the  profits  of  fin,  as  well  as 
from  the  deftruc\ive  confequences  of  it  in  the  world  to 
come.  And  are  finners  willing  to  accept  of  fuch  a 
falvation  as  this  from  Chrift  ?  No,  this  appears  no  fal- 
vation to  them  ;  this  feems  rather  a  confinement,  a 
lofs,  a  bereavement.  They  are  willing  to  indulge  them- 
felves  in  fin,  and  therefore  it  is  impofftble  they  fliould, 
in  the  mean  time,  be  willing  to  be  reftrained  from  it, 
or  deprived  of  it.  This  is  the  thing  they  ftruggle  a- 
gainft,  and  to  which  all  the  means  ufed  with  them 
cannot  bring  them.  To  tear  their  fins  from  them  is 
to  rob  them  of  their  pleafures ;  and  they  rife  up  in 
arms  againft  the  attempt.  And  are  thefe  willing  to  be 
faved  by  Chrift,  who  abhor  the  falvation  he  offers 
them  ?  The  truth  of  the  matter  is,  the  conduct  of  fin- 
ners in  this  cafe  is  the  greateft  abfurdity :  they  are 
willing  to  be  happy,  but  they  are  not  willing  to  be 
holy,  in  which  alone  their  happinefs  confifts  :  they  are 
willing  to  be  faved  from  hell,  but  they  are  not  willing 
to  be  faved  from  thofe  difpofitions  which  Would  cre- 
ate a  hell  within  them,  even  according;  to  the  nature 
of  things  :  they  are  willing  to  go  to  heaven  when  they 
can  live  no  longer  in  this  their  favourite  world  ;  but 

they 
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they  are  unwilling  to  be  prepared  for  it  in  their  tem- 
per and  difpofition.  An  eternity  fpent  in  holy  exer- 
cifes  would  be  an  eternal  drudgery  to  them,  unlefs 
they  have  a  relifh  for  holinefs.  Freedom  from  fin  would 
be  a'  painful  bereavement  to  them  while  they  take  plea- 
sure in  fin,  and  how  then  could  they  be  happy,  even 
in  the  very  region  of  happinefs,  fincc  the  fordid  plea- 
sures of  fin  never  mingle  with  thofe  pure  rivers  of 
living  water  ?  In  fhort,  they  act  as  abfurdly  as  if  they 
were  willing  to  recover  their  health,  and  yet  were  un- 
willing to  part  with  their  ficknefs,  or  to  be  reftrained 
from  thofe  things  which  are  the  caufes  of  it.  They 
are  willing  to  go  to  heaven,  but  it  is  in  their  own  way ; 
that  is,  in  the  way  that  leads  to  hell.  The  only  way 
of  falvation,  according  to  the  divine  appointment,  is 
the  way  of  holinefs.  Indeed  Chrift  came  into  the  world 
to  fave  finners  ;  but  thefe  finners  mull  be  made  faints 
before  they  can  enter  into  his  kingdom  :  and  he  makes 
them  holy  in  order  to  be  happy.  And  this  is  not  an 
arbitrary  appointment,  but  necefTary,  in  the  very  na- 
ture of  things  ;  for,  as  I  obferved,  till  they  are  made 
holy,  it  is  impoffible  in  the  nature  of  things  they  mould 
be  happy  in  heaven,  becaufe  the  happinefs  of  heaven 
confifts  in  the  perfection  of  holinefs.  To  be  faved 
without  holinefs  is  as  impoffible  as  to  be  healthy  with- 
out health,  or  faved  without  falvation.  Therefore, 
for  God  to  gratify  the  finner,  and  gratify  him  in  his 
own  way ;  that  is,  in  his  fins,  is  an  impoflibility  ;  as 
inrpoilible  as  for  a  phyfician  to  heal  an  obftinate  pati- 
ent in  his  own  way  ;  that  is,  to  heal  him  by  letting 
him  retain  and  cherifh  his  difeafe  ;  letting  him  cool  a 
fever  with  cold  water,  or  drink  poifon  to  cure  a  con- 
fumption.  God  is  wife  in  all  his  constitutions,  and 
therefore  the  way  of  falvation  through  Chrift  is  agree- 
able to  the  nature  of  things  ;  it  is  in  itfelf  confute  nt 
and  poffible  :  and  if  finners  are  not  willing  to  be  faved 
in  this  pollible  way,  they  are  not  willing,  in  reality, 
to  be  faved  at  all. 

Again, 
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Again,  The  way  of  falvation  by  Chrift  is  all  through 
grace.  It  is  adapted  to  ftain  the  glory,  and  mortify 
the  pride  of  all  flefh,  and  to  advance  to  the  mercy  of 
God,  and  the  honour  of  Chrift,  without  a  rival.  Now 
haughty,  felf-righteous  finners  are  unwilling  to  be  fa- 
ved  in  this  humbling,  mortifying  way,  and  therefore 
they  are  unwilling  to  be  faved  by  Chrift.  If  they  would 
be  faved  by  him,  they  muft  be  faved  entirely  upon  the 
footing  of  his  merit,  and  not  their  own  ;  they  muft 
own  that  they  lie  at  mercy,  they  muft  feel  themfelves 
felf-condemned,  they  muft  utterly  renounce  all  de- 
pendance  upon  their  own  righteoufnefs,  and  receive 
every  blefling  as  the  free  unmerited  gift  of  grace.  And 
it  is  the  hardeft  thing  imaginable  to  bring  a  proud  fin- 
ner  fo  low  as  this  ;  but  till  he  is  brought  thus  low,  he 
cannot  be  faved  upon  the  gofpel-plan.  Nor  is  this  part 
of  the  conftitution  arbitrary  any  more  than  the  former. 
It  would  be  inconfiftent  with  the  honour  of  the  great 
God,  the  Supreme  Magiftrate  of  the  univerfe,  and  with 
the  dignity  of  his  government,  to  receive  a  rebel  into 
favour,  on  any  other  footing  than  that  of  mere  grace. 
If  after  finning  fo  much,  the  finner  ftill  has  merit 
enough  to  procure  a  pardon,  in  whole  or  in  part,  or 
to  render  it  cruel  or  unjuft  for  God  to  condemn  and 
punifh  him,  certainly  he  muft  be  a  Being  of  very  great 
importance  indeed  ;  and  fin  againft  God  muft  be  a  ve- 
ry fmall  evil.  To  fave  a  finner  in  a  way  that  would 
give  any  room  for  fuch  infinuations  as  thefe,  would 
be  inconfiftent  with  the  honour  of  God  and  his  go- 
vernment ;  and  therefore  the  plan  he  has  conftituted 
is  a  method  of  grace,  of  pure  rich  grace,  in  all  and 
every  part.  Now,  while  finners  are  not  willing  to  be 
faved  in  this  way,  they  are  not  willing  to  be  faved  at 
all.  Here  lies  their  grand  miftake  :  Becaufe  they  have 
a  general  willingnefs  that  Chrift  fhould  fave  them  from 
hell,  they,  therefore,  conclude  they  are  really  willing  to 
cometo  him  accordingto  the gofpel-conftitution, where- 
as there  is  nothing  in  the  world  to  which  they  are  more 
averfe.  There  are  many  that  think,  and  perhaps  de- 
clare, 
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clare,  they  would  give  ten  thoufand  worlds  for  Chrift, 
when,  in  reality,  they  are  not  willing  to  receive  him 
as  a  free  gift  :  they  are  not  yet  brought  to  that  extre- 
mity as  to  fly  to  him.  No,  the  finner  is  brought  low 
indeed  before  he  is  brought  to  this.  He  is  entirelv  cut 
off  from  all  hope  from  every  other  quarter  ;  particu- 
larly, he  fees  that  he  cannot  fhelter  himfelf  any  longer 
under  the  covert  of  his  own  righteoufnefs,  but  that  he 
will  be  overwhelmed  with  a  deluge  of  divine  ven- 
geance, unlefs  he  hides  himfelf  under  the  wings  of  Jefus. 

I  beg  you  would  examine  yourfelves  impartially  on 
this  point,  my  brethren,  for  here  lies  the  grand  delu- 
fion  that  ruins  thoufands.  If  you  are  really  willing  to 
fly  to  Jefus,  and  be  favedby  him  in  his  own  way,  you 
may  be  fure  he  is  infinitely  more  willing  than  you  are  ; 
nay,  your  willingnefs  is  the  effect  of  his,  for  he  firft 
made  you  fo.  But  if,  when  you  examine  the  matter 
to  the  bottom,  you  find,  that,  notwithstanding  all  your 
pretentions,  you  are  really  unwilling  to  fly  to  him, 
confider  your  dangerous  fituation  ;  for, 

6.  The  text  implies,  that  this  unwillingnefs  of  fin- 
ner s  is  the  real  caufe  of  their  deftruction. 

Sinners  complain  of  the  want  of  ability  ;  but  what 
is  their  inability  but  their  unwillingnefs  ?  Coming  to 
Chrift  is  an  act  of  the  will,  and,  therefore,  to  will  it 
heartily,  is  to  perform  the  act.  To  be  unable  to  come 
to  him  is  to  be  fo  perverfe,  fo  difafiected  to  Jefus  Chrift, 
as  not  to  have  power  to  will  to  come  to  him.  This, 
by  the  way,  fhews  the  vanity  of  that  popular  excufe, 
"  I  am  not  able  to  fly  to  Chrift,  and  therefore  it  is  not 
my  fault  if  I  do  not."  That  is,  you  are  fo  wicked  that 
you  can  do  no  good  thing  ;  you  are  fo  difaff'ected  to 
Jefus  Chrift  that  you  have  no  will,  no  inclination,  to 
choofe  him  for  your  Saviour  ;  you  are  fuch  an  obfti- 
nate  enemy  to  him,  that  you  would  rather  perifh  than 
take  him  for  your  Friend  ;  therefore  your  not  coming 
to  him  is  no  crime.  Is  this  confiftent  reafoning  ?  Is  it 
not  all  one,  as  if  a  rebel  fhould  think  to  excufe  himfelf 
by  pleading,  "  I  have  fuch  an  inveterate  hatred  to  my 

fovereign. 
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fovereign,  that  I  cannot  love  him  :"  Or  a  robber.  "  I 
have  fuch  an  averfion  to  honefty,  that  I  cannot  poffibly 
help  dealing  ?"  Would  not  this  be  an  aggravation 
of  the  crime  rather  than  an  excufe  ?  Is  the  invincible 
ftrength  of  your  difaffection  to  Chrift  a  vindication 
of  it  ?  Are  you  the  more  excufable,  by  how  much  the 
more  you  hate  him  ? — Sinners,  give  up  this  foolifh 
reafoning,  for  the  matter  is  too  important  to  be  trifled 
with.  Your  inability  in  this  cafe  is  nothing  elfe  but 
your  unwillingnefs  ;  and  your  unwillingnefs  is  the  ef- 
fect of  nothing  elfe  but  your  difaffeclion  to  Jefus  Chrift  \ 
therefore  own  that  this  is  the  true  caufe  of  your  de- 
ftruclion. 

In  fhort,  whatever  pleas  and  excufes  you  make,  you 
will  find  at  laft  that  your  deftruction  is  entirely  the 
effect  of  your  own  perverfe  choice.  Ye  will  not  come 
unto  Chrift  that  ye  might  have  life,  John  v.  40.  and  there- 
fore you  malt  perifh  without  it.  This  reflection  will 
for  ever  torment  you,  that  you  wilfully  deftroyed  your- 
felves,  and  were  guilty  of  the  moll  unnatural  felf-mur- 
der.  Jefus  was  willing,  but  you  would  not.  God  has 
even  fworn  that  he  has  no  pleafure  in  the  death  of  the 
wicked,  but  that  he  turn  and  live.  To  you  therefore  I 
may  properly  addrefs  that  expoflulation,  Why  will  ye 
die  ?  Why  will  ye  ?  why  do  ye  moft  wilfully  deftroy 
yourfelves  ?  why  do  ye  ruin  yourfelves  by  your  own 
free  choice  ?  why  will  you  die  ?  you,  whom  Jefus  is 
willing  to  fave,  whom  he  has  fo  often  invited,  why 
will  you,  above  all  men  in  the  world,  caufelefsly  die 
by  your  own  act  ?  Are  you  capable  of  fo  much  ftupi- 
dity  ?  It  is  a  ftupidity  that  is  a  dreadful  peculiarity  of 
your  own,  for, 

7.  Unwillingnefs  to  fly  to  Jefus  is  the  moft  irra- 
tional, and  worfe  than  brutal  ftupidity. 

This  is  implied  in  my  text.  No  fooner  does  the 
hen  give  the  fignal  of  danger,  than  her  little  family, 
taught  by  inftinct  to  underftand  the  alarm,  immedi- 
ately fly  under  her  wings.  "  So,  fays  Chrift,  I  gave 
you  the  alarm,  but  you  would  not  regard  it ;   fo  I 

fpread 
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fpread  out  the  wing  of  my  guardian  care  to  defend 
you,  but  you  would  not  fhelter  under  it."     What 
more  than  brutal  ftupidity  is  this  ?    In  this  light,  the 
conduct  of  finners  is  frequently  expofed  in  the  facred 
writings.     The  ox  knoweth  his  owner,  fays  Ifaiah,  and 
the  afs  his  majler's  crib,  but  Ifrael  doth  not  know,  my  people 
doth  not  conjider,     Ifaiah  i.  3.     Every  one  turneth  to  his 
courfe,  fays  Jeremiah,  as  the  horfe  rujheth  into  the  battle  ; 
yea,  thejlork  in  the  heavens  knoweth  her  appointed  times  ; 
and  the  turtle,  and  the  crane,  and  the  /wallow,  obferve  the 
time  of  their  coming  ;  but  my  people,  more  ftupid  than 
they,  know  not  the  judgment  of  the  Lord.  Jer.  viii.  6,  7. 
To  refufe  the  offer  of  eternal  falvation,  when  propofed 
upon  the  moil  reafonable  terms — to  rufh  into  hell, 
rather  than  be  faved  by  the  friendly  hands  of  Jefus 
Chrift — to  fuffer  the  moft  terrible  execution,  rather 
than  accept  a  free  pardon — to  reject  all  the  blifs  of 
heaven  when  freely  propofed — to  choofe  the  pleafures 
of  fin  for  a  feafon,  rather  than  an  eternity  of  the  moft 
exalted  happinefs — to  refill  the  calls  of  redeeming  love, 
and  all  the  friendly  efforts  of  divine  grace,  to  fave  a 
finking  foul — Is  this  the  conduct  of  a  reafonable  crea- 
ture ?  No  ;  fhew  me  the  brute,  if  you  can,  that  would 
act  fo  ftupid  a  part  in  things  that  come  within  the 
fphere  of  his  capacity.     Would  it  not  be  better  for 
you  to  be  a  cat  or  dog  (to  ufe  the  language  of  the 
Earl  of  Rochefter)  than  that  animal  Man,  who  is  fo 
proud  of  being  rational,  if  you  make  fo  irrational  a 
choice  ?     Let  me  endeavour  to  make  you  feniible, 

8.  And  laftly,  That  this  conduct  is  extremely  affec- 
ting and  lamentable. 

It  is  on  this  account,  that  Jefus  laments  over  Jeru- 
falem  in  fuch  pathetic  ftrains  in  my  text.  He  knew 
the  truth  of  the  cafe  ;  his  all-feeing  eye  took  it  in  all 
its  extent,  and  viewed  it  in  all  its  circumftances  and 
confequences.  And  fince  he,  who  knew  it  beft,  deeply 
laments  it,  we  may  be  fure  it  is  lamentable  indeed,  and 
it  cannot  but  appear  fo  even  to  us  who  know  fo  little 
of  it.     An  immortal  foul  loft !   loft  for  ever!  loft  by 

it's 
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its  own  obftinacy  !  loft  amidft  the  means  of  falvation  ! 
how  tragical  a  cafe  is  this  ? — God  dishonoured  !  Jefus 
rejected !  his  love  defeated !  his  blood  trampled  upon  1 
his  fpirits  grieved !  how  lamentable  is  this  ? — And  yet 
are  there  not  fome  of  you  in  this  lamentable  condition 
in  this  aliembly  ?  It  was  over  fuch  as  you  that  Jefus 
wept  and  mourned.  And  fhall  he  weep  alone  ?  fhall 
not  our  tears  keep  time  with  his,  fince  we  are  fo  much 
more  nearly  concerned  ?  0  that  our  heads  were  waters  ^ 
and  our  eyes  fountains  of  tears,  that  we  might  weep  along 
with  the  Saviour  of  men  !  But,  alas  !  our  tears  are  too 
much  referved  for  dying  friends,  or  fome  lefs  affecting 
object,  while  immortal  fouls  perifti  around  us,  unpiti- 
ed,  unlamented ! 


SERMON     XLVII. 

THE  NATURE  OF  LOVE  TO  GOD  AND  CHRIST  OPENED  ANO 
ENFORCED. 


John  xxi.  17.  He  faith  unto  him  the  third  time,  Simon, 
fon  of  Jonas,  lovefi  thou  me  ?  Peter  was  grieved  becaufe 
he  f aid  unto  him  the  third  time,  Lovefi  thou  me  ?  And 
be  /aid  unto  him,  Lord,  thou  knowefl  all  things  ;  thou 
knoweji  that  I  love  thee.  Jefus  faith  unto  him,  Feed  my 
jheep. 

^HERE  is  nothing  more  elTential  to  religion,  or  of 
more  importance  in  it,  than  divine  love.  Divine 
love  is  the  fole  fpring  of  all  acceptable  obedience  in  this 
life,  and  the  grand  prerequifrte  for  complete  happinefs 
in  the  enjoyment  of  God  in  the  world  to  come  ;  and 
without  it,  all  our  religion,  all  our  gifts  and  improve- 
ments, however  high  and  miraculous,  are  vain. 

And 
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And  as  it  is  of  the  utmoft  importance  in  reality,  it 
is  confeffed  to  be  fo  by  all  mankind,  who  acknowledge 
the  exiftence  of  a  Deity.  Whatever  be  the  religion, 
or  whatever  be  the  object,  ftill  it  is  univerfally  ac- 
knowledged, that  love  is  an  effential  part  of  it.  And 
indeed  the  evidence  for  this  is  fo  very  glaring,  that  it 
is  no  wonder  mankind  have  not  been  able  to  fhut  their 
eyes  againft  it.  Religion  without  love,  is  as  great  a 
contradiction  as  friendfhip  without  love.  To  worfhip 
a  God  whom  we  do  not  love,  to  adore  excellences 
which  we  difaffecl,  to  profefs  a  religion  founded  by 
an  enemy,  this  is  the  greateft  abfurdity  imaginable. 
Such  a  religion  mull  appear  abominable  to  God  and 
man. 

Now  divine  love  is  the  fubject  of  my  text,  which  I 
have  chofen  for  your  prefent  meditation  ;  and  you 
fee  I  have  not  chofen  a  fubject  that  is  trifling  in  itfelf, 
or  the  difputed  peculiarity  of  a  party.  You  need  not, 
therefore,  be  under  apprehenfions,  that  I  would  profe- 
lyte  you  to  any  thing  but  the  fincere  love  of  God  and 
Jefus  Chrift.  However,  I  would  not  have  you  judge 
of  my  defign  by  my  verbal  declarations,  but  by  the 
apparent  tendency  of  my  difcourfe,  of  which  you  will 
be  able  to  form  a  judgment  when  I  have  done. — 
Therefore  entertain  no  prejudices  or  fufpicions  till  you 
fee  reafon,  left  you  deprive  yourfelves  of  that  benefit 
you  might  otherwife  receive  from  your  prefent  attend- 
ance. 

There  is  fo  little  folicitous  inquiry  among  men  con- 
cerning the  fincerity  of  their  love  to  God,  that  it 
would  feem  felf-evident,  and  beyond  all  difpute. — 
Whatever  fins  they  indulge  themfelves  in,  however 
much  they  practically  neglect  God  and  religion,  yet 
ftill  they  infift  upon  it,  they  love  him  fincerely.  This 
piece  of  merit  they  all  claim,  as  belonging  to  them  be- 
yond difpute.  But  is  divine  love  indeed  a  thing  fo 
common,  fo  univerfal  ?  We  read  that  the  carnal  mind 
is  enmity  againft  God.  Rom.  viii.  7.  And  is  there  no 
fuch  thing  as  a  carnal  mind  now  to  be  found  upon 
Vol.  III.  M  earth  ? 
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earth  ?  We  are  told  of  fome  that  were  haters  of  God. 
Rom.  i.  30.  — enemies  in  their  minds  by  wicked  works. 
Col.  i.  21.  And  are  there  none  fuch  to  be  found 
among  us  ?  The  heart-fearching  Jems,  while  converf- 
ant  among  mortals,  told  the  Jews,,  who  made  fo  great 
a  profefiion  of  their  love  to  God,  and  fufpected  their 
own  fincerity  as  little  as  any  of  us,  J  know  you,  that  you 
have  not  the  love  of  Gqd  in  you.  John  v.  42.  And  were 
he  now  to  pafs  fentence  upon  us,  would  he  not  make 
the  fame  declaration  with  regard  to  fundry  of  us,  who, 
perhaps,  are  leaft  apprehenfive  of  it  ?  Is  it  a  needlefs 
thing  for  us  to  enter  into  a  ferious  conference  with 
our  own  hearts,  and  afk  them,  "  Do  I  indeed  love  the 
ever  blefTed  God,  and  the  only  Saviour  ?  Will  my  love 
(land  the  teil  ?  What  are  its  properties  and  effects  ?" 
Is  this,  my  brethren,  a  fuperfluous  or  impertinent  in- 
quiry ?  I  am  fure  it  did  not  feem  fo  to  Chrift,  who  put 
Peter  to  the  trial  upon  this  point  no  lefs  than  thrice. 

Our  Lord  made  a  meal  with  his  difciples,  to  con- 
vince them  of  the  reality  of  his  body  after  his  refur- 
re6tion.  When  it  was  finifhed,  he  turns  to  Peter,  and 
afks  him  a  very  ferious  queftion,  Simon,  fon  of  Jonas, 
lovefi  thou  me  ?  The  very  propofal  of  the  queftion 
feems  to  fuppofe  that  Peter  had  given  fome  reafon  to 
mfpect  his  love  to  him,  as  he  had  really  done,  a  few 
days  before,  by  denying  him  thrice,  with  mocking 
aggravations  ;  and  with  this  reference  the  inquiry 
was  very  cutting  to  Peter,  and  no  doubt  made  him 
think  thus  with  himfelf :  "  Ah  !  it  is  no  wonder  my 
Lord  mould  call  my  love  in  queftion,  who  fo  lately 
moft  ungratefully  denied  him."  The  queftion  is  put  to 
him  openly,  before  the  whole  company,  which  might 
perhaps  increafe  his  confufion  ;  but  it  was  prudently 
ordered,  that  he  might  declare  his  love  to  Jefus  as  o- 
penly  as  he  had  denied  him,  and  that  his  brethren 
might  be  fatisfied  of  his  fincerity,  and  recovery  from 
Lis  late  fall. 

The  firft  form  of  the  queftion  implies  a  compari- 
fon  :  Simon,  fon  of  Jonas,  love/i  thou  me  more  than  thefe  ? 

that 


Serin.  47.         Chrijl  opened  and  enforced.  8$ 

that  is,  more  than  thefe  thy  fellow-difciples  ?  "  It  15 
not  long  fmce,  Peter,  that  thou  didft  declare,  Though 
all  mould  forfake  thee,  yet  will  not  I ;  though  all  my 
fellow-difciples  mould  prove  treacherous,  yet  I  am  de- 
termined to  adhere  to  thee,  come  what  will ;  and  art 
thou  ftill  of  the  fame  mind  ?  Peter  modeftly  replies, 
Lord  thou  knoiveji  that  I  love  thee :  as  much  as  to  fay, 
"  Lord,  I  own  that  I  have  fallen  more  foully  than  any 
of  my  brethren,  and  I  dare  not  fay  I  love  thee  more 
than  they  do  ;  I  dare  fay  nothing  of  the  high  degree 
of  my  love,  in  companion  with  others  ;  but,  Lord,  I 
muft  aifert  the  fincerity  of  my  love,  weak  as  it  is,  and 
I  humbly  adventure  to  appeal  to  thee,  who  knoweft 
all  things,  and  canft  not  be  deceived  with  fair  preten- 
tions, for  the  truth  of  my  profeffion."  * 

Peter,  no  doubt,  hoped  this  declaration  would  fatis- 
fy  his  Lord.  But  Jefus,  after  a  paufe,  puts  the  quef- 
tion  to  him  again,  Simon,  fon  of  Jonas,  loveji  thou  me  ? 
And  Peter  infills  upon  his  former  anfwer>  Tea,  Lord, 
thou  knoiveji  that  I  love  thee. 

Now  he  hoped  to  efeape  all  future  queftions  upon 
this  point.  But  Jefus,  as  though  he  were  flill  fufpici- 
ous  of  him,  puts  it  to  him  a  third  time,  Simon,  fon  of 
Jonas,  loveji  thou  me  ?  Peter  was  grieved  that  this  in- 
quiry fhould  be  put  to  him  fucceilively  no  lefs  than 
thrice  ;  it  cut  him  to  the  heart  with  the  remembrance 
of  his  bafe  denial  of  his  Mailer  as  often,  and  perhaps 
with  a  fear  that  he  would  not  now  be  convinced  of  his 
fincerity,  but  was  about  to  expofe  him  as  a  traitor,  and 
difcard  him.  Upon  this  he  grows  warm,  and  replies 
with  the  moil  pailionate  vehemence,  Lord,  thou  knoiu- 
cji  all  things,  thou  knoweji  that  I  love  thee.     As  much  as 

to 

*  Or  the  comparifon  in  the  queftion  may  refer  to  the  provision  they 
had  juft  fed  upon,  and  the  employment  they  had  juft  been  in.  Q.  D. 
"  Loveft  thou  me  more  than  thou  loveft  thefe  fifh  and  thy  fifhing  trade? 
Peter  replies,  Tea,  Lord,  thou  knoweft  that  I  love  thee.  Well,  fays  Chriil, 
if  thou  doit  really  love  me,  leave  this  employment,  and  feed  my  fheep ; 
let  that  be  thy  bufinefs  for  the  future,  and  fhew  thy  love  to  me  by  thy 
tender  care  of  my  flieep ;  that  is,  of  my  church," 
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to  fay,  "  Lord,  why  doft  thou  try  me  fo  often  upon 
this  point  ?  Look  only  into  my  heart,  which  lies  all 
open  to  thy  view,  and  be  thou  judge  thyfelf,  whether 
I  do  not  fincerely  love  thee.  I  muft  confefs  my  late 
conduct  looked  very  fufpicious ;  and  I  reflect  upon  it 
with  fhame  and  forrow  :  I  am  unworthy  to  be  ranked 
by  thee  among  thy  friends.  But,  Lord,  unworthy  as 
I  am,  and  bafe  and  fufpicious  as  my  conduct  was,  I 
mull  infift  upon  it,  that  I  do  love  thee  ;  and  it  wounds 
me  to  the  heart  that  thou  fhouldft  feem  fo  jealous  of 
me.  I  cannot  give  up  this  point ;  and  I  appeal  to  thy- 
felf for  the  truth  of  it."  Jealoufy  in  love,  my  brethren, 
fufpicion  among  friends,  is  a  very  painful  and  anxious 
pailion  ;  and  never  fo  much  fo  to  a  pious  heart,  as 
when  the  fincerity  of  our  love  to  God  is  the  object,  of 
it.  Such  a  perfon  cannot  be  eafy  while  a  matter  of  fo 
much  importance  lies  under  fufpicion,  but  muft  put  it 
beyond  all  doubt. 

And  let  me  tell  you,  firs,  this  is  a  queftion  in  which 
we  are  all  moft  nearly  concerned.  Are  our  conduct 
and  temper  towards  God  fo  entirely  and  uniformly 
friendly  and  dutiful,  as  to  put  it  beyond  all  doubt  that 
we  do  truly  love  him  ?  Alas !  are  there  not  many  things 
that  look  very  fufpicious  in  our  cafe  ?  Should  Jefus 
now  call  each  of  us  by  our  names,  as  he  did  Peter, 
and  afk  us,  one  by  one,  Loveji  thou  me  ?  what  could  we 
anfwer  ?  Could  we  honeftly  defire  him  to  look  into 
our  hearts,  that  he 'might  fee  that  facred  principle 
there  ?  and  could  we  produce  the  genuine  evidences 
of  it  in  our  lives  ?  My  brethren,  if  there  be  an  inqui- 
ry within  the  compafs  of  human  knowledge  that  de- 
ferves  the  moft  folicitous  attention,  certainly  this  does. 
And  it  is  my  prefent  defign  to  aflift  you  to  come  to  a 
determination  upon  it.  I  fay,  we  are  now  going  upon 
this  fearch,  "  Do  I  really  love  the  Lord  Jefus  ?"  Come, 
firs,  let  us  all  join  in  it ;  let  us  all  refolve  to  be  deter- 
mined in  this  point  before  we  leave  this  place.  For 
this  purpofe  I  fhall  point  out  fome  plain  marks  of  ge- 
nuine love,  and  then,  fuppofing  that  you  will  have 

difcovered 
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difcovered  your  real  character  in  this  refpect,  I  fhall 
addrefs  you  as  divided  into  two  different  claffes  ;  the 
friends,  and  the  enemies  of  Jefus.  And  as  love  to 
God,  and  love  to  Jefus  Chrift,  who  is  God  as  well  as 
man,  are  fubftantially  the  fame,  and  cannot  be  fepara- 
ted,  I  mall  not  nicely  diftinguifh  between  them,  but 
fpeak  upon  the  one  or  the  other,  as  may  be  moft  con- 
ducive to  my  delign. 

1.  I  am  to  point  out  fome  plain,  genuine  marks  of 
divine  love  ;  and  thefe  I  ihall  derive  either  from  plain 
fcripture,  or  from  the  apparent  nature  and  infeparable 
properties  of  that  paUion. 

I  need  hardly  tell  you,  that  while  there  is  fo  much 
hypocrify,  flattery,  and  compliment  in  the  world,  a 
man's  profefling  the  Chrift ian  Religion,  and  a  fupreme 
resrard  to  its  Founder,  is  no  certain  evidence  of  divine 
love.  Infincerity  and  treachery,  which  have  done  fo 
much  mifchief  in  private  friendfhips,  and  betrayed  fo 
many  kingdoms,  has  diffufed  itfelf,  like  a  malignant 
poifon,  into  the  affairs  of  religion  ;  and  men  dare  to 
compliment  and  flatter  even  the  heart-fearching  God. 
Judas  betrayed  his  Lord  with  an  Hail,  M after,  and  a 
klfs  ;  and  his  conduct  before  that  had  the  appearance 
of  friendfhip,  otherwife  the  difciples  would  have  fuf- 
pecled  him  for  the  traitor  upon  the  firft  hint.  There- 
fore there  muft  be  fomethinsr  more  fubftantial  to  evi- 

O 

dence  the  truth  of  our  love,  than  a  mere  profeflion,  or 
the  external  forms  of  religion. 

Nor  does  true  love  confift  in  a  fpeculative,  languid 
efteem,  or  a  carelefs,  unaffecting  good  opinion  of  Jefus 
Chrift.  We  may  think  and  fpeak  highly  of  him,  and 
believe  very  great  things  concerning  him,  while  the 
heart  is  dead  and  cold  towards  him ;  yea,  full  of  en- 
mity againft  him.  All  this  may  be  the  effect  of  edu- 
cation, or  cool  reafoning,  and  may  hover  in  the  head, 
without  finking  deep  into  the  heart,  and  becoming  a 
governing  principle  in  practice.  It  is  this  fpeculative 
good  opinion  of  him  which.;  I  am  afraid,  the  generali- 
ty  miftake  for  divine  love.     They  cannot  but  know 

that 
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that  their  hearts  are  habitually  carelefs  and  indifferent 
towards  God,  that  they  do  not  feel  thofe  affectionate 
emotions  and  ftrong  tendencies  of  foul  towards  him, 
which  they  feel  towards  all  other  objects  of  their  love- 
However,  when  they  happen  to  think  of  him,  it  is  fome- 
times  with  a  kind  of  high  efteem  ;  and  this  they  take 
to  be  a  genuine  love  to  him,  though  it  has  no  corref- 
pendent  effects  upon  their  temper  or  conduct. 

I  may  add  farther,  That  fome  may  love  God  upon 
a  miftake  ;  that  is,  they  love  him  upon  fuppofition  that 
he  is  quite  another  kind  of  being  than  he  really  is  ; 
and  did  they  conceive  of  him  as  he  is,  he  would  appear 
to  their  depraved  hearts  rather  an  object  of  terror  and 
abhorrence,  than  of  love  and  delight.  For  example, 
they  may  fuppofe  him  fo  foft,  eafy,  and  paflive  a  being, 
as  not  to  refent  their  rebellious  conduct ;  fo  merciful, 
as  hardly  ever  to  execute  juftice  upon  finners  ;  fo  care- 
lefs  of  the  honour  of  his  law  and  government,  as  to 
pafs  by  all  their  difobedience  ;  and  fo  foolifhly  fond  of 
his  creatures,  as  to  advance  them  to  happinefs  promif- 
cuoufly  without  any  regard  to  their  moral  character, 
or  the  honour  of  his  perfections.  Such  a  Deity  as  this 
is  formed  exactly  according  to  their  tafte,  to  encourage 
them  in  fin,  and  relieve  them  from  horrors  of  confei- 
ence  and  the  fears  of  futurity ;  and  no  wonder  they 
fhould  love  fuch  a  Being  as  this,  fo  like  themfelves : 
even  criminals  would  love  a  judge  of  this  character. 
But  this  is  not  the  true  God,  but  the  creature  of  their 
own  foolifh  imaginations.  This  is  not  that  God  be- 
fore whom  the  celeftial  armies  cry,  Holy,  holy,  holy  ; 
who  is  of  purer  eyes  than  to  behold  iniquity  ;  who  is  a  God 
of  truth  and  without  iniquity  ;  juji  and  right  is  he  ;  who 
turns  the  wicked  into  hell,  and  all  the  nations  that 
forget  God  ;  and  who  will  not  admit  one  foul  into 
heaven  but  what  is  made  holy  in  temper  and  practice 
beforehand.  And  did  they  view  him  in  this  light,  they 
would  be  fo  far  from  loving  him,  that  their  carnal 
minds  would  rife  in  enmity  againft  him.  Now  to  love 
God  upon  fuch  a  fuppofition,  is  not  to  pleafe  him,  but 

to 
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to  reproach  and  affront  him  ;  and  he  refents  it  as  the 
higheft  indignity.  How  would  you  take  it,  if  a  rake 
or  a  villain  mould  love  you  upon  a  miftaken  notion, 
that  you  were  a  libertine,  a  thief,  or  a  liar,  like  him- 
felf?  Would  you  thank  him  for  fuch  a  friendfhip  ? 
No ;  you  would  efteem  it  the  bafeft  affront.  And 
when  you  had  convinced  him  of  his  miftake,  his  love 
would  be  turned  into  hatred.  My  brethren,  we  muff 
love  God  for  what  he  is,  otherwife  we  do  not  love 
him  at  all.  We  muft,  therefore,  know  him  in  fome 
meafure  as  he  is,  before  we  can  rationally  love  him  ; 
and  particularly,  we  muft  know  and  delight  in  thofe 
perfections  which  are  moft  unacceptable  to  guilty  and 
depraved  creatures,  his  juftice,  holinefs,  and  infinite 
hatred  of  fin,  before  we  can  truly  love  him. 

Having  cautioned  you  againft  thefe  plaufible  and 
popular  miftakes,  I  now  refume  my  purpofe,  and  fhall 
point  out  fome  undoubted  marks  of  genuine  and  fin- 
cere  love.  And  that  I  may  not  perplex  you  with  too 
many  particulars,  I  fhall  only  mention  thefe  four:  That 
it  is  of  a  divine  and  fupernatural  original — and  that  it 
produces  frequent  and  affectionate  thoughts  of  its  ob- 
ject— A  delight  in  communion  with  him — And  an 
earneft  ftudy  and  endeavour  to  pleafe  him,  by  a  life  of 
univerfal  obedience. 

1 .  If  you  would  determine  this  important  inquiry, 
"  Do  I  really  love  the  Lord  Jefus  Chrift  ?"  you  muft 
previoufly  inquire  how  you  came  by  your  love  ?  whe- 
ther it  be  the  mere  effecT:  of  nature,  of  education,  or 
any  thing  within  the  power  of  man  ?  or  whether  it 
was  wrought  in  your  hearts  by  the  almighty  power  of 
God,  after  many  rebellious  ftruggles  and  infurre&ions, 
and  a  full  conviction  of  the  innate  enmity  of  your 
carnal  minds  againft  him  ?  If  it  be  the  fpontaneous 
production  of  your  own  hearts,  or  of  natural  caufes, 
if  you  have  always  been  poffefled  of  it,  and  never  found 
it  difficult  to  obtain  or  cherifh  it  ?  If  you  have  not 
been  fenfible  of  a  fupernatural  power  working  it  in 
you,  you  mav  be  fure  it  is  all  delufion.     For  though 

the 
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the  paffion  of  love  be  innate  in  our  nature,  and  is  ea- 
fily  excited  by  a  thoufand  created  beauties,  yet,  alas  ! 
it  has  no  natural  tendency  towards  God.   Human  na- 
ture in  its  prefent  ftate  is  ftrangely  indifpofed  and  dif- 
affected  in  this  refpect,  as  experience  has  abundantly 
convinced  us,  unlefs  we  have  been  fhipidly  unobfervant 
with  regard  to  ourfelves.     A  ftate  of  nature  is  uni- 
formly reprefented  in  fcripture  as  a  ftate  of  enmity 
againft  God.      That  which  is  born  of  the  flefto  is  ftefhy 
John  iii.  6.  and  therefore,  by  nature,  we  are  all  flefh 
in  the  fcripture  ftyle.     Now  they  that  are  in  the  Jiefh 
cannot  pleafe  God,  fays  St.  Paul,  becaufe  the  carnal  mind  is 
enmity  againft  God,  &c.    Rom.  viii.  7,  8.  The  fcriptures 
every  where  reprefent  us  as  being  faved  in  the  way  of 
reconciliation  ;  now  reconciliation  fuppofes  a  previous 
variance  and  enmity.    Nay,  St.  Paul  exprefsly  tells  us, 
that  we  were  enemies  when  we  were  reconciled  to  God  by 
the  death  of  his  Son.     Rom.  v.  10.     By  nature  we  are 
children  of  wrath,  Eph.  ii.  3.  and  furely  we  cannot  be 
children  of  wrath  and  lovers  of  God  at  one  and  the 
fame  time !     Here  then  you  muft  all  plead  guilty. — 
Whatever  you  now  are,  it  is  beyond  all  doubt  that 
you  were  once  enemies  to  God.  It  is  fufficient  convic- 
tion againft  you  that  you  are  men,  and  belong  to  a 
race  univerfally  difaffec~ted.     And  now  have  you  ever 
been  brought  out  of  that  ftate  ?  if  not,  you  are  enemies 
to  God  ftill.     You  could  not  pafs  from  death  unto 
life  in  a  dream,  or  an  entire  infenfibility  ;  for  you  muft 
have  experienced  a  great  change,  and  you  muft  have 
been  fenfible  of,  and  may  now  recollect  a  great  many 
deep  and  affecting  fenfations  that  attended  it.     You 
muft  have  feen  and  been  fhocked  at  your  difaftection  : 
you  muft  have  been  brought  to  cry  in  the  moft  im- 
portunate manner  to  God  to  give  you  a  better  tem- 
per, and  to  Hied  abroad  his  love  in  your  hearts  by  the 
Holy  Ghoft.    Rom.  v.  5.   In  fhort,  you  are  made  new 
creatures  ;  old  things  are  palfed  away,  and  all  things 
are  become  new  ;  and  all  thefe  new  things  are  of  God, 
who  hath  reconciled  you  to  himfelf.    2  Cor.  v.  17,  18. 

Now 
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Now  if  this  be  the  teft,  what  would  you  fay  to  this 
queftion,  Loveji  thou  me?  Some  of  you,  I  trull,  could 
anfwer,  "  Lord,  I  am  afraid  of  the  truth  of  my  love , 
but  this  I  am  fure  of,  a  great  change  hath  been  wrought 
in  my  foul.  Whether  I  am  now  a  iincere  lover  of 
God  or  not,  I  am  fure  I  am  not  what  I  once  was  ;  not 
only  my  outward  practice,  but  the  inward  temper  of 
my  heart  towards  thee  is  vaftly  altered ;  it  is  more 
iilial,  affectionate  and  dutiful."  If  any  of  you  can  ad- 
vance thus  far  in  your  anfwer,  my  brethren,  it  looks 
comfortable,  though  you  mould  ilill  be  jealous  of  your- 
felves.  But,  firs,  let  confeience  now  deal  honeftly  with 
you  ;  Are  there  not  many  of  you  who  are  frill  in  your 
natural  ftate  ?  All  your  religion  is  an  earth-born,  felf- 
fprung  thing.  You  have  never  been  the  fubjects  of 
a  fupernatural  work  of  divine  grace,  nor  felt  fuch  a 
great  change  in  the  temper  of  your  minds  ;  and  if  this 
is  your  cafe  I  muft  pronounce,  that,  however  many 
amiable  qualities  you  may  be  poffefTed  of,  and  howe- 
ver fair  a  profeilion  you  make  of  religion,  you  have 
not  the  love  of  God  in  you  ;  for  how  mould  you  have 
it,  when  it  is  not  natural  to  you,  and  when  it  has  not 
been  implanted  in  you  by  an  operation  above  nature  ? 
Indeed,  my  brethren,  if  this  be  your  cafe,  you  are 
plainly  convicted  this  day  of  being  deftitute  of  the  ve- 
ry firft  principle  of  all  religion  ;  and  pray  admit  the 
conviction  :  you  may  as  well  expect  to  be  men  with- 
out being  born,  as  to  love  God  without  being  born, 
again.     But, 

2.  If  we  love  the  Lord  Jefus  Chrift  in  fincerity,  we 
frequently  and  affectionately  think  of  him.  This  you 
know  is  the  genius  and  tendency  of  love  in  general, 
to  fix  our  thoughts  upon  its  object ;  and  the  Pfalmift 
often  mentions  this  as  an  attendant  of  his  love  to  God. 
How  precious  are  the  thoughts  of  thee  unto  me,  0  God ! 
how  great  is  the  fum  of  them  !  if '  I  fhould  count  them,  they 
are  more  in  number  than  the  J and  ;  when  I  awake  I  am 
Jiill  with  thee.  Pfal.  exxxix.  17,  18.  I  remember  thee 
upon  my  bed,  and  meditate  on  thee  in  the  night-watches. 

Vol.  III.  N  Pfal. 


-90  The  Nature  of  Love  to  God  and      Serin.  47. 

Pfal.  lxiii.  6.  My  meditation  of  him  Jlmll  be  fweet.  Pfal. 
civ.  34.  Iiaiah  reprefents  the  whole  church  as  faying, 
The  defire  of  our  foul  is  to  thy  name,  and  to  the  remembrance 
of  thee  :  with  my  foul  have  I  defired  thee  in  the  night ;  yea, 
with  my  fpirit  within  me  will  Jfeek  thee  early.  Ifa.  xxvi. 
8,  9.  This  you  fee  is  the  character  of  the  lovers  of 
God.  And  on  the  other  hand,  his  enemies  are  cha- 
racterized as  perfons  who  do  not  like  to  retain  him  in 
their  knowledge,  Rom.  i.  28.  who  forget.  God  ;  Pfal.  ix. 
1 7.  and  1.  11.  God  is  not  in  all  their  thoughts,  Pfal.  x.  4. 
but  they  practically  fay  unto  the  Almighty,  depart  from 
us  ;  we  defire  not  the  knowledge  of  thy  ways.  Job„  xxi.  14. 
The  thoughts  of  an  enemy  are  always  ungrateful, 
efpecially  if  he  is  unable  to  avenge  himfelf  of  his  ad- 
verfaries  ;  and  the  mind  will  turn  every  way  to  avoid 
them.  But  the  thoughts  of  one  we  love,  how  fweet, 
how  welcome,  how  often  do  they  return  1  How  often 
does  the  dear  ima°;e  of  an  abfent  friend  rife  to  the 
mind  !  and  with  what  affectionate  endearments  !  Un- 
lefs  you  are  entire  ftrangers  to  this  generous  pafiion, 
you  know,  by  experience,  this  is  the  nature  and  ten- 
dency of  love. 

And  do  not  tnefe  things  enable  fome  of  you  to  give 
a  comfortable  anfwer  to  this  queftion,  Lovcfi  thou  me? 
You  are  often  jealous  of  your  love  ;  but  if  you  love 
him  not,  why  do  your  thoughts  make  fo  many  eager 
fallies  to  him  ?  Once  your  thoughts  could  dwell  within 
the  compafs  of  created  nature,  and  fly  from  vanity  to 
vanity,  without  attempting  a  flight  to  heaven.  But 
now  do  they  not  often  break  through  the  limits  of  cre- 
ation, in  eager  fearch  after  God  as  that  lupreme  good  ? 
And  with  what  affectionate  eagernefs  do  they  at  times 
dwell  there  !  Plow  do  your  fouls  delight  to  furvey  and 
gaze  at  his  perfections,  and  contemplate  the  wonders 
of  his  works !  And  how  often  do  your  thoughts  hover 
round  a  crucified  Jefus,  and,  as  it  were,  cling  and 
clufter  to  his  crofs,  like  the  bees  round  the  hive  !  You 
do  not  indeed  think  of  him  fo  frequently,  or  with 
fuch  affectionate  endearments  as  you  fhould.     But  can 

you 
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you  not  appeal  to  himfelf,  that  the  thoughts  of  him 
are  welcome  to  your  minds  \  that  you  do  at  times 
dwell  with  pleafure  in  the  delightful  contemplation, 
even  when  your  hands  are  bufy  about  other  things ; 
and  that  it  is  your  daily  forrow  that  your  hearts  arc 
not  more  intimate  with  him,  and  pay  him  more  fre- 
quent vifits  ?  Does  not  your  experience  tell  you,  that 
you  cannot  always  let  your  thoughts  grovel  in  the 
duft,  or  run  out  in  an  endlefs  chace  of  things  below, 
but  that,  in  fome  happy  hours,  they  rife  on  the  wings 
of  love,  and  moft  affectionately  cleave  to  your  dear 
Redeemer  ?  And  your  thoughts  are  not  the  cold  fpe- 
culations  of  a  philofopher,  but  the  warm,  pailionate 
and  heart-affecting  thoughts  of  a  chriftian.  If  this  be 
your  cafe,  my  brethren,  take  courage.  You  love  the 
Lord  Jefus  Chrift,  and  you  may  be  fure  he  loves  you, 
and  will  treat  you  as  his  friends. 

But  are  there  not  many  of  you  who  may  be  con- 
vinced  by  thofe  things,  that  you  have  not  the  love  of 
God  in  you  ?  For  are  you  not  confeious  that  your  af- 
fectionate thoughts  are  proftituted  to  fome  trifle  in 
this  lower  world,  and  hardly  ever  afpire  to  him  ?  Nay, 
are  not  the  thoughts  of  God,  and  things  divine  and 
eternal,  unwelcome  to  you  ?  and  do  you  not  call  them 
out  of  your  minds  as  you  would  make  a  fpark  of  fire 
from  your  bofoms  ?  Do  not  you  find  yourfelves  fhy 
of  him,  and  alienated  from  him  ?  Do  not  thofe  things 
give  you  pain  which  would  turn  your  thoughts  to- 
wards him  ?  You  do  not  affect  fuch  fubjects  of  medi- 
tation or  converfation,  and  you  foon  grow  weary  and 
uneafy  when  your  minds  are  tied  down  to  them  !  And 
what  can  be  the  caufe  of  this,  but  a  ftrong  difaffeclion 
to  God,  and  a  fecret  confeioufnefs  that  he  is  your 
enemy  on  this  account  !  O,  firs,  what  can  be  more 
aftonifhing,  or  what  can  be  a  ftronger  evidence  of  en- 
mity to  God,  than  that  men  fhould  live  in  fuch  a 
world  as  this,  and  yet  hardly  ever  have  one  affectionate 
thought  of  their  great  Author,  Preferver  and  Bene- 
factor !  His  glory  mines  upon  them  from  all  his  works, 

and 
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and  meets  their  eye  wherever  they  look  ;  his  word 
exhibits  him  to  their  view  in  a  ftill  more  bright  and 
amiable  light.  It  reprefents  the  Lord  Jems  in  all  the 
love  and  agonies  of  his  crucifixion,  and  in  all  the  glo- 
ries of  his  exaltation  ;  they  are  receiving  mercies  from 
him  every  moment  of  their  lives  ;  for,  in  him  they 
live,  and  move,  and  have  their  being  :  their  own  rea- 
fon  and  confeiences  tell  them  that  he  is  the  moft  excel- 
lent and  lovely  being,  and  worthy  of  fupreme  and 
univerfal  love,  and  they  profefs  to  believe  it  ;  and  yet 
he  cannot,  after  all,  gain  fo  much  as  their  frequent  and 
affectionate  thoughts !  Their  thoughts,  thofe  cheap 
and  eafy  things,  are  ungratefully  denied  to  him,  who 
gave  them  a  power  of  thinking  !  O  what  ftupid  in- 
difterency  about  the  fupreme  good,  or  rather  what 
prevailing  enmity  is  here  !  Can  you  pretend  to  be 
lovers  of  jefus  Chrift  while  this  is  your  cafe  ?  Can  you 
excufe  or  extenuate  this  under  the  foft  name  of  infir- 
mity ?  No,  it  is  rank,  inveterate,  fullen  enmity  ;  and  a 
righteous  God  refents  it  as  fuch.     But, 

3.  If  you  love  God  and  the  Lord  Jefus  Chrift,  you 
delight  in  communion  with  them.  Friends,  you  know, 
delight  to  converfe  together,  to  unbofom  themfelves 
to  one  another,  and  to  enjoy  the  freedoms  of  fociety. 
They  are  fond  of  interviews,  and  feize  every  opportu- 
nity for  that  purpofe  ;  and  abfence  is  tedious  and 
painful  to  them.  If  you  are  fo  happy  as  to  have  a 
friend,  you  know  by  experience  this  is  the  nature  of 
love.  Now,  though  God  be  a  fpirit,  and  infinitely 
above  all  fenfible  converfe  with  the  fons  of  men,  yet 
he  does  not  keep  himfelf  at  a  diftance  from  his  people. 
He  has  accefs  to  their  fpirits,  and  allows  them  to  carry 
on  a  fpiritual  commerce  with  him,  which  is  the  great- 
eft  happinefs  of  their  lives.  Hence  God  is  fo  often 
faid,  in  the  fcripture,  to  draw  near  to  them,  and  they 
to  him,  James  iv.  8.  Heb.  vii.  19.  Pfalm  lxix.  18.  and 
lxxiii.  28.  Heb.  x.  22.  Lam.  iii.  57.  and  St.  John, 
fpeaking  of  himfelf  and  his  fellow-chriftians,  fays, 
Truly  our  fellow/hip  is  with  the  Father,  and  with  his  Son 
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Jcfus  Chriji.  1  John  i.  3.  This  divine  fellowship  is 
promifedby  Chrift  to  all  his  friends,  John  xiv.  21,  23. 
He  that  loveth  me,Jhall  be  loved  of  my  Father,  and  I  will 
love  him,  and  will  manifeft  myfclf  to  him  ; — we  will  love 
him,  and  we  will  come  unto  him,  and  make  our  abode  with 
him.  This  myftical  fellowfhip  is  peculiar  to  the  friends 
of  God  ;  and  others  know  nothing  of  it.  They  are 
reprefented  as  poor  ftrangers  and  aliens,  that  have  no 
communication  with  God.  Eph.  ii.  12.  Col.  i.  21. 
He  is  my  of  them  and  they  of  him  :  they  keep  at  a 
diftance  from  one  another,  like  perfons  dilafFected. — 
This  communion  on  God's  part  confifts  in  his  com- 
municating to  his  people  the  influences  of  his  grace, 
to  quicken  them,  to  inflame  their  love,  to  give  them 
filial  boldnefs  in  drawing  near  to  him,  in  affuring 
them  of  his  love  to  them,  and  reprefenting  himfelf  to 
them  as  reconciled  and  acceffable.  And  on  their  part 
it  confifts  in  a  liberty  of  heart  and  fpeech  in  pouring 
out  their  prayers  to  him,  a  delightful  freedom  of  fpi- 
rit  in  all  exercifes  of  devotion,  in  returning  him  love 
for  love,  and  dedicating  themfelves  to  him.  Thus 
there  is  a  kind  of  interchange  of  thoughts  and.  affecti- 
ons, mutual  freedoms  and  endearments,  between 
them.  And  O  !  how  divinely  fweet  in  fome  happy 
hours  of  facred  intimacy  !  This  indeed  is  heaven  upon 
earth  :  and,  might  it  but  continue  without  interrup- 
tion, the  life  of  a  lover  of  God  would  be  a  conftant 
feries  of  pure,  unmingled  happinefs.  But,  alas  !  at 
times  their  Beloved  withdraws  himfelf,  and  goes  from 
them,  and  then  they  languifh,  and  pine  away,  and 
mourn,  like  the  mourning  turtle  that  has  loft  his  mate. 
This  intercourfe  with  God  may  be  a  ftrange  thing  to 
fome  of  you  ;  and  to  vindicate  the  want  of  it,  you 
may  give  it  fome  odious  name  ;  enthufiafin,  fanati- 
cifm,  or  heated  imagination.  But  I  muft  tell  you,  if 
you  know  nothing  of  it,  your  temper  and  experience 
is  entirely  different  from  all  the  friends  of  God,  and, 
therefore,  you  cannot  rank  yourfelves  in  that  happy 
number. 

Now 
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Now  the  ordinances  of  the  gofpel  are,  as  it  were, 
the  places  of  interview,  where  God  and  his  people 
meet,  and  where  they  indulge  thofe  facred  freedoms. 
It  is  in  prayer,  in  meditation,  in  reading  or  hearing  his 
word,  in  communicating  at  his  table;  it  is  in  thefe  and 
the  like  excrcifes  that  God  communicates,  and,  as  it 
were,  unbofoms  himfelf  to  thofe  that  love  him  ;  and 
they  enjoy  the  freedom  of  children  and  friends  with 
him  :  and  on  this  account  they  delight  in  thofe  ordi- 
nances, and  take  pleafure  in  attending  upon  them.  The 
workings  of  their  hearts  in  this  refpecl,  you  may  dif- 
cover  in  David,  when,  by  the  perfecution  of  Saul,  or 
the  rebellion  of  his  fon  Abfalom,  he  was  baniihed  from 
the  ftated  ordinances  of  public  worfhip.  Pfal.  xlii.  1, 
2,  4.  and  lxxxiv.  throughout,  and  xxvii.  4. 

And  now,  my  brethren,  to  come  nearer  home,  have 
not  fome  of  you  experienced  the  facred  joys  of  com- 
munion with  God  ?  And  were  not  thofe  the  fweeteft 
hours  of  your  life  ?  Have  you  not  found  it  good  for 
you  to  draw  near  to  him  ?  And  when  he  has  withdrawn 
his  prefence,  how  have  you  languifhed  and  mourned, 
and  could  never  be  eafy  till  he  was  pleafed  to  return 
to  you  ?  Do  you  not  alfo  find  a  facred  pleafure  in  the 
inftitutions  of  the  gofpel,  becaufe  there  you  hope  to 
meet  your  God,  and  enjoy  communion  with  him  ?  Is 
this  the  principle  that  prompts  you  to  pray,  to  hear, 
and  perform  every  religious  duty  ?  Then  you  may 
appeal  to  a  heart-fearching  God,  Lord,  thou  knoiveji 
that  I  love  thee. 

But  does  not  this  view  of  the  matter  give  the  con- 
ference of  fome  of  you  reafon  to  condemn  you.  You 
have  neither  known  nor  defired  this  fellowlhip  with 
the  Father,  and  his  Son  Jems  Chrift.  Alas  !  you  know 
nothing  of  thofe  freedoms  of  divine  friendfhip  :  and 
you  have  no  prevailing  pleafure  in  devotion.  You  ei- 
ther neglect,  the  duties  of  religion,  or  elfe  you  perform 
them  from  cuftom,  education,  conftraint  of  confeience, 
or  fome  other  fuch  principle.  Let  me  point  out  one  in- 
flance  as  a  fpecimen ;  and  that  is  fecret  prayer  and 
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clofet-devotion.  Nothing  can  be  more  exprefsly  com- 
manded than  this  is  by  Chrift,  Matt.  vi.  6.  and  is  this 
your  daily  practice  ?  Is  this  the  moft  pleafant  exer- 
cife  of  your  life  ?  Or  is  it  a  mere  formality,  or  a  wea- 
rinefs  to  you  ?  My  brethren,  inquire  honeftly  into  this 
matter. 

4.  And  laftly,  If  you  love  the  Lord  Jefus  Chrift, 
you  earneltly  ftudy  and  endeavour  to  pleafe  him  by  a 
life  of  univerfal  obedience.  Love  is  always  defirous  to 
pleafe  the  perfon  beloved  ;  and  it  will  naturally  lead  to 
a  conduct  that  is  pleafing.  This,  then,  you  may  be 
fure  of,  that  if  you  love  Jefus,  it  is  the  labour  of  your 
life  to  pleafe  him.  The  grand  inquiry  with  you  is  not, 
Will  this  or  that  pleafe  men  ?  will  it  pleafe  myfelf  ?  or 
will  it  promote  my  intereft  ?  but,  will  it  pleafe  my  God 
and  Saviour?  If  not,  I  will  have  nothing  to  do  with 
it.  This  is  the  ftanding  rule  of  your  practice  :  Let 
others  confult  their  own  inclinations,  or  the  tafte  of  the 
age  ;  let  them  confult  their  own  fecular  intereft,  or  the 
applaufe  of  mortals  ;  you  confult  what  is  the  good,  and 
acceptable,  and  perfect  will  of  God.  Rom.  xii.  2.  See 
alfo  Eph.  vi.  6.  1  Pet.  iii.  17.  Heb.  xiii.  21.  and  if  you 
may  but  pleafe  him,  it  is  enough.  But  are  there  not 
fome  of  you  who  are  hardly  ever  concerned  with  this 
dutiful  folicitude  ?  If  you  can  but  pleafe  yourfelves, 
and  thofe  whole  favour  you  would  court,  if  you  can 
but  promote  your  own  intereft,  you  are  not  folicitous 
whether  you  pleafe  God,  or  not.  This  proves  you  def- 
titute  of  his  love. 

The  only  way  to  pleafe  God,  and  the  beft  teft  of  your 
love  to  him,  is  obedience  to  his  commandments.  This 
is  made  the  decifive  mark  by  Chrift  himfelf.  If  a  man 
hve  me,  he  will  keep  my  words — He  that  loveth  me  not, 
keepeth  not  my  fayings.  John  xiv.  23,  24. — He  repeats 
it  over  and  over  in  different  forms  :  He  that  hath  my 
commandments,  and  keepeth  them,  he  it  is  that  loveth  me. 
ver.  21.  If  ye  love  me,  keep  my  commandments,  ver.  1 5. 
Ye  are  my  friends,  if  ye  do  whatfoever  I  command  you. 
John   xv.  14.    This  is  the  love  of  God,  fays  St.  John ; 
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that  is,  it  is  the  fureft  evidence,  and  the  natural,  infe- 
parable  effecl:  of  your  love  of  God,  that  you  keep  his: 
commandments  ;  and  his  commandments  are  not  grievous, 
1  John  v.  3.  that  is,  they  will  not  feem  grievous  to 
one  that  obeys  them  from  the  generous  principle  of 
love. 

Here  then,  you  that  profefs  to  love  the  Lord  Jefus, 
here  is  an  infallible  teft  for  your  love.  Do  you  make 
it  the  great  ftudy  of  your  life  to  keep  his  command- 
ments ?  Do  you  honeftly  endeavour  to  perform  every 
duty  he  has  enjoined,  and  that  becaufe  he  has  enjoined 
it  ?  And  do  you  vigorously  refift  and  itruggle  againft 
every  fin,  however  conftitutional,  however  fafhionable, 
however  gainful,  becaufe  he  forbids  it  ?  And  is  the 
way  of  obedience  pleafant  to  you  ?  Would  you  choofe 
this  way  to  heaven  rather  than  any  other,  if  it  were 
left  to  your  election  ?  What  does  confcience  anfwer 
to  this  ?  Do  not  fome  of  you  ftumble  and  hefitate  here? 
If  you  mould  fpeak  the  truth,  you  muft  fay,  "  I  can- 
not but  confefs  that  I  do  wilfully  indulge  myfelf  in 
fome  things  which  Jefus  has  forbidden,  and  leave  un- 
attempted  fome  duties  which  he  has  commanded  ?" 
Alas  !  is  this  the  cafe  ?  Then  his  love  does  not  dwell 
in  you  :  you  are  undeniably  his  enemies,  whatever 
be  your  pretenfions.  But  if  you  can  fay,  "  Lord,  I 
own  that  in  many  things  I  offend ;  in  many  things  I 
come  fhort  of  my  duty  ;  but,  if  I  know  myfelf,  I  think, 
I  can  honeftly  declare,  that  it  is  my  fincere  and  ear- 
neft  defire  to  do  thy  will,  and  that  it  is  my  real  endea- 
vour in  every  inftance  in  which  it  is  made  known  to 
me;"  I  fay,  if  you  can  make  this  declaration,  your 
cafe  looks  encouraging  :  this  is  the  dutiful  temper  and 
modeft  language  of  genuine  love. 

And  now,  my  brethren,  if  Jefus  mould  put  this 
oueftion  to  each  of  you,  Lsvcft  thou  me  ?  Are  you  pre- 
pared to  anfwer  him  ?  Can  you  defire  more  plain,  or 
more  certain  evidences  than  have  been  given  ?  Surely, 
no  5  and  therefore,  if  you  are  ftill  quite  undetermined, 
it  is  owing  to  the  real  obfeurity  and  perplexity  of  your 
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cafe,  or  to  your  careleffnefs  and  inattention,  or  to  your 
wilfully  (hutting  your  eyes  againft  conviction.     My 
brethren,  if  you  have  thefe  characteriftics  of  love  to 
Jefus,  away  with  your  painful  -jealoufies,  and  believe 
that  your  hearts  are  upright  before  him.     But  if  you 
are  deflitute  of  them,  be  affured  you  are  equally  def. 
titute  of  his  love.     Love  can  never  be  feparated  from 
its  natural  fruits  and  effects  ;  and  therefore,  without 
thefe,  it  is  the  greateft  abfurdity  to  pretend  to  it.  Can 
you  rife  up  now,  and  tell  the  Lord  Jefus  to  his  face, 
*'  Lord,  it  is  true,  I  have  not  the  fruits  and  evidences  of 
love,  but  I  love  thee  notwithstanding ;  I  love  thee  above 
all,  though  I  have  no  frequent  affectionate  thoughts 
of  thee  ;  I  love  thee,  though  I  hate  to  think  of  thee  ; 
though  I  have  no  pleafure  in  converfing  with  thee,  nor 
any  concerns  to  pleafe  thee,  and  keep  thy  command- 
ments ;  that  is,  I  love  thee,  though  my  tamper  and 
conduct  towards  thee  be  thofe  of  an  enemy  I"    Alas  1 
firs,  will  you  prefume  to  impofe  upon  an  omnifcient 
God,  with  fuch  abfurd  contradictory  pretenfions  as 
thefe  ?    Would  fuch  a  love  as  this  pafs  current  among 
men  :  Offer  it  now  to  your  governor,  your  father,  or 
your  friend,  and  fee  if  they  will  accept  of  it.  Tell  your 
friend,  "  I  moft  fincerely  love  you,  though  I  do  not 
love  to  think  of  you,  or  converfe  with  you  :  I  love 
you,  though  I  care  not  whether  I  pleafe  you  !"  would 
he  not  difcard  you  from  his  friendfhip,  as  an  incon- 
iiftent  pretender,  and  highly  refent  it,  that  you  fhould 
think  to  impofe  upon  him  by  fuch  abfurd  pretenfions  I 
And  mall  that  pafs  for  hncere,  fuprerne  love  to  God, 
which  would  not  be  accepted  as  common  friendfhip 
among  men  ?  Shall  enmity,  difguifed  under  hypocri- 
tical pretenfions,  be  offered  to  him,  under  the  name 
of  friendfhip  ?    With  horror  I  mention  it ;  and  yet  I 
mult  mention  it,  that  you  may  be  mocked  at  your 
conduct  ?  do  you  think  he  wants  underftanding  to  be 
thus  impofed   upon  ?     It   is  a  plain  cafe  you  have 
not  the  leaft  fpark  of  true  love  to  him  ;  you  are  ene- 
mies to  him  in  your  minds,  by  wicked  works,  there- 
Vol.  III.  O  fore 
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•fore  pafs  fentence  upon  yourfelves ;  "  Here  is  a  foul 
fo  perverfe  and  wicked,  that  it  has  never  yet  loved  its 
divine  Parent  and  the  fupreme  excellency ;  has  never 
loved  the  blefled  Jefus,  the  Friend  of  finners."  And 
now,  mould  all  the  enemies  of  God  in  this  alfembly 
walk  to  one  fide,  and  crowd  together  by  themfelves, 
how  thin  would  thev  leave  this  congregation  ?  How 
few  would  be  left  behind  !  Well,  the  day  is  coming, 
when  you  muft  be  feparated,  as  a  fhepherd  divides  the 
fheep  from  the  goats.  To  the  left  hand,  finners,  to 
the  left  hand  of  your  Judge,  you  muft  go,  who  conti- 
nue deftitute  of  his  love.  Then  you  will  know  the 
truth  of  your  cafe ;  but  alas !  it  will  be  too  late  to 
correct  it.  But  now  the  difcovery  of  it  is  the  firft  ftep 
towards  the  amendment  of  it :  and  therefore,  let  your 
confeiences  now  anticipate  the  proceedings  of  the  great 
judgment-day,  and  draw  a  line  of  feparation  betwixt 
you,  that  I  may  addrefs  you  according  to  the  claffes 
in  which  you  are  found.  This  leads  me,  purfuant  to 
my  propofed  method, 

II.  To  addrefs  myfelf  to  you  who  have  now  difco- 
vered  that  you  are  fincere  lovers  of  Jefus  Chrifl,  not- 
withftanding  your  many  imperfections.  And  my  time 
will  allow  me  to  offer  only  two  things  to  you. 

The  one  is,  your  heaven  is  fure  !  I  repeat  it  again, 
your  heaven  is  fure !  as  fure  as  the  fincerity  of  your 
love.  Love  is  the  grand  qualification  for  the  enjoy- 
ment of  God.  You  can  be  happy  in  his  prefence,  be- 
caufe  you  love  him  :  happy  in  his  fervice,  becaufe  you 
love  him  :  happy  in  the  contemplation  of  his  glories, 
becaufe  you  love  him.  In  fliort,  love  renders  you  fit 
for  heaven,  and  all  its  employments  and  fruitions,  and 
therefore  you  fhall  certainly  be  admitted  there  ;  for 
God  never  will  exclude  one  foul  that  is  fit  for  it,  or 
that  could  relifh  the  happinefs  there.  Love  is  the  fub- 
ftance  of  all  religion  and  obedience  :  love  is  the  fulfil- 
ling of  the  law ;  and  that  love  you  have  in  your  hearts. 
O  happy  fouls,  "  rejoice  in  hope  of  the  glory  of  God  :" 
for,  as  the  apoftle  reafons,  your  hope  will  not  make  you 
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ajhamcd,  bccaufc  the  love  of  God  is  Jhcd  abroad  in  your  hearts 
by  the  Holy  Ghojl.  Rom.  v.  4,  5.  Love  is  an  immor- 
tal principle.  Charity ,  or  love,  never  faileth.  1  Cor. 
xiii.  8.  It  is  therefore,  not  only  your  privilege,  but 
your  duty  to  rejoice  :  and  how  can  you  refrain,  when 
in  a  few  years,  at  moft,  you  will  be  with  that  Jefus 
whom  you  love  unieen,  in  all  the  glories,  and  in  all 
the  felicities  of  the  heavenly  world  ! 

The  other  thing  I  would  mention  to  you  is,  alas  1 
how  faint,  hew  imperfect  is  your  love  !  And  what 
great  reafon  have  you  to  cherifh  it,  and  labour  to  raife 
it  into  a  vigorous  flame  ?  I  need  not  offer  much  for 
your  conviction  on  this  head  ;  for  alas !  you  cannot 
but  be  fenfible  your  love  bears  no  fuitable  proportion 
to  the  excellency  of  the  divine  nature,  the  dying  love 
of  Jefus,  and  your  obligations  to  him.  Alas  !  it'  is  but 
a  feeble  fpark,  and  fometimes  fo  buried  and  fufTocated 
under  the  weight  of  your  corruptions,  that  you  can 
hardly  difcern  it  at  all,  and  fear  it  is  entirely  extin- 
guifhed.  O  then,  I  befeech  you,  love  your  God  more; 
love  your  dear  Redeemer  more.  Do  not  affront  him 
with  fuch  a  languid  love  :  think  over  his  excellencies, 
his  relations  to  you,  his  unbounded  love  and  grace  to 
you  ;  and  thefe  confiderations  may  fire  your  hearts, 
cold  as  they  are.  Cry  to  him  to  kindle  the  facred 
flame  in  your  breaft,  and  avoid  every  thing  that  tends 
to  damp  it :  guard  againft  the  friendlhip  of  this 
world,  which  is  enmity  againft  God ;  and  againft  all 
the  workings  of  fin  :  avoid  all  caufes  of  variance  and 
diftance  between  God  and  you,  and  labour  to  main- 
tain a  fettled  peace  and  a  conftant  correfpondence.  But 
the  other  clafs  of  my  hearers  ftand  in  greater  need  of 
immediate  relief,  and  therefore, 

III.  I  mail  addrefs  myfelf  to  fuch  of  you  as  may 
have  difcovered,  by  this  day's  trial,  that  you  are  des- 
titute of  the  love  of  Chrift  :  and  what  I  have  to  fay  to 
you,  my  dear  fellow  mortals,  may  be  reduced  under 
two  heads,  your  fin  and  danger — and  the  moft  proper 
means  of  deliverance* 

To 
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To  convince  you  of  your  fin  and  danger  in  not 
loving  God  and  his  Son  Jems  Chrift,  confider, 

1 .  It  is  the  fupreme  excellency  that  you  have  refu- 
fed  to  love.     The  moft  venerable  Majefty,  the  moft 
confummate  wifdom,  the  moil  richgoodnefs  and  grace, 
the  moft  amiable  juftice  ;  thefe  are  the  things  you  dif- 
a  fleet,  while  you  are  difaffected  towards  God  ;  for 
thefe  are  his  very  nature.     You  neglect  and  difguft 
faithfulnefs,  candour,  veracity,  mercy,  benevolence, 
and  every  moral  beauty  in  the  higheft  perfection.  You 
are  enemies  to  the  origin,  the  mm  total  of  all  excel- 
lency.    Now  this  may  ftrike  you  with  conviction  in 
various  views — as  firft,  how  depraved  and  corrupt 
muft  your  fouls  be,  that  can  be  difaffecled  to  fuch  a 
glorious  object  ?  How  muft  your  tafte  be  vitiated,  that 
cannot  reliih  the  fupreme  good  ?    You  can  love  the 
faint  fhadows  of  thefe  perfections  in  your  fellow-crea- 
tures ;  you  can  love  generofity,  benevolence,  mercy, 
juftice,  and  fuch  virtues,  in  mortals,  and  may  you  not 
fall  down  overwhelmed  with  aftonifhment,  and  cry 
out,  "  Lord,  what  is  this  that  has  befallen  my  foul, 
that  I  cannot  love  thee  ?  that  I  can  love  any  thing  elie 
that  is  lovely,  and  yet  cannot  love  thee  ?    O  !  what  a 
perverfe,  depraved,  abominable  foul  is  this !"     Sirs, 
muft  you  not  be  mocked  to  think  you  have  fuch  fouls 
within  you  ?     If  your  bodies  were  all  over-run  with 
rotten  ulcers  ;  if  your  features  were  all  convulfed  and 
diftorted  into  the  moft  hideous  forms  ;  if  your  limbs 
were  all  mattered  and  diflocated  ;  if  your  tafte  were 
fo  vitiated  that  you  loathed  all  healthful  food,  and 
you  mould  crawl  upon  the  earth,  feeding  on  its  mire 
and  dirt ;  all  this  would  not  render  you  half  fo  odi- 
ous and  horrible  a   monfter  as  a  foul  difaffecled  to- 
wards God.     Again,  What  an  aggravated  wicked- 
nefs  muft  this  be  ?  Your  obligations  to  love  him  are 
juft  in  proportion  to  his  lovelinefs  and  excellency  ; 
and  the  wickednefs  of  breaking  thefe  obligations  is  in 
exact  proportion  to  their  ftrength.    And  as  his  excel- 
lency and  your  obligations  are  infinite,  your  wicked- 
nefs 
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nefs  in  not  loving  him  muft  be  fo  too.    What  illufrra- 
tion  mall  I  life  to  reprefent  this  crime  in  its  proper 
infernal  colours  ?  If  you  mould  commence  an  enemy 
to  the  whole  creation  ;  profecute  men  and  angels  with 
implacable  abhorrence ;  deteft  the  father  that  begat 
you,  and  the  breafts  that  gave  you  fuck ;  nay,  if  you 
fhould  commence  a  direct  enemy  to  yourfelf,  be  per- 
petually plotting  againft  your  own  life,  all  this  would 
not  equal  the  crime  of  hating  the  ever-bleiled  God  ; 
for  all  thefe  beings  together  have  no  excellency  com- 
pared to  him,  and  your  obligation  to  love  him  is  pri- 
or and  fundamental  to  all  others.     Here  your  love 
fhould  begin,  here  it  mould  centre,  and  then  extend 
its  lines  to  all  parts  of  the  circle  of  creation  ;  there- 
fore, no  more  plead  your  innocence.     If  you  had  ne- 
ver committed  one  fin  belide  in  all  your  life,  this  one 
of  not  loving  God  is  fumcient  to  condemn  you  for 
ever  to  the  loweft  hell. — Further,  This  fin  will  appear 
more  aggravated,  if  you  confider  that,  by  not  loving 
God,  you  do  in  the  itrongeft  manner  declare,  that  he 
has  not  thefe  excellencies,  but  is  a  worthlefs  Being, 
undeferving  of  your  love.     When  you  do  not  love 
him,  after  all  the  difcoveries  he  has  made  of  himfelf 
to  you,  it  is  plain  that  this  is  the  habitual  fenfe  of  your 
hearts,  that  he  has  no  excellency  worthy  of  your  love. 
This  is  the  language  of  your  hearts ;  and  this  language 
is  much  more  ftrong  and  expreffrve  than  that  of  your 
lips.  You  may  fpeak  things  inadvertently,  which  your 
fecond  thoughts  would  retract ;  but  by  being  all  your 
life  deftitute  of  the  love  of  God,  you  have  all  your 
life   been    declaring  that  you  look  upon   him    as  a 
worthlefs  Beinsr,  far  inferior   to   a   thoufand   thins;* 
upon  earth,to  which  you  have  given  your  love.    Now 
you  would  not  dare  to  utter  fuch  blafphemy  as  this, 
and  how   can  you  dare  to  declare  it,  much  more 
ftrongly  by  the  temper  of  your  hearts,  and  ftand 
to   it  as  a  truth  ?    O  !    will  you   never  retract  it  by 
becoming  a  lover  of  God  ?    My  brethren,   can  you 
imagine   a  more  Clocking,  infolent  wickednefs  than 

this  ? 
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this  ?  And  what  an  hateful  foul  muft  that  be  that  has 
been  guilty  of  it  all  its  days  !  W  hat  is  this  but  to  fay, 
with  the  atheiftic  fool,  No  God  ?  for  he  is  not  God, 
if  he  be  not  fupremely  excellent  and  amiable  ?  and  if 
you  wifh  there  were  no  God,  what  do  you  do  but 
wifh  univerfal  defolation,  and  imprecate  deftruction 
to  yourfelf,  and  every  other  being  ?  for  were  there  no 
God,  there  could  be  nothing  elfe  ;  there  would  not 
have  been  one  fpark  of  being  through  infinite  fpace 
in  any  point  of  duration. 

1.  Your  not  loving  God  is  a  moft  unnatural  wick- 
cdnefs.  He  is  your  Father  ;  and  that  in  a  higher  fenfe 
than  your  earthly  parents  can  be.  He  is  the  Author 
of  your  bodies,  becaufe  it  was  he  that  firlt  eftabliihcd, 
and  Hill  continues  in  force,  thofe  laws  of  generation, 
by  which  they  were  produced  ;  and  had  it  not  been 
for  this,  men  could  no  more  produce  one  another  than 
a  ftone  or  a  clod  of  earth.  As  to  your  fouls,  the  nobler 
part  of  your  perfons,  they  are  his  immediate  offspring, 
produced  by  him  without  the  inftrumentality  of  fe- 
condary  caufes,  of  any  pre-exiftent  materials.  Thus 
he  is  your  Father  in  the  higheft  fenfe  ;  and  yet  you 
have  not  loved  him  !  You  have  not  loved  him  who 
gave  you  the  power  of  love  !  You  have  not  loved  him 
from  whofe  creative  hands  you  came  a  few  years  ago  ! 
What  an  unnatural  wickednefs  is  this  !  What  were 
you  an  hundred  years  ago  ?  You  were  nothing  ;  and 
you  would  have  continued  fo  to  all  eternity,  had  he 
not  fpoke  you  into  being.  And  yet  you  have  not 
fmcerely  loved  him  to  this  moment !  Moft  aftonifliing ! 
Muft  you  not  tremble  at  and  abominate  yourfelves  as 
the  vileft  and  moft  unnatural  monfters  ?  Should  the 
child  that  received  his  being  from  you  in  a  fubordinate 
fenfe,  the  child  you  dandled  upon  your  knees,  and  for 
whom  you  are  now  laborioully  making  provifion, 
fhould  he  hate  the  fight  of  you,  fhun  your  company, 
and  do  nothing  to  pleafe  you,  how  would  you  take 
it  ?  Would  you  not  think  the  unnatural  mifcreant 
unworthy  of  life  ?  And  yet  thus  you  have  treated  your 
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heavenly  Father,  to  whom  you  were  under  much 
higher,  and  more  endearing  obligations.  You  have 
treated  him  as  only  a  defpiied  broken  idol,  in  whom 
you  could  take  no  pleafure.  And  are  you  pleafed  with 
yourlelves  notwithstanding  ?  fhall  not  fuch  a  mocking 
prodigy,  at  which  angels  gaze  with  horror,  be  ftruck 
with  horror  at  itfeif  ?— Should  all  the  world  treat  God 
as  you  have  done,  what  would  be  the  confequence  ? 
Why,  there  would  not  be  one  lover  of  God  to  be 
found  among  all  the  numerous  race  of  man.  And  yet, 
if  you  have  a  right  to  hate  him,  they  have  too.  Have 
you  any  peculiar  indulgence  in  this  cafe  ?  Can  you 
produce  an  exemption  from  that  univerfal  law,  Thou 
jhalt  love  the  Lord  thy  God  with  all  thy  heart  ?  &c.  You 
fee  then  whither  your  conduct  leads,  and  do  you  not 
fhudder  to  think  of  it  ?  And  can  you  imagine  your- 
felves  innocent  ftill  ?  Do  you  think  you  have  tolerably 
o;ood  hearts  for  all  ?  I  am  fure  vour  reafon,  if  it  be 
not  entirely  loft,  will  not  allow  you  to  think  fo. 

3.  This  is  a  mod  ungrateful  wickednefs.  Think 
what  God  has  done  for  you  ;  how  many  mercies  he 
has  given  you,  as  many  mercies  as  moments  ;  think 
how  many  deliverances  he  has  wrought  for  you  ;  fee 
what  a  well-furnifhed  world  he  has  formed  for  your 
accommodation. — Think,  O  think,  of  the  love  and 
fuflerings  of  Jems  ;  fee  the  abafement,  the  labours,  the 
hardfliips  of  his  life  ;  fee  the  agonies  of  his  crucifixion; 
fee  the  crown  of  thorns,  the  mangled  vifage,  the  dis- 
jointed limbs,  the  flowing  blood,  the  burfting  heart, 
the  dying  pangs  of  your  bleifed  Redeemer.  O  !  think 
upon,  and  view  thefe  things,  and  then  fay,  what  do 
you  think  of  your  enmity  againft  him  after  all  this  ? 
Can  ingratitude  rife  to  a  higher  pitch  ?  O  !  is  this 
your  return  for  all  the  kindnefs  of  God  ?  for  all  the 
love  of  Jefus  ?  There  was  Something  very  cutting  in 
his  queftion  to  the  Jews,  Many  good  works  have  I  done 
among  you.  I  have  never  provoked  you  by  any  thing 
but  good  works  ;  and  for  which  of  thefe  do  youfione  me  ? 
John  x.  32.     This  may  be  eafily  accommodated  to 

you. 
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you.  Many  kind  actions  has  he  done  to  you,  many 
grievous  fufferings  has  he  undergone  for  you  ;  and 
for  which  of  thefe  do  you  hate  him  ?  O  muft  not  fuch 
an  expoftuhtion  wound  you  to  the  heart,  and  melt 
you  down  at  his  feet  in  the  deepeft  repentance  ?  O  ! 
can  you  continue  enemies  to  the  very  crofs  of  Chrift  ? 
Mull  not  that  difarm  your  refentment,  and  diflblve 
your  hearts,  hard  as  they  are,  into  the  moft  tender 
love  ? 

4.  This  is  a  moft  comprehenfive  wickednefs.  You 
are  repeatedly  told,  that  love  is  the  fulfilling  of  the 
law.  Rom.  xiii.  8,  10.  James  xi.  8.  The  firft  and 
great  commandment  upon  which  (with  a  like  precept 
with  regard  to  our  neighbour)  the  whole  law  and  the 
prophets  depend,  is,  Thou  Jtjalt  love  the  Lord  thy  God 
with  all  thy  heart,  &c.  that  is,  love  is  the  root,  the 
principle,  the  fubftance  of  all  obedience,  becaufe  it 
conftrains  a  man  to  a  cheerful  obfervance  of  every  di- 
vine precept,  and  naturally  difpofes  him  to  a  dutiful 
conduct.  Now  if  love  be  the  fulfilling  of  the  whole 
law,  it  follows,  that  the  want  of  love  is  the  breach  of 
the  whole  law  :  it  is  dafhing  the  two  tables  of  the  law 
in  pieces  at  once.  As  love  is  the  principle  of  all  obe- 
dience, fo  enmity  is  the  principle  of  all  difobedience  ; 
and  while  this  reigns  in  your  hearts,  it  diffufes  a  deadly 
pcifon  through  every  thing  you  do  ;  and  you  cannot 
perform  one  action  acceptable  to  God.  All  your  en- 
deavours are  but  the  treacherous  flattery  of  an  enemy, 
or  the  forced  homage  of  a  rebel  obliged  to  feign  fub- 
miflicn.  In  fhort,  the  want  of  love  to  God  is  the 
want  of  every  thing  that  is  morally  good  :  it  is  the 
root  of  all  evil ;  it  is  a  complication  of  all  wickednefs  ; 
a  fummary,  nay,  I  may  fay,  the  mm  total  of  all  difo- 
bedience and  rebellion.  And  can  you  any  longer  build 
your  hopes  on  the  fewnefs  or  fmallnefs  of  your  fins  ? 
Alas  !  while  you  are  pofTefTed  of  this  temper,  your 
hearts  are  full  of  every  evil.  This  renders  not  only 
your  actions,  your  words,  and  thoughts  of  every  kind, 
guilty  and  vile,  but  the  Mated,  fettled  bent  and  dif- 
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pofition  of  your  minds,  moft  wicked  and  abominable.* 
And  muft  you  not  fall  on  your  faces  before  your  in- 
jured Sovereign,  and  cry,  Guilty,  guilty  ? — But, 

5.  This  is  a  moft  inexcufable  wickednefs.  Your 
mouth  muft  be  flopped,  and  you  have  no  plea  left  to 
excufe  or  extenuate  it.  You  cannot  plead  here,  as 
you  do  in  fome  other  things,  '•  There  are  fo  many 
different  denominations  in  the  world,  fo  many  differ- 
ent opinions  about  religion,  that  I  know  not  what  to 
choofe  ;"  for  here,  as  I  told  you,  all  are  agreed.  They 
are  all  unanimous  in  this,  that  love  to  God  is  effential 
to  religion.  Not  only  all  denominations  of  Chriftians, 
but  Jews,  Mahometans,  Heathens,  and  all  that  believe 
the  exiftence  of  a  God,  confefs  this.  And  are  you  of 
a  religion  that  does  not  include  the  love  of  God  in  it  ? 
It  is  the  religion  of  devils,  or  rather  it  is  the  moft  dia- 
bolical irreligion.  I  infift  the  more  boldly  upon  this 
point,  becaufe  it  is  a  catholic  truth,  free  from  all  fuf- 
picion  of  party.  You  cannot  plead  that  you  have  no 
time  for  the  exercife  of  love  to  God  ;  for  love  is  not 
the  work  of  the  hands,  bat  of  the  heart  ;  and  may  be 
performed  while  you  are  engaged  in  other  bufinefs. 
Can  you  not  think  affectionately  of  a  friend  behind 
a  counter,  or  over  a  plough  ?  So  you  might  love  God, 
and  yet  follow  your  daily  employments. — Nor  can 
you  excufe  yourfelves  from  your  inability  ;  for  God 
has  implanted  the  paflion  of  love  in  your  nature,  and 
you  find  it  eafy  to  love  other  things  :  you  can  love 
the  world,  you  can  love  a  child  or  a  friend,  and  why 
cannot  you  love  God  ?  The  act  of  love  is  the  fame  in 
both  cafes,  and  one  would  think  it  would  be  an  eafier 
thing  for  you  to  love  him  who  is  the  Supreme  Excel- 
lence, than  imperfect  creatures,  whofe  excellency  is 
limited,  or  mingled  with  many  hateful  qualities. — 
Whence  then  is  your  inability  in  this  cafe  ?  It  is 
nothing  elfe  but  the  ftrength  of  your  enmity  ;  that  is, 

Vol.  III.  P  you 

*  When  the  omnifcient  God  views  you  afleep,  when  all  the  powers 
of  adlion  are  fufpended,  what  can  he  fay  of  you  but  this,  "  Here  lies  an 
enemy  of  God  ?" 
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you  are  fo  difaffected  to  the  ever-bleffed  God,  that 
you  cannot  love  him  ;  and  does  this  leffen  your  crime  ? 
Do  the  inveteracy  and  rancour  of  your  enmity  excufe 
it  ?  Alas  !  that  is  its  molt  dreadful  aggravation.  O  ! 
how  wicked  mult  you  be  when  you  are  fo  difaffe&ed 
to  the  God  that  made  you,  and  the  Saviour  that  died 
for  you,  that  you  cannot  prevail  upon  your  hearts  to 
love  him  !  Farther,  Have  you  tried  what  can  be  done 
to  root  out  and  fubdue  this  enmity  by  the  power  of; 
the  Holy  Spirit  ?  Have  you  cried  to  God  in  earneft 
prayer,  and  ufed  all  means  for  that  end  ?  If  not,  it  is 
plain  you  are  an  enemy  to  God,  and  love  to  continue 
fo  :  you  hate  him,  and  practically  infift  upon  it  you 
do  right*  Nor  can  you  pretend  ignorance  in  this  cafe  ; 
for  your  own  confcience  tells  you,  it  is  your  duty  to 
love  God.  In  fhort,  you  are  intirely  inexcufable  :  you 
fin  againft  the  full  conviction  of  your  own  minds,  and 
you  mult  join  with  God,  angels  and  men,  in  your 
own  condemnation. 

6.  This  temper,  if  it  continue,  will  certainly  ex- 
clude you  from  the  kingdom  of  heaven.     Alas  !  what 
would  you  do  there  with  your  difaffected  hearts  ? — 
Heaven  would  be  an  enemy's  country  to  you.     What 
pleafure  could  you  have  in  the  fociety  or  fervice  of 
that  God  whom  you  hate  ?  in  thofe  exercifes  and  en- 
joyments for  which  you  have  no  relim  ?     Could  you 
be  happy  in  the  practice  of  eternal  flattery,  bowing 
and  tinging  infincere  complimental  praifes  to  an  ene- 
my ?    Could  you  affect  the  fociety  there  ?    There  is 
not  one  like  you  in  all  that  innumerable  affembly  : 
they  all  love  that  God  whom  you  dilguft.     And  with 
what  pleafure  could  you  mingle  among  them  ?    How 
could  you  live  in  aycountry  where  the  laws,  the  cuf- 
toms,  the  employments,  the  difpofition  of  the  inhabit- 
;.   are  all  contrary  to  your  temper  ?    O  !  you  need 
feiitence  from  your  Judge  to  exclude  you,  you 
Id  exclude  yourfelves,  and  choofe  to  mingle  with 
eiiow-devils : — Which  leads  me  to  add, 

7.  This 
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7.  This  temper,  if  it  continue,  will  certainly  lead 
you  to  hell.  You  are  fit  for  no  other  place.  Where 
Should  the  enemies  of  God  be,  but  in  an  infernal  pri- 
fon  ?  There  is  the  fame  propriety  in  it  as  in  {hutting 
up  madmen  in  bedlam,  or  rebels  in  a  dungeon.  Why, 
you  are  devilized  already  ;  you  have  the  very  temper 
of  devils  :  enmity  to  God  is  the  grand  constituent  of 
a  devil ;  the  worft  ingredient  in  that  infernal  compo- 
sition ;  and  this  you  have  in  your  hearts,  and,  as  it 
were,  incorporated  with  your  habitual  temper.  And 
what  do  you  think  will  become  of  you  ?  Judge  your- 
felves,  mull  you  not  be  doomed  to  that  everlafting 
lire,  which  was  prepared  for  the  devil  and  his  angels, 
whom  you  refemble  ? 

Here  I  mult  fubjoin,  that  if  ever  you  are  brought 
to  love  God,  it  muft  be  in  this  world.  In  heaven  and 
hell  no  new  diipofitions  are  planted  ;  but  thofe  that 
are  found  prevalent  in  the  foul  will  ripen  and  grow 
to  perfection.  None  begin  to  grow  wicked  in  hell, 
or  to  love  God  in  heaven  :  the  feeds  are  all  fown  in 
the  prefent  irate,  which  then  fpring  up  to  maturity. 
Therefore,  if  you  would  ever  have  the  love  of  God 
fhed  abroad  in  your  hearts,  now,  now  is  the  time  ; 
now  or  never. 

But,  "  What  means  (you  will  fay)  fhall  I  ufe  for 
this  purpofe  ?" — Here  I  muft  be  but  fhort :  but  if  you 
are  really  in  earneft,  you  will  eafily  underftand  the 
fhorteft  hints. 

1.  Labour  to  be  deeply  fenfible  of  the  aggravated 
finfulnefs  and  danger  of  your  prefent  ftate.  Deeply 
imprefs  your  minds  with  this.  Check  the  levity  of 
your  minds,  and  indulge  a  ferious,  anxious,  forrowful 
temper  ;  for  your  cafe  really  requires  it. 

2.  Be  deeply  fenfible  of  the  necefiity  of  divine  grace 
to  change  your  hearts,  and  infpire  you  with  divine 
love.  The  difeafe  is  fo  far  gone,  you  cannot  heal 
yourfelves  ;  but,  blefled  be  God,  He  is  able,  He  is  able 
to  make  fuch  an  enemy  as  you  his  hearty  friend  and 
dutiful  fubject.     Therefore, 

3.  Betake 
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3.  Betake  yourfelves  to  earned  prayer  ;  and  confefs 
your  guilt,  your  vilenefs,  your  liablenefs  to  divine  dif- 
pleamre  :  cry  for  his  Spirit  to  fried  abroad  his  love  in 
your  hearts  :  here  let  your  petitions  centre  ;  for  this 
is  the  main  thing.  Endeavour  to  devote  yourfelves 
to  him,  to  give  up  your  difaffected  hearts  to  him,  to 
bow  that  rebellious  foul  at  his  feet. 

4.  Meditate  upon  the  glory  of  God,  his  kindnefs  to 
you,  the  love  and  fufferings  of  Chrift,  and  fuch  fub- 
jecls  as  tend  to  beget  and  inflame  your  love  to  him. 

5.  Be  not  weary  in  the  ufe  of  thefe  means,  but 
perfevere,  hold  on,  until  you  find  a  thorough  change 
produced  in  your  hearts.  Your  eternal  All  is  con- 
cerned ;  therefore  be  not  remifs  and  carelefs  ;  be  not 
i'oon  tired  or  difcouraged.  Never  give  over  until 
your  laft  breath  ;  and  who  knows  but  that  hoftile 
fpirit  of  yours  may  foon  become  the  friend  of  God, 
and  at  length  fhine  among  His  celeftial  friends  in  all 
their  tranfcendent  glories  and  ineffable  and  eternal 
felicity  !     Amen. 


SERMON     XLVIII. 

THE    NATURE    AND    AUTHOR   OF    REGENERATION. 


John  iii.  7.     Marvel  not  that  I /aid  unto  thee,  Te  mvjl 
be  born  again. 

THOSE  doctrines  are  not  always  molt  abfurd  in 
themfelves,  nor  ftrange  to  a  well-informed  mind, 

which  are  moft  wondered  at  in  the  world.     Ignorance 

1  • 
is  apt  to  wonder,  where  knowledge  difcovers  nothing 

amazing  or  unaccountable.     To  fupport  our  obferva- 

tions,  proofs  might  be  -given  ;  but  it  is  to  my  prefcni: 

purpoie  to  take  notice  of  only  one,  one  that  excited 

from 
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from  Nicodemus  wonder,  about  1700  years  ago,  and 
is  ftill  wondered  at  ;  nay,  more,  is  ridiculed  in  an  ig- 
norant world  :  I  mean  the  doctrine  of  Regeneration, 
or  the  New  Birth. 

Nicodemus  comes  to  Chrift  with  a  conviction  of 
his  high  character  as  a  Teacher  from  God,  who  attend- 
ed his  commiilion  by  the  ftrong  and  popular  evidence 
of  miracles.  From  fuch  a  Teacher  he  expects  fublime 
instructions  ;  and  from  his  own  improvements  in  Jew- 
ifh  learning,  he,  no  doubt,  flatters  himfelf  he  fliall  be 
able  to  comprehend  them  :  but  when,  inftead  of  gra- 
tifying his  curiofity  by  telling  him  ftrange  and  great 
things  of  the  kingdom  of  the  MefTiah,  as  a  fecular 
Prince,  and  a  mighty  Conqueror,  as  he  and  his  coun- 
trymen expected,  or  difcouriing  like  a  Rabbi  on  the 
Jewifh  law  ;  I  fay,  when,  inftead  of  this,  Jefus  opens 
the  conference  by  a  folemn  and  authoritative  declara- 
tion of  the  neceffity  of  fomething  under  the  name  of 
another  birth,  how  is  Nicodemus  furprized  !  This  he 
cannot  underftand.  This  feems  ftrange,  new  doctrine 
to  him  ;  and  he  has  an  objection  ready  againft  it,  as 
an  abfurdity  and  an  impoflibility  :  How  can  a  man  be 
born  when  he  is  old  ?  Can  he  enter  the  fecond  time  into  his 
mother 's  womb  and  be  born  ?  This  objection,  which  was 
altogether  impertinent,  and  founded  upon  a  grofs 
miftaken  notion  of  the  doctrine,  may  ferve  as  a  fpe- 
cimen  of  all  the  objections  that  have  been  made  againft 
this  doctrine  ever  fince  ;  they  have  all  proceeded  from 
ignorance,  or  from  grofs  miftaken  notions  of  an  evi- 
dent truth  ;  and  hence  men  have  imagined,  like  this 
mafter  of  Ifrael,  that  they  reafoned  ftrongly  againft  it, 
when  in  reality  they  were  faying  nothing  at  all  to  the 
purpofe,  and  did  not  fo  much  as  underftand  the  cafe. 

Our  condefcending  Lord  took  a  great  deal  of  pains 
to  "ive  Nicodemus  ri^ht  notions  of  this  doctrine.  For 
this  purpofe  he  prefents  it  before  him  in  various  views. 
He  tells  him,  he  did  not  mean  a  fecond  natural  birth, 
but  a  birth  of  water  and  of  the  fpirit — a  birth  that 
renders  a  man  fpiritual,  and  confecmcruly  fit  for  that 
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fpiritual  kingdom  he  was  about  to  erect ;  and  that  the 
free  and  fovereign  Spirit  of  God,  the  Author  of  this 
new  birth,  operated  like  the  wind,  which  bloweth  where 
it  lijleth.  Nicodemus  ftill  continues  gazing  at  him, 
and  wondering  what  he  Ihould  mean.  He  is  puzzled, 
after  all,  and  afks,  How  can  thefe  things  be  ?  Jefus  telly 
him  the  wonder  did  not  lie  in  the  doctrine,  but  in  his 
ignorance  of  it,  when  lie  was  a  teacher  of  the  law  : 
Art  thou  a  mafter  in  Ifrael,  and  knowcji  not  thefe  things  ! 

The  connection  of  my  text  is  this  :  That  which  is 
.  born  of  the  JJcfo  is  ficfo  ;  and  that  which  is  born  of  the 
fpirit  is  fpirit :  therefore  marvel  not  that  I  faid  unto  thee, 
ye  mufl  be  born  again.  That  is  to  fay,  "  The  doctrine 
you  are  fo  much  furprized  at,  is  not  at  all  abfurd,  fo 
as  to  make  you  wonder  to  hear  it  from  my  mouth. 
You  cannot  but  know,  that  all  mankind  are  born  of 
the  flefh  ;  that  is,  propagated  in  a  way  that  communi- 
cates a  depraved  nature  to  them ;  and  hence,  they  are 
flefh  ;  that  is,  corrupt  and  carnal,  and  therefore  whol- 
ly unfit  to  be  admitted  into  my  kingdom,  which  is 
pure  and  fpiritual.  But  that  which  is  born  of  the  Spi- 
rit is  fpirit ;  that  is,  fpiritual  and  holy  ;  and  therefore 
fit  for  that  fpiritual  and  holy  kingdom  which  I  am 
come  to  fet  up.  Now,  if  this  be  the  cafe,  you  have 
certainly  no  need  to  marvel  at  this  doctrine  :  can  it 
feern  ftrange  to  you,  that  impure,  unholy  creatures 
muft  be  changed,  before  they  can  be  fit  members  of  fo- 
holy  a  fociety  ?  Can  you  marvel  at  this  ?  No  ;  you 
would  have  more  reafon  to  marvel  at  the  contrary." 

It  is  one  part  of  my  defign  to-day  to  inquire,  whether 
the  doctrine  of  the  new  birth  be  indeed  fuch  a  ftrange, 
abfurd,  or  impofliblc  thing  in  itfelf,  as  to  deferve  that 
amazement,  and  indeed  contempt,  which  it  generally 
meets  with  in  the  world  :  or  whether  it  be  not  rational, 
necefrary,  and  worthy  of  univerfal  acceptance  ?  But 
before  I  enter  upon  this,  it  will  be  proper -to  inquire, 

What  the  new  birth  is  ?    And, 

Who  is  the  author  of  it  ? 

And  in  what  way  does  he  generally  produce  it  ? 

Remove 
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Remove  your  prejudices,  my  hearers,  againft  this 
doctrine,  fufpend  your  difbelief,  and  ceafe  to  wonder 
at,  or  ridicule  it,  till  thefe  points  be  explained,  left 
you  be  found  to  fpeak  evil  of  the  things  you  know  not. 

I.  Let  us  inquire,  What  it  is  to  be  born  again  ? 

To  gain  your  attention  to  this  inquiry,  I  need  only 
put  you  in  mind,  that  whatever  be  meant  by  the  new 
birth,  it  is  not  an  infignificant  fpeculation,  not  the  dis- 
puted peculiarity  of  a  party,  not  the  attainment  of  a 
lew  good  men  of  the  ilrfh  clafs,  but  it  is  effcntial  to 
every  good  man,  and  abfolutely  neceffary  to  falvation. 
You  cannot  doubt  of  this,  if  you  look  upon  Jefus  Chrift 
as  a  perfon  of  common  veracity,  and  worthy  of  credit 
in  his  moil  folemn  declarations ;  for  he  has  declared, 
over  and  over  again,  with  the  utmoft  Solemnity,  that 
Except  a  man  be  born  again,  he  cannot  fee  the  kingdom  of 
heaven.  John  iii.  3,  5,  and  7.  Attend  then,  if  you 
think  your  eternal  falvation  worthy  of  your  attention. 

The  phrafe,  to  be  born  again,  like  moft  other  expref- 
fions  ufed  upon  divine  Subjects,  is  metaphorical,  and 
brings  in  natural  things,  with  which  we  are  familiarly 
acquainted,  to  aflift  our  conceptions  of  divine  things, 
which  might  other  wife  be  above  our  comprehenfion. 
We  all  know  what  it  is  to  be  born  ;  and  our  know- 
ledge of  this  may  help  us  to  underftand  what  it  is  to 
be  born  again.  As  by  our  firft  birth  we  become  men, 
or  partake  of  human  nature  ;  fo,  by  our  fecond  birth 
we  become  chriftians,  and  are  made  partakers  of  a  di- 
vine and  Spiritual  nature.  As  our  firft  birth  introdu- 
ces us  into  this  world,  and  into  human  fociety,  So  our 
fecond  birth  introduces  us  into  the  church  of  Chrift, 
and  makes  us  true  members  of  that  holy  Society.  As 
by  our  firft  birth  we  reSemble  our  parents,  at  leaSt  in 
the  principal  lineaments  of  human  nature  ;  fo  by  our 
Second  birth  we  are  made  partakers  of  the  divine  na- 
ture ;  that  is,  we  are  made  to  refemble  the  blefled 
God  in  holinefs  ;  or,  as  St.  Paul  exprefies  it,  we  are 
renewed  after  his  image  in- knowledge,  rigftteoufnejs,  a  fid 
true  holinefs.     Eph.  iv.  24.  Col.  iii.  10.    The  effect  is 

like 
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like  its  caufe  \  the  child  like  the  parent.  That  which 
is  horn  of  the  fcfo  is  flefh  ;  and  that  which  is  born  of  the 
fpirit  is  fpirit,  *  In  our  firll  birth  we  are  endowed 
with  child-like  and  filial  difpolitions  towards  our  hu- 
man parents  ;  and  when  we  are  born  of  God,  we  are 
infpired  with  a  child-like  and  filial  temper  towards 
him.  as  our  heavenly  Father.  By  our  natural  birth 
we  are  placed  in  an  imperfect,  but  growing  ftate.  We 
have  all  the  powers  of  human  nature,  though  none  of 
them  in  perfection ;  but  from  that  time  they  grow 
and  improve,  till  they  at  length  arrive  to  maturity. 
In  like  manner,  in  our  fecond  birth,  all  the  principles 
of  virtue  and  grace  are  implanted  ;  but  their  growth 
and  improvement  is  the  work  of  the  chriftian  life;  and 
from  that  time  they  continue  gradually  growing,  tho* 
with  many  interruptions,  till  at  death  they  arrive  at 
maturity  and  perfection.  In  our  natural  birth  we  pafs 
through  a  verv  great  change.  The  infant  that  had 
Iain  in  darknefs,  breathlefs  and  almoft  infenfible,  and 
with  little  more  than  a  vegetative  life,  enters  into  a 
new  ftate,  feels  new  fenfations,  craves  a  new  kind  of 
nourishment,  and  difcovers  new  powers.  In  like  man- 
ner, in  the  fecond  birth,  the  finner  paries  through  a 
great  change  ;  a  change  as  to  his  view  of  divine  things ; 
as  to  his  temper,  his  practice,  and  his  ftate  ;  a  change 
fp  great,  that  he  may  with  propriety  be  denominated 
another  man,  or  a  new  creature.  As  I  ihall  adjuft  my 
difcourfe  to  the  narrow  limits  of  an  hour,  I  muft  pafs 
over,  or  but  ilightly  touch  upon  all  the  particulars  fug- 
gefted  by  the  metaphor  in  my  text,  except  the  laft, 
which  is  the  molt  compreheniive  and  inftructive ; 
namely,  That  the  new  birth  implies  a  great  change  in 
the  views,  the  temper,  the  practice,  and  the  ftate  of  the 
imner  ;  and  under  this  head,  fundry  of  the  other  par,- 
ticulars  may  be  reduced. 

The  various  forms  of  expreilion,  which  the  fcrip- 
ture  ufes  to   reprefent  what  is  here  called  a  fecond 

birth, 

*  Flefh  cf  flefh,  and  fpirit  of  fpirit.     This  is  according  to  the  efla- 
fclifhcd  laws  of  generation,  by  which  every  ihing  begets  its  like. 
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birth,  ail  confpire  to  teach  us,  that  it  confifts  in  a 
great  change.  It  is  reprefented  as  a  refurrecHon,  or 
a  change  from  death  to  life  :  Ton  hath  he  quickened* 
faith  St.  Paul,  who  were  dead  in  trefpaffes  and  fins.  Eph. 
ii.  1.  It  is  reprefented  as  a  new  creation  :  If  any  man 
be  in  Chrifi,  fays  the  fame  infpired  author,  he  is  a  new 
creature  :  old  things  are  paji  away  ;  and  behold,  ail  things 
are  become  new.  1  Cor.  v.  ly.  Put  on,  fays  he,  the  new 
man,  which,  after  God,  is  created  in  righteoufnefs  and  true 
bclinefs.  Eph.  iv.  24.  Thefe  and  like  expreflions  flg- 
nify  a  very  great  change  :  and  fuch  forms  of  fpeech 
are  very  commonly  ufed  in  the  fame  fenfe ;  which 
ihews  they  are  fo  far  from  being  ridiculous,  that  they 
are  agreeable  to  the  common  fenfe  of  mankind.  When 
we  fee  a  man  that  we  once  knew,  look,  and  fpeak, 
and  act  as  he  ufed  to  do,  it  is  cuftomary  to  fay,  "  He 
is  the  old  man  ftill."  But  if  we  fee  a  great  alteration 
in  his  appearance,  his  temper,  or  behaviour,  we  are 
apt  to  fay,  "  He  is  a  new  man  ;"  or,  "  He  is  quite  an- 
other creature."  When  we  fee  a  rugged,  boifterous 
man  become  meek  and  inoffenfive,  we  are  apt  to  fay, 
"  He  is  become  a  mere  child. "  Thefe  forms  of  fpeech 
are  fo  fignificant  and  popular,  that  they  have  even  paf- 
fed  into  proverbs,  and  that  in  various  countries  and 
languages  ;  and  hence  they  are  ufed  in  the  fcriptures 
as  plain  and  familiar  reprefentations  of  this  great  truth. 
And  hence  we  are  bold  to  ufe  them,  in  fpitc  of  that 
fenfelefs  ridicule  and  contempt,  which  fome  would  cafl 
upon  them  ;  but  which  rebounds  upon  themfelves,  for 
cenfuring  modes  of  expreilion  that  are  not  only  facred, 
but  agreeable  to  common  fenfe. 

Now,  fince  it  is  evident  the  new  birth  fignifies  a 
great  change,  you  are  impatient,  by  this  time,  I  hope, 
to  know  more  particularly  what  it  is.  It  is  the  change 
of  a  thoughtlefs,  ignorant,  hard-hearted,  rebellious  fin- 
ner,  into  a  thoughtful,  well-informed,  tender-hearted, 
dutiful  fervant  of  God.  It  is  the  implantation  of  the 
feeds  or  principles  of  every  grace  and  virtue  in  a  heart 
that  was  entirely  deftitute  of  them,  and  full  of  fin. 

Vol.  III.  Q  The 
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The  firmer  that  was  wont  to  have  no  practical  affecti- 
onate recrard  for  the  great  God,  is  now  made  to  re- 
vere,  admire,  and  love  him,  as  the  greateft  and  beft  of 
Beings ;  to  rejoice  in  him  as  his  fupreme  happinefs, 
and  cheerfully  to  fubmit  to  him  as  his  Ruler.  Former- 
ly his  temper  and  conduct  would  better  agree  to  the 
infidelity  of  an  atheift  than  to  the  faith  of  a  chriftian  : 
but  now,  he  thinks,  and  fpeaks,  and  acts,  as  one  that 
really  believes  there  is  a  God  :  a  God  who  infpects  all 
his  ways,  and  will  call  him  to  an  account.  The  heart  that 
was  wont  to  difguft  the  holinefs  of  the  divine  law,  and 
murmur  at  the  ftrictnefs  of  its  precepts,  now  loves  it ; 
loves  it  for  that  very  reafon  for  which  it  was  wont  to 
hate  it  ;  namely,  becaufe  it  is  fo  holy.  This  was  the 
temper  of  the  Pfalmift  :  Thy  word  is  very  pure  ;  there- 
fore  (that  is,  on  that  very  account)  thy  fervant  loveth 
it?  Pfal.  cxix.  140.  and  of  St.  Paul,  The  law  is  holy, 
and  the  commandment  is  holy — and  what  follows  ?  /  de- 
light, fays  he,  in  the  law  of  God  after  the  inner  man.  And 
J  confent  unto  the  law,  that  it  is  good.  Rom.  vii.  12,  16, 
11.  The  haughty,  ftubborn,  deceitful  heart,  is  now 
made  humble,  pliable,  fimple,  and  honeft,  like  that  of 
a  little  child.  Hence  Chrift  fays,  Except  ye  be  converted^ 
and  become  as  little  children,  ye  Jhall  not  enter  into  the  king- 
dom of  Heaven.  But  whofoever  Jhall  humble  himfelf  as  a 
little  child,  the  fame  is  greateft  in  the  kingdom  of  Heaven. 
Matt,  xviii.  3,  4.  This  was  alfo  the  temper  of  David  : 
Lord,  my  heart  is  not  haughty — furely  I  have  behaved  my- 
felf  as  a  child  that  is  weaned  of  his  mother  :  my  foul  is 
even  as  a  weaned  child.  Pfal.  exxxi.  1,  2.  The  heart 
that  ufed  to  have  no  delight  in  communion  with  God, 
but  lived  as  without  God  in  the  world,  now  feels  a 
filial  delire  to  draw  near  to  him,  and  addrefs  him  with 
the  humble  boldnefs  and  freedom  of  a  child.  Becaufe 
ye  are  fons,  fays  St.  Paul,  God'hath  fent  forth  the  Spirit 
of  his  Son  into  your  hearts,  crying  Abba,  Father.  Gal.  iv. 
6.  that  is,  Father,  Father  :  the  repetition  of  fo  tender 
a  name  intimates  the  greateft  endearment  and  affecti- 
onate freedom.  The  heart  that  had  no  realizing  af- 
fecting 
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feeling  views  of  a  future  ftate,  now  feels  the  energy 
of  that  doctrine,  and  looks  upon  heaven  and  hell  as 
indeed  the  mod  important  realities.  The  heart  that 
was  once  earthly  and  fenfual,  eagerly  fet  upon  things 
below,  as  its  main  purfuit,  is  now  taught  to  afpire  to 
heaven  ;  in  heaven  is  its  treafure,  and  there  it  will  be. 
The  thoughts  that  were  once  fcattered  among  a  thou- 
fand  trifles,  are  now  frequently  collected,  and  fixed 
upon  the  great  concerns  of  religion.  Now  alio  the 
heart  is  remarkably  altered  towards  the  Lord  Jefus : 
formerly  it  feemed  fufficient  to  wear  his  name,  to  pro- 
fefs  his  religion,  to  believe  him  to  be  the  Saviour  of 
the  world,  to  infert  his  name  in  a  prayer  now  and  then, 
and  to  give  a  formal  attendance  upon  the  inftitutions 
of  his  worfhip ;  but  O  !  now  he  appears  in  a  more 
important  and  interefting  light.  Now  the  firmer  is 
deeply  fenfible  that  he  is  indeed  the  only  Saviour,  and 
he  moll  eagerly  embraces  him  under  that  endearing 
character,  and  intrufts  his  eternal  all  in  his  hands.  Now 
he  appears  to  him  all  lovely  and  glorious,  and  his  heart 
is  for  ever  captivated  with  his  beauty.  Now  he  prays, 
and  longs,  and  languifh.es  for  him,  and  feels  him  to  be 
all  in  all.  O  !  now  the  very  thought  of  being  with- 
out Chrift,  kills  him.  Thus,  God,  who  firjl  command- 
ed light  to  fidine  out  of  darknefs,  hathfoined  into  his  heart, 
to  give  him  the  light  of  the  knowledge  of  the  glory  of  God,  in 
the  face  of  Jefus  Chrift,  2  Cor.  iv.  6.  in  that  face  where 
it  fhines  with  the  faireft  beams.  Now  alfd  the  man 
has  very  different  views  of  himfelf:  he  fees  himfelf  to 
be  a  guilty,  depraved,  vile  creature,  all  over-run  vyith 
fin,  and  deftitute  of  ail  goodnefs,  but,  as  it  is  wrought 
in  him  by  divine  grace,  how  different  is  this  from  the 
proud  felf-righteous  eftimate  he  was  wont  to  form  of 
himfelf  i  His  views  of  fin  are  alfo  quite  different  from 
what  they  ufed  to  be :  he  ufed  to  look  upon  it  as  a 
flight  excufable  evil,  except  when  it  broke  out  into 
fome  grofs  acts.  But  now  he  fees  it  to  be  unfpeakably 
vile  and  bafe,  in  every  inftance  and  degree.  An  evil 
thought,  a  corrupt  motion  of  defire,  an  indifpofed 
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heart  towards  God,  appears  to  him  a  mocking  evil, 
fuch  as  nothing  but  the  infinite  mercy  of  God  can  for- 
give, and  even  that  mercy,  upon  no  other  account  but 
that  of  the  right  eoufnefs  of  Jefus  Chrift.     He  fees  it 
does  molt  juftly  defer ve  everlafting  punifhment  ;  and 
he  is  often  loft  in  wonder  that  the  gofpel  mould  open 
a  door  of  hope  even  for  him,  who  has  been  fo  deeply 
guilty.     It  breaks  his  heart  to  think  that  he  indulged 
fo  bafe  a  thing  fo  long  ;  and  he  can  never  be  fully  re- 
conciled to  himfelf,  while  he  feels  the  remains  of  it 
within  him.     His  repentance  now  takes  a  new  turn. 
Formerly  he  was  entirely  under  the  influence  of  felf- 
love,  and  therefore,  when  he  had  any  concern  for  his 
fin,  it  entirely  proceeded  from  the  fervile  principle  of 
fear  ;  fear  of  the  punifhment,  and  not  hatred  of  the 
crime.     But  now  his  foul  is  ennobled  with  more  ge- 
nerous principles  :  now  he  can  mourn  over  fin,  as  a 
bafe  ungrateful  evil,  even  when  he  has  no  thoughts  of 
the  punifhment :  now  he  can  mourn  over  fin  as  againft 
God,  and  not  only  as  againft  a  fin-punifhing,  but  as 
againft  a  fin-pardoning  God.     Now  he  mourns  with 
generous  forrow  over  pardoned  fin  ;  and  God's  being 
fo  good  as  to  forgive  him,  is  fo  far  from  lcffening  the 
evil  of  fin  in  his  view,  that  this  very  confideration  pe- 
culiarly affects  him.     O  !  that  he  fhould  be  fo  bafe  as 
to  fin  againft  a  God  who  is  fo  gracious  as  to  forgive 
him  after  all !  This  thought  breaks  his  heart ;  and 
God's  forgiving  him,  is  a  reafon  why  he  can  never 
forgive  himfelf.     The  heart  has  alfo  a  new  temper  in 
the  duties  of  religion  :  it  can  no  more  indulge  an  ha- 
bitual coldnefs  or  luke-warmnefs  in  them,  but  exerts 
its  powers  to  the  utmoft  ;  and,  when  it  has  a  lan- 
guishing interval,  it  cannot  be  eafy  in  that  condition, 
but  tries  to  roufe  itfelf  again.    Experience  teaches  that 
it  is  good  to  draw  near  to  God ;  and  the  ordinances 
of  the  gofpel  are  not  tirefome  formalities,  as-they  were 
wont  to  be,  but  the  means  of  life  and  refrefhment ; 
and  they  are  its  happieft  hours  which  are  fpent  in  at- 
tending upon  them.    Now  the  gofpel  is  not  that  dull, 
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ftale,  neglected  tale  it  once  was,  but  the  moft  joyful 
tidings  that  ever  came  from  heaven.  As  a  new-born 
babe,  the  regenerate  foul  defires  the  fincere  milk  of 
the  word,  that  it  may  grow  thereby,  1  Pet.  ii.  1.  and 
it  is  efteemed  more  than  necelfary  food.  Now  the 
carelefs,  fecure  foul,  that  was  always  cautious  of  over- 
doing in  religion,  and  nattered  itfelf  there  was  no  need 
of  being  fo  much  in  earneft,  is  effectually  roufed,  and 
ftrives  in  earneft  to  enter  in  at  the  ftrait  gate,  convinced 
both  of  the  difficulty  and  neceffity  of  entering.  Now 
religion  is  no  longer  a  matter  by  the  by,  but  a  ferious 
bufinefs  ;  and  every  thing  that  comes  in  competition 
with  it  muft  give  way  to  it.  The  man  is  refolved  to 
fave  his  foul  at  all  adventures ;  and  this,  he  is  now 
convinced,  is  no  eafy  work.  To  fum  up  the  whole, 
for  I  can  only  give  a  few  fpecimens  of  particulars,  the 
regenerate  foul  is  changed  univerfally  in  every  part. 
I  do  not  mean  the  change  is  perfect  in  any  part :  alas ! 
no  ;  fin  ftill  lives,  and  fometimes  makes  violent  llrug- 
gles,  though  crucified.  The  old  man  dies  hard.  But 
1  mean,  the  change  does  really  extend  to  every  part. 
The  foul  is  in  no  refpecl  the  fame  it  was  wont  to  be,  as 
to  the  concerns  of  religion.  It  has  new  views,  new 
fenfations,  new  joys,  new  forrows,  new  inclinations, 
and  averfions,  new  hopes  and  fears  :  in  fhort,  as  the 
apoftle  tells  us,  all  things  are  become  new,  1  Cor.  v.  17. 
and  according  to  his  infpired  prayer,  the  whole  man, 
foul,  body  and  fpirit,  is  fanclijied.     1  Thef.  v.  23. 

By  way  of  confirmation,  let  me  add  a  few  charac- 
ters of  a  regenerate  man,  which  are  exprefsly  fcriptu- 
ral.  Every  one  that  loveih,  is  born  of  God,  faith  St.  John, 
1  John  iv.  7.  That  is,  every  new-born  foul  is  pofleffed 
with  a  generous  love  to  all  mankind,  which  prompts 
it  to  obferve  the  whole  law  in  its  conduct  towards 
them  (for  love  is  the  fulfilling  of  the  zvhole  law  J  and  re- 
trains it  from  doing  them  any  injury  ;  (for  love  work- 
eth  no  evil  to  his  neighbour)  Rom.  xii.  10.  This  love  ex- 
tends not  only  to  friends,  but  alfo  to  ftrangers,  and 
even  to  enemies.    It  is  a  friendfhip  to  human  nature 
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in  general ;  it  fpreads  over  the  whole  earth,  and  em- 
braces the  whole  race  of  man.  But  as  the  righteous 
are  the  more  excellent  ones  of  the  earth,  it  terminates 
upon  them  in  a  peculiar  degree  :  and  the  reafon  is  ob- 
vious ;  they  are,  in  a  peculiar  fenfe,  the  faints  brethren, 
the  children  of  the  fame  heavenly  Father ;  and  they 
bear  a  refembiance  to  him  :  and  if  he  loves  the  Origi- 
nal, he  muft  alio  love  the  Copy.  Thus,  fays  St.  John, 
Every  one  that  loveth  him  that  begat,  loveth  him  alfo  that  is 
begotten  of  him.    1  John  v.  1. 

Another  character  of  regeneration  the  fame  apoftle 
gives  you,  1  John  v.  4,  5.  and  that  is,  victory  over 
the  world  by  faith.  Every  one  that  is  born  of  God  over- 
cometh  the  world :  and  this,  is  the  viclory  that  overcometh 
the  world,  even  our  faith.  That  is,  Whatever  tempta- 
tions may  arife  from  the  riches,  honours,  or  pleafures 
of  the  world,  or  from  the  fociety  of  mankind,  the 
man  that  is  born  of  God  has  fuch  believing  views  of 
eternal  things,  as  conflrains  him  to  conflict  with  them, 
and  overcome  them.  He  has  not  fuch  a  mean,  daf- 
tardly  foul,  as  to  yield  to  oppofition.  He  is  enabled, 
by  divine  grace,  to  brave  dangers,  and  encounter  dif- 
ficulties in  fo  good  a  caufe  :  he  dares  to  be  wife  and 
happy,  though  all  the  world  fliould  turn  againft  him. 
O  what  a  change  is  this  from  his  former  temper  ! 

Another  diftinguifhing  characteriftic  of  the  new 
birth,  is,  univerfal  holinefs  of  practice,  or  a  confeien- 
tious  obfervancc  of  every  known  duty,  and  an  honeft, 
zealous  reiiftance  of  every  known  fin.  There  is  no 
known  duty,  however  unfafhionable,  difagreeable, 
or  dangerous,  but  what  the  true  convert  honeftly  en- 
deavours to  perform  ;  and  there  is  no  known  fin, 
however  cuftomary,  pleafmg,  or  gainful,  but  what  he 
honeftly  refifts,  and  from  which  he  labours  to  abftain. 
This  necefiarily  follows  from  what  has  been  faid  ; 
for  when  the  principles  of  action  are  changed  within, 
the  courfe  of  action  will  be  changed  too.  When  the 
heart  is  made  holy,  it  will  infallibly  produce  habitual 
.  holinefs  of  practice.     A  good  tree  muft  bring  forth 
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good  fruit.  This  St.  John  aflerts  in  the  ftrongeft 
manner,  and  in  various  forms.  We  know,  fays  he, 
that  every  one  that  doth  righteoufnefs  ;  that  is,  that  habi- 
tually practifeth  righteoufnefs,  is  born  of  God,  1  John 
ii.  29.  We  know  that  whofoever  is  bom  of  God  Jinneth  not ; 
that  is,  he  finneth  not  habitually,  fo  as  he  may  be  de- 
nominated a  finner  by  way  of  diftincnon  ;  but  he  that 
is  begotten  of  God  keepeth  himfef ;  that  is,  keepeth  him- 
felf  from  the  infection  of  fin;  and  thai  wicked  one  touch- 
eth  him  not.  1  John  v.  18.  Little  children,  fays  he,  let 
no  man  deceive  you  :  he  that  doth  righteoufnefs  is  righteous 
< — But  he  that  committeth  fin  is  of  the  devil.  Whofoever 
is  born  of  God  doth  not  commit  fin  ;  i.  e.  as  I  explained  it 
before,  he  does  not  habitually  fin  in  the  general  tenor 
of  his  practice,  fo  as  to  make  fin  his  diftinguifhing  cha- 
racter ;  for  his  feed  remaineih  in  him  ;  that  is,  the  prin- 
ciples of  grace,  implanted  in  him  in  regeneration,  are 
immortal,  and  will  never  fufFer  him  to  give  himfelf 
up  to  fin,  as  formerly  ;  and  he  cannot  fin  becaufe  he  is 
born  of  God :  his  being  born  of  God  happily  difables 
him  for  ever  from  abandoning  himfelf  to  fin  asrain.— 
In  this  the  children  of  God  are  manifefl ;  and  the  children 
of  the  devil ;  that  is,  this  is  the  grand  diftinguifhing 
characteriftic  exifting  between  them,  Whofoever  doth 
not  righteoufnefs,  is  not  of  God.  1  John  iii.  7 — 10.  You 
fee  then  a  holy  practice  is  one  of  the  moft  certain  figns 
of  regeneration  ;  and,  therefore,  in  vain  do  fuch  pre- 
tend to  it,  or  boaft  of  high  attainments  in  inward  ex- 
perimental religion,  who  are  not  holy  in  all  manner 
of  converfation,  and  do  not  live  righteoufly,  foberiy, 
and  godly  in  the  world. 

By  this  time,  I  hope,  my  brethren,  you  underfland 
what  it  is  to  be  born  again.  And  now,  upon  a  review 
of  the  fubjecl:,  there  are  feveral  things  of  importance, 
which  I  would  fubmit  to  your  'confideration. 

Firft,  I  leave  you  now  to  confider,  whether  baptifm 
be  the  fame  thing  with  regeneration,  or  the  new  birth, 
in  the  fcripture  fenfe.  I  grant  that  baptifm  is  a  facra- 
mental  fign  of  regeneration,  juft  as  the  Lord's  Supper 
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is  a  facramental  fign  of  the  body  and  blood  of  Chrift  ; 
and,  therefore,  baptifm  may  be  called  regeneration, 
by  the  fame  figure  which  Chrift  ufes  when  he  fays  of 
the  bread,  This  is  my  body.  In  this  metonymical 
fenfe,  this  method  of  fpeaking  has  been  ufed  by  many 
great  and  good  men  j  and  when  they  call  baptifm  re- 
generation, they  only  mean,  that  it  is  an  outward  fign 
of  it,  juft  as  the  facramental  bread,  for  the  fame  rea- 
fon,  is  called  the  body  of  Chrift.  Were  it  always  ufed 
in  this  fenfe,  it  would  hardly  be  worth  while  to  take 
notice  of  it  as  an  impropriety  ;  though,  I  muft  confefs, 
1  cannot  find  the  fame  form  of  fpeech  indifputably  ufed 
concerning  baptifm  in  the  Bible.  But  when  men  are 
taught  that  the  whole  of  that  regeneration,  or  new 
birth,  which  the  fcripture  requires  as  abfolutely  necef- 
fary  to  falvation,  means  no  more  than  juft  being  bap- 
tized ;  and  when  they  that  have  been  baptized,  begin 
to  think  that  they  have  no  more  to  do  with  the  new 
birth,  the  error  is  too  dangerous  to  be  paffed  over  in 
filence.  I  fhall  juft  lead  you  into  a  track  of  thought, 
by  which  you  may  eafily  make  yourfelves  judges  in 
this  controverfy.  If  baptifm  be  regeneration  in  the 
fcripture  fenfe,  then,  whatever  the  fcripture  fays  con- 
cerning perfons  regenerated,  born  again,  or  created 
anew,  will  alfo  hold  true  concerning  perfons  baptized. 
This  is  fo  plain  a  principle,  that  it  is  hard  to  make  it 
plainer  ;  for  if  baptifm  be  the  fame  with  regeneration, 
the  new  birth,  or  the  new  creation,  then  the  lame 
things  may  be  faid  of  it.  Proceeding  upon  this  obvious 
principle,  let  us  make  the  trial  in  a  few  inftances.  It 
may  be  truly  faid  of  him  that  is  born  of  God,  in  the 
fcripture  fenfe,  that  he  does  not  habitually  fin,  &c. 
Now  fubftitute  baptized,  inftead  of  born  of  God,  and 
conlider  how  it  will  read,  "  Every  one  that  is  baptized 
finneth  not ;  but  he  that  is  baptized  keepeth  himfelf ; 
and  the  evil  one  toucheth  him  not."  Has  this  the  ap- 
pearance of  truth  ?  Do  not  all  of  you  know  fo  much 
of  the  conduct  of  many  who  have  been  baptized,  as 
to  fee  this  is  moft  notorioufly  falfe  ?  for  where  can  we 
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find  more  audacious  Tinners  upon  earth,  than  many 
who  have  been  baptized  !    Let  us  make  another  trial. 
Wbofoever  is  born   of  God,  in  the  fcripture  fenfe,  over- 
cometh  the  world.  But  will  it  hold  true,  that  whofoever 
is  baptized,  overcometh  the  world?    If  any  man  he  in 
ChriJ},  in  the  fcripture  fenfe,  he  is  a  new  creature  ;  old 
things  are  pafi  azvay,  and  all  things  are  become  new.    But 
how  will  it  found  if  you  read,  If  any  man  be  baptized,  he 
is  a  new  creature  ;  old  things  are  pafi  away,  and  all  thi?igs 
are  become  new  ?    Does  baptifm  univerfaliy  make  fuch 
a  change  in  the  fubjecl:,  as  that  it  may,  with  any  to- 
lerable propriety,  be  called  a  new  creation  ?— I  might 
eafily  make  the  fame  experiment  with  many  other  paf- 
fages  of  fcripture  ;  but  thefe  may  fuffice  as  a  fpecimen. 
And  now,  muft  it  not  be  as  evident  as  any  mathemati- 
cal dcmonftration,  that  regeneration,  or  the  new  birth, 
in  the  fcripture-fenfe,is  fomethingelfe,  fomething  more 
divine,  more  intrinncal,  more  transformative  of  the 
whole  man,  than  baptifm  ?    That  man  muft  labour  to 
be  deceived,  who  can  work  up  himfelf  to  believe,  af- 
ter fuch  a  reprefentation  of  the  cafe,  that  if  he  has  been 
baptized,  he  has  all  that  regeneration  which  is  necef- 
fary  to  his  admiffion  into  the  kingdom  of  heaven.     I 
know  no  abfurdity  parallel  to  it,  except  the  doctrine 
of  tranfubftantiation,  the  characteriftical  abfurdity  of 
the  church  of  Rome.    Becaufe  Chrift,  in  the  diftribu- 
tion  of  the  elements  in  the  Eucharift,  faid  of  the  bread, 
This  is  my  body,  putting  the  fign  for  the  thing  fignified, 
therefore  Papifts  conclude,  the  bread  is  fubftantially 
the  very  fame  with  the  body  of  Chrift  fignified  by  it, 
though  it  ftill  retains  all  the  fenfible  properties  of  bread. 
Some  Proteftants  have  fallen  into  the  fame  error  as  to 
the  other  facrament  of  baptifm,  and  that  with  lefs  plau- 
fibility.     I  can  find  no  fcripture  that  fays  of  baptifm, 
"  This  is  regeneration  :"  and  yet,  they  infift  upon  it, 
that  it  is  the  very  thing ;  and  make  the  fign  and  the 
thing  fignified  one  and  the  fame. 

Let  me  borrow  a  very  plain  and  popular,  and  yet 

fubftantial  argument  from  Limborch.      cc  The  great 

Vol.  III.  R  defign 
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defign  of  Chrift's  coming  into  the  world  was  to  re- 
new and  regenerate  men  :  this  is  a  work  worthy  of  his 
own  immediate  hand."  And  yet  we  are  told  Jefus 
baptized  not,  but  his  difciples,  John  iv.  2.  "  A  plain  evi- 
dence that  he  made  a  diilinclion  between  baptifm  and 
regeneration.  St.  Paul,  writing  to  the  Corinthians, 
fays,  /  thank  God  that  I  baptized  none  of  you,  but  Crifpus 
and  Gains.  1  Cor.  i.  14.  "  But. if  baptifm  be  regene- 
ration, his  meaning  muft  be,  I  thank  God  that  I  rege- 
nerated none  of  you. — But  is  this  caufe  of  thankfgiv- 
ing  ?  Could  he  give  thanks  to  God  that  he  had  not 
regenerated  any  of  them  ?  Chrifi,  fays  he,  fent  me  not 
to  baptize  : — "  but  can  we  think  Chrift  did  not  fend 
the  chief  of  the  apoftles  to  promote  the  great  work  of 
regeneration?  He,  elfewhere,  calls  himfelf  their  fpiritu- 
al  father,"  for,  fays  he,  in  Chrift  Jefus  I  have  begotten  you 
through  the  gcfpel.  ,1  Cor.  iv.  15.  "  But  if  baptifm  be 
the  new  birth,  he  could  not  have  been  their  father,  or 
begotten  them,  unlefs  he  had  baptized  them.  From 
which  it  is  evident,  that  St.  Paul  made  a  great  differ- 
ence between  baptifm  and  regeneration." 

Therefore,  let  no  man  deceive  you  with  vain  words. 
Baptifm  is  an  ordinance  of  Jefus  Chrift,  which  you 
fhould  think  highly  of ;  but  do  not  put  it  out  of  its 
place,  by  fubftituting  it  for  quite  another  thing.  Be- 
lieve it,  this  is  not  that  kind  of  regeneration  which  you 
muft  be  the  fubjects  of,  if  you  would  enter  into  the 
kingdom  of  God. 

Another  thing  which  I  would  now  leave  to  your 
confideration,  is,  Whether  regeneration,  or  the  new 
birth,  in  the  fenfe  I  have  explained  it,  be  not  a  ration- 
al, noble  thing  ?  And  whether  fo  great  a  change  in  a 
man's  temper  and  conduct  may  not  emphatically  be 
called  a  new  birth  ?  When  a  man  is  born  again,  the 
ruins  of  his  nature  are  repaired,  and  every  noble  and 
divine  grace  and  virtue  are  implanted  in  his  heart.  His 
heart  is  made  capable  of  generous  fenfations  ;  his  un- 
derftanding  has  fuitable  views  of  the  moft  interefting 
and  fublime  objects ;  and  his  temper  and  behaviour 

are 
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are  rightly  formed  towards  God  and  man.  In  fhort, 
the  mean,  depraved,  earth-born  creature,  is  made  an 
infant-angel ;  nay,  St.  Peter  tells  you,  he  is  made  par- 
taker of  the  divine  nature.  1  Pet.  i.  4.  What  a  glorious 
and  furpriiing  change  is  this  !  Should  you  fee  a  clod 
of  earth  riling  from  under  your  feet,  and  brightening 
into  a  fun,  it  would  not  be  fo  glorious  a  transforma- 
tion. This  change  gives  a  man  the  very  temper  of 
heaven,  and  prepares  him  for  the  enjoyments  and  em- 
ployments of  that  facred  region. 

Therefore,  marvel  not  that  I  fay  unto  you,  ye  mujl  be 
born  again.  Do  not  gaze  and  wonder  at  me,  as  if  I 
told  you  fome  ftrange,  new,  abfurd  thing,  when  I  tell 
you,  you  muft  be  regenerated  in  the  manner  I  have 
explained,  if  ever  you  would  enter  into  the  kingdom 
of  heaven.  Confuit  your  own  reafon  and  experience 
- — and  they  will  tell  you,  that  as  heaven  is  the  region 
of  perfect  holinefs,  and  as  you  are  indifputabiy  corrup- 
ted, depraved  creatures,  you  muft  be  fo  changed,  as  to 
be  made  holy  ;  or  in  other  words,  you  muft  be  born 
again,  before  you  can  enjoy  the  happinefs  of  that  holy 
place  :  or  confuit  the  Bible,  which  you  muft  own  to 
be  true,  or  own  yourfelves  to  be  the  moft  grofs  hypo- 
crites in  profefling  the  chriftian  religion  ;  confuit  your 
Bible,  I  fay,  and  you  will  find  the  abfolute  neceility  of 
being  born  again  afterted  in  the  ftrongeft  terms.  Need 
I  remind  you  of  the  foiemn  affeveration  of  Chrift  in 
my  context,  Verily,  verily,  I  fay  unto  thee,  except  a  man 
be  born  again,  he  cannot  fee  the  kingdom  of  heaven  J  The 
fame  blefled  lips  have  allured  us,  that,  except  we  be  con- 
verted, and  become  as  little  children,  we  cannot  enter  into  his 
kingdom.  Matt,  xviii.  2.  St.  Paul  fpeaks  in  the  fame 
ftrain  :  If  any  man  be  in  Chrift,  as  we  all  muft  before 
we  can  be  faved  by  him,  he  is  a  new  creature,  &c.  We 
are  his  workmanfhip,  fays  he,  created  in  Chrift  fcfus  to 
good  works.  Eph.  ii.  10.  In  Chrijl  fefus,  neither  ciracu- 
cifion  availeth  any  thing,  nor  uncircumcifion,  but  the  new 
creature.  All  external  forms  of  religion,  whether  Jew- 
i£h  or  chriftian,  are  of  no  avail,  without  this  new  crea- 
tion. 
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tion.  Gal.  vi.  1 5.  This  is  alfo  more  than  intimated 
in  that  comprehenfive  promife  of  the  Old  Teftament 
(Ezek.  xxxvi.  25,  26.)  A  new  heart  will  I  give  you  ; 
and  a  mw  fpirit  will  I  put  within  you,  &c.  And  are  not 
thefe  repeated  declarations  fufficient  to  convince  you 
of  the  neceflity  of  this  great  change  !  Will  you  any 
more  marvel,  when  you  are  told,  you  muft  be  born 
again  !  No,  rather  marvel  to  hear  the  contrary  :  it  may 
make  you  wonder  indeed,  to  be  told,  that  an  unholy 
finner,  without  any  change,  is  fit  for  the  prefence  of 
a  holy  God  ;  fit  to  relifh  the  holy  enjoyments  of  hea- 
ven ;  and  capable  of  being  happy  in  what  is  directly 
contrary  to  his  nature.  This  would  be  ftrange,  abfurd 
doctrine  indeed  ;  and  wherever  you  hear  it,  you  may 
juft]y  wonder  at  it,  and  defpife  fuch  nonfenfe. 

Now  if  this  be  true,  that  except  a  man  be  born  again, 
he  cannot  enter  into  the  kingdom  of  God,  then  it  will  fol- 
low, that  juft  as  many  perfons  in  this  afTembly  as  have 
been  born  again,  juft  fo  many  are  in  a  ftate  of  favour 
with  God,  and  prepared  for  the  happinefs  of  heaven. 
And,  on  the  other  hand,  juft  as  many  as  are  unrege- 
nerate,  juft  fo  many  lie  dead  in  fin,  under  the  wrath 
of  God,  and  liable  to  everlafting  mifery.  Let  each  of 
you  particularly  admit  this  conviction  :  "  If  I  am  not 
born  again,  I  have  not  the  leaft  ground  to  hope  for 
happinefs  in  my  prefent  ftate." 

Upon  this  follows  another  inquiry,  of  the  utmoft 
importance  ;  and  that  is,  Whether  you  have  ever  ex- 
perienced the  bleffed  change  of  the  new  birth  ?  Have 
your  views,  your  difpofitions,  and  your  conduct  been 
changed  in  the  manner  defcribed  ?  and  can  you  lay 
claim  to  thofe  diftinguifhing  characters  of  a  regenerate 
foul,  which  have  been  mentioned  ?  Paufe,  and  think 
feriouliy  ;  recollect  your  paft  experiences  ;  look  into 
your  own  hearts  ;  obferve  the  tenor  of  your  practice  ; 
and  from  the  whole,  endeavour  to  gather,  an  honeft 
anfwer  to  this  grand  queftion,  "  Have  I  ever  been 
born  again  ?" 

If 


$erm.  48.  Author  of  Regeneration.  125 

If  you  can  anfwer  this  in  your  favour,  St.  Peter  will 
tell  you  the  happy  confequence  ;  and  I  (hall  only  de- 
fire  you  to  read  thofe  molt  comfortable  verfes,  1  Pet. 
i.  3 — 6.  Blcffcdbe  the  God  mid  Father  of  our  Lord  Jefus 
Chrifi,  who,  according  to  his  abundant  mercy,  hath  begot- 
ten us  again  to  a  lively  hepe — to  an  inheritance  incorrupti- 
ble, and  undcflcd,  and  that  fadcth  not  away,  referred  in, 
heaven  for  you,  who  are  kept  by  the  power  of  God,  through 
faith  unto  falvation,  ready  to  be  revealed  in  the  lafi  time  ; 
wherein  ye  greatly  rejoice,  though  now  for  a  fcafon  (if  need 
be)  ye  are  in  heavinefs  through  manifold  temptations. 

But  if,  on  the  other  hand,  you  find  you  have  never 
been  born  again,  what  is  to  be  done  ?  Muft  you  lie 
flill  in  that  condition  ?  or  mould  you  try  to  get  out  of 
it  ?  I  am  fure  my  defign  in  endeavouring  to  let  you  fee 
your  condition,  is,  that  you  may  efcape  out  of  it,  and 
be  happy  ;  and  if  you  are  fo  kind  to  yourfelves  as  to 
concur  with  me  in  this  deiign,  I  hope,  through  divine 
grace,  we  fhall  fucceed.  This  introduces  the  next  in- 
quiry, namely, 

II.  Who  is  the  Author  of  this  divine  change,  cal- 
led  the  new  birth  ? 

The  change  is  fo  great,  fo  noble,  and  divine,  that 
from  thence  alone  we  may  infer  it  can  be  produced 
only  by  divine  power.  And  the  nature  of  man,  in  its 
prelent  ftate,  is  fo  corrupt  and  weak,  that  it  is  neither 
inclined  nor  able  to  produce  it.  It  is  alfo  uniformly 
afcribed  to  God  in  the  facred  writings.  The  re^ene- 
rate  foul  is  repeatedly  faid  to  be  born  of  God  \  born,  not 
of  blood,  nor  of  the  will  of  the  fief  d,  nor  of  the  will  of  man, 
but  of  God.  John  i.  13.  All  things  are  become  new,  fays 
St.  Paul,  and  all  things  (that  is,  all  thefe  new  things) 
are  of  God.  1  Cor.  v.  17,  18.  Every  good  gift,  and  every 
perf eel  gift,  fays  St.  James,/V  from  above,  and  comet h  down 
from  the  Father  of  lights — who  of  his  own  will  hath  be- 
gotten us  with  the  word  of  truth.  James  i.  17,  18.  The 
fpirit  is  repeatedly  mentioned  as  the  author  of  the  new 
birth,  in  the  chapter  where  my  text  lies.  This  may 
fuffice  for  the  proof  of  fo  plain  a  point. 

Here, 
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Here  then,  finners,  you  fee  to  whom  you  muft  look 
for  this  blefling.  You  can  no  more  regenerate  your- 
felves,  than  you  could  beget  yourfelves  at  firft.  And 
this  you  muft  be  deeply  fenfible  of.  But  he  that  made 
you  at  firft  is  able  to  new-make  you,  and  to  repair  his 
own  workmanfhip,  which  you  have  demolifhed.  And 
it  is  He  who  has  actually  changed  many  a  heart  in  our 
guilty  world. — Here  the  next  inquiry  comes  in  very 
feafonably,  namely, 

III.  In  what  way  does  this  divine  agent  produce 
this  change  ? 

He  is  pleafed  to  ufe  fuch  variety,  as  to  circumftan- 
ces,  that  I  cannot  take  time  to  defcribe  them.  But  as 
to  the  fubftance  of  the  work,  which  is  the  fame  in  all 
adults,  he  generally  carries  it  on  in  the  following  man- 
ner. The  firft  ftep  is,  to  convince  the  fmner  of  his 
need  of  this  change,  by  difcovering  to  him  his  guilt 
and  danger,  and  particularly  the  univerfal  corruption 
of  his  nature.  He  is  roufed  out  of  a  ftate  of  ftupid 
fecurity  by  an  affecting  view  of  the  holinefs  of  God, 
of  the  purity  of  his  law,  of  the  terror  of  its  penalty, 
of  the  great  evil  of  fin,  and  of  his  own  expofednefs 
to  the  divine  difpleafure  upon  the  account  of  it.  Up- 
on this  he  becomes  fad  and  ferious,  uneafy  in  his  mind, 
and  anxious  about  his  condition.  He  endeavours  to 
reform  his  life ;  he  prays,  and  ufes  the  other  means 
of  grace  with  earneftnefs  unknown  before.  And  when 
he  has  gone  on  in  this  courfe  for  fome  time,  he  begins 
perhaps  to  flatter  himfelf,  that  now  he  is  in  a  fafe  con- 
dition. But  alas !  he  does  not  yet  know  the  worft 
of  himfelf.  Therefore  the  holy  Spirit  opens  his  eyes 
to  fee  the  inward  univerfal  corruption  of  his  whole 
foul,  and  that  a  mere  outward  reformation  is  far  from 
being:  a  fuflicient  cure  of  a  difeafe  fo  inveterate.  Here- 
upon  the  awakened  fmner  betakes  himfelf  to  the  ufe 
of  the  means  of  grace  with  redoubled  vigour  and  ear- 
neftnefs, and  ftrives  to  change  the  principles  of  action 
within.  But  alas !  he  finds  his  heart  is  a  ftubbom 
thing,  and  altogether  unmanageable  to  him  j  and  af- 
ter 
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ter  repeated  ftrivings  to  no  purpofe,  he  Is  effectually 
convinced  of  his  own  inability,  and  the  abfolute  necef- 
lity  of  the  exertion  of  divine  power  to  make  him  tru- 
ly good.  Therefore  he  lies  at  the  throne  of  grace,  as 
a  poor,  helplefs,  anxious  finner,  entirely  at  mercy,  and 
unable  to  relieve  himfelf.  It  would  take  up  more  time 
than  I  can  allow,  to  defcribe  the  various  exercifes,  the 
anxious  fears,  and  eager  pantings,  the  ftrong  cries  and 
tears  of  a  foul  in  this  condition.  What  I  have  hinted 
may  put  fuch  of  you  in  mind  of  them,  as  have  never 
been  the  fubjects  of  them.  While  the  finner  lies  in 
this  defponding  fituation,  it  pleafes  God  to  pity  him. 
Now  the  important  hour  is  come,  when  the  old  man 
muft  be  crucified  ;  when  the  divine  and  immortal  prin- 
ciples muft  be  implanted  in  a  heart  full  of  fin ;  and 
when  the  dead  finner  muft  begin  to  live  a  holy  and 
divine  life,  The  Great  God  inftantaneoufly  changes 
the  whole  foul,  and  gives  it  a  new,  a  heavenly  turn. 
In  fliort,  now  is  wrought  that  important  change,  which 
I  have  already  defcribed,  which  is  called  the  new  birth, 
and  denominates  the  man  a  new  creature. 

Here  again  you  may  furnifh  yourfelves  with  mate- 
rials for  felf-examination.  If  you  have  been  born  again, 
you  have  thus  felt  the  pangs  of  the  new  birth,  and  feen 
your  guilty,  finful,  and  dangerous  condition  in  a  true 
light.  And  can  you  put  your  hand  upon  your  heart, 
and  fay,  "  Here  is  the  heart  that  has  been  the  fubject 
of  this  operation  ?" 

Hence  alfo  may  be  gathered  fome  proper  directions 
for  fuch  as  are  in  a  ftate  of  nature,  how  to  attain  the 
new  birth. 

Endeavour  to  be  thoroughly  acquainted  with  the 
corruption  of  your  nature :  it  is  from  this  that  the 
neceffity  of  a  new  birth  proceeds. 

Be  fully  convinced  of  the  indifpenfable  neceffity  of 
this  change  to  your  falvation. 

Break  off  from,  and  forfake  whatever  tends  to  ob- 
ftruct  the  new  birth ;  as  exceilive  worldly  cares,  bad 
company,  and  in  fhort,  all  fin. 

Serioufly 
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Serloufly  nfe  all  the  means  of  grace  ;  as,  earned 
prayer,  attentive  hearing  of  the  word,  &c. 

Perfevere  in  fo  doing,  till  your  endeavours  are  crown- 
ed with  fuccefs.  And  particularly,  do  not  grow  impa- 
tient of  thofe  anxieties  and  fears  that  will  at  firft  at- 
tend your  purfuit. 

Thcfe  fhort  hints  may  fuffice  by  way  of  direction, 
if  you  are  fincerely  defirous  of  being  directed.  And 
what  do  you  determine  to  do  ?  Will  you  not  refolve 
to  feek  after  this  important  change,  upon  which  your 
eternal  All  depends  ?  O  !  let  us  part  to-day  fully  de- 
termined upon  this,  that  we  will  implore  the  power 
and  mercy  of  God  to  create  in  us  clean  hearts,  and 
renew  within  us  right  fpirits. 


SERMON     XLIX. 


THE   DIVINE  LIFE  IN    THE   SOULS  OF  MEN  CONSIDERED. 


Gal.  ii.  20.  Jam  crucified,  with  Chrifl,  ncvcr'thelcfs  I 
live  ;  yet  not  J  but  Chri/l  that  liveth  in  me :  and  the 
life  I  now  live  in  the  fejh,  I  live  by  the  faith  of  the  Son 
of  God. 

rT~THE  principal  deiign  of  St.  Paul  in  this  Epiftle,  is 
JL  to  affert  his  divine  million,  in  oppoiition  to  the 
inlinuations  of  the  judaizing  feducers  that  had  intru- 
ded into  the  Galatian  church  ;  and  to  prove  the  juf- 
tification  of  a  iinner  to  be  only  through  the  merit  of 
Chrift's  righteoufhefs,  and  the  inftrumentality  of  faith. 
To  confirm  the  latter,  he  argues,  Gal.  ii.  15,-  16,  from 
the  cafe  of  the  apoftles  and  Jewifh  chriflians  in  gene- 
ral:  We  who  are  fews  by  nature,  and  not  Jtnnefs  of  the 
Gentiles,  knowing  that  a  man  is  not  ju/tified  by  the  works 

of 
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cf  the  law,  but  by  the  faith  ofjefus  Ghrifi,  even  we  haw 
believed  in  Jefus  Ghrifi,  that  we  might  be  jufiified  by  the 
faith  of  Chriji,  and  not  by  the  works  of  the  law.  And,  Gal.  ii. 
1 9.  he  explicitly  declares  his  own  cafe  in  particular,  as 
agreeing  with  theirs.  I  through  the  law  am  dead  to  the 
law,  that  I  might  live  unto  God ;  that  is,  by  the  know- 
ledge of  the  perfection  of  the  law,  as  to  its  extent  and 
fpirituality ;  I  am  utterly  unhinged  and  thrown  off 
from  all  dependance  on  the  works  of  the  law  for  jus- 
tification, and  from  expecting  ftrength  to  yield  obe- 
dience to  be  conveyed,  according  to  the  covenant  of 
works  ; — and  God's  defign  in  bringing  me  off  from 
this  dependance,  and  mine  in  relinquifhing  it,  is  not 
that  I  may  turn  libertine,  and  caft  off  all  obligations 
to  obedience,  but  that  I  may,  by  ftrength  derived  from 
Chrift,  devote  myfelf  wholly  to  him,  and  make  my 
life  a  feries  of  obedience  to  his  will. 

He  goes  on  relating  his  own  cafe  in  the  text ;  in 
which  you  may  obferve  thefe  truths  : 

Firft,  "  That  believers  are  endowed  with  fpiritual 
activity  ;  or,  That  they  are  enabled  to  ferve  God,  and 
perform  good  works."  This  is  intimated  by  two  ex- 
preffions,  /  am  crucified,  and,  /  live  ;  which,  though 
they  feem  contradictory,  do  really  meanthe  fame  thing. 
/  am  crucified,  Signifies  the  mortification  of  indwelling 
fin,  the  fubduction  and  extirpation  of  corrupt  princi- 
ples and  inclinations  :  and  he  calls  the  mortification  of 
thefe  the  crucifixion  of  himfelf  (I  am  crucified)  becaufe 
of  their  intimate  inhefion  with  his  very  nature  ;  they 
were  a  fort  of  felf  to  him.  We  have  a  like  exprefiion 
ufed,  and  explained  by  himfelf  in  Rom.  vi.  6.  Our 
old  man  is  crucified  with  him,  that  the  body  of  fin  might  be 
defiroyed,  that  henceforth  we  Jhoidd  not  ferve  Jin.  Now 
the  mortification  of  fin  is  a  part  of  the  fervice  of  God, 
at  leaft  a  neceffary  pre-requifite.  So  the  apoftle  rea- 
fons  in  Rom.  vi.  2,  6,  11.  How  /hall  we  that  are  deed 
to  Jin,  live  any  longer  therein  ?  Reckon  yourfelves  to  be 
dead  indeed  unto  fin,  but  alive  unto  God.  The  other  ex- 
prefiion, /  live,  fignifies  fpiritual  activity  j  a  vigorous, 
Vol.  III.  S  perfevering 
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perfevering  ferving  of  God  ;  a  living  unto  God  (as  it 
is  explained  v.  1 9.  and  Rom.  vi.  1 1 .)  Life,  as  afcribed 
to  a  rational  being,  imports  not  only  a  continuance  in 
exiftence,  in  which  fenfe  inanimate  things  may  be  faid 
to  live,  but  efpecially  a  power  of  rational  operation 
frequently  exercifed  j — and  when  attributed  to  a  mo- 
rally upright  being,  as  fuch,  it  imports  more  than  fome 
kind  of  power  of  operation,  namely,  a  vital  principle 
of  fpiritual  and  holy  operation,  and  the  frequent,  per- 
fevering exercife  of  it.  Such  a  principle  or  power  is 
very  fignificantly  called  Life,  to  denote  its  intimacy  in 
the  foul,  its  vivacity,  and  permanency. 

Secondly,  We  may  obferve,  that  "  the  vital  prin- 
ciple of  holinefs  in  believers,  whereby  they. are  ena- 
bled to  ferve  God,  is  communicated  to  them  through 
Ghrift  only  as  a  Mediator."  This  is  intimated  by  that 
expreffion,  I  am  crucified  with  Chrifk  ;  that  is,  fin  is  cru- 
cified in  me  by  virtue  of  the  crucifixion  of  Chrift  ; 
from  the  merits  of  his  death  my  flrength  to  fubdue 
fin  remits  ;  and  the  mortification  of  it  is  the  certain 
confequent  of  his  fufferings,  becaufe  thereby  divine 
grace  was  purchafed  and  infured  for  his  chofen,  to  be 
communicated  at  the  time  appointed.  To  the  fame 
purpofe  he  fpeaks  in  Gal.  vi.  1 4.  Far  be  it  from  me 
that  I  fhould  glory  ^  fave  in  the  crofs  of  our  Lord  fefus 
Chrifi,  by  whom  [or  by  which  *j  the  world  is  crucified  to 
me,  and  I  unto  the  world.  This  is  alfo  alferted  in  the 
emphatical  epanorthofis,  I  live  4  yet  not  7,  but  Chrifi  liv- 
eth  in  me  :  that  is,  fpiritual  life  is  formally  in  me,  but 
it  is  not  felf-originated  ;  it  does  not  refult  from  my 
natural  principles  (which  are  fo  effential  to  me,  that 
I  may  reprefent  them  under  the  perfonal  pronoun  7) 
but  was  firft  implanted,  and  is  ftill  fupported  and  che- 
rifhed  by  the  power  and  grace  of  God  through  Chrift  ; 
and  it  is  in  every  refpect.  fo  dependent  upon  him,  and 
his  influence  is  fo  intimately  diffufed  through  my  foul, 

that 

*  The  relative  may  "be  referred   to  rctvga,  Cr  to  'h.cv  X§<r«  ;  and 
either  way  the  fenfe  U  much  the  fame. 
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that  I  may  fay,  Chrijl  liveth  in  me.     A  like  expreflion 
is  ufed  in  Col.  iii.  3,  4.    Chrijl  is  our  life. 

Thirdly,  We  may  take  notice,  "  that  believers  re- 
ceive fupplies  from  Chrift  for  the  maintenance  and 
nourifhment  of  their  fpiritual  life."  The  life  which  I 
now  live  (or,  as  it  might  be  rendered  more  lignificant- 
ly,  what  I  now  live)  in  the  fejlx,  I  live  by  the  faith  of 
the  Son  of  God. 

So  that  the  fubftance  of  the  text  is  exhaufted  in  thefe 
three  doclrines,  "  That  all  true  believers  are  endow- 
ed with  an  ability  to  ferve  God  :  That  this  ability  was 
firft  communicated,  and  is  ftill  maintained  through 
Chrift  only  :  and,  That  it  is  by  faith  they  derive 
fupplies  from  him,  for  the  fupport  and  nourifhment 
thereof." 

You  may  obferve  I  here  reafon  from  a  particular  to 
an  univerfal,  and  infer,  that  becaufe  thefe  doclrines 
are  true  with  refpecl:  to  St.  Paul,  therefore  they  are 
true  with  refpect  to  believers  in  general ;  ai  :  the  fcope 
of  the  text  warrants  this  method  of  reafo-  u  q;  in  this 
inftance,  which  is  confeffedly  fallacious  in  otfter  cafes ; 
for  St.  Paul  here  introduces  his  own  cafe  with  ;  defig;n 
to  reprefent  and  illuftrate  the  cafe  of  believer:;  in  com- 
mon ;  which  he  could  not  reasonably  have  done,  had 
not  theirs  been  fubftantially  the  fame  with  his  in  thefe 
refpecls.  Belides,  he  declares  thefe  things  of  himfelf, 
not  upon  the  account  of  any  circumftanccs  peculiar  to 
himfelf,  which  might  appropriate  them  to  him  ;  and 
therefore,  though  fo  eminent  a  faint  might  have  pecu- 
liar degrees  of  them,  yet  as  to  their  reality  and  kind, 
they  equally  belong  to  all  true  chriftians. 

Nothing  can  be  more  profitable,  nothing  more  ne- 
cefTary,  than  right  notions  about  fpiritual  life.  It  is 
the  main  bufmefs  of  thofe  that  have  it  not  to  feek  it, 
and  of  thofe  that  have  it  to  cherifh  it ;  but  how  can 
they  do  either,  if  they  know  not  what  it  is  ?  With- 
out it  our  religion  is  vain  ;  we  cannot  ferve  the  living 
God  here,  nor  enjoy  him  hereafter  ;  we  are  expofed 
to  the  eternal  agonies  of  the  fecond  death,  and  our 

fouls 
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fouls  are  pining  under  a  fpiritual  decay,  that  will  at 
length  confume  our  vitals.  How  neceffary  then  is  fpi- 
ritual life  !  And  the  neceffity  of  the  thing  infers  the 
neceflity  of  the  knowledge  of  it.  The  profeflion  of 
it  is  the  fource  of  ail  vital  religion  ;  it  is  the  health  of 
the  fpirit  ;  the  ornament  and  perfection  of  the  human 
nature  ;  the  grand  pre-requifite  to  everlaiting  happi- 
nefs  ;  the  dawn  of  celeftial  glory  ;  is  it  not  then  in- 
comparably profitable  ?  And  mull  not  the  right  know- 
ledge of  it  be  fo  too  ?  Yet  fome  are  entirely  ignorant 
of  it ;  others,  who  fay  they  fee,  are  widely  miftaken 
about  its  nature,  the  time  and  manner  of  its  commu- 
nication, its  fubjects,  the  author  and  meritorious  caufe 
of  it,  and  the  way  in  which  it  is  fupported  and  che- 
rifhed  :  and  therefore,  for  the  inftruction  of  the  ig- 
norant, the  rectification  of  wrong  fentiments,  and  the 
confirmation  of  our  minds  in  the  truth,  it  may  be  ex- 
pedient briefly  to  attempt  the  folution  of  the  following 
inquiries  : 

I.  Wherein  fpiritual  life  confifts  ? 

II.  When  it  is  communicated  ? 

III.  Whether  it  be  inftantaneoufly  communicated, 
or  gradually  acquired  by  repeated  acts  ? 

IV.  Who  are  the  fubjects  of  it  ?  or,  in  what  extent 
is  it  communicated  ? 

V.  In  what  fenfe  is  it  communicated  and  fupported 
through  Chrift  ? 

VI.  How  faith  derives  fupplies  from  him  for  its 
fupport  and  nourishment  ? 

I.  "  Wherein  does  fpiritual  life  confift  ?"  This  in- 
quiry, though  neceffary  both  to  inform  your  minds 
and  to  repel  the  charge  of  unintelligiblenefs,  fo  fre- 
quently alledged  againft  this  doctrine,  yet  is  exceeding 
difficult,  both  becaufe  of  the  myflerioufnefs  of  the 
thing  in  itfelf,  and  becaufe  of  the  blindnefs  of  the 
minds  of  thofe  that  are  not  endowed  with  it.  It  is 
myfterious  in  itfelf,  as  every  kind  of  life  is.  The  ef- 
fects and  many  of  the  properties  of  animal  life  are 
plain,  but  what  animal  life  is  in  itfelf  is  an  inquiry  too 

fubiime 
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fublime  for  the  moft  philofophic  and  fearing  mind. 
Now  fpiritual  life  ftill  approaches  nearer  to  the  life  of 
the  divine  Being,  that  boundlefs  ocean  of  incomprc- 
henfible  myfteries,  and  confequently  exceeds  our  capa- 
city more  than  any  other.  But  befides,  fuch  is  the 
blindnefs  of  unregenerate  fouls,  that  they  cannot  re- 
ceive or  know  the  things  of  the  fpirit  of  God,  1  Cor. 
ii.  1 4.  and  therefore  what  is  knowable  by  enlightened 
minds  concerning  fpiritual  life,  cannot  be  apprehended 
with  fuitable  clearnefs  by  them.  The  power  of  un- 
derftanding  it  feems  to  be  the  effect  of  the  thing  un- 
derftood,  and  cannot  exift  feparately  from  it.  So  it 
is  in  other  kinds  of  life.  Nothing  but  reafon  can  in- 
form what  is  a  rational  life.  Let  the  faculties  of  the 
jnoft  fagacious  animal  be  ever  fo  mull  polilhed,  it  can 
receive  no  ideas  of  it.  So  he  that  believeth,  hath  the 
wltnefs  in  himfelf,  1  John  v.  10.  and  none  but  himfelj can 
hear  its  tejiimony.  *  But  fuppofe  we  could  form  clear 
ideas,  we  mould  ftill  be  at  a  lofs  for  clear  expreffions. 
I  have  a  clear  idea  of  many  of  the  appetites,  paflions, 
and  motions  of  animal  life  ;  but  words  may  fail  me  to 
exprefs  them  intelligibly  to  another,  efpecialiy  if  he 
has  no  experience  of  them  himfelf.  It  need  not,  there- 
fore, afford  you  any  furprize,  if,  after  all  that  mall  be 
faid  to  illuftrate  this  point,  it  ftill  remains  obfeure.  To 
delign  any  more  than  to  give  you  fome  faint  glim- 
merings, fome  half-formed,  inadequate  conceptions  of 
it,  would  be  a  piece  of  arrogant  vanity. 

Now  fpiritual  life  fuppofes  a  living  fpiritual  principle, 
and  it  implies  a  difpofition  and  a  power  to  ferve  God, 
or  of  holy  operation. 

1.  It  fuppofes  a  living  fpiritual  principle.  There  can  be 
no  life,  no  vital  actions,  without  a  vital  principle,  from 
whence  they  flow  :  e.  g.  there  can  be  no  animal  life,  no 

animal 

*  I  do  not  mean  that  the  unregenerate  have  the  fame  deg'-ee  of  inca- 
pacity in  the  one  cafe  as  beafts  have  in  the  other,  but  only  ihat  the  one 
is  as  reallv  incapable  as  the  other.  Reafon  in  the  unregenerate  approaches 
nearer  to  fp'ritual  life  than  the  powers  of  animal  life  do  to  reaior.,  and  yet 
cozlQZ  entircl/  fr.ort  of  it. 


134  Divine  Life  in  Serm.  49. 

animal  fenfations  and  motions,  without  a  principle  of 
animal  life.  By  a  vital  principle  I  mean  that  from  which 
life  and  its  actions  and  paflions  immediately  proceed  : 
e.g.  in  the  formation  of  our  fouls  a  principle  of  reafon 
is  concreated  with  them,  which  is  the  fource,  the 
immediate  caufe  of  their  life  and  rational  operations. 
I  call  this  a  principle,  becaufe  it  is  the  beginning  of 
life.  Now  Spiritual  life  muft  fuppofe  a  principle  of 
feolinefs.  A  principle  of  life  of  any  kind  will  not  fuf- 
fice  ;  it  muft  be  particularly  and  formally  a  holy  prin- 
ciple ;  for  life  and  all  its  operations  will  be  of  the  fame, 
kind  with  the  principle  from  which  they  proceed. 
Now  a  holy  principle  is  fomething  diftinct  from  and 
fuperadded  to  the  mere  natural  principle  of  reafon. 
By  virtue  of  this  a  man  can  think  and  will ;  but  ex- 
perience affures  us,  that  thinking  and  willing,  abftracl- 
edly  confidered,  or  under  fundry  modifications  which 
they  are  capable  of,  are  very  different  from  thinking 
and  willing  in  a  holy  manner,  or  with  thofe  peculiar 
modifications  which  fpiritual  operations  bear.  I  can 
will  an  indifferent  or  evil  object,  if  it  appears  to  me  as 
good  ;  but  my  willing  that  which  is  morally  good  as 
fuch,  is  a  very  different  act ;  and  the  principle  from 
which  the  former  act  with  its  modification  proceeds, 
may  not  be  capable  of  producing  the  latter  fo  modifi- 
ed. This  may  be  illuftrated  by  the  cafe  of  the  devils 
and  their  affociates  of  the  human  race.  They  ftill  re- 
tain the  principle  of  reafon,  and  are  capable  of  think- 
ing and  willing  ;  otherwife  they  would  be  incapable 
of  torment,  for  without  confcioufnefs  there  could  be 
no  fenfe  of  mifery,  and  confcioufnefs  implies  thinking ; 
and  without  willing  there  can  be  no  defire  of  happi- 
nefs,  or  abhorrence  of  penal  evil ;  but  yet  they  are 
utterly  incapable  of  thinking  and  willing  in  a  manner 
morally  good,  and  therefore  a  principle  of  holinefs 
muft  be  fomething  diftinct  from  a  mere  rational  prin- 
ciple. 

It  may  be   urged,  "  That  all  the  acts  of  fpiritual 
life  may  be  refolved  into  the  acts  of  reaion,  namely, 

thinking 
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thinking  and  willing  in  a  holy  manner ;  and  therefore 
the  principle  of  the  former  is  the  fame  with  that  of  the 
latter.  In  anfwer  to  this,  I  grant  that  the  principle  of 
reafon,  when  it  implies  a  power  of  putting  forth  fuch 
acts,  and  about  fuch  objects,  as  holinefs  includes  ; 
when  it  implies  a  power  of  knowing  and  choofing 
thofe  things  which  the  divine  law  requires  us  to  know 
and  choofe,  that  then  it  is  the  fame  with  a  principle 
of  fpiritual  life  ;  and  this  is  the  cafe  of  fuch  reasona- 
ble beings  as  ftill  continue  in  their  original  upright- 
nefs  :  but  the  principle  of  reafon  may  be  fo  maimed 
as  to  lofe  this  power,  and  yet  not  lofe  its  nature  ;  that 
is,  it  may  become  incapable  of  that  manner  of  opera- 
tion which  fpiritual  life  produces,  and  yet  continue  a 
principle  of  reafon  ftill.  This  is  evident  from  the  cafe 
of  infernal  fpirits,  formerly  mentioned.  Now  the  prin- 
ciple of  fpiritual  life  fupplies  this  moral  defect ;  it  adds 
to  reafon  a  capacity  of  exerciling  itfelf  fuitably  about 
fgiritual  things.  Such  a  capacity  is  a  feparable  ad- 
junct of  reafon,  and  by  the  corruption  of  our  natures 
it  is  actually  feparated  from  it ;  and  confequently,  till 
it  be  fuperadded  to  our  rational  powers,  we  are  inca- 
pable of  fpiritual  operation  ;  I  mean  fuch  a  manner  of 
fpiritual  operation  as  is  morally  good  and  acceptable 
to  God.  Our  rational  powers  indeed  can  ftill  exer- 
cife  themfelves  about  divine  things,  but  then  it  is  not 
in  a  fit  manner  :  and  therefore  when  a  finner  is  quick- 
ened by  efficacious  grace,  a  power  of  acting  in  a  fit 
manner  with  refpect  to  thefe  things  is  fuperadded  to 
his  rational  powers  ;  and  before  this  there  is  nothing 
in  him  out  of  which  fuch  a  power  may  be  educed. 

To  illuftrate  this  matter,  let  us  fuppofe  a  man  de- 
prived of  the  faculty  of  memory,  and  yet  to  continue 
rational  (as  he  might  in  a  low  degree)  according  to  this 
fuppofition,  he  will  be  always  incapable  of  an  act  of 
memory,  however  ftrong  his  powers  of  perception, 
volition,  &c.  may  be,  till  the  power  of  exerciiing  his 
reafon  in  that  particular  way  which  is  called  remem- 
bering, be  conferred  upon  him.  So  let  a  fmner's  mere 

natural 
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natural  powers  be  ever  fo  much  refined  and  polifhed, 
vet,  if  there  be  no  principle  of  fpiritual  life  diftinct 
from  them  infufed,  he  will  be  everlaftingly  incapable 
of  living  religion.  This  gracious  principle  is  called 
the  feed  of  God,  1  John  iii.  9.  to  intimate,  that  as  the 
feed  of  vegetables  is  the  firft  principle  of  the  plant, 
and  of  its  vegetable  life,  fo  is  this  of  fpiritual  life,  and 
all  its  vital  ads. 

2.  Spiritual  life  implies  a  difpoiition  to  holy  opera- 
tion ;  an  inward  propenfity,  a  fpontaneous  inclinati- 
on towards  holinefs  ;  a  willing  that  which  is  good,  Rom. 
vii.  18.  Every  kind  of  life  has  fome  peculiar  innate 
tendencies,  fympathies,  and  antipathies  :  fo  animal 
life  implies  a  natural  inclination  to  food,  to  move  at 
proper  feafons,  &c.  There  is  a  favour,  a  relifh  for  di- 
vine things,  as  ellential  to  fpiritual  life  as  our  natural 
gufts  and  relifhes  are  to  natural  life.  Hence  graciousv 
defires  are  often  fignified  in  fcripture  under  the  meta- 
phors of  hungering  and  thirlling ;  and  to  this  St.  Pe- 
ter exprefsly  alludes  ;  as  new-born  babes,  defire  the  fin- 
cere  milk  of  the  word,  that  ye  may  grow  thereby.  1  Pet. 
ii.  2.  By  virtue  of  this  difpofition,  believers  fet  their 
affections  on  things  above,  Col.  iii.  2.  they  relifh,  they 
favour,  they  affect  things  above.  This  is  the  fpiritual- 
mindednefs,  the  favour  of  the  fpirit,  which  is  fpiritual 
life;  and  ftands  in  oppofition  to  the  relifh  and  pro- 
penfions  of  mere  nature.  Rom.  viii.  6.  By  virtue 
of  this  the  firongeil  bent  of  their  fouls  is  God-ward  ; 
they  tend,  they  gravitate  towards  him  as  their  proper 
centre.  Their  defire  is  unio  him,  and  to  the  remembrance 
cf  his  name.  Ifa.  xxvi.  8.  Their  foul  follows  hard  after 
him.  Pfal.  lxiii.  8.  By  virtue  of  this  they  incline  to 
keep  all  God's  commandments  ;  they  have  an  inward 
tendency  to  obedience ;  they  love  God's  law ;  they 
delight  in  if  after  the  inner  man,  Pfal.  cxix.  97.  Rom. 
vii.  22.  and  their  love  and  delight  will  habitually  fway 
them  to  obftrve  it :  religion  is  their  element,  their 
choice.  It  is  not  in  them  forced  and  unnatural,  as  all 
tbofe  operations  are  which  do  not  proceed  from  an  in- 

trinlic 
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trinfic  principle  ;  and  that  reluctancy  and  indifpofed- 
nefs  which  they  fometimes  unhappily  feel  in  them- 
felves  to  religious  duties,  is  preternatural  with  refpect 
to  this  fpiritual  difpofition  ;  as  the  loathing  of  health- 
ful food  is  to  the  human  body  :  it  proceeds  from  a 
diforder,  a  weaknefs  in  their  fpiritual  life,  occafioned 
by  the  ftrugglings  and  tranfient  prevalency  of  contra- 
ry principles :  it  is  owing  to  the  luftings  of  the  flefli 
againft  the  fpirit.     Again,  Their  obedience  is  not  fer- 
vile  and  mercenary,  refulting  merely  from  the  appre- 
henfion  of  the  mifery  which  will  enfue  upon  difobe- 
dience  ;  but  it  is  generous  and  filial,  proceeding  from 
a  convictive  view  of  the  intriniic  reafonablenefs,  con- 
sruity,  and  amiabienefs  of  the  duties  of  holinefs  ;  from 
the  pleafure  and  fatisfaction  which  the  performance  of 
them,  under  this  view,  naturally  produces ;  (fo  am  m 
is  excited  to  eat,  not  merely  by  his   apprehenfion  of 
the  neceflity  of  it  for  the  fupport  of  his  body,  but  alfo 
by  the  pleafure  he  finds  in  the  very  action)  and  from 
a  fenfe  of  the  divine  authority  enjoining  thofe  duties. 
By  this  the  genuine  acts  of  fpiritual  life  are  infallibly  dif- 
tinsfuimed  from  that  low  and  ignoble  devotion  which 
flows  from  cuftom,  education,  horrors  of  confcience, 
and  all  the  principles  of  mere  nature. 

It  is  true,  indeed,  fome  perfons  by  nature,  and  con- 
fequently  without  this  fupernatural  difpofitier,  may 
incline  to  and  delight  in  fundry  things  that,  as  to  the 
matter  of  them,  are  religious  duties.     So  (e.  g.J  fome 
are  naturally  averfe  to  temperance  ;  and  fobriety  is  in- 
wrought in  their  very  conftitutions.     Yet  ftifi,  this 
gracious  difpofition  is  diftinguifhed  from  fuch  a  natu- 
ral inclination  by  thefe  two  marks  :  The  fir  It  iffi 
a  diftinct  reference  to  and  a  fenfe  of  the  authority  e 
the  divine  Lawgiver  as   enjoining  thofe   duties, 
prompts  a  perfon  to  obferve  them  formally  as  duties, 
as  acts  of  obedience ;  but  the  latter  prompt    t^   the 
obfervance  of  them,  confidering  them  as  things  agree 
able  to  the  perfon's  natural  temper,  without  any  di 
tinct  reference  to  God  j  and  fo  thev  are  rather  acts  of 
Vol.  III.  T  felf- 
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felf-gratification  than  of  obedience  to  the  divine  autho- 
rity ;  and  the  perfon  would  incline  to  them,  if  they 
were  not  commanded  at  all.  They  are  duties  materi- 
ally, in  themfelves,  but  not  formally,  as  performed  by 
him  :  a  regard  to  the  authority  of  God,  which  is  the 
comtitutive  form  of  obedience,  is  left  out.  A  gene- 
rous temper  may  incline  to  give  alms  ;  for  the  Lord's 
fake,  is  omitted.  (2.)  Spiritual  life  difpofes  to  all  du- 
ties of  religion  and  acts  of  holinefs  univerfally.  It  de- 
lights in  holinefs  as  fuch,  and  regards  the  authority  of 
the  law  for  itfelf ;  and  confequently,  whatever  has 
the  nature  of  holinefs,  whatever  has  the  fanction  of 
divine  authority,  it  cannot  but  affect,  and  relifh,  even 
though  it  mould  be  very  contrary  to  a  man's  natural 
inclinations  and  temporal  advantage.  But  a  natural  pro- 
penfion  is  always  partial  and  limited,  inclines  to  fome 
duties  only,  neglecting  others  of  equal  or  greater  im- 
portance, which  thwart  the  man's  corrupt  propenfions. 
In  a  word,  fuch  a  one's  religion  proceeds  from  the  ve- 
ry fame  difpolition  that  his  fins  proceed  from,  namely, 
a  difpolition  to  pleafe  himfelf.  Hence  it  is  always  a 
maimed,  imperfect,  half-formed  thing  ;  it  has  not  that 
amiable  fymmetry  and  uniformity,  that  congruous 
proportion  and  connection  of  parts,  which  are  the  or- 
rament  and  diflinfniilhine:  characteriftic  of  that  reli- 
gion  which  flows  from  a  heart  univerfally  difpofed  to 
holinefs. 

3.  Spiritual  life  implies  a  power  of  holy  operation. 
A  heavenly  vigour,  a  divine  activity  animates  the 
whole  foul.  It  implies  more  than  an  inefficacious  dif- 
polition, a  dull,  lazy  velleity,  productive  of  nothing 
but  languid  wiflies.  So  every  kind  of  life  implies  a 
power  of  operation  fuitable  to  its  nature.  Animal  life 
(e.  g.J  has  not  only  an  innate  propenfity,  but  alfo  a 
natural  power  to  move,  to  receive,  and  digeft  food, 
&c.  They  that  wait  on  the  Lord  /hall  renew  their  fir  e?igthv 
Ifa.  xl.  31.  that  is,  they  have  ftrength  given  them; 
renewed  and  increafed  by  repeated  acts,  in  the  pro- 
grefs  of  fanctification.  They  diYcflrengihened with  might  ? 

by 
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by  the  Spirit,  in  the  inner  man.  Eph.  iii.  16.  I  do  not 
mean  that  fpiritual  life  is  always  fenfible  and  equally 
vigorous ;  alas !  it  is  fubject  to  many  languifhrnents 
and  indifpofitions  ;  but  I  mean  there  is  habitually  in 
a  fpiritual  man  a  power,  an  ability  for  ferving  God, 
which,  when  all  pre-requifttes  concur,  and  hindrances 
are  removed,  is  capable  of  putting  forth  acts  of  holi- 
nefs,  and  which  does  actually  exert  itfelf  frequently. 
So  animal  life  is  fubjecl:  to  many  diforders,  which 
weaken  its  powers  of  operation,  but  yet  ftill  it  retains 
thofe  powers  ;  and  they  are  in  fome  meafure  active, 
even  under  the  greateft  indifpofition,  at  lead  in  re- 
filling the  diforder,  though  perhaps  with  faint  ftrug- 
gles.  Again,  I  do  not  mean  an  independent  power, 
which  is  lb  felf-active  as  to  need  no  auickeninjr  ener- 
gy  from  the  divine  Spirit  to  bring  it  into  act,  but  a 
power  capable  of  acting  under  the  animating  influ- 
ences of  grace,  which,  as  to  their  reality,  are  com- 
mon to  all  believers,  though  they  are  communicated 
in  different  degrees  to  different  perfons.  There  is  no 
need  of  the  mfufion  of  a  new  power,  which  the  Spirit 
might  actuate  ;  but  they  have  a  power  already,  which 
needs  nothing  but  the  fuitable  concurrence  of  other 
caufes  to  educe  it  into  act.  So  the  power  of  reafon  is 
not  independent,  fo  as  to  be  capable  of  operation  with- 
out the  concurrence  of  divine  providence,  common 
to  mankind,  to  quicken  it  into  act ;  yet  it  is  a  power 
of  reafon  ftill,  becaufe  it  is  capable  of  rational  acts, 
under  common  providential  influence.  But  ihouid 
we  fuppofe  a  beaft  the  object  of  that  influence,  it  would 
ftill  continue  incapable  of  rational  acts,  till  a  rational 
power  be  implanted  in  it.  The  iiluftration  itfelf  di- 
rects us  to  the  application  of  it. 

Thus  I  have  briefly  fhewn  you  wherein  fpiritual  life 
con  lifts  ;  but  I  am  afraid  it  may  be  ftill  wrapt  in  ob- 
fcurity  from  the  eye-  of  fome.  And  indeed  it  would 
require  longer  time,  larger  extent,  and  greater  abilities 
to  reflect  fuflicient  light  on  fo  myfteriotis  a  point.  Be- 
fore we  lofe  fight  of  this  head,  let  us  improve  it  to  theie 
purpofes.  Let 
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Let  us  improve  it  as  a  caution  againft  this  common 
miftake,  viz.  That  our  mere  natural  powers,  under 
the  common  aids  of  divine  grace,  polifhed  and  refined 
by  the  inftitutions  of  the  gofpel,  are  a  fuflicient  princi- 
ple of  hoiinefs,  without  the  addition  of  any  new  prin- 
ciple. You  fee  a  principle  of  fpiritual  life  is  fupernatu- 
ral ;  it  is  a  divine,  heaven-born  thing  ;  it  is  the  feed  of 
God  ;  a  plant  planted  by  our  heavenly  Father.  But 
alas !  how  many  content  themfelves  with  a  felf-begotten 
hoiinefs !  They  have  formed  to  themfelves  a  fyflem  of 
natural  felf-fprung  religion  (I  mean  that  it  is  natural 
originally  and  fubjeclively,  though  it  be  pretended  to 
be  divine  objectively,  becauie  its  patrons  acknowledge 
objective  revelation)  in  this  they  acquiefce  as  fuflicient, 
as  though  they  knew  not  that  that  which  is  born  of  the 
flejh  isfefh.  The  cogitativenefs  of  matter  appears  to 
me  a  notion  very  like  this  ;  for  I  think  it  might  be 
demonftrated  as  clearly,  that  our  mere  natural  powers, 
in  our  prefent  lapfed  ftate,  without  the  infufion  of  any 
divine,  fupernatural  principle,  are  incapable  of  living, 
evangelical  hoiinefs  ;  as  it  can,  that  mere  matter,  with- 
out the  fuper-addition  of  a  principle  intirely  diftinct 
from  it,  is  capable  of  thinking,  however  much  it  be 
polifhed,  or  however  differently  it  be  modified. 

Let  us  alio  improve  what  has  been  faid,  to  remove 
another  equally  common  and  pernicious  error,  name- 
ly, That  gofpel-holinefs  confifts  merely  in  a  feries  of 
acts  materially  good.  Some  imagine  that  all  the  acti- 
ons they  do,  which  are  materially  lawful  and  a  part 
of  religion,  have  juft  fo  much  of  hoiinefs  in  them  ;  and 
as  they  multiply  fuch  actions,  their  fanctification  in- 
creafes  in  their  imagination.  But  alas  !  do  they  not 
know,  that  a  principle,  a  difpofition,  a  power  of  holy 
acting  mult  precede,  and  be  the  fource  of  all  holy  acts  ! 
That  a  new  heart  muft  be  given  U!3,  and  a  new  fpirit 
put  within  us,  before  we  can  walk  in  God's  flat ides  and 
keep  his  judgments,  and  do  them!  Ezek.  xxxvi.  26,  2j. 
That  we  muft  be  created  in  Jefus  Chrift  unto  good 
works,  Eph.  iL  ro.  before  we  can  walk  in  them  !  That 

the 
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the  love  of  God  muji  be  JJjed  abroad  in  our  hearts  by  the 
Holy  Gho/l,  Rom.  v.  5.  before  we  can  love  Him  !  I  do 
not  fay,  that  they  that  are  void  of  fpiritual  life  mould 
not  attempt  to  perform  religious  duties  in  the  bell 
manner  they  can,  by  virtue  of  their  natural  powers  ; 
for  this  is  undoubtedly  their  duty,  both  becaufe  their 
fin  is  lefs  when  only  the  manner  of  their  actions  is  fin- 
ful,  than  when  the  matter  and  manner  too  are  finful ; 
and  becaufe  God,  who  has  a  right  to  appoint  what 
methods  he  pleafes,for  the  collation  of  his  own  favours, 
has  conftituted  this  as  the  way  for  them  to  obtain  fpi- 
ritual life.-  But  Ifay,  religious  and  moral  duties,  how- 
ever frequently  and  perfeveringly  performed,  are  not 
evangelical  holinefs,  when  they  are  not  done  from  a 
gracious  fupernatural  principle  :  they  are  but  fpurious 
fruits  growing  from  the  wild  root  of  depraved  nature  ; 
and  we  had  belt  not  pleafe  ourfelves  with  the  view  of 
them,  as  though  they  were  the  fruits  of  holinefs,  left 
we  be  confumed  at  laft  as  fruitlefs  and  noxious  briars 
and  thorns. 

Further,  Let  us  improve  our  account  of  fpiritual  life, 
to  inform  us  of  a  very  considerable  difference  betwixt 
a  mere  moral,  and  a  fpiritual  life  ;  or  evangelical  holi- 
nefs and  morality.  Spiritual  life  is  of  a  divine  origi- 
nal ;  evangelical  holinefs  flows  from  a  fupernatural 
principle  :  but  mere  morality  is  natural ;  it  is  but 
the  refinement  of  our  natural  principles,  under  the 
aids  of  common  grace,  in  the  ufe  of  proper  means ; 
and  consequently  it  is  obtainable  by  unregenerate  men. 
Hence  the  fame  act.  may  be  differently  denominated, 
according  to  the  principles  from  which  it  proceeds : 
that  may  be  a  piece  of  mere  morality  in  one,  who  acts 
from  natural  principles  only,  which  is  an  acl  of  holinefs 
in  another,  who  acts  from  a  principle  of  fpiritual  life. 
So  an  alms,  when  given  from  a  gracious  principle, 
and  for  Chrift's  fake,  is  a  gracious  act ;  but  when 
given  from  a  principle  of  natural  generofity  only,  it 
deferves  no  higher  name  than  that  of  mere  morality. 
— A  miftake  in  this  is  a  rock  we  may  tremble  to  look 
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at,  and  ought  anxioufly  to  avoid  ;  for  alas  !  how  many- 
have  been  dafhed  to  pieces  upon  it ! 

Again,  We  may  improve  what  has  been  faid,  to 
convince  us,  that  a  life  of  formality,  liftlefmefs,  and 
inactivity,  is  far  from  being  a  fpiritual  life.  Where 
thefe  things  are  habitual  and  predominant,  they  are 
infallible  fymptoms  of  fpiritual  death.  It  is  true  (as 
has  been  already  obferved)  believers  are  fubject  to 
many  fickly  qualms  and  frequent  indifpofitions  ;  yea, 
at  times,  their  languifhments  are  fuch,  that  the  opera- 
tions of  the  vital  principle  within  them  are  hardly  dis- 
cernible to  themfelves  or  others  ;  and  the  -  vigour  of 
their  devotion,  in  their  rnoft  fprightly  hours,  is  check- 
ed and  borne  down  by  the  body  of  death  under  which 
they  groan.  Yet  ftill,  there  is  an  inextinguifhable 
fpark  of  life  within,  which  fcatters  a  glimmering  light 
in  the  thickeft  darknefs,  and  fometimes  mines  with 
illuftrious  brightnefs.  The  pulfe  of  the  fpirit,  though 
weak  and  irregular,  ftill  beats.  There  is  an  active 
power  that  reluctates  and  ftruggles  againlt  the  counter- 
ftrivings  of  the  flefh  ;  that,  under  the  greateft  lan- 
guor, puts  forth  fome  weak  efforts,  fome  faint  effays, 
and,  under  the  actuating  iniluence  of  the  divine  Spirit, 
invigorates  the  foul  to  mount  up  with  wings  like  an  ea- 
gle, to  run  without  wearying,  and  walk  without  fainting. 
And  O  !  the  joy,  the  pleafure  of  fuch  heavenly  acti- 
vity !  We  therefore  may  write  Tekel  on  the  dull,  in- 
operative religion  of  many  ;  it  ferves  for  no  end,  but 
to  prove  them  dead  in  trefpafles  and  fins.  The  delign 
of  the  whole  difpenfation  of  God's  grace  towards  fal- 
len iinners,  is  their  viviiication  to  holinefs,  that  they 
nay  bring  forth  fruit  unto  God,  Rom.  vii.  4.  and  fure, 
where  that  delign  is  not  obtained,  there  can  be  no 
true  religion.  Let  us  therefore  beware  left  we  Ihould 
have  a  name  to  live,  while  we  are  dead. 


SERMON 


SERMON      L. 

THE   DIVINE  LIFE  IN  .THE   SOULS  OF  MEN  CONSIDERED. 


Gal.  ii.  20.  I  am  crucified  with  Chrijl,  nevcrthelefs  I 
live  ;  yet  not  I,  but  Chrijl  that  liveth  in  me :  and  the 
life  I  now  live  in  'the  flefh,  I  live  by  the  faith  of  the  Son 
of  God. 

We  proceed  to  inquire, 

II.  ~\~\  THEN  fpiritual  life  is  communicated  ? — 
V V  To  this  the  fcriptures  direct  us  to  anfvver, 
That  it  is  communicated  in  that  change  which  is  gene- 
rally called  Regeneration,  or  Effectual  Calling.  This 
is  more  than  intimated  by  the  exprefiions  ufed  to  figni- 
fy  the  firft  communication  of  it.  When  fpiritual  life 
is  infufed,  then  it  is  that  God  is  faid  to  beget  us  again 
to  a  lively  hope,  1  Pet.  i.  3.  to  beget  us  of  his  own  will, 
James  i.  18.  to  quicken  us,  who  were  dead  in  fin,  Eph. 
ii.  5.  to  give  us  a  new  heart,  and  put  a  new  fpirit  within 
us  ;  to  take  away  theflony  heart,  and  give  an  heart  offleJJj, 
Ezek.  xxxvi.  26.  and  we  are  faid  to  be  created  in  Chrijl 
yefus  unto  good  works,  Eph.  ii.  1  o.  born  again,  John  iii. 
3.  born  or  begotten  of  God,  John  i.  13.  1  John  iii.  9. 
Now  it  is  evident  that  thefe  metaphorical  exprefiions 
fignify  what  is  commonly  called  Regeneration,  anji 
that  they  exprefs  the  firft  implantation  of  fpiritual  life. 
Several  of  them  contain  a  direel:  allufion  to  the  firft 
communication  of  animal  and  human  life,  as  genera- 
tion or  beojettino-  regeneration  or  beinfc  begotten 
again,  creation,  &c.  And  fince  thefe,  taken  literally9 
fignify  the  firft  communication  of  natural  life,  th  y 
muft,  when  ufed  metaphorically  and  fpiritually, 
nify  the  firft  communication  of  fpiritual  life.     Life 
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before  generation,  creation,  &c.  is  an  abfurdity  ;  and 
generation,  creation,  &c.  without  the  communication 
of  life  fuitable  to  the  nature  of  the  being  generated, 
created,  &c.  is  alfo  an  abfurdity.  The  other  exprefiions, 
as  quickening  us  while  dead  in  trefpajfes  and  fins,  giving 
a  new  hearty  and  the  like,  even  literally  fignify  this. 

Hence,  by  way  of  improvement,  we  may  be  in- 
ftructed  to  avoid  a  common  miftake  ;  namely, "  That 
a  power  of  living  to  God  is  univerfally  conferred  upon 
mankind  in  creation  ;  and  therefore  that  there  is  no 
need  of  a  new  fupernatural  principle  to  be  infufed, 
but  only  of  the  concurrence  of  common  providence., 
and  the  inftitutes  of  the  gofpel,  to  polifli  and  refine 
our  natural  principles.     And  fbme  fay,  "  That  God 
in  creation  infufes  fpiritual  life  into  all,  on  account  of 
Chrift's  dying  for  them  ;  and  that  if  it  be  given  with- 
out the  merit  of  the  recipient,  it  may  as  properly  be 
afcribed  to  divine  grace  when  it  is  a  natural  endow- 
ment bellowed  in  creation,  as  it  would  be  if  it  were  a 
fupernatural  gift  communicated  by  an  act  diftinct  from 
and  pofterior  to  that  of  creation." 

In  order  effectually  to  fubvert  this  notion,  confider, 
1.  If  fpiritual  life  were  communicated  in  creation,  there 
would  be  no  propriety  or  fignificancy  in  the  expref- 
fions ufed  to  denote  the  communication  of  it.    There 
would  be  no  need  of  a  new,  a  fecond  birth,  if  we  were 
fpiritualiy  alive  by  virtue  of  our  firft  birth.     Were 
we  holy  by  virtue  of  our  firft  creation,  what  neceflity 
of  being  created  in  Chrijl  fefus,  or  of  being  made  new 
creatures  ?     1  Cor.  v.  1 7.     Gal.  vi.  1 5.     There  could 
be   no  oppofition  between  the  old  man  and  the  new. 
Rom.  yi.  6.  Eph.  iv.  22,  24.  Col.  iii.  9,  10.    The  dif- 
pofitions   concreated  with  us  cannot  be  called  a  new 
man. — 2.     The   implantation   of  fpiritual  life  is   not 
only  pofterior  to  creation,  but  alfo  to  corrupt  prin- 
ciples, which  are  innate.     We  are  firft  dead  in  Jin 
before  we  are  quickened,  Eph.  ii.   5.  we  have  a  Jiony 
heart,  which  muft  be  taken  away  before  a  heart  of  flcjh 
is  given,  Ezek.  xxxvi.  26.  Such  expreffions  undoubt- 
edly 
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edly  fignify  and  act  pofterior  to,  and  confequently  dif- 
tinct  from  creation. — 3.    The  implantation  of  a  prin- 
ciple of  fpiritual  life  is  eminently  an  act  of  fpecial  grace, 
which  the  concreation  of  our  natural  endowments  is 
never  faid  to  be.     The  wafhing  of  regeneration,  and  the 
renewing  of  the  Holy  Ghofl,  is  an  act  of  mercy,  and  the 
effect  of  the  kindnefs  and  love  of  God  our  Saviour.     Tit. 
iii.  5.  God,  who  is  rich  in  mercy,  for  his  great  love  where- 
with he  loved  us,  even  when  we  were  dead  in  fins,  hath 
quickened  us  together  with  Chrift  (by  grace  ye  are  faved.) 
Eph.  ii.  4,  5.     It  is  according  to  God's  abundant  mer- 
cy, that  we  are  begotten  again  unto  a  lively  hope.      1  Pet. 
i.  3.     But  what  need  I  multiply  inftances  ?     The  en- 
tire tenor  of  the  gofpel  directs  us  to  afcribe  the  rege- 
neration and  fanctification  of  finners  to  diftinguifhing 
and  peculiar  grace.     But  though  our  natural  powers 
are  the  free  communications  of  divine  goodnefc,  yet 
we  are  never  faid  to  be  "  created  according  to  the 
grace  and  mercy  of  God."     It  is  not  agreeable  to  the 
iacred  dialect  to  call  the   powers  of  reafon,   vifion, 
&c.  "  the  gifts  of  grace,"  in  the  fame  fenfe  that  fpi- 
ritual life  is  fo  called  :  nay,  I  cannot  find  that  our  na- 
tural powers  are  afcribed  to  mercy,  grace,  free  grace, 
at  all ;  and  it  feems  more  congruous  to  afcribe  them 
to  other  perfections  of  the  Deity,  as  creative  wifdom, 
power  and  goodnefs.     To  this  I  may  add,  that  fpiri- 
tual life  is  always  reprefented  as  communicated  "  thro' 
Chrift  as  Mediator,  and  for  his  fake  ;"  but  our  natural 
endowments  are  not  faid  to  be  given  through  him. 
The  Holy  Ghofi  is  Jhed  on  us  abundantly  through  Jefus 
Chrift  our  Saviour.    Tit.  iii.  5,  6.     We  are  fanflified 
through  the  offering  up  of  the  body  of  Chrift  once  for  all. 
Heb.  x.  1  o.    //  is  in  Chrift  Jefus  that  we  are  bleffed  with 
all  fpiritual  bleffings.    Eph.  i.  3.     lie  is  made  fatisfaclion 
to  us,  1  Cor.  i.  30.  and  of  his  fulnefs  we  all  receive.  John 
i.  16.    But  we  are  never  faid  to  be  created  for  Chrift's 
fake,  or  to  be  made  rational  creatures  on  the  account 
of  his  righteoufnefs.     And,  when  we  are  faid  to  be 
Vol.  III.  U  created 
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created  by  him,  it  fignifies  by  him  as  an  efficient,  not 
as  a  meritorious  caufe. 

From  all  which  it  appears,  that  fpiritual  life  in  a 
fallen  creature  is  wholly  fupernatural :  it  is  of  a  di- 
vine extract,and  heaven-born  in  a  peculiar  fenfe.  The 
fons  of  God  are  born  of  God,  and  not  of  blood,  nor  of  the 
will  ofthefe/h,  nor  of  the  will  of  man.  If  therefore  any 
of  us  continue  in  our  natural  eftate,  we  are  dead  in  fin, 
however  ftrict  formalifts,  or  refined  moralifts  we  may 
be. — Let  us  inquire, 

III.  "  Whether  fpiritual  life  be  inftantaneoufly  com- 
municated ?  Or,  whether  (as  fome  alledge)  it  be  gra- 
dually acquired  by  repeated  acts  ?" 

Here  let  it  be  obferved,  that  we  are  not  inquiring, 
how  fpiritual  life  is  nourifhed  and  confirmed  ?  for  that 
is  undoubtedly  done  gradually,  by  repeated  acts,  cor- 
refpondent  to  the  nature  of  fpiritual  life,  and  perfec- 
tive of  it  in  the  progrefs  of  fanctification,  as  the  pow- 
er of  reafon  is  improved  by  a  feries  of  fuitable  exer- 
cifes  ;  but  our  inquiry  is,  How  it  is  firft  obtained  ? 
Whether  it  be  communicated  in  the  inftant  of  rege- 
neration, as  the  power  of  underftanding  is  in  creati- 
on ?  And  to  this  I  anfwer  affirmatively,  for  the  fol- 
lowing reafons. 

1.  "  It  is  a  contradiction  that  it  mould  be  original- 
ly acquired  by  acting,  or  a  feries  of  acts ;"  for  that 
fuppofes  that  it  exifts,  and  does  not  exift,  at  the  fame 
time  :  as  it  acts,  it  exifts  ;  and  as  it  is  acquired  by 
acting,  it  does  not  exift.  It  will  perhaps  be  objected, 
"  That  it  may  be  acquired  by  the  repeated  acts  of  an- 
other kind  of  life,  namely,  rational ;  or  the  exercifes 
of  our  rational  powers  about  fpiritual  objects."  But 
this  may  be  anfwered  from  what  was  obferved  under 
the  firft  head,  namely,  That  a  principle  of  fpiritual  life 
is  fomething  diftinct  from  and  fuperadded  to  our  na- 
tural powers.  Now  the  acts  of  one  kind  of  life,  how- 
ever often  repeated,  will  never  acquire  a  life  of  a  quite 
different  kind  :  e.  £.  The  longeft  courfe,  and  the  moil 
frequent  repetition  of  animal  acts,  will  never  acquire 
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a  principle  of  reafon.  Let  a  blind  man  hear  ever  fo 
well,  and  ever  fo  frequently,  that  will  not  acquire  a 
vilive  faculty.  So  let  our  natural  principles  be  exercifed 
about  fpiritual  objects  with  ever  fo  much  frequency 
and  permanency,  that  will  never  acquire  fpiritual  life. 
They  are  fo  depraved,  that  there  remains  nothing  in 
them  out  of  which  it  can  be  educed,  without  the  com- 
munication offomething  fupernatural.  Be  they  ever 
fo  ftrong  and  active,  they  can  contribute  no  more  to 
our  verification,  than  the  quick  fenfation  of  the  audi- 
tory nerve  can  contribute  to  the  acquiiition  of  fight. 
Principles  of  action  may  be  confirmed,  and  rendered 
more  prompt  to  act,  by  frequent  exercife  ;  but  can 
never  be  originally  obtained  that  way. 

2.  The  terms  whereby  the  communication  of  fpiri- 
tual life  is  fignified,  as  begetting,  creating,  quickening, 
or  railing  the  dead,  &c.  denote  an  iiiftantaneous  com- 
munication. 

3.  Spiritual  life  is  reprefented  as  prior  to  and  the 
fource  and  principle  of  all  acts  of  evangelical  holinefs  ; 
and  confequently  it  cannot  be  gradually  acquired  by 
fuch  acts,  but  muft  be  implanted  previoufly  to  the 
putting  forth  of  any  fuch  acts  ;  as  reafon  is  not  ac- 
quired by  reafoning,  but  is  a  pre-requifite  and  princi- 
ple of  all  the  acts  of  reafon.  We  are  created  in  Chrijl 
ye/us,  to  make  us  capable  of  good  works.  Eph.  ii.  10. 
We  muft  have  a  new  heart  and  a  nezu  fpirit,   and  the 

fpirit  of  God  be  put  within  us,  that  we  may  walk  in  God's 
Jlatutes,  and  keep  his  judgments,  and  do  them.  Ezek.  xxxvi. 
26,  27.  We  muft  be  drawn  of  the  Father,  muft  hear 
and  learn  of  him,  before  we  ca?i  come  to  Chrijl.  John  iv. 
44,  45.  God  gives  his  people  one  heart,  and  one  way, 
that  they  may  fear  Him  for  ever.  He  puts  his  fear  in 
their  hearts,  before  they  ceafe  to  depart  from  Him.  Jer. 
xxxii.  39,  40.  Now  if  all  acts  of  holinefs  be  the  effects 
of  a  vital  principle  of  holinefs  previoufly  infufed,  then 
this  principle  is  not  acquired  by  a  courfe  of  actions, 
and  confequently  it  is  not  gradually  acquired,  but  in- 
itantaneoufly  infufed  ;  for  that  which  is  not  acquired 

by 


14$  Divine  Life  in  Serin.  50. 

by  acting  is  obtained  by  immediate  communication 
from  another,  and  therefore  it  does  not  take  up  time 
to  obtain  it,  as  a  feries  of  acts  does.  Again,  There 
muft  be  a  firft  act  of  holinefs  ;  for  if  there  be  not  a 
firft,  there  cannot  be  a  fecond,  &C.  Now  iince  a  prin- 
ciple of  fpiritual  life  is  the  fpring,  and  the  beginning 
of  all  acts  of  holinefs,  it  mult  be,  in  order  of  nature, 
prior  to  the  firft  aft  of  holinefs  ;  and  confequently  it 
is  not  gradually  acquired  by  fuch  acts,  but  precedes 
them  all,  and  therefore  muft  be  inftantaneoufly  infu- 
fed. 

Hence  we  may  fee  the  vanity  of  that  religion  which 
is  gained  in  the  fame  manner  that  a  man  learns  a  trade, 
or  an  uncultivated  mind  becomes  knowing  and  learn- 
ed, namely,  by  the  repeated  exercifes  of  our  natural 
powers  in  the  ufe  of  proper  means,  and  under  the  aids 
of  common  providence.  We  have  feen  that  a  prin- 
ciple of  fpiritual  life  is  not  a  good  aft,  nor  a  feries  of 
good  acts,  nor  any  thing  acquirable  by  them,  but  the 
fpring  and  origin  of  all  good  acts.  Let  us  then,  my 
brethren,  try  whether  our  religion  will  ftand  this  teft. 
Hence  alfo  we  may  learn  a  considerable  difference 
between  what  is  commonly  called  Morality  and  Gof- 
pel-Holinefs.  The  one  is  obtained,  as  other  acquired 
habits  are,  by  frequent  and  continued  exercifes  ;  the 
other  proceeds  from  a  principle  divinely  implanted. 
Our 

IV.  Inquiry  is,  "  Who  are  the  fubjefts  of  fpiritual 
life  ?  or,  In  what  extent  is  it  communicated  ? 

The  anfwer  to  this  is  eafy,  from  what  has  been  al- 
ready offered ;  for  fince  it  is  communicated  only  in 
regeneration,  then  the  regenerate  only  are  the  fubjefts 
of  it  ;  and  fince  all  men  are  not  regenerate,  then  all 
men  are  not  the  fubjefts  of  it.  Again,  Since  it  is  fome- 
thing  diftinft  from  and  fuperadded  to  our  rational 
powers,  then  it  cannot  be  proved  that  all  that  are  en- 
dowed with  rationality  are  the  fubjefts  of  it.  Again, 
Since  it  is  communicated  by  an  aft  diftinft  from  and 
pofterior  to  creation,  there  is  no  reafon  to  conclude 
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that  it  is  co-extended  with  creation,  or  with  the 
bounds  of  humanity.  And  lince  all  thefe  things  are 
fo,  we  may  fafely  conclude,  negatively,  That  it  is  not 
communicated  to  mankind  univerfally  and  pofitively; 
that  it  is  communicated  to  all  the  regenerate,  and  to 
them  only.     Hence  refult  two  corollaries. 

1.  That  there  is  no  fuch  tiling  as  univerfal  orace 
fufficient  to  qualify  all  men  to  ferve  God  acceptably, 
without  the  fupernatural  communication  of  diftin- 
guifhing  grace  ;  for  God  is  a  Spirit,  and  they  that  wor- 
Jhip  him  mujl  worfhip  him  infpirit  and  in  truth.  John  iv. 
24.  Thofe  acts  which  do  not  proceed  from  a  principle 
of  fpiritual  life,  will  no  more  be  accounted  by  Him 
vital,  fpiritual  acts,  than  the  chattering  of  a  parrot,  or 
the  feemingly  rational  pranks  of  an  ape,  will  pafs  with 
a  man  of  fenfe  for  human  actions  :  and  without  a  prin- 
ciple of  fpiritual  life  there  can  be  no  fpiritual  acts,  as 
there  can  be  no  rational  acts  without  a  principle  of  rea- 
fon.  And  fince,  as  has  been  fhewn,  fpiritual  life  is  not 
univerfally  communicated,  then  there  is  no  fufficient 
grace  univerfally  communicated  ;  for  the  latter  necef- 
iarily  implies  the  former,  and  cannot  be  without  it. 

2.  We  may  obferve  further,  That  the  "  bell  actions 
of  the  unregenerate  are  not  properly  and  formally 
good,  and  acceptable  to  God."  It  is  true  their  per- 
forming the  duties  of  religion  and  virtue,  in  the  beft 
manner  they  are  capable  of,  is  lefs  difpleafing  to  God 
than  the  wilful  neglect  of  them,  or  the  commiilion  of 
the  contrary  fins,  and  therefore  they  mould  endeavour 
to  perform  them  ;  but  yet  it  cannot  be  faid  to  be  po- 
fitively pleafing  to  him.  It  is  not  the  act  materially, 
or  in  itfelf,  that  is  finful,  but  formally,  and  as  done  by 
them,  e.  g.  They  do  not  fin  as  far  as  they  pray,  but 
as  far  as  they  pray  in  a  finful  manner,  without  a  gra- 
cious principle,  without  faith,  and  other  requifites  to 
acceptable  prayer.  They  ajk,  and  receive  not,  becaufe 
they  ajk  amifs.  James  iv.  3.  So  then,  they  that  are  in  the 
fiefh  cannot  pleafe  God.  Rom.  viii.  8.  A  tremendous 
thought  to  the  unregenerate  !    Their  whole  life  is  an 
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entire  feries  of  provocation  ;  one  continued  acl  of 
rebellion  againft  the  great  King  of  Heaven. 

V.  Our  next  inquiry  is,  "  In  what  fenfe  is  fpiritual 
life  communicated  and  fupported  through  Chrift  ?" 

To  explain  and  illuftrate  this  point,  let  thefe  three 
things  be  confidercd  : 

1.  That  "  by  the  fin  of  our  firft  parents  andrepre- 
fentatives,  our  principle  of  fpiritual  life  was  forfeited, 
and  the  forfeiture  is  continued,  and  fpiritual  death 
brought  on  us  by  our  perfonal  fin." 

That  Adam  was  conftituted  the  reprefentative  of  his 
pofterity,  and  confequently  that  his  fin  is  imputed  to 
them,  I  fhall  take  for  granted,  not  having  time  ta 
prove  it.  And  if  this  be  granted,  then  we  are  defti- 
tute  of  fpiritual  life  ;  for,  That  difobedience  may  be 
punifhed,  confiftently  with  reafon  and  juftice,  by  the 
judicial  privation  of  our  power  to  obey,  cannot  be  de- 
nied, if  thefe  reafonable  pq/lulata  be  conceded  :  That 
it  is  confiftent  with  the  juftice  and  goodnefs  of  the 
Deity  to  fufpend  the  continuance  of  the  powers  of 
upright  moral  agency  conferred  upon  his  creatures, 
on  the  condition  of  their  right  improvement  of  them  : 
That  when  fuch  powers  are  abufed  and  mifimproved, 
they  may  juftly  be  withdrawn  :  And  that,  when  with- 
drawn in  confequence  of  their  being  forfeited  by  a 
criminal  mifimprovement,  God  is  not  obliged  in  juf- 
tice to  reftore  them.  Now  thefe  pojlulata  imply  no 
contradiction,  and,  therefore,  may  have  been  matters 
of  fact ;  and  they  are  implied  in  the  fcripture-repre- 
fentation  of  the  circumftance  of  Adam  and  his  pofte- 
rity, as  related  to  him  ;  and  therefore  were  matters 
of  fact.,  and  confequently  Adam  and  his  pofterity,  on 
the  account  of  his  fin,  actually  are,  at  leaft  juftly 
might  me,  deprived  of  fpiritual  life. 

As  to  our  perfonal  fin,  it  contributes  two  ways  to 
deprive  us  of  fpiritual  life,  morally  and  phyfically  ; 
morally,  in  the  fame  fenfe  that  Adam's  fin  does,  as  it 
involves  us  in  guilt,  and  fo  infers  the  judicial  privation 
of  the  imperfect  relics  of  our  Maker's  moral  image  ; 

and 
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and  phyfically,  as  every  act,  and  efpecially  a  feries  of 
acts,  naturally  tends  to  ftrengthen  and  encourage  the 
principle  from  whence  they  flow  ;  to  acquire  that  fa- 
cility in  acting  which  is  called  a  habit ;  and  to  weaken 
and  extirpate  all  contrary  principles,  and  fo  indifpofe 
for  the  exertion  of  contrary  acts. 

Hence  it  follows,  that  in  order  to  the  restoration  of 
fpiritual  life,  the  moral  influence  of  iin  mull  be  remo- 
ved by  making  a  competent  fatisfaction  to  divine  juf- 
tice,  to  redeem  the  bleffing  forfeited  ;  and  its  phyflcal 
influence  obilructed  by  purchafing  and  communicating 
divine  influences,  to  weaken  and  extirpate  the  prin- 
ciples of  lin,  and  that  fatal  promptitude  and  facility 
of  acting  which  is  contracted  by  the  frequent  exercife 
of  them  ;  and  to  infufe  an  oppofite  principle  of  holi- 
nefs,  and  mature  it  into  an  habit.  And  this  introdu- 
ces the  other  two  things  intended  ;  and  therefore, 

2.  The  Lord  Jefus,  by  his  fufferings,  made  a  "  com- 
plete fatisfaction  to  divine  juftice  ;"  and  thereby  re- 
deemed the  bleffing  forfeited  ;  and  by  the  merit  of  his 
obedience,  purchafed  divine  influence  for  the  extirpa- 
tion of  the  principles  of  fpiritual  death  which  lurk  in 
our  natures,  and  the  implantation  of  holinefs.  Hence 
the  regeneration  and  fanctification,  as  well  as  the  fai- 
vation  of  his  people,  are  afcribed  to  his  merits  and 
death.  We  are  fanclifed  through  the  offering  up  of  the 
body  of  Chriji.  Heb.  x.  1  o.  And  the  blood  of  Chrijl,  who 
through  the  eternal  Spirit  offered  up  himfelf  without  f pot, 
to  God,  purges  the  confcience  from  dead  works  to  ferve  the 
living  God.  Heb.  ix.  14.  He  gave  himfelf  for  us,  that 
he  might  redeem  us  from  all  iniqidty,  and  purify  unto  him- 
felf a  peculiar  people,  zealous  of  good  works.  Titus  ii.  14. 
Hence  our  old  man  is  faid  to  be  crucified  with  him,  Rom. 
vi.  6.  and  we  to  be  quickened  together  with  him.  Col.  ii. 
1 7.  Therefore  it  is  onlv  on  the  account  of  his  rio-hte- 
oufnefs  that  fpiritual  life  is  firfl  given,  and  afterwards 
maintained  and  cherifhed.  God  acts,  in  the  whole 
affair,  as  the  God  of  grace,  with  a  diftinct  reference  to 
the  mediation  of  Chrift. 

3.  Chrift 
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3.  Chrift,  the  Purchafer,  is  appointed  alfo  "  the 
Communicator  of  fpiritual  life"  to  his  people.  The 
Son  quickeneth  whom  he  will.  John  v.  2 1 .  He  is  exalted 
as  a  prince  to  give  repentance  to  Ifracl.  Acts  v.  3 1 .  He 
is  our  life,  Col.  iii.  3,  4.  and  the  Author  and  Finifher  of 
our  faith.  Heb.  xii.  2.  In  a  word,  all  power  in  heaven 
and  on  earth  is  given  to  him,  Matt.  xxix.  1 8.  a  fovereign 
empire  of  grace,  founded  in  his  own  blood,  is  devolved 
upon  him,  and  He  is  given  to  be  head  over  all  tki?igs  to 
his  church  ;  Eph.  i.  22.  a  head  not  only  of  govern- 
ment, but  of  quickening  influence  ;  for  from  him  all 
the  body  by  joints  and  hands  having  nourifhment  ininijlered 
and  knit  together,  increafeth  with  the  increafe  of  God. 
Col.  ii.  1 9.  It  is  therefore  by  his  own  hands  that  all 
the  bielTings ,  purchafed  by  his  blood  are  communi- 
cated. 

Hence,  for  the  particular  improvement  of  this  head, 
let  believers  be  taught  to  look  to  the  Lord  Jefus,  the 
great  Treafurer  of  heaven,  for  the  fupplies  of  his  grace 
to  fupport  and  nourifh  their  fpiritual  life.  Poor  things  ! 
You  are  weak  in  yourfelves,  but  his  grace  is  fufficient 
for  you,  and  his  flrength  flmll  be  made pcrf eel  in  your  weak- 
n.efs.  "  Ye  are  complete  in  him,''  therefore  "  be 
ftrong  in  the  grace  that  is  in  Chrift  Jefus  ;  ftrong  in 
the  Lord,  and  in  the  power  of  his  might !  Come  up 
out  of  the  wildernefs,  leaning  upon  your  beloved.  Be 
of  good  courage,  and  he  will  ftrengthen  your  heart." 
Do  not  indulge  a  daftardly  temper,  nor  harbour  diffi- 
dent and  defponding  fears  :  For,  "  have  you  not 
known  ?  Have  you  not  heard,  that  the  everlafting 
God,  the  Lord,  the  Creator  of  the  ends  of  the  earth, 
fainteth  not,  neither  is  weary  ?  He  giveth  power  to 
the  faint,  and  to  them  that  have  no  might  he  increaf- 
eth flrength."  If  you  "  compafs  yourfelves  with 
fpaiks  of  your  own  kindling,"  your  devotions  will  be 
cold  and  languid,  and  a  deadly  chillinefs  will  benumb 
your  fpirit.  Place  yourfelves,  therefore,  under  the 
vivifying  beams  "  of  the  fun  of  righteoufnefs,  and 
you  fhall  go  forth  and  grow  up  as  calves  of  the  flail." 

And 
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And  let  "  the  flain  of  the  daughter  of  my  people" 
apply  to  him  for  quickening  grace.  Behold,  fmners  ! 
your  Phylician  ;  cry  after  him  ;  plead  for  life.  See 
the  great  treafury  of  vivifying  influence  ;  ftand  at  the 
door  knocking,  begging  and  weeping,  and  never  de- 
part till  you  can  fay,  "  I  return  a  living  foul.'*  Here 
is  a  fountain  of  life  opened,  and  let  him  that  is  athirfl, 
come  ;  arid  whofoever  will,  let  hhn  take  the  ivater  of  life 
freely.     But  I  haften  to  inquire, 

VI.  "  How  Faith  derives  fupplies  from  Chrift  for 
the  fupport  and  nourifhment  of  ipiritual  life  ?" 

I  fhall  proceed  to  the  folution  of  this  by  the  following 
gradation. 

1.  The  communication  of  grace  from  Chrift  to 
maintain  and  nourifh  fpiritual  life  in  his  people,  is  a 
peculiar  and  diftinguifhing  communication.  It  is  ap- 
propriated to  them  and  not  promifcuoufly  difpenfed  to 
mankind  in  general.  So  animal  fpirits  and  nervous 
juices,  are  communicated  from  the  head  to  that  par- 
ticular body  to  which  it  belongs,  and  to  none  other. 
So  a  vine  conveys  nutritive  and  prolific  fap  to  its  own 
branches,  exclufive  of  all  others.  It  may,  indeed,  be  of 
fervice  to  other  things  in  other  refpects,  as  for  made, 
the  entertainment  of  the  light,  &c.  but  in  this  refpect 
it  fupplies  its  own  branches  only.  Thus  Chrift  fheds 
his  extenfive  influence  on  the  whole  creation  ;  for  by 
hhn  all  things  confijl ;  but  that  particular  kind  and 
degree  of  influence,  whereby  believers  are  quickened 
and  kept  alive,  is  peculiarly  appropriated  to  them. 

2.  It  is  fit  and  neceffary  there  fliould  be  a  peculiar 
union  betwixt  Chrift  and  his  people,  as  the  foundati- 
on of  this  peculiar  influence. 

Spiritual  life,  as  to  its  infufion  and  prefervation,  pro- 
ceeds from  the  Lord-Mediator,  both  morally  and  phy- 
fically.  Morally,  from  the  merit  of  his  obedience  and 
fufferings,  whereby  it  was  purchafed  ;  and  phyfically, 
from  his  operation,  whereby  it  is  effected.  And  in 
both  thefe  views,  it  is  congruous  and  neceiTary  that  it 
fhould  fuppofe  a  fpecial  union  with  him. 
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As  it  refults  morally  from  his  merit,  it  is  fit  there 
fhould  be  a  fpecial  legal  union,  as  the  foundation  of 
it.  Chrift  and  his  people  muft  be  actually  "  one  in 
law,"  before  they  can  be  actually  intitled  to  or  receive 
and  enjoy  the  bleffings  purchafed  by  his  obedience  to 
the  law.  So  a  wife  muft  be  made  legally  one  with 
her  hufband,  by  a  conjugal  union,  in  order  to  intitle 
her  to  and  give  her  the  pofleffion  of  his  eftate.  An 
infolvent  debtor  muft  be  legally  one  with  his  furety, 
that  the  furety's  difcharge  of  the  debt  may  procure 
his  acquittance. 

And  as  the  fpiritual  life  proceeds  phyfically  from 
his  agency,  it  is  neceffary  there  mould  be  a  previous 
fpecial  union,  as  the  reafon  of  the  termination  of  that 
agency  upon  the  believer  rather  than  upon  another. 
This  muft  be  a  real,  though  fpiritual  union,  as  the 
communication  of  vital  influences  flowing  from  it,  is 
real  though  fpiritual.  Wherever  there  is  a  fpecial 
communication  of  influence,  there  is  always  a  fpecial 
union,  as  the  fource  and  foundation  of  it.  So  the  pe- 
culiar influence  of  the  foul  upon  the  body,  of  the  head 
upon  the  members,  fuppofes  that  they  are  peculiarly 
united. 

Accordingly,  the  fcriptures  reprefent  a  peculiar 
union  betwixt  Chrift  and  his  people,  which  is  not 
betwixt  him  and  the  reft  of  mankind,  to  whom  he 
does  not  communicate  fpiritual  life.  /  am  the  vine, 
fays  he  to  his  difciples,  and  ye  are  the  branches  :  he  that 
abideth  in  me,  and  I'm  him,  the  fame  bringeih  forth  much 
fruit  4  for  without  me  ye  can  do  nothing.  John  xv.  5.  To 
the  fame  purport  eifewhere,  /  in  them,  and  thou  in  me, 
that  they  may  be  made perf eel  in  one.  John  xvii.  23.  This 
is  intimated,  when  the  relation  betwixt  Chrift  and 
his  people  is  reprefented  by  a  conjugal  union.  They 
are  become  dead  to  the  law  by  the  body  of  Chrift,  that  they 
fooidd  be  married  to  another,  even  to  him  who  is  .raifed from 
the  dead.  Rom.  vii.  4.  They  are  members  of  his  body, 
of  his  flcfn,  and  of  his  bones.  Eph.  v.  28,  32.  But  it 
is  moft  plainly  afferted  in  thofe  paffages  where  Jefus  is 

reprefented 
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reprefented  as  the  head,  the  church  collectively  as  his 
body,  and  particular  believers  as  the  members  of  his 
body.  As  the  body  is  one,  and  hath  many  members,  and 
all  the  members  of  that  one  body,  being  many,  are  one  body  / 
fo  alfo  is  Chriji  myftical.  For  by  one  Spirit  ive  are  all 
baptized,  or  initiated,  into  one  body.  Now  ye  are  the  body 
cf  Chrijl,  and  members  in  particular.  1  Cor.  xiL  12 — 27. 
God  gave  him  to  be  head  over  all  things  to  his  church,  which 
is  his  body.  Eph.  i.  22,  23.  See  alfo  Eph.  iv.  15,  16. 
Col.  ii.  19. 

3.  It  is  fit  that  that  grace  which  has  a  peculiar  con- 
currence or  inftrumentality  in  the  uniting  of  the  foul 
to  Chrift,  and  in  continuing  of  that  union,  mould  al- 
fo have  a  "  peculiar  concurrence  or  inftrumentality  in 
deriving  fupplies  of  fpiritual  ftrength  from  him  ;"  for 
fince  union  is  the  true  fpecial  ground  of  the  commu- 
nication, it  is  fit  that  that  which  is  the  peculiar  in- 
ftrument  or  bond  of  this  union,  mould  alfo  be  the  pe- 
culiar inftrument  of  receiving,  or  vehicle  of  commu- 
nicating vital  influences.     Nov/, 

4.  Faith  has  a  "  peculiar  concurrence  or  "  inftru- 
mentality in  the  firft  union"  of  the  foul  to  Chrift,  and 
the  consequent  continuation  of  the  union.  It  is  the 
grand  ligament  whereby  they  are  indiflolubly  conjoin- 
ed. It  is  true,  the  fpiritual  man,  as  well  as  our  ani- 
mal bodies,  conlifts  of  feveral  effential  parts.  Repent- 
ance, love,  and  the  whole  fyftem  of  evangelical  graces 
and  moral  virtues  are  as  neceffary,  in  their  proper  ref- 
peclive  places,  as  faith  :  But  then. faith  has  a  peculiar 
aptitude,  above  all  other  graces  and  virtues,  for  per- 
forming the  part  we  now  appropriate  to  it.  So  heart, 
lungs,  bowels,  &c.  are  effential  to  the  human  body, 
as  well  as  nerves  and  arteries  ;  but  the  nerves  are  the 
peculiar  vehicles  to  carry  the  vital  fpirits  from  the 
brain  ;  and  the  arteries  are  the  only  conveyancers  of 
the  blood  from  the  heart,  through  many  labyrinths, 
to  the  whole  body. 

Faith,  in  a  fpecial  manner,  implies  thofe  things  in 
its  very  nature,  which  reafon  directs  us  to  look  upon 

as 
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as  fuitable  pre-requifites  or  concomitants  of  deriving 
vital  influence  from  Chrift.  For  inftance,  It  is  fit  that 
all  that  receive  fpiritual  life  as  a  blefling  of  the  cove- 
nant of  grace,  fhould  fubmit  to  and  acquiefce  in  the 
terms  of  that  covenant.  Now  fuch  a  fubmiflion  and 
acquiefcence  is  faith.  It  is  fit,  all  that  derive  ftrength 
from  Chrift  mould  be  brought  to  place  a  humble,  felf- 
diflident  dependance  upon  him  for  it,  confcious  of 
their  own  weaknefs.  Now  faith  principally  confifts 
in  fuch  a  dependance,  and  therefore  is  fo  often  called 
a  tr lifting  in  the  Lord. 

Moreover,  the  facred  oracles  aflert  the  peculiar  in- 
ftrumentality  of  faith  in  this  matter.  Chrift  is  faid  to 
dzvell  in  our  hearts  by  faith,  Eph.  iii.  1 7.  and  it  is  by 
believing  in  his  name  that  we  receive  power  to  become  the 
the  fons  of  God.  John  i.  12.  He  himfelf  tells  us,  He 
that  eateth  myfefj,  and  drinketh  my  blood,  dwelleth  in  me 
and  I  in  him.  As  I  live  by  the  Father,  fo  he  that  eateth 
me,  Jhall live  by  me.  John  vi.  56,  $y.  And  by  eating 
his  flefh  and  drinking  his  blood,  is  undoubtedly  meant 
faith  in  him  ;  and  confequently  it  is  by  faith  believers 
are  nourifhed. 

For  the  particular  improvement  of  this  head,  I  fhall 
make  thefe  three  remarks  : 

1.  That  a  faving  faith  is  always  operative;  and 
what  renders  it  fo  is  its  conftant  dependance  on  Chrift 
for  quickening  grace.  It  is  defigned  by  God,  and  has 
a  peculiar  aptitude  in  its  own  nature  to  derive  ftrength 
for  all  acts  of  holinefs  from  Chrift ;  and  he  will  not 
deny  any  of  the  influences  it  naturally  craves  !  He  is 
a  living  head,  and  will  not  fufler  any  of  his  members 
to  languifh  under  perpetual  mortal  decays,  or  drudge 
away  their  lives  in  fuccefslefs  toils,  or  fupinely  wafte 
them  in  floth  and  inactivity.  He  will  fail  none  that 
truft  in  him  ;  but  their  dependance  on  him  will  be  like 
the  leaning  of  the  ivy  on  the  oak,  or  the  radication  of 
a  tree  in  a  fruitful  foil,  an  allured  method  to  obtain 
fupport  and  nourlfhment.  So  far  is  a  dependance  on 
him  from  leading  to  floth  and  libertinifm,  as  fome 
flanderoufly  furmife,  2.  We 
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2.  We  infer,  that  without  faith ,  it  is  impojfiblc  to  pie  a  fe 
God.  It  has  been  fhewn,  that  without  union  to  Chrift 
we  cannot  have  an  actual  intereft  in  his  righteoufnefs, 
or  be  the  fpecial  objects  of  that  quickening  influence, 
whereby  the  fpiritual  life  and  activity  of  his  people  is 
maintained ;  and  without  thefe,  our  perfons  or  per- 
formances cannot  be  accepted,  unlefs  our  own  righte- 
oufnefs be  fufficient,  without  an  actual  intereft  in  his, 
to  procure  the  pardon  of  fin,  and  reinftate  us  in  the  di- 
vine favour  ;  and  unlefs  human  nature,  labouring  un- 
der the  maladies  of  its  prefent  degeneracy,  be  capable, 
without  the  fpecial  aids  of  divine  grace,  to  yield  fuit- 
able  obedience  to  the  law :  neither  of  which  can  be 
afferted,  without  virtually  renouncing  the  whole  gof- 
pel.  And  we  have  feen,  that  faith  has  fo  important 
a  place  in  the  unition  of  the  foul  with  Chrift,  and  con- 
fequently,  in  intitling  us  to  his  righteoufnefs,  and  de- 
riving vital  influences  from  him,  that  without  it  we 
cannot  be  at  all  united  to  him,  or  fhare  in  the  happy 
confequences  of  this  union,  no  more  than  there  can 
be  a  circulation  of  the  blood  without  veins  and  ar- 
teries. 

3.  We  obferve  that  gofpel-holinefs  may  be  diftin- 
guifhed  from  all  counterfeits,  and  particularly  from 
what  fome  dignify  with  the  name  of  morality,  by  this 
criterion,  that  it  prefuppofes  a  fpecial  union  with  Chrift, 
and  is  cherifhed  in  the  heart,  and  exercifed  in  practice, 
by  virtue  of  the  quickening  influences  flowing  from 
him,  as  the  head  of  his  church,  and  received  by  faith; 
whereas  mere  morality  does  not  neceffarily  fuppofe 
fuch  an  union,  but  may  refult  from  our  natural  pow- 
ers, under  the  common  influences  of  divine  providence. 

I  fhall  conclude  with  a  fhort  general  improvement 
of  the  whole  fubject,  in  the  following  inferences : 

1.  That  the  reafon  why  religion  is  fo  burdenfome 
to  many  is,  became  they  are  "  defiitute  of  a  principle 
of  fpiritual  life,"  and  the  "  quickening  communicati- 
ons of  divine  grace."  Conftrained  by  felf-love,  they 
drudge  and  toil  in  religious  duties,  and  cry,  Ci  What 

a  wea- 
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a  wearinefs  is  it  i"  Or  impatient  of  fo  disagreeable  a. 
burden,  they  neglect  them  entirely.  Religion  is  not 
natural  to  them,  for  want  of  a  new  nature.  But  to  you 
that  believe,  Chrifr  is  precious  j.  ail  his  ways  are  pleafant- 
v.efs,  and  all  his  paths-are  peace.  His  yoke  is  eafy,  and 
his  burden  light. 

2.  Let  us  examine  ourfelves,  whether  the  evidences 
of  Spiritual  life,  which  may  be  collected  from  what  has 
been  faid,  give  us  reafon  to  conclude  that  we  are  pof- 
feffed  of  it.  Let  us  caft  the  difcourfe  into  a  form  of 
interrogation,  and  propofe  the  following  inquiries  to 
our  confciences. 

Do  we  feel,  or  have  we  felt  a  fupernatural  princi- 
pie  working  within  ?  Is  our  religion  heaven-born  ?  or 
is  it  natural  and  felf-fprung  ?  Is  the  habitual  bent  of 
our  wills  God-ward  ?  Do  our  hearts  propend  towards 
Him,  as  their  ultimate  fcope  ?  Do  we  delight  in  his  lam 
after  the  inner  man,  and  will  that  which  is  good,  even  when 
ive  cannot  do  it  ?  Do  we  perceive  ourfelves  at  times 
Jirengthened  with  might  in  the  inner  man  ?  And  that  we 
can  do  all  things  through  Chrijl  Jlrengthening  us  ?  Have 
we  ever  experienced  the  important  change  of  regene- 
ration ?  are  old  things  pajfed  away,  and  all  things  become 
new  ?  Have  we  put  off  the  old  man  with  his  deeds,  and 
put  on  the  new  man,  which  after  God  is  created  in  righte- 
oufnefs  and  true  holinefs  ? 

Is  our  religion  more  than  a  mere  acquired  habit, 
originally  obtained  by  our  own  induflry  only,  and 
the  exercife  of  our  natural  powers,  excited  and  aflifl- 
ed  by  education,  cuftom,  the  means  of  grace  ?  &c. 
Was  it  begun  in  the  inftantaneous  infufion  of  a  graci- 
ous principle,  immediately  by  the  Holy  Spirit  ? 

Do  we  derive  our  ftren^th  for  obedience  from  Chrift 
by  faith  ?  Is  he  our  life  ?  Are  we  generally  crying,  Lord 
ive  have  no  Jlrength  ;  but  our  eyes  are  unto  thee  ?  Can  we 
fay  with  the  apoftle,  /  live  ;  yet  not  I,  but  Chrift  liveth 
in  me  ;  and  what  I  now  live  in  the  fefh,  I  live  by  the  faith 
of  the  Son  of  God? 

My 
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My  dear  brethren,  let  us  fearch  ourfelves  with  thefe 
and  the  like  inquiries  ;  for  many  are  deftructively  de- 
ceived in  this  matter.  Living  religion  is  wrapt  in  dark- 
nefs  from  the  eyes  of  moft  :  they  either  place  it  in 
that  in  wrhich  it  does  not  conlift  at  all,  or  take  the  cir- 
cumftances  and  appendages  for  the  fubftance  of  it. 
Great  is  the  myficry  of godlinefs,  not  only  objectively,  as 
revealed  in  the  fcriptures,  but  alfo  mbjectively,  as 
wrought  in  the  heart  of  a  believer.  It  ought  there- 
fore to  engage  our  moft  ferious  and  intenfe  thoughts. 

3.  Let  thofe  who  are  made  fpiritually  alive,  "  ac- 
knowledge and  admire  the  diftinguilhing  grace  of 
God,  and  acr.  as  it  becomes  their  character." 

You  have  feen  that  fpiritual  life  is  not  promifcuouf- 
ly  difpenfed  to  mankind  in  general,  but  only  to  the 
regenerate,  who  are  comparatively  few.  And  can  you 
reftrain  your  wonder,  that  you  mould  be  the  chofen 
objects  of  fovereign  grace  ?  or  avoid  breaking  forth 
into  extatic  praifes  at  fo  furprizing  a  difpenfation  ? 

Moreover,  the  deugn  of  your  vivification,  and  the 
natural  tendency  of  the  principle  of  fpiritual  life  is, 
that  you  may  live  to  God  ;  and  therefore,  you  are 
peculiarly  obliged  to  make  your  whole  life  a  feries  of 
obedience  to  Him.  Indulge  the  propeniions  and  ten- 
dencies of  the  new  nature  :  obey  and  cherifh  all  the 
impulfes  and  motions  of  the  divine  principle  within 
you.  To  offer  violence  to  the  new  man,  to  cramp 
and  fetter  its  powers,  to  refill  its  motions,  and  fuffo- 
cate  its  heavenly  afpirations,  is  the  moft  horrid  crime. 
It  is  to  attempt  to  murder  the  child  of  grace  in  em- 
bryo ;  and  fure,  this  is  the  worft  of  murder.  Reckon 
ye  your/elves,  then,  to  be  dead  indeed  unto  fin,  but  alive  un- 
to God,  through  fefus  Chrifi  our  Lord.  Let  not  fin  reign 
in  your  mortal  body,  that  ye  jldould  obey  it  in  the  lit/is  there- 
of: neither  yield  ye  your  members  as  inftruments  of  unrigh- 
ieoufnefs  unto  fin  ;  but  yield  yourf elves  unto  God,  as  thofe 
that  are  alive  from  the  dead  ;  and  your  members  as  infiru* 
ments  of  right  eoufnefs  unto  God.  And  if  ye  be  rifen  with 
Chrifi,  feek  thofe  things  which  arc  above,  where  Chrifi  fit- 

teth 
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tetb  at  the  right  hand  of  God.  Set  your  affeclions  upon 
(favour  and  relifh)  things  above,  not  things  on  earth.  And 
when  Ghrijl,  who  is  our  life,  Jloall  appear,  then  fid  all  ye  al- 

fs  appear  with  him  in  glory. 

4.  I  requeit  and  importune  thofe  that  are  dead  in 
fin,  to  "  ufe  all  proper  means  for  the  obtaining  of 
quickening  grace/'  The  exhortation  implies  no  con- 
tradiction or  impoflibility  ;  for  though  they  are  fpiri- 
tualiy  dead,  yet  their  natural  principles  of  reafon  is 
Hill  alive,  and  capable  of  exerciiing  itfelf  about  fpiri- 
tual  objects  ;  and  God  has  enjoined  them  to  make  the 
beft  ufe  they  can  of  it,  as  the  only  way  to  obtain  a  bet- 
ter principle.  God  deals  with  us  according  to  our  na- 
ture and  circumftances.  We  are  corrupted  creatures, 
and  therefore  He  exerts  his  exceeding  ojeat  and  miffh- 
ty  power  to  work  principles  of  holinefs  in  us  ;  but  itill 
we  are  rational  creatures,  and  therefore  He  ufes  the 
powers  of  moral  fuafion  with  us,  and  juilly  requires  us 
to  exert  our  rational  faculties  in  all  the  inftitutions  of 
the  gofpel. 

Be  perfuaded  then,  finner,  no  longer  to  lie  ftill  in 
fecurity  ;  but  arife,  call  upon  thy  God ;  if  fo  be  that  God 
will  think  upon  thee,  that  thou  perijh  not.    Lazarus  !  come 

forth.  Awake  thou  that  JleepeJl,  and  arife  from  the  dead  ; 
and  Chrifl  jhall  give  thee  light.  Linger  not,  left  eternal 
death  overtake  thee.  Methinks  I  fee  him  juft  at  thy 
heels,  for  thy  damnation  now  of  a  long  time  Jlumbereth  not. 
Arife,  come  forth  at  the  call  of  the  gofpel ;  otherwife 
how  wilt  thou  ftand  the  {hocking  terror  of  that  final 
alarm,  Awake  ye  dead,  and  come  to  judgment  ?  But  I  muft 
conclude  with  my  hearty  wifh,  That  the  hour  may  come, 
and  O  !  that  this  may  be  the  hour,  in  which  the  dead 

Jhall  hear  the  voice  of  the  Son  of  God  ;  and  they  that  hear 

Jhall  live. — Which  gracious  prediction  may  the  God 
of  grace  accompliih  upon  us  all,  for  Jefus'  fake.  Amen. 
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SERMON      LI. 

THE    WAYS   OF    SIN   HARD    AND    DIFFICULT. 


Acts  iv.  6.    7/  is  bard  for  thee  to  kick  againji  the  pricks. 

YOU  often  hear  of  the  narrow  and  rugged  road 
of  religion,  which  leadeth  unto  life  ;  and  fome 
of  you,  I  am  afraid,  have  not  courage  enough  to  ven- 
ture upon  it.     You  rather  choofe  the  fmooth,  broad, 
down-hill  road  of  vice  and  pleafure,  though  it  leads 
down  to  the  chambers  of  death.    It  muft  be  owned, 
that  a  religious  life  is  a  courfe  of  difficulties,  a  hard 
ftruggle,  a  conftant  conflict ;  and  it  is  fit  you  mould 
be  honeftly  informed  of  it :  but  then  it  is  fit  you 
mould  alfo  know,  that  the  difficulties  arife  not  from 
the  nature  of  religion,  but  from  the  corruption  and 
depravity  of  the  nature  of  man  in  its  prefent  degene- 
rate ftate.  A  courfe  of  religion  is  difagreeable,  is  hard, 
is  difficult  to  mankind ;  juft  as  a  courfe  of  action  is 
difficult  to  the  fick,  though  it  is  eafy,  and  affords  plea- 
fure to  thofe  that  are  well.     There  are  difficulties  in 
the  way  of  fin  as  well  as  in  that  of  holinefs,  though 
the  depravity  of  mankind  renders  them  infenfible  of 
it.     This  is  the  view  of  the  cafe  I  would  now  lay  be- 
fore you.     There  is  a  fenfe,  in  which  it  is  true,  that 
it  is  a  hard  thing  to  be  a  finner,  as  well  as  to  be  a  faint : 
there  are  huge  difficulties  in  the  way,  to  hell,  as  well  as 
in  the  way  to  heaven.     And  if  you  are  infenhole  of 
them,  it  is  owing,  as  I  juft  obferved,  to  the  corruption 
of  your  nature,  and  not  to  the  real  eafmefs  of  the  thing 
in  itfelf.      It  may  be  eafy  and  pleafing  to  you  to  fin, 
juft  as  it  is  eafy  to  a  dead  body  to  rot,  or  pleafing  to  a 
leper  to  rub  his  fores.    But  to  a  reafonable  creature,  in 
a  ftate  of  purity,  with  all  his  powers  uncorrupted,  it 
Vol.  III.  Y  would 
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-would  indeed  be  an  unpleafing,  a  hard,  a  difficult  thing 
to  take  that  courfe  which  is  fo  eafy  and  fo  delightful 
to  you  ;  as  it  is  hard  and  painful  for  a  living  man  to 
fuffer  the  mortification  of  his  limbs,  or  for  a  healthy 
man  to  make  himfelf  fore.  If  it  be  hard,  in  one  fenfe, 
to  live  a  life  of  holinefs,  it  is  certainly  hard,  in  another 
fenfe,  to  live  a  life  of  fin ;  namely,  to  run  againft  con- 
fcience,  againft  reafon,  againft  honour,  againft  intereft, 
againft  all  the  ftrong  and  endearing  obligations  you 
are  under  to  God,  to  mankind,  and  to  yourfelves  : 
or,  in  the  words  of  my  text,  it  is  hard  for  you  to  kick 
againft  the  pricks. 

This  is  a  proverb  in  ufe  among  various  nations, 
which  has  received  a  fanftion  from  heaven  in  this  text. 
It  is  ufed  by  Pindar,  Euripides,  and  iEfchylus,  among 
the  Greeks  ;  and  by  Terence,  among  the  Latins :  and 
from  the  fenfe  in  which  they  ufe  it,  we  are  helped  to 
underftand  it.  To  kick  againfl  the  pricks^  is  an  allufion 
to  a  lazy  or  unruly  plough-horfe  or  ox,  that  when 
pricked  with  a  goad  (an  inftrument  ufed  in  ploughing, 
in  fundry  places,  inftead  of  a  whip)  refufes  to  go  on, 
and  fpurns  and  kicks  againft  the  goad,  and  fo  wounds 
himfelf,  and  not  the  driver.  In  fuch  circumftances,  it 
is  much  harder  to  kick  againft  the  goads,  and  refift, 
than  to  go  on  :  if  he  goes  on,  he  need  not  fear  the 
goad  ;  but  his  refiftance  only  hurts  himfelf.  It  is  to 
this  that  the  phrafe  alludes  ;  and  it  fignifies  a  refift- 
ance injurious  to  the  perfon  that  makes  it,  when  it 
would  be  both  eafy  and  advantageous  to  obey. 

Hence  we  may  learn  the  precife  fenfe  in  which  it  is 
ufed  by  the  mouth  of  Chrift,  in  this  pungent  addrefs 
to  Saul  the  perfecutor,  whom  we  now  know  under 
the  higher  name  of  Paul  the  apoftle. 

Saul,  animated  with  a  furious,  mifguided,  though 
honeft  zeal,  againft  the  difciples  of  Jefus,  was  now  on 
his  way  to  Damafcus  in  purfuit  of  them  ;  and  had 
a  commiflion  from  the  higheft  court  of  the  Jews  to 
apprehend  them  :  a  commiflion  which  he  was  impati- 
ent to  execute.     This,  in  human  view,  was  a  very  un- 

promifing 
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promifing  frour  for  his  converfion  ;  now  it  appears 
more  likely  that  vengeance  will  arreft  him  as  a  crimi- 
nal, than  that  grace  will  prevent  him  as  a  veffel  of 
mercy.     But  O  !  what  agreeable  exploits  of  grace  has 
Jefus  performed  !    At  the  firft  introduction  of  his  re- 
ligion, it  was  fit  he  mould  fingle  out  fome  great  tin- 
ner, and  make  him  a  monument  of  his  mercy,  for 
the  encouragement  of  future  ages.    Therefore  he  fur- 
prizes  this  fierce  perfecutor  in  his  daring  career,  darts 
the  fplendors  of  his  glory  around  him,  and  pierces  him 
to  the  heart  with  this  irrefiftible  expoftulation,  Said, 
Saul,  why  perfecutejl  thou  me  ?     Saul,  in  a  trembling 
confirmation,  replies,  Who  art  thou  Lord?  He  thought 
he  was  only  bringing  to  juftice  a  parcel  of  contempti- 
ble, blafphemous  fectaries,  unworthy  of  toleration;  and 
little  did  he  think  that  his  perfecuting  zeal  reached  £0 
high  :  little  did  he  expect  to  hear  one  crying  from 
the  throne   of  heaven,  Why  perfecutejl  thou  me  ?     But 
Jefus  feels  and  refents  the  injuries  done  to  his  people, 
as  done  to  himfelf.     The  head  fympathizes  with  its 
members  ;  therefore  he  anfwers,  /  am  Jefus,  whom  thou 
perfecutejl.     And  then  follows  my  text,  It  is  hard  for 
thee  to  kick  againjl  the  pricks,  q.  d.  "  Since  it  is  Jefus, 
whom  thou  perfecuteft,  the  injury  done  to  me  will 
only  rebound  upon  thyfelf :    I  am  infinitely  advanced 
beyond  the  reach  of  thy  rage  ;  and  even  my  people, 
who  now  feem  in  thy  power,  can  fuffer  no  real  or  laft- 
ing  injury  from  it  in  the  iflue  ;  for  under  my  manage- 
ment, all  things  mall  work  for  their  good,  but  thy 
perfecuting  fury  fhall  prove  ruinous  to  thyfelf ;  as  the 
wild  ox  that  fpurns  and  kicks  againft  the  goad  hurts 
himfelf,  and  not  the  driver."    Thus,  as  I  told  you, 
this  proverb  fignifies  a  refiftance  injurious  to  the  per- 
fon  refilling,  and  harmlefs  to  him  againft  whom  it  is 
made.     And  is  not  this  hard  ?    Is  it  not  an  arduous, 
prepofterous  exploit  to  break  through  the  ftrong  re- 
ftraints  of  the  innate  principle  of  felf-prefervation,  and 
ruin  one's  felf  by  a  blow  intended  againft  another,  be- 
yond the  reach  of  injury  ?    This,  one  would  think,  is 

a  piece 
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a  piece  of  folly  and  cruelty,  of  which  a  being  that  has 
the  leaft  remains  of  reafon  or  felf-love,  would  be  in- 
capable. 

This  proverb  may  fignify  more :  q.  d.  I  am  Jefus, 
•whom  thou  pcrfecuteji  ;  Jefus,  the  Lord  of  glory  :  Jefus, 
the  Saviour  of  finners  ;  Jefus,  who  had  died  for  fuch 
iinners  as  thee  ;  Jefus,  who  is  all  love  and  mercy,  excel- 
lency, and  glory  ;  Jefus,  who  has  given  thee  fuch  fuffi- 
cient  evidence  of  his  divine  million,  and  the  truth  of 
his  religion  ;  and  canft  thou  perfecute  Jefus  ?  O  !  is 
this  an  eafy  thing  to  one  that  has  the  leaft  reafon  or 
oratitude  ?  Art  thou  able  to  break  through  fuch  ftrongr 
and  endearing  obligations  ?  Is  it  not  hard  for  thee  to 
fpurn  againft  one  fo  great,  fo  glorious,  fo  gracious 
and  condefcending  ?  Muft  not  this  be  a  horrid  exploit 
of  wickednefs  beyond  thy  power  r" 

That  I  may  the  more  fully  illuftrate  the  ftriking 
thought  fuggefted  by  my  text,  I  mail  point  out  to  you 
fome  feemingly  infuperable  obflacles  in  the  way  to 
hell,  or  fome  dire  exploits,  which,  one  would  think, 
would  be  too  hard  for  you  to  perform,  which  yet  you 
muft  perform,  if  you  perfift  in  a  courfe  of  fin. 

1.  Is  it  not  a  hard  thing  to  be  an  unbeliever,  or  a 
Deift,  in  our  age  and  country,  while  the  light  of  the 
gofpel  fhines  around  us  with  full  blaze  of  evidence  ! 

Before  a  man  can  work  up  himfelf  to  the  difbelief 
of  a  religion  attended  with  fuch  undeniable  evidence, 
and  infpiring  fuch  divine  difpolitions  and  exalted 
hopes,  what  abfurdities  muft  he  embrace  !  what  ftrong 
convictions  muft  he  refift !  what  dark  fufpicions,  what 
boding  fears  and  mifgivings,  what  {hocking  perad- 
verAures  and  tremendous  doubts  muft  he  ftrug-srle 
with  !  what  glorious  hopes  muft  he  refign  !  what  gloo- 
my and  fhocking  profpects  muft  he  reconcile  himfelf 
to  !  what  violence  muft  be  offered  to  confcience  !  what 
care  mull  be  ufed  to  ihut  up  all  the  avenues  of  ferious 
thought,  and  harden  the  heart  againft  the  terrors  of 
death,  and  the  fupreme  tribunal !  How  painful  a  piece 
of  prepofterous  felf-denial  to  reject  the  balm  the  gof- 
pel 
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pel  provides  to  heal  a  broken  heart   and  a  bleeding 
conscience,  and  the  various  helps  and  advantages  it 
furnifhes  us  with  to  obtain  divine  favour  and  ever- 
lafting  happinefs  !  How  hard  to  work  up  the  mind  to 
believe  that  Jefiis,  who  fpoke  and  acted,  and  fufFered, 
and  did  every  thing,  like  an  incarnate  God,  was  an 
impoftor,  or  at  beft  a  moral  philofopher  !  or  that  the 
religion  of  the  Bible,  that  contains  the  moft  fublime 
and  God-like  truths,  and  the  moft  pure  and  perfect 
precepts  of  piety  and  morality,  is  the  contrivance  of 
artful  and  wicked  men,  or  evil  fpirits  !  Thefe,  bre- 
thren, are  no  eafy  things.     There  are  many  fceptics 
and  fmatterers  in  infidelity,  but  few,  very  few  are  able 
to  make  thorough  work  of  it,  or  commence  ftaunch 
unbelievers.     The  attempt  itfelf  is  a  defperate  fhift. 
A  man  muft  have  reduced  himfelf  to  a  very  fad  cafe 
indeed,  before  he  can  have  any  temptation  to  fet  about 
it.     He  has  by  his  wilful  wickednefs,  fet  chriftianity 
againft  him,  before  he  can  have  any  temptation  to  fet 
himfelf  againft  chriftianity  :  and  when  he  proclaims 
war  againft  it,  he  finds  it  hard,  yea,  impoflible  to  make 
good  his  caufe.     He  may  indeed  put  on  the  airs  of 
defiance  and  triumph,  and  affect  to  laugh  at  his  enemy, 
and  at  times  may  be  half-perfuaded  he  has  really  got 
the  victory.     But  fuch  men  find  the  arms  of  their  own 
reafon  often  againft  them,  and  their  own  confcience 
forms  violent  insurrections  in  favour  of  religion,  which 
they  cannot  entirely  fupprefs  ;  fo  that  they  are  like- 
their  father,  whatever  they  pretend,  they  believe  and 
tremble  too.     Alas  !  that  there  fhould  be  fo  many 
unhappy  companions  in  this  infernal  caufe,  in  our 
country  and  nation.     They  find  it  hard,  even  now,  to 
kick  againft  the   goads  :  and   O  !  how  much  harder 
will  they  find  it   in  the  iffue  !    Their   refiftance  will 
prove  ruinous  to  themfelves  :  but  neither  they  nor  the 
gates  of  hell  mall  prevail  againft  the  caufe  they  oppofe. 
Chriftianity  will  live  when  they  are  dead  and  damned, 
according  to  its  fentence.     It  is  a  long-tried  bulwark, 
that  has  withftood  ail  the  aflaults  of  earth  and  hell,  for 

near 
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near  6000  years,  and  has  frill  proved  impregnable. 
Infidels  may  hurt  themfelves  by  oppofmg  it ;  as  an 
unruly,  ftupid  ox,  their  proper  emblem,  may  hurt 
himfelf,  but  not  the  goads,  by  kicking  againft  them. 

2.  Is  it  not  hard  for  men  to  profeis  themfelves  be- 
livers,  and  affent  to  the  truths  of'  chriftianity,  and  yet 
live  as  if  they  were  infidels  ! 

A  profeiTed  fpeculative  athcift,  or  infidel,  is  a  mon- 
fter  that  we  do  not  often  meet  with  :  but  the  more 
abfurd  and  unaccountable  phenomenon  of  a  practical 
atheift  ;  one  who  is  orthodox  in  principle,  but  an  in- 
fidel in  practice,  we  may  find  wherever  we  turn  :  and 
it  would  be  ftranjje  if  none  fuch  have  mingled  in  this 
afiembly  to-day.  To  fuch  I  would  particularly  addrefs 
myfelf. 

If  you  believe  chriftianity,  or  even  the  religion  of 
Nature,  you  believe  that  there  is  a  God  of  infinite  ex- 
cellency ;  the  Maker,  Prefer  vcr,  Benefactor  and  Ruler 
of  the  world,  and  of  you  in  particular  ;  and  confe- 
quently,  that  you  are  under  the  flrongeft  and  moft 
endearing  obligations  to  love  him,  and  make  it  your 
great  ftudy  and  endeavour  to  obey  his  will  in  all  in- 
stances. Now  is  it  not  ftrange,  that  while  you  believe 
this,  you  are  able  to  live  as  you  do !  How  can  you 
live  fo  thoughtlefs  of  this  great  and  glorious  God, 
who  bears  fuch  auguft  and  endearing  relations  to  you  ? 
How  can  you  withhold  your  love  from  him,  and  un- 
gratefully refufe  obedience  ?  Is  not  this  a  hard  thing 
to  you  ?  Does  it  not  coft  you  fome  labour  to  reconcile 
your  confidences  to  it  ?  If  this  be  eafy  to  you,  what 
champions  in  wickednefs  are  you  !  how  mighty  to  do 
evil !  This  would  not  be  eafy  to  the  mightier!  arch- 
angel :  no,  it  is  a  dire  atchievement  he  would  tremble 
to  think  of.  And  if  it  be  eafy  to  you,  it  is,  as  I  ob- 
ferved  before,  in  the  fame  fenfe  that  it  is  eafy  to  a 
dead  body  to  rot.  Your  ftrength  to  do  evil  is  your 
real  weaknefs,  or,  which  is  the  fame,  the  ftrength  of 


your  difeafe. 


Again, 
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Again,  If  you  believe  the  chriftian  religion,  you 
believe  the  glorious  doctrine  of  redemption  through 
Jefus  Chrift  ;  you  believe  that  he,  the  Father's  great 
co-equal  Son,  afTumed  our  nature,  pafTed  through  the 
various  hardfhips  of  life,  and  died  upon  a  crofs  for 
you  ;  and  all  this  out  of  pure  unmerited  love.  And 
is  it  no  difficulty  to  neglect  him,  to  diihonour  him,  to 
flight  his  love,  and  difobey  his  commands  ?  Does  this 
monftrous  wickednefs  never  put  you  to  a  ftand  ?  De- 
generate and  corrupt  as  you  are,  have  you  not  fuch  re- 
mains of  generous  principles  within  you,  as  that  you 
cannot,  without  great  violence  to  your  own  hearts, 
reject  fuch  a  Saviour  ?  Does  not  at  leafl  a  fpark  of 
gratitude  fometimes  kindle  in  your  hearts,  which  you 
find  it  hard  to  quench  entirely  ?  Does  not  confcience 
often  take  up  arms  in  the  caufe  of  its  Lord,  and  do 
you  not  find  it  hard  to  quell  the  infurrection  ?  Alas  ! 
if  you  find  little  or  no  difficulty  in  treating  the  blelled 
Jefus  with  neglect,  it  fhews  that  you  are  mighty  giants 
in  iniquity,  and  fin  with  the  ftrength  of  a  devil. 

Again  ;  If  you  believe  the  chriftian  religion,  you 
muft  believe  that  regeneration,  or  a  thorough  change 
of  heart  and  life,  and  univerfal  holinefs,  are  eiTentiaily 
neceffary  to  constitute  you  a  real  chriftian,  and  prepare 
you  for  everlafting  happinefs.  And  while  you  have  this 
conviction,  is  it  not  a  hard  thing  for  you  to  be  only 
chriftians  in  name,  or  felf-condemned  hypocrites,  or  to 
reft  contented  in  any  attainments  fhort  of  real  religi- 
on ?  Is  it  an  eafy  thing  to  you  to  keep  your  eyes 
always  (hut  againft  the  light,  which  would  fliew  you 
to  yourfelves  in  your  true  colours  ?  to  keep  fuch  a  clofe 
guard,  as  never  to  let  the  mortifying  fecret  pafs,  that 
you  are  indeed  but  a  hypocrite,  and  to  harden  your- 
felves againft  the  portion  of  hypocrites,  which  will 
ere  long  be  diftributed  to  you  ? 

Finally,  If  you  believe  chriftianity,  or  even  natural 
religion,  you  believe  a  future  ftate  of  rewards  and 
punimments  ;  rewards  and  punifliments  the  higheft 
that  human  nature  is  capable  of.  And  is  it  net  a  hard 

thin  :>: 
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thing  to  make  light  of  immortal  happinefs,  or  ever- 
lafting  mifery  ?  Since  you  love  yourfelves,  and  have 
a  ftrong  innate  defire  of  pleafure  and  horror  of  pain, 
how  can  you  reconcile  yourfelves  to  the  thoughts  of 
giving  up  your  portion  in  heaven,  and  being  ingulph- 
ed  for  ever  in  the  infernal  pit  ?  Or  how  can  you  fup- 
port  your  hope  of  enjoying  the  one,  and  efcaping  the 
other,  while  you  have  no  fufficient  evidence  ?  Can  you 
venture  fo  important  an  intereft  upon  an  uncertainty, 
or  dare  to  take  your  chance,  without  caring  what 
might  be  the  iffue  ?  Are  you  capable  of  fuch  dreadful 
fool-hardinefs  ?  Do  you  not  often  ihrink  back  aghaft 
from  the  profpecl  ?  Does  not  the  happinefs  of  heaven 
fometimes  fo  ftrongly  attract  you,  that  you  find  it 
hard  to  refill  ?  And  do  not  the  terrors  of  hell  ftart  up 
before  you  in  the  way  of  fin,  and  are  you  not  brought 
to  a  Hand,  and  ready  to  turn  back  ?  The  pit  of  hell, 
like  a  raging  volcano,  thunders  at  a  diftance,  that  you 
may  not  fall  thereinto  by  furprize.  You  may  per- 
ceive its  flames,  and  fmoke,  and  roarings  in  the  threat- 
enings  of  God's  law,  while  you  are  yet  at  a  diftance 
from  it.  And  is  it  eafy  for  you  to  puih  on  your  way, 
when  thus  warned  ?  O  !  one  would  think,  it  would 
be  much  more  eafy  and  delightful  to  a  creature  en- 
dowed with  reafon  and  felf-love,  to  abandon  this  dan- 
gerous road,  and  choofe  the  fafe  and  pleafant  way  of 
life. 

I  might  multiply  inftances  under  this  head :  but 
thefe  muft  fufTice  at  prefent.     And  I  proceed  to  alk, 

3.  Is  it  not  hard  for  a  man  to  live  in  a  conftant  con- 
flict with  himfelf  ?  I  mean  with  his  confeience. 

This  obfbele  in  the  way  to  hell  has  appeared  in  all 
the  former  particulars  :  but  it  is  fo  great,  and  feem- 
ingly  infuperable,  that  it  deferves  to  be  pointed  out 
by  itfelf.  When  the  finner  would  continue  his  career 
to  hell,  confeience,  like  the  cherubim  at  the  gates  of 
paradife,  or  the  angel  in  Balaam's  road,  meets  him 
with  its  flaming  fword,  and  turns  every  way,  to  guard 
the  dreadful  entrance  into  the  chambers  of  death. 

When 
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When  a  man  goes  on  in  the  thoughtlefs  neglect  of 
God,  and  the  concerns  of  eternity,  or  indulges  him- 
felf  in  vice  and  irreligion,  confidence  whifpers,  "  What 
will  be  the  end  of  this  courfe  ?    thou  fhalt  yet  fuffer 
for  this.     Is  it  fit  thou  Ihouldeft  thus  treat  the  bleffed 
God,  and  the  Saviour  Jefus  Chrift  ?  Is  it  wife  to  neg- 
lect the  great  work  of  falvation,  and  run  the  rifque  of 
eternal  ruin  ?"    I  may  appeal  to  finners  themfelves, 
whether  they  do  not  often  hear  fuch  remonftrances  as 
thefe  from  within  ?   Indeed,  in  the  hurry  and  buftle 
of  bufinefs  and  company,  and  the  headlong  career  of 
pleafure  and  amufement,  the  voice  of  confcience  is 
not  heard.     But  you  cannot  always  avoid  retirement : 
fometimes  you  muft  be  by  yourfelves,  and  then  you 
find  it  hard  to  clofe  up  and  guard  all  the  avenues  of 
ferious  thought.     Then  confcience  infifts  upon  a  fair 
hearing,  and  enters  many  a  folemn  proteftation  againft 
your  conduct,  warns  you  of  the  confequence,  and 
urges  you  to  take  another  courfe.     Whatever  airs  of 
impious  bravery  you  put  on  in  public,  and  however 
boldly  you  bid  defiance  to  thefe  things,  yet,  in  fuch 
penfive  hours,  do  you  not  find  that  you  are  cowards 
at  heart  ?    Is  not  confcience  like  to  get  the  victory  ? 
Are  you  not  obliged  to  break  out  into  the  world,  and 
rally  all  its  forces  to  your  ailiftance,   that  you   may 
fupprefs  your  confcience  ?    Now,  how  hard  a  life  is 
this !  The  life  of  the  finner  is  a  warfare,  as  well  as  that 
of  the  chriftian.     Confcience  is  his  enemy,  always  dis- 
turbing him  ;  that  is,  he  himfelf  is  an  enemy  to  him- 
felf  while  he  continues  an  enemy  to  God.     Some,  in- 
deed, by  repeated  violences,  ftun  their  confcience,  and 
it  feems  to  lie  Hill,  like  a  conquered  enemy.     But  this 
is  a  conqueft  fatal  to  the  conquerors.     O  !  would  it 
not  be  much  eafier  to  let  confcience  have  fair  play,  to 
purfue  your  own  happinefs,  as  it  urges  you,  and  leave 
the  fmooth,  down-hill  road  to  ruin,  from  which  it 
would  reftrain  you  ?  Confcience  urges  you  to  your 
duty  and  intereft  with  many  fharp  goads,  and  will 
you  ftill  kick  againft  them  ?  O  1  do  you  not  find  this 
Vol.  III.  Z  hard? 
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hard  ?  I  am  fure  it  would  be  very  hard,  it  would  be 
impcffible  to  a  creature  under  the  right  conduct  of 
reafon  and  felf-love.  And  before  you  can  be  capable 
of  performing  this  dire  exploit  with  eafe,  you  mult 
have  acquired  a  prodigious,  gigantic  ftrength  in  fin- 
ning. This  is  what  the  mightieft  faint  upon  earth 
could  not  dare  to  do.  No  ;  he  owns  confcience  is  his 
mailer  :  long  did  he  refill,  but  now  he  mult  fubmit  ; 
and  he  would  not  incur  the  difoleafure  of  his  confci- 
ence for  all  the  world.  O  !  that  we  were  all  weak  in 
this  refpect !  My  time  will  allow  me  only  to  add, 

4.  Is  it  not  a  hard  piece  of  felf-denial  for  you  to 
deprive  yourfelves  of  the  exalted  pleafures  of  reli- 
gion ? 

You  love  yourfelves,  and  you  love  happinefs,  and 
therefore  one  would  reafonably  expect  you  would 
choofe  that  which  will  afford  you  the  molt  folid,  refi- 
ned and  lafting  happinefs,  and  abandon  whatever  is 
inconfiftent  with  it.  Now  religion  is  a  fource  of  hap- 
pinefs. Yes ;  that  dull,  melancholy  thing,  religion, 
which  you  think,  perhaps,  would  put  an  end  to  all 
your  pleafures,  and  which,  for  that  reafon,  you  have 
kept  at  a  diftance  from  ;  religion,  which,  its  enemies 
will  tell  you,  has  made  fome  intolerably  precife,  and 
dead  to  all  the  joys  of  life,  and  turned  others  mad 
and  melancholy  ;  religion,  I  fay,  will  afford  you  a 
happinefs  more  pure,  more  noble,  and  more  durable 
than  ail  the  world  can  give.  Religion  not  only  pro- 
pofes  future  happinefs,  beyond  the  comprehenfion  of 
thought,  but  will  afford  you  prefent  happinefs  beyond 
whatever  you  have  known  while  ftrangers  to  it.  The 
pleafures  of  a  peaceful,  approving  confcience,  of  com- 
munion with  God,  the  fupreme  good,  of  the  moft 
noble  difpofitions  and  mofc  delightful  contemplations  ; 
thefe  are  the  pleafures  of  religion.  And  afk  thofe 
who  have  enjoyed  them,  thofe  whom  experience  has 
qualified  to  be  judges,  and  they  will  tell  you  with  one 
voice,  "  There  are  no  pleafures  comparable  to  thefe.'* 
Befides,  religion  has  infinitely  the  advantage  of  other 

things 
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things  as  to  futurity.  Thofe  pieafures  which  are  in- 
confident  with  it  end  in  mocking  profpects,  as  well  as 
pale  reviews.  But  religion  opens  the  bright  eft  prof- 
peels  ;  profpects  of  everlafting  falvation  and  happinefs; 
profpects  that  brighten  the  gloomy  fhades  of  death,  and 
the  awful  world  beyond,  and  run  out  infinitely  beyond 
our  ken  through  a  vail  eternal  duration.  My  heart  i?, 
fo  full  of  my  fubject,  that  I  muft  borrow  the  moreex- 
preflive  words  of  another,  to  give  it  vent.* 

*«  Let  the  proud  Witling  argue  all  he  can, 

u  It  is  Religion  Hill  that  mikes  the  man  : 

"  'Tis  this,  my  friends,  that  ftreaks  our  morning  bright  ; 

«'  'Tis  this  that  gilds  the  horrors  of  our  night. 

"  When  wealth  ibrfakes  us,  and  when  friends  are  few  ; 

"  When  friends  are  fakhlefs,  or  when  foes  purine  ; 

"  'Tis  this  that  wards  the  blow,  or  (tills  the  I'm  art ; 

"  D'farms  affliction,  cr  repel-  its  dart ; 

"  Within  the  brealt  oids  pureft  pleafures  rife  ; 

«  Bids  fmiling  confeience  fpread  her  cloudlefs  fkies. 

"  When  the  ftorm  thickens,  and  the  thunder  rolb  ; 
"  When  the  earth  trembles  to  th'  affrighted  poles  j 
'*  The  pious  mind  nor  doubts  nor  fears  aflail, 
"   For  llorms  are  zephyrs,  or  a  gentler  gale. 

**  And  when  difeafe  obftrucls  the  labouring  breath, 
"  When  the  heart  fickens,  and  each  pulfe  is  death, 
"   Even  then  Religion  fhall  iuf.ain  the  juit, 
«'  Grace  their  lalt  moments,  nor  defert  their  dufl." 

Such,  my  brethren,  is  religion  ;  the  higher!,  the 
moft  fubftantial,  and  moft  lafdng  happinefs  of  man. 
And  is  it  not  a  painful  piece  of  f  elf-denial  to  you,  to. 
give  up  all  this  happinefs,  when  nothing  is  required 
to  purchafe  it  but  only  your  choice  of  it !  Is  not  this 
doing  violence  to  the  innate  principle  of  fdf-love  and 
defire  of  happinefs  ?  Can  you  be  fo  ftiipidj  as  to  ima- 
gine that  the  world,  or  fin,  or  any  thing  that  can  come 
in  competition  with  religion,  can  be  of  equal  or  com- 
parable advantage  to  you  ?  Sure  your  own  reafon  muft 
give  in  its  verdict  in  favour  of  religion.     And  is  it 

not 

*  See  a  Letter  to  Mr.  Hervey  by  a  phyfician.  prefixed  to  his  Medi- 
tations.    Vol.  I. 
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not  a  hard  thing  for  you  to  aft  againft  your  own  rea- 
fon,  againft  your  own  intereft,  your  higheft,  your  im- 
mortal intereft,  and  againft  your  own  innate  defire  of 
happinefs  ?  Do  you  never  find  it  any  difficulty  to  live 
for  years  in  the  world,  without  once  tafting  the  fweets 
of  the  love  of  God,  or  the  pleafures  of  an  applauding 
confcience  ?  Is  it  not  hard,  that  while  others  around 
you,  in  the  ufe  of  the  very  means  which  you  enjoy, 
are  made  meet  for  the  inheritance  of  the  faints  in  light, 
and  are  animated  to  endure  the  calamities  of  life,  and 
encounter  the  terrors  of  death,  by  the  profpect  of  ever- 
lafting  glory,  while  they  are  now  often  loll  in  extatic 
wonder,  while  furveying  the  things  that  God  hath 
laid  up  for  them  that  love  him  ;  I  fay,  is  it  not  hard, 
that  you  fhould  be  deftitute  of  all  thefe  tranfporting 
profpects,  and  have  nothing  but  a  fearful  expectation 
of  wrath  and  fiery  indignation,  or  at  bell  a  vain,  felf- 
flattering  hope,  which  will  iffue  in  the  more  confound- 
ing difappointment  ?  Is  not  this  really  hard  ?  Muft 
it  not  be  a  difficulty  to  you  to  live  at  this  rate  ? 

And  now,  finners,  will  you  with  infernal  bravery 
break  through  all  thefe  obftacles,  and  force  a  paffage 
into  the  flames  below  ?  Or  will  you  not  give  over  the 
prepofterous  ftruggle  to  ruin  yourfelves,  and  fuffer 
yourfelves  to  be  faved  ?  O  let  me  arreil  you  in  your 
dangerous  career,  as  the  voice  which  pronounced  my 
text  did  St.  Paul ;  and  let  me  prevail  upon  you  for  the 
future  to  choofe  the  highway  to  life,  and  take  that 
courfe  to  which  God,  confcience,  duty,  and  intereft 
urge  you.  In  that  indeed  you  will  meet  with  difficul- 
ties ;  it  is  a  narrow  and  rugged  road ;  and  it  will  re- 
quire hard  ftriving  to  make  a  progrefs  in  it.  But  then 
the  difficulties  you  have  here  to  furmount  are  in  the 
road  to  happinefs,  with  which  therefore  it  is  worth 
your  while  to  ftruggle :  but  thofe  in  the  other  are  in 
the  road  to  deftruclion ;  and  your  ftriving  to  fur- 
mount  them,  is  but  ftriving  to  deftroy  yourfelves  for 
ever.  It  may  be  worth  your  while  to  labour  and  con- 
flict hard  to  be  faved,  but  is  it  worth  while  to  take  fo 

much 
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much  pains,  and  ftrive  fo  hard  to  be  damned  ?  Befides, 
the  difficulties  in  the  heavenly  road  refult  from  the 
weak,  difordered,  and  wicked  ftate  of  human  nature, 
as  the  difficulty  of  animal  action  and  enjoyment  pro- 
ceeds from  ficknefs  of  body ;  and  confequently,  every 
endeavour  to  furmount  thefe  difficulties  tends  to  heal, 
to  rectify,  to  ftrengthen,  and  ennoble  our  nature,  and 
advance  it  to  perfection.  But  the  difficulties  in  the 
way  to  hell  proceed  from  the  contrariety  of  that  courfe 
to  the  beft  principles  of  human  nature,  and  to  the  molt 
ftrong  and  rational  obligations  ;  and  confequently,  the 
more  we  ftrusrsrle  with  thefe  difficulties,  the  more  we 
labour  to  fupprefs  and  root  out  the  remains  of  all  good 
principles,  and  break  the  moll  inviolable  obligations 
to  God  and  ourfelves.  The  eafier  it  is  for  us  to  fin, 
the  more  bafe  and  corrupt  we  are :  juft  as  the  more 
rotten  a  limb  is,  the  eafier  for  it  to  drop  off;  the  more 
difordered  and  ftupified  the  body  is,  the  more  eafy  to 
die.  To  meet  with  no  obftacle  in  the  way  to  hell, 
but  to  run  on  without  reftraint,  is  terrible  indeed  ;  it 
fhews  a  man  abandoned  of  God,  and  ripe  for  deftruc- 
tion.  Such  an  eafe  in  finning  is  the  quality  of  a  devil. 
Upon  the  whole,  you  fee,  that  though  there  be  dif- 
ficulties on  both  fides,  yet  the  way  to  heaven  has  infi- 
nitely the  advantage  ;  and  therefore,  let  me  again  urge 
you  to  choofe  it.  You  have  walked  long  enough  at 
variance  with  God,  with  your  own  confcience,  with 
your  own  intereft,  and  duty  :  come  now,  be  reconcil- 
ed :  make  thefe  your  antagonifts  no  longer.  While 
you  perfift  in  this  oppofition,  you  do  but  kick  againfi: 
the  pricks  ;  that  is,  you  make  a  refiftance  injurious  to 
yourfelves.  For  the  future,  declare  war  againft  fin, 
Satan,  and  all  their  confederates,  and  ere  long  ye  mail 
be  made  more  than  conquerors  ;  and  for  your  encou- 
ragement remember,  He  that  overcometh  Jhall  inherit 
all  things  ;  and  I  will  bte  his  God,  and  he  Jhall  be  my/on, 
faith  the  Lord  God  Almighty. 


SERMON 


SERMON      LIL 

THE  CHARACTERS  OF  THE    WHOLE  AND  SICK,  IN  A   SPIRI' 
TUAL  SENSE,  CONSIDERED  AND  CONTRASTED. 


Matt,  ix  12.  But  when  Jefus  heard  that,  he  /aid  un- 
to them,  They  that  be  whole  need  not  aphyfician,  but  they 
that  are  fick. 

THERE  is  no  article  of  faith  more  certain  than 
that  Jems  Chrift  is  an  all-fufficient  and  moft  wil- 
ling Saviour,  able  to  fave  to  the  uttcrmojl  all  that  co?ne  un- 
to God  through  him,  and  that  thofe  that  come  unto  him,  he 
will  in  nowife  cajl  out.  They  that  intruft  their  fouls  in 
his  hands  he  keeps,  and  none  of  them  is  loll.  It  is  alfo 
certain  that  all  the  guilty  fons  of  Adam  Hand  in  the 
molt  abfolute  need  of  him  :  in  vain  do  they  look  for 
falvation  in  any  other.  Without  him,  they  are  un- 
done for  ever  :  and  without  him,  their  very  exiftence 
becomes  a  curfe,  and  their  immortality  but  the  dura- 
tion of  their  mifery.  The  difeafe  of  fin  has  fo  deeply 
infected  their  fouls,  that  none  but  this  divine  Phyfki- 
an  can  heal  them. 

Since  this  is  the  cafe,  who  would  not  expect,  that 
Jems  would  be  univerfally  the  darling  of  mankind  ? 
Who  would  not  expect  that  as  many  as  are  wounded, 
and  juft  perifhing  of  their  wounds,  would  all  earneftly 
apply  to  this  Phyfician,  and  feek  relief  from  him  up- 
on any  terms  ?  Who  would  fufpect  there  mould  be 
fo  much  as  one  heart  cold  and  difafTected  towards 
him  ?  Muft  not  all  love  and  defire  him,  fince  all  need 
him  fo  extremely,  and  fince  he  is  fo  completely  quali- 
fied to  be  their  Deliverer  ? 

But 
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But,  alas!  notwithstanding fuch  favourable  prefamp- 
tions  from  the  nature  of  the  thing,  it  is  a  molt  noto- 
rious fact  that  this  divine  Fhyfician  is  but  little  regard- 
ed in  our  dying  world.  This  all-mfficient  and  wil- 
ling Saviour  is  generally  neglected  by  periihing  mi- 
ners. There  are  thousands  among  us  that  have  no 
affectionate  thoughts  of  him,  no  eager  longings  after 
him,  they  exert  no  vigorous  endeavours  to  obtain  an 
intereft  in  him,  nor  are  they  tenderly  folicitous  about 
it.  They  indeed  profefs  his  religion,  and  call  them- 
felves chriftians  after  his  name  :  they  pay  him  the 
compliment  of  a  bended  knee,  and  now  and  then  per- 
form the  external  duties  of  relisrion,  and  thus  have 
high  hopes  they  mail  be  faved  through  him  ;  but  as 
to  their  hearts  and  affections,  he  has  no  fhare  there : 
thefe  are  referved  for  the  world,  which,  in  practical  ef- 
timation,  they  prefer  to  him,  whatever  they  profess. 

Now  whence  is  this  ftrange  and  mocking  phenome- 
non in  the  rational  world  ?  Whence  is  it  that  the  dy- 
ing are  carelefs  about  a  Phylician  ?  that  a  Deliverer  is 
neglected  by  thofe  that  are  periihing  ?  The  true  rea- 
fon  we  may  find  in  my  text,  They  that  be  whole  need 
not  a  phyJJcian,  but  they  that  are  fick  ;  that  is,  "  they 
who  imagine  themfelves  well,  however  difordered  they 
are  in  reality,  do  not  feel  their  need  of  a  phyfician,  and 
therefore  will  not  apply  to  him  ;  but  they  who  feel 
themfelves  lick,  will  eagerly  apply  to  him,  and  put 
themfelves  under  his  care." 

This  is  the  anfwer  of  Chrift  to  the  proud  cavilling 
Pharifees,  who  cenfured  his  free  converfation  with  pub- 
licans and  formers,  at  an  entertainment  which  Mat- 
thew had  prepared  for  him.  The  publicans  were  a 
fort  of  cuftom-houfe  officers  among  the  jews,  appoint- 
ed by  the  Romans,  whofe  tributaries  they  then  were, 
to  collect  the  levies  or  duties  impofed  by  the  govern- 
ment. They  were  generally  perfons  of  bad  morals, 
and  particularly  given  to  rapine  and  extortion  in  rail- 
ing the  taxes.  On  this  account  they  were  particular- 
ly hated  by  the  Jews,  efpecially  by  the  ftrict  feet  of 

the 
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the  Pharifees.  Their  very  oiilce  would  have  render- 
ed them  odious,  even  though  they  had  behaved  well 
in  it ;  for  it  was  a  public  badge  of  the  llavery  of  the 
Jews  to  the  Romans  ;  which,  to  a  people  fo  proud 
and  fo  fond  of  liberty  as  the  Jews,  was  a  mortification 
they  could  not  patiently  bear.  The  publicans  there- 
fore were  objects  of  general  contempt  and  abhorrence, 
as  an  abandoned  fort  of  men  ;  and  the  Jews,  particu- 
larly the  rigid  and  haughty  Pharifees,  held  no  conver- 
fation  with  them,  but  kept  them  at  a  diftance,  as  tho* 
they  had  been  excommunicated.  Hence,  fays  Chrift, 
concerning  one  excommunicated  by  the  church  for 
incorrigible  wickednefs,  Let  him  be  to  thee  as  an  heathen 
man,  and  a  publican,  Matt,  xviii.  17.  that  is,  have  no 
intercourfe  with  him,  but  treat  him  as  the  Jews  do 
the  publicans. 

The  condefcending  Jefus,  who  came  tofeek  and  feme 
that  which  was  Iofl,  did  not  conduct  himfelf  towards 
thofe  ■  poor  outcafts,  upon  the  rigid  principles  of  the 
Pharifees.  They  held  them  in  fuch  contempt,  that 
they  did  not  labour  to  inftruc~b  and  reform  them. — 
But  Jefus  preached  to  them,  converfed  with  them 
freely,  ufed  the  moft  condefcending,  affable,  and  in- 
gratiating meafures  to  reform  them,  and  called  fome 
of  them  to  the  honour  of  being  his  difciples  :  of  this 
number  was  Matthew,  the  author  of  this  hiftory  ; 
once  an  abandoned  publican,  afterwards  a  difciple,  an 
apoftle,  and  one  of  the  four  evangelifts,  whofe  immor- 
tal writings  have  diffufed  the  vital  favour  of  the  name 
of  Jefus  through  all  ages  and  countries.  O  !  the  con- 
defcenfion,  the  freenefs,  the  efficacy  of  the  grace  of 
Chrift !  it  can  make  a  publican  an  apoftle  !  an  abhor- 
red outcaft  the  favourite  of  heaven,  and  the  compani- 
on of  angels  !  What  abundant  encouragement  does 
this  give  to  the  moft  abandoned  finner  among  you  to 
turn  unto  the  Lord  !  Let  publicans  and  iinners  defpair 
of  mercy  and  falvation  if  they  continue  in  their  pre- 
fent  condition  ;  but  if  they  arife  and  follow  Jefus  at 
his  call,  and  become  his  humble,  teachable  difciples, 

they 
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they  need  not  defpair  ;  nay,  they  may  rejoice  in  hope 
of  the  glory  of  God,  and  be  affured  they  lhall  be  ad- 
mitted into  the  kingdom  of  God,  when  the  felf-righ- 
teous  children  of  the  kingdom  are  fhut  out. 

When  Matthew  had  embraced  the  call,  he  made  a 
feaft  for  his  new  Mailer,  that  he  might  {hew  his  re- 
fpect  and  gratitude  to  him,  and  that  he  might  let  his 
brother  publicans  and  old  companions  have  an  oppor- 
tunity of  converfing  with  him,  and  receive  his  inftruc- 
tions.  How  natural  is  it  for  a  finner  juft  brought  to 
love  Jefus,  to  ufe  means  to  allure  others  to  him,  efpe- 
cially  his  former  companions !  Having  feen  his  own 
guilt  and  danger,  he  is  deeply  affected  with  theirs, 
and  would  willingly  lead  them  to  that  Saviour  who 
has  given  him  fo  gracious  a  reception.  Indeed  his 
generous  endeavours  of  this  kind,  though  the  moft 
fubftantial  and  difinterefted  evidences  of  friendihip, 
often  excite  the  contempt  and  ridicule  of  his  former 
companions  ;  and  the  more  fo,  as  they  are  generally 
attended  with  the  imprudent,  but  well-meant  blunders 
of  inexperience,  and  an  honeft  zeal  mingled  with 
wild-fire.  But  at  times  fuch  a  convert  is  made  the 
inftrument  of  bringing  thofe  to  be  his  companions  in 
the  way  to  heaven,  who  had  walked  with  him  in  the 
ways  of  fin  :  and  this  is  fufficient  encouragement  to 
fuch  of  you  as  have  been  called,  like  Matthew,  to  ufe 
your  beft  endeavours  with  your  fellow-finners.  Who 
knows  but  you  may  fave  a  foul  from  death,  and  hide  a 
multitude  of  fins  ?  And  what  a  noble,  beneficent  exploit 
is  this ! 

The  bleffed  Jefus,  who  was  always  ready  to  em- 
brace every  opportunity  of  doing  good,  whatever  po- 
pular odium  it  might  expofe  him  to,  cheerfully  com- 
plies with  Matthew's  invitation,  and  mingles  with  a 
crowd  of  publicans  at  his  table.  Like  a  phyiician,  he 
employs  himfelf  in  an  hofpital,  among  the  fick  and 
dying,  and  not  among  the  healthy  and  gay.  The  con- 
verfation  of  finners  could  not  be  agreeable  to  him  for 
itfelf ;  but  as  it  gave  him  opportunity  of  doing  them 
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good,  it  afforded  him  a  generous  pleafure.  To  con- 
verfe  with  his  Father  and  the  holy  angels  in  his  native 
heaven,  would  have  been  more  pleating  in  itfelf  to  his 
holy  foul ;  but  if  by  converting  with  tinners  in  our 
guilty  world,  he  can  but  fave  the  periihing  creatures, 
lie  cheerfully  fubmits  to  the  felf-denial,  and  even  re- 
joices in  it ;  juft  as  a  companionate  phytician,  though 
he  has  no  pleafure  in  the  melancholy  mantions  of 
licknefs,  yet  frequents  them,  that  he  may  relieve  the 
diftreffed. 

The  Pharifees  now  thought  they  had  a  good  handle 
to  raife  popular  clamour  againft  Chrift,  and  therefore 
cavil  at  thefe  freedoms,  as  though  they  had  been  pro- 
fane, and  inconfiftent  with  the  character  of  the  Mef- 
flah,  or  even  of  a  prophet.  If  he  claimed  this  charac- 
ter, they  thought  it  much  more  becoming  him  to 
keep  company  with  them,  than  with  profligate  publi- 
cans. Hence,  to  ftumble  and  perplex  his  difciples, 
they  come  to  them,  and  afk,  Why  eatcth  your  Mafter 
ivith  publicans  andfinners  ?  The  difciples  were  not  as 
yet  endowed  with  that  mouth  and  wifdom  which  all 
their  enemies  could  not  withftand  ;  and  therefore 
Jems  anfwers  them,  and  takes  upon  himfelf  his  own 
defence.  The  whole,  fays  he,  have  no  need  of  a  phyji- 
cian,  but  they  that  arejick.  Some  fuppofe,  that  by  the 
whole,  Chrift  means  thofe  that  were  really  whole,  or 
that  were  not  fo  infected  with  the  difeafe  of  fin,  as  to 
ftand  in  need  of  him  as  a  phytician.  When  fuch  per- 
fons  can  be  found  among  the  fons  of  men,  this  exposi- 
tion will  appear  more  plautible.  But  fmce  we  know 
that  all  have  tinned,  and  ftand  in  need  of  Chrift  as  a 
Saviour,  it  is  much  more  reasonable,  I  think,  to  fup- 
pofe, that  by  the  whole,  Chrift  means  thofe  that  ima- 
gined themfelves  whole,  though  really  languifhing 
with  the  deadly  difeafe  of  tin.  It  feems  to  me  that  he 
here  anfwers  the  Pharifees  upon  their  own  .principles, 
and  proves  his  conduct  to  be  juftifiable,  even  fuppoting 
their  high  opinion  of  themfelves,  and  their  contemp- 
tuous idea  of  the  publicans,  to  be  true  j  as  if  he  had 
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faid,  "  I  come  into  the  world  under  the  character  of 
a  phyfician  for  fick  fouls.  Such,  you  will  grant,  thefc 
defpifed  publicans  are  ;  and  therefore,  you  mull  alfo 
grant,  that  thefe  arc  the  perfons  I  have  to  deal  with, 
and  thefe  are  molt  likely  to  make  application  to  mc. 
But  as  for  yourfelves,  you  think  you  are  righteous  ; 
you  think  you  are  not  fo  far  gone  with  the  difeafe  or* 
fin  as  to  need  a  phyfician  fent  down  from  heaven  to 
heal  you.  Now  I  will  not  determine  at  prefent,  whe- 
ther this  high  opinion  you  have  of  yourfelves  be  jufl 
or  not.  Be  it  right  or  wrong,  it  is  certain,  that  while 
you  entertain  it,  you  cannot  confidently  find  fault  with 
my  conduct.  If  you  are  fuch,  I  have  no  bufinefs  with 
you  as  a  phyfician.  I  muft,  therefore,  rather  choofe 
to  converfe  with  thefe  iinners,  who  now  be^in  to  fee 
themfelves  fuch,  and  to  be  fenfible  of  their  need  of  a 
phyfician." 

Thus,  as  I  obferved,  Jefus  here  forms  an  argument 
ad  hominem,  or  vindicates  his  conduct  even  upon  the 
principles  of  the  Pharifees  themfelves.  It  was  not  now 
to  his  purpofe  to  difpute  the  high  opinion  they  had 
of  themfelves  ;  even  that  opinion  furniihed  him  with 
a*  fulficient  defence.  But,  when  it  was  proper,  he 
faithfully  expofes  their  true  character,  as  proud,  felf- 
righteous  hypocrites,  and  denounces  the  molt  terrible 
woes  againft  them. 

I  might  perhaps  render  the  matter  plainer  by  a  fa- 
miliar illuftration.  Suppofe  a  man  of  learning  in  com- 
pany with  two  perfons  ;  the  one  really  ignorant,  but 
highly  conceited  of  his  knowledge,  and  confequently 
unteachable ;  the  other  ignorant  too,  but  fenfible  of 
it,  and,  therefore,  defirous  of  inftruction  :  fuppofe  he 
mould  turn  from  the  felf-conceited  creature,  and  carry 
on  converfation  with  the  other,  who  was  likely  to 
profit  by  it ;  and  fuppofe  the  former  mould  relent  it, 
and  fay,  "  If  he  were  indeed  a  fcholar,  as  he  pretends 
to  be,  he  would  not  be  fond  of  the  fociety  of  fuch  an 
ignorant  dunce,  but  would  rather  choofe  me  for  a 
companion,"     How  properly  might  a  teacher  reply, 
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"  O  !  you  are  a  wife  man  ;  and  have  no  need  of  my 
inftruction  ;  and,  therefore,  as  a  teacher,  I  have  no 
bufinefs  with  you  ;  but  this  poor,  ignorant  creature 
is  fenfible  of  his  want  of  inftrucKon  ;  and,  therefore, 
it  is  moft  fit  I  mould  converfe  with  him."  Such  a  reply 
has  a  peculiar  pungency  and  mortifying  force  in  it : 
and  fuch  Jefus  ufed  in  the  cafe  before  us. 

To  give  a  fuller  view  of  this  text,  and  to  adapt  it 
to  practical  purpofes,  I  intend  to  defcribe  the  characters 
of  thofe  that  are  whole>  and  of  thofe  that  are  fick,  in 
the  fenfes  here  intended. 

There  are  none  of  the  fons  of  men  who  are  really 
whole.  Their  fouls  are  all  difeafed  ;  for  all  have  fin- 
ned, and  there  is  none  righteous,  no  not  one.  And  per- 
haps there  are  none  upon  earth  fo  proud,  and  fo  igno- 
rant of  themfelves,  as  to  affirm  in  i'o  many  words,  that 
they  are  whole  y  that  is,  **  perfectly  righteous." — 
Therefore  by  the  whole,  cannot  be  meant  either  thofe 
who  are  really  free  from  all  fin,  or  thofe  who  imagine 
themfelves  entirely  free  from  it.  It  does  not  appear 
that  even  the  proud  Pharifees  were  capable  of  flatter- 
ing themfelves  fo  far.  But  by  the  whole,  are  meant 
thofe  who  are  indeed  guilty,  depraved  finners,  and 
who  are  ready  to  make  a  fuperficial  confeflion  in  words, 
that  they  are  finners,  but  continue  fecure  and  impeni- 
tent, infenfible  of  their  guilt,  their  corruption,  their 
danger,  and  their  need  of  a  Saviour;  that  is,  thofe 
who  are  really  fick,  and  dangeroufly  ill,  and  yet  are  as 
eafy,  as  unapprehenfive  of  danger,  as  carelefs  about 
applying  to  the  phyfician,  as  if  nothing  ailed  them. 
The  difeafe  is  of  a  lethargic  nature,  and  ftupifies  the 
unhappy  creatures,  fo  that  they  are  not  fenfible  of  it. 
It  renders  them  delirious,  fo  that  they  think  them- 
felves well,  when  the  fymptoms  of  death  are  ftrong 
upon  them.  What  multitudes  of  fuch  may  we  fee  in 
the  world  !  The  word  of  God  pronounces  them  dan- 
geroufly ill ;  their  friends  may  fee  the  moft  deadly 
fymptoms  upon  them  :  but,  alas  !  they  are  ftupidly  in- 
fenfible of  their  own  cafe.  Jefus,  the  divine  Phyfician, 
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warns  them  of  their  danger,  offers'  them  his  help,  and 
prefcribes  to  them  the  infallible  means  of  recovery ; 
but  they  difregard  his  warnings,  neglect  his  gracious 
offer,  and  refufe  to  fubmit  to  his  prefcriptions.  This 
is  the  general  character  of  thofe  that  are  whole,  in  the 
fenfe  of  my  text. 

By  the  fick,  are  meant  thofe  who,  like  the  former, 
are  really  guilty,  corrupt  finners,  in  extreme  need  of  a 
Saviour,  and  who  readily  confefs  they  are  fuch  ;  but 
here  lies  the  difference,  they  are  not  only  fuch  in  rea- 
lity, and  they  not  only  acknowledge  that  they  are  fuch, 
but  they  are  deeply  fenfible  of  it,  they  are  tenderly  af- 
fected with  their  cafe  :  their  temper  and  conduct,  their 
thoughts  of  themfelves  and  of  Jefus  Chrift,  their  de- 
signs and  endeavours  are  fuch  as  are  natural  to  a  foul 
fenfibly  fick  of  fin,  and  fuch  as  bear  a  refemblance  to 
thofe  of  a  perfon  fick  in  body,  and  ufing  all  means 
for  a  recovery.  It  is  the  characteriftic  of  this  clafs  of 
finners,  not  that  they  are  lefs  holy,  or  in  more  danger, 
than  others  ;  but  that  they  are  more  fenfible  of  their 
condition,  and  more  folicitous  and  laborious  about  de- 
liverance. They  feel  themfelves  difordered  ;  they  put 
themfelves  under  the  care  of  Jefus,  the  only  Phyfician 
of  fouls ;  they  fubmit  to  his  prefcriptions,  and  ufe  all 
means  for  their  recovery  to  foundnefs  of  mind,  from 
the  deadly  difeafe  of  fin.  This  is  the  general  charac- 
ter of  the  fick,  in  the  fenfe  of  my  text ;  but  it  is  ne- 
ceffary  I  fhould  defcend  to  particulars. 

The  particular  characters  of  the  whole  and  the  fick, 
in  contraft,  are  fuch  as  thefe  : 

1.  He  that  is  whole  has  never  had  a  clear  affecting 
fight  and  fenfe  of  fin  ;  but  he  that  is  fick  is  fully  con- 
victed, and  deeply  fenfible  of  it.  The  one  has  only  a 
general,  fuperficiai,  unaffecting  conviction  that  he  is  a 
finner  ;  that  he  has  not  been  fo  good  as  he  mould 
have  been  ;  that  his  heart  is  fomewhat  difordered ; 
and  efpecially  that  he  has  been  guilty  of  fundry  bad 
actions.  But  alas  !  he  neither  fees  his  frnfulnefs  in  its 
full  extent,  nor  is  fuitably  affected  with  that  little  of 
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it  he  fees.  He  does  not  clearly  fee  the  entire  anduni* 
verfal  corruption  of  his  heart,  and  the  numberlefs 
principles  and  feeds  of  fin  that  are  there  ;  the  blind-* 
nefs  of  his  mind  as  to  divine  things ;  the  fecret  difaf- 
fection  of  his  heart  towards  God  and  holinefs ;  the 
carnality  of  his  mind,  and  his  lukewarmnefs  and  for- 
mality in  the  duties  of  religion.  He  may  have  a  trau- 
fient  glance,  a  fuperficial  view  of  thefe  things  ;  but  he 
has  not  a  deep  fettled  conviction  of  them  ;  nor  is  he 
fuitably  affected  with  what  he  knows  of  his  own  fin- 
fulnefs.  It  does  not  appear  to  him  fuch  a  mighty  mat- 
ter to  have  fuch  a  difordered  heart  towards.  God,  to 
have  dropped  a  forbidden  word  now  and  then,  or  to 
have  committed  a  few  bad  actions  ;  few,  I  fay,  for  fd 
they  appear  to  him,  though  repeated  times  and  ways 
beyond  number.  Sin  appears  to  him  a  trifling  pecca^ 
dillo,  a  fmall  evil,  and  he  has  a  thoufand  excufes  to 
make  for  it.  Hence  he  is  as  eafy  as  carelefs,  as  pre- 
fumptuous  in  his  hopes  as  if  he  believed  he  did  not 
really  deferve  punifhment  from  a  righteous  God,  and 
therefore  was  in  no  danger.  Though  the  leprofy  of 
fin  fpreads  ever  fo  wide,  and  breaks  out  into  ever  fo 
many  putrid  and  mortifying  fores,  yet  he  is  eafy  and 
fecure,  and  infenfible  of  the  difeafc.  Thus,  like  a  man 
in  health,  he  is  unconcerned,  and  neither  apprehends 
himfelf  lick,  nor  ufes  the  leaft  means  for  his  recovery. 

O  !  what  multitudes  of  fuch  are  among  us  !  They 
will  confefs  themfelves  finners,  with  as  little  concern 
as  if  they  were  quite  free  from  fin,  or  as  if  they  thought 
there  was  little  or  no  danger  in  it. 

But  is  it  fo  with  the  poor  fick  finner  ?  O  !  no  :  he 
fees,  he  feels  that  his  ivhole  head  is  fick,  and  his  whole 
heart  faint  and  that  from  the  crown  of  the  head  even 
unto  the  foul  of  the  foot,  there  are  nothing  but  wounds, 
bruifes,  and  putrifying  fores.  Fie  feels  the  plague  of  a 
hard  fenfelefs  heart,  and  the  fecret  fprings  of  wicked- 
nefs  within  him.  He  feels  that  fin  has  enfeebled  all 
his  powers,  and  that  he  is  no  more  able  to  exert  them 
in  religious  endeavours,  than  a  fick  man  is  to  employ 
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himfelf  in  active  life.  O !  into  what  a  confirmation 
is  the  firmer  ftruck,  when  he  is  awakened  out  of  his 
lethargic  fecurity,  and  his  eyes  are  opened  to  fee  him- 
felf  in  a  juft  light !  He  had  flattered  himfelf  that  he 
had  a  good  conftitution  of  foul,  and  that  little  or  no- 
thing ailed  him  ;  but  now,  he  is  furprifed  to  fee  the 
ftrong  fymptoms  of  fpiritual  death  upon  him. 

Suppofe  fome  of  you,  who  have  come  here  to-day 
vigorous  and  healthy,  mould  fuddenly  difcover  the 
fpots  of  a  plague  broken  out  all  over  you,  how  would 
it  ftrike  you  with  furprize  and  horror  !    Such  is  the 
furprize  and  horror  of  the  awakened  linner  ;  thus  is 
he  alarmed  and  amazed.    So  clear  are  his  views  of  his 
entire  and  univerfal  depravity  and  imminent  danger, 
that  he  is  utterly  aftonifhed  he  was  fo  ftupid  as  never 
to  difcover  it  before.     Now  alfo  he  has  a  deep  fenfe 
of  the  evil  of  fin  :  he  not  only  fees  himfelf  univerfally 
difordered,  but  he  fees,  he  feels  the  diforder  to  be 
deadly  :  fin  now  appears  to  him  the  greateft  evil  upon 
earth,  or  even  in  hell.  O  !  how  worthy  of  the  fevereft 
vengeance  from  a  righteous  God!  how  contrary  to 
the  divine  purity !  how  bafe,  how  ungrateful  a  viola- 
tion of  the  moft  ftrong  and  endearing  obligations ! 
how  deftructive  to  the  foul,  not  only  according  to  the 
penalty  of  the  divine  law,  but  in  its  own  native  ten- 
dency !  During  the  progrefs  of  the  Chriftian  life  he 
feels  himfelf  recovering  a  little,  though  very  ilowly, 
while  he  follows  the  prefcriptions  of  his  divine  phyii- 
cian,  and  receives  healing  influences  from  him.     He 
feels  his  enfeebled  foul  gathering  a  little  ftrength  ;  his 
vitiated  tafte  gradually  corrected ;  and  the  welcome 
fymptoms  of  returning  health  ;  but  O  I  he  is  fenfibly 
fick  ftijl.     The  cure  is  not  complete  in  this  world ; 
but  the  remains  of  his  old  diforder  hang  upon  him  all 
his  life,  and  he  is  fubjeel:  to  many  dangerous  relapfes, 
in  which  it  gathers  new  ftrength,  and  he  is  afraid  it  is 
incurable. 

2.  They  that  are  whole  are  generally  eafy  and  fe- 
cure,  and  unapprehenfive  of  danger  :  but  the  fick  font 
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is  alarmed  and  anxious  ;  and  cannot  be  eafy,  till  it 
perceives  fome  appearances  of  recovery. 

Ke  that  is  whole  is  benumbed  with  a  ftupid  infen- 
fibility ;  but  he  that  is  lick  is  in  pain  from  the  difeafe 
of  fin,  which  he  fenfibly  feels.     The  one   can  walk 
about,  merry  and  thoughtlefs,  with  a  hard  depraved 
heart  within  him ;  the  other  is  perpetually  uneafy, 
and,  like  a  lick  man,  has  no  tafle  for  any  thing  while 
he  feels  fuch  a  heart  within  him.     If  the  one  is  anx- 
ious, it  is  with  fome  worldly  care  ;  if  the  other  is  anx- 
ious, it  is  chiefly  for  the  recovery  of  his  dying  foul. 
The  one  can  give  himfelf  up  to  bufinefs,  or  pleafure, 
or  idlenefs,  as  a  man  in  health,  and  at  eafe  ;  the  other 
is  apprehensive  that  his  foul  is  in  great  danger  ;  and, 
like  a  fick  man,  gives  up  to  his  eager  purfuits,  till  he 
fees  whether  he  is  likely  to  recover.     He  is  alarmed 
with  the  deadly  confequences  of  lin,  as  it  expofes  him 
to  the  wrath  of  God,  the  lofs  of  heaven,  and  all  the 
miferies  of  the  infernal  world.    But  this  is  not  all  that 
diftreffes  him  ;  he  conliders  lin  in  itfelf  as  a  loathfome 
difeafe,  and  is  pained  with  its  prefent  effects  upon  him. 
As  a  lick  man  is  not  only  alarmed  at  the  confequence 
of  his  difeafe,  namely,  death,  but  conliders  it  as  a  pre- 
fent pain,  and  as  depriving  him  of  the  prefent  com- 
forts of  life,  fo  the  fick  foul  feels  fin  as  a  loathfome, 
painful  difeafe,  that  now  deprives  it  of  the  exalted 
pleafures  of  religion,  and  renders  it  incapable  of  ferv- 
ing  its  God  with  vigour  and  life.     This  indifpolition 
of  foul  for  the  exercifes  of  religion,  is,  in  itfelf,  a  con- 
ftant  uneafinefs  to  him  who  is  fpiritually  fick.     How 
ftrongly  does  St.  Paul  reprefent  the  cafe,  when  he  cries 
out,  0  /  wretched  man  that  I  am  !  who  /hall  deliver  me 
from  the  body  of  this  death?  Rom.  vii.  24.     The. image 
feems  to  be  that  of  a  living  man  walking  about  with 
a  rotten,  naufeous  carcafe  tied  faft  to  him,  which  op- 
preffes  him,  and  he  cannot,  with  all  his  efforts,  caft  it 
off;  but  it  lies  heavy  upon  him  wherever  he  goes, 
which  conftrains  him  to  cry  out,  "  O  !  who  fhall  deli- 
ver me  from  this  dead  body  ?"    This  is  the  character 
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of  the  foul  fick  of  fin.  But  he  that  is  whole  hath  lit- 
tle or  no  uneafinefs  upon  this  account.  If  he  is  alarm- 
ed at  all,  it  is  with  the  confequence  of  fin  ;  his  flavifh 
foul  fears  nothing  but  the  punifhment.  As  for  the  dif- 
eafe  itfelf,  it  is  fo  far  from  giving  him  uneafinefs,  that 
he  is  in  love  with  it.  It  affords  him  fenfations  of 
pieafure,  rather  than  of  pain,  and  he  rather  dreads  a 
recovery  than  the  continuance  of  the  diforder.  Sin 
has  intoxicated  him  to  fuch  a  degree,  that  holinefs, 
which  is  the  health  of  the  foul,  is  difagreeable  to  him, 
and  he  would  rather  continue  languifhing  than  reco- 
ver. 

My  brethren,  you  can  eafily  diftinguifh  between 
ficknefs  and  health  of  body  ;  and  you  are  very  ready 
to  do  it.  And  will  you  not  inquire  what  ftate  your 
fouls  are  in  ?  whether  they  are  fenfible  of  their  fick- 
nefs,  and  in  a  way  of  recovery  ?  or  whether  they  are 
ftupified,  or  made  delirious  by  the  diforder,  infenfible 
of  their  danger,  and  unfolicitous  about  their  recove- 
ry ?  I  pray  you  examine  yourfelves  in  thefe  particulars. 
3.  They  that  are  whole  are  unwilling  to  apply  to  a 
phyfician,  or  to  follow  his  prefcriptions  ;  but  to  the 
fick  a  phyfician  is  moft  welcome,  and  they  will  fubmit 
to  his  directions,  however  felf-denying  and  mortify- 
ing. This  is  the  point  my  text  has  particularly  in 
view,  and  therefore  we  muft  take  particular  notice 
of  it. 

They  that  are  in  health  have  no  regard  to  a  phyfi- 
cian, as  fuch  :  they  neither  fend  for  him,  nor  will  they 
accept  of  his  help,  if  offered  gratis  :  they  look  upon 
the  beft  of  medicines  with  neglect,  as  of  no  ufe  or  im- 
portance to  them  :  the  prefcriptions  proper  to  the  fick 
they  hear  with  indifference,  as  not  being  concerned. 
Thus  it  is  with  thoufands,  who  imagine  themfelvcs 
whole  in  fpirit.  The  Lord  Jefus  exhibits  himfelf  to 
the  fons  of  men  under  the  character  of  a  phyfician  ; 
the  gofpel  makes  a  free  offer  of  his  afliftance  to  all 
fick  fouls  that  will  freely  accept  it.  And  what  recep- 
tion does  he  generally  meet  with  ?  Why,  multitudes 
Vol.  III.   '  B  b  neglect 
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•neglect  him,  as  though  they  had  no  need  of  him.  They 
may  indeed  pay  him  the  compliment  of  profeffing  his 
religion,  becaufe  it  happened  to  be  the  religion  of  their 
fathers  and  their  country,  but  they  have  no  eager  de- 
fires  after  him  ;  they  are  not  in  earneft,  and  laborious 
to  obtain  his  aflifbnce  j  they  do  not  invite  him  with 
the  moft  affectionate  intreaties  to  undertake  their  cafe; 
they  do  not  beg  and  cry  for  relief  from  him,  like  blind 
Bartimeus,  Mark  x.  47.  Jefus,  thou  Son  of  David,  have 
mercy  on  us.  In  fhort,  whatever  regard  they  may  pro- 
fefs  for  him,  they  are  not  deeply  feniible  of  their  abfo- 
lute  need  of  him  :  they  are  not  feelingly  affected  to- 
wards him,  as  towards  a  being  with  whom  they  have 
the  neareft  perfonal  concern,  a  concern  of  the  utmoft 
importance  :  and  the  reafon  is,  they  are  whole  in  their 
own  apprehenfions  ;  or  if  they  feel  fome  qualms  of 
confcience,  fome  fits  of  painful  remorfe,  they  foon  heal 
their  own  hurt  flightly,  crying,  Peace,  -peace,  when  there 
is  no  peace.  They  make  a  medicine  of  their  own  pray- 
ers, tears,  repentance,  and  religious  endeavours,  and 
with  this  they  hope  to  heal  themselves.  Thus  Jefus 
is  neglected  ;  they  give  him  the  name  of  a  Saviour  ; 
but  in  reality  they  look  to  themfelves  for  a  cure.  How 
is  the  gofpel,  that  makes  the  offer  of  relief  from  this 
heavenly  phyfician,  generally  received  in  the  world  ? 
Alas !  it  is  neglected,  as  the  offer  of  Superfluous  help. 
It  is  heard  with  that  indifference  with  which  men  in 
health  attend  to  the  prefcriptions  of  a  phyfician  to  the 
lick,  in  which  they  have  no  immediate  concern.  Bre- 
thren, is  this  neglected  gofpel  the  only  effectual  mean 
for  healing  your  dying  fouls  ?  Then  what  means  the 
ftupidity  and  inattention  with  which  it  is  heard?  What 
means  the  general  neglect  with  which  it  is  treated  ?  O! 
how  affecting  is  it  to  fee  a  dying  world  rejecting  the 
only  reftorative  that  can  heal  their  difeafe,  and  pre- 
ferve  their  lives  !  But  alas !  thus  it  is  all  around  us. 

Again,  Jefus  prefcribes  to  the  fons  of  men  the  only 
means  of  their  recovery.  Particularly  he  enjoins  them 
no  more  to  drink  poifon  j  that  is,  no  more  to  indulge 
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themfelves  in  fin,  which  is,  in  its  own  nature,  the  moil 
deadly  poifon  to  the  foul.     And  what  can  be  more 
reasonable  than  this  ?    Yet  this  is  what  a  ftupid  world 
principally  objects  againfl,  and  multitudes  rather  die. 
than  fubmit  to  it.    A  difordered,  empoifoned  confti- 
tution  of  foul  is  to  them  the  moil  agreeable.    This  di- 
vine Phyfician  likewife  requires  them  to  ufe  the  means 
of  grace  inftituted  in  the  gofpel ;  to  meditate  upon 
their  condition,  and  obtain  a  deep  fenfe  of  their  dis- 
order ;  to  read  and  hear  the  word  with  folemn  atten- 
tion, and  felf-application  ;  to  pray  with  frequency  and 
importunity.     Thefe  are  his  prefcriptions  to  all  that 
would  recover  under  his  hands.  But  how  few  obferve, 
them  in  earneft  I  What  a  general  neglect  of  the  means 
of  grace  prevails  in  our  country,  or  what   a  carelefs 
attendance  upon  them  !  which  is  equally  pernicious. 
Chrift  alfo  enjoins  them  to  fubmit  to  him   as  their 
Phyfician,  to  flatter  themfelves  no  longer  that  they 
can  heal  themfelves  by  means  within  their  own  pow- 
er, but  to  apply  his  blood  as  the  only  healing  balm  to 
their  wounded  fouls.     But,  alas  !  they  difregard  this 
grand  prefcription  ;  they  will  not  fubmit  to  him  ;  but^ 
like  an   obftinate  patient,  will  have  their  own  way, 
though  eternal  death  mould  be  the  confequence. 

But  this  is  not  the  cafe  of  the  finner  fpiritually  lick  : 
he  will  do  any  thing,  he  will  fubmit  to  any  thing,  if 
it  may  but  fave  him  from  the  mortal  difeafe  of  lin. 
How  ardently  does  he  long  after  Jefus  !  With  what 
cheerfulnefs  does  he  put  himfelf  under  his  care  !  W  ith 
what  joy  and  gratitude  does  he  hear  the  ofTer  of  free 
falvation  in  the  gofpel !  and  how  dear  is  the  gofpel  to 
his  heart  on  this  account !'  With  what  eager  wifhful 
eyes  does  he  look  upon  his  Phyfician  !  How  does  he 
delighMro  feel  himfelf  under  the  operation  of  his  hand ! 
to  feel  him  probe  his  wounds,  and  then  apply  the 
balm  of  his  blood  1  With  what  anxiety  does  he  ob- 
ferve  the  fymptoms,  and  inquire  whether  he  is  upon 
the  recovery  or  not !  and  O  !  with  what  pleafure  does 
he  difcover  the  figns  of  returning  health !  to  feel  a 
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little  eager  appetite  for  fpiritual  food !  to  feel  a  little 
fpiritual  life  in  religious  exercifes  !  to  feel  himfelf  able 
to  run  in  the  way  of  God's  commandment !  to  feel 
the  principles  of  fin  weakened  within  him  !  How  fweet 
is  this  !  How  willingly  does  he  fubmit  to  the  prefcrip- 
tions  of  his  phyfician,  and  attend  upon  the  means  of 
grace,  however  difagreeable  to  a  carnal  mind !    He 
makes  the  law  of  God  the  rule  of  his  regimen,  and 
would  not   indulge  himfelf  in  any  thing  which  that 
facred  difpenfatory  forbids.  He  guards  againfl  relapfes, 
and  keeps  out  of  the  way  of  temptation,  as  far  as 
poflible,  left  his  frail  conftitution  fhould  be  hurt.  The 
fociety  of  finners  is  like  the  company  of  perfons  in- 
fected with  a  contagious  difeafe,  which  he  is  in  dan- 
ger of  catching,  and  therefore  he  avoids  it  as  cautiouf- 
ly  as  he  can.     Let  thofe  that  think  their  fouls  healthy 
and  vigorous,  boaft  of  their  ftrength,  and  what  migh- 
ty things  they  can  do  in  religion  ;  as  for  him,  he  feels 
his  weaknefs  ;  he  feels  he  can  do  nothing  aright,  but 
juft  as  he  receives  daily  ftrength  from  Chrift.  He  feels 
himfelf  every  day  troubled  wifhfome  diforder  or  other, 
yea  with  a  complication  of  them  :  therefore  he  is  daily 
fenfible  of  his  need  of  the  phyfician,  and  makes  daily 
application  to  him.     He  does  not  begrudge  to  take 
time  from  his  other  affairs,  and,  as  it  were,  to  keep 
his  chamber  a  while,  that  he  may  ufe  means  for  the 
recovery  of  his  foul :  for,  O  !  if  he  lofe  his  foul,  what 
would  the  whole  world  profit  him  !  In  ftiort,  the  fick 
finner  is  a  tender,  delicate,  frail  creature,  entirely  fub- 
jecl  to  the  prefcriptions  of  Chrift,  and  every  day  tak- 
ing means  from  him  ;  anxious  for  his  recovery,  and 
willing  to  fubmit  to  any  thing  that  may  promote  it. 
This  is  the  man,  in  our  Chrift-defpifing  world,  that 
gives  Jefus  a  moft  willing  and  welcome  reception,  and 
embraces  his  gofpel  as  containing  all  his  falvation  and 
all  his  defire.     O!  that  there  were  many  fuch  in  our 
world  !  for  this  man  is  in  a  hopeful  way  of  recovery. 
This  world  is  a  vaft  hofpital,  full  of  dying  fouls  :  Jefus 
defcends  from  heaven  and  enters  among  them,  offer-. 
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ing  them  health,  and  eternal  life  if  they  will  but  fub- 
mit  to  his  directions,  which  are  as  eafy  as  poffible.  Re- 
pentance indeed,  and  fome  other  bitter  ingredients, 
are  included  in  a  religion  for  miners  ;  and  how  can 
it  be  otherwife,  fince  thefe  are  neceilary  for  their  re- 
covery in  the  very  nature  of  things  ?  Befides,  even 
thefe  are  fweet,  when  taken  in  the  vehicle  of  a  Savi- 
our's dying  love  ;  and  many  a  foul  has  found  more 
noble  pleafure  in  generous  forrow  for  fin  than  ever 
they  found  in  the  commifiion  of  it. 

But  after  all,  the  generality  die  in  their  fins,  amidft 
the  full  means  of  their  recovery  ;  and  the  great  reafon 
is,  they  will  not  be  convinced  of  their  danger,  nor  be 
perfuaded  to  apply  to  the  Phyfician.  O  !  how  tragi- 
cal and  affecting  a  cafe  is  this  !  and  what  may  render 
it  the  more  fo  to  us,  that  it  is  the  cafe  of  fome  of  us. 
Yes,  my  brethren,  though  I  am  unwilling  to  harbour 
one  hard  thought  of  any  of  you,  yet  I  cannot  avoid 
concluding  that  there  are  fome,  I  am  afraid  many 
fouls,  in  this  affembly,  who  are  not  fenfible  of  their 
dangerous  difeafe,  and  their  need  of  Chriit  as  a  Phy- 
fician, and  therefore  are  in  danger  of  perifhing  with- 
out him.  Sin,  like  a  ftrong  dole  of  opium,  has  ftupi- 
fied  you,  and  you  feel  eafy  and  whole-hearted,  as  if 
nothing  ailed  you,  when  the  fymptoms  of  death  are 
ftrong  upon  you.  We  can  weep  and  lament  over  the 
fick-bed  of  a  dying  friend,  and  we  even  drop  our  tears 
after  him  into  the  grave  :  but  fhall  we  drop  no  tears 
this  day  over  dying  fouls,  that  are  fo  numerous  among 
us  ?  What  renders  the  cafe  the  more  affecting  is,  that 
they  perifh  by  their  own  wilful  obfiinacy,  under  the 
hands  of  an  all  healing  Phyfician  : — 0  that  my  head 
were  waters,  and  mine  eyes  a  fountain  of  tears,  that  I  might 
weep  day  and  night  over  the  Jlain  of  the  daughters  of  my 
people  !  Ye  fecure  and  whole-hearted  fmners,  muft  it 
not  fhock  you  to  think  that  Jefus  Chriit,  the  only 
Phyfician,  gives  you  up  ?  You  fee,  in  my  text,  he 
looks  upon  you  as  perfons  that  he  has  no  bufinefs  with. 
He  had  rather  converfe  with  publicans  and  finners 

than 
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than  with  you,  as  having  more  hopes  of  fuccefs  among 
them.  Let  publicans  and  finners  take  the  hint,  and 
be  encouraged  to  apply  to  Jems.  Come,  ye  profligates 
and  libertines,  drunkards,  fwearers,  whoremongers, 
come  finners  of  the  moft  abandoned  characters,  apply 
to  this  Phyfician.  He  is  willing  to  heal  you  :  He  of- 
fers you  healing.  Wilt  thou  be  made  whole  ?  is  his  quef- 
tion  to  you  this  day.  He  is  alfo  perfectly  able,  able  to- 
fave  to  the  uttermoft,  however  inveterate  your  dif- 
eafe  may  be.  If  the  children  of  the  kingdom  fhut  them- 
felves  out  ;  if  felf-righteous  Pharifees  reject  this  Phy- 
fician, and  die  in  their  fin,  do  you  come  in  ;  put  your- 
felves  under  his  care,  fubmit  to  his  prefcriptions,  and 
you  fliall  yet  live,  and  be  reftored  to  perfect  health 
and  eternal  life.  Rugged  as  you  are,  you  are  very 
proper  materials  for  the  temple  of  God.  If  you  are 
fenfibly  fick,  it  mould  not  difcourage  you  from  enter- 
ing yourfelves  into  Chrift's  hofpital,  and  putting  your* 
felves  under  his  care  ;  nay,  this  mould  even  encou- 
rage you.  Your  being  fick  of  fin  is  a  necelTary  qua- 
lification to  render  you  his  patients  :  they  are  fuch  he 
loves  to  converfe  with,  and  they  are  only  fuch  who 
are  recovered  by  him.  Therefore  this  day  give  your- 
felves up  to  him  as  his  willing  patients.  Cry  to  him 
to  undertake  your  cafe  :  Heal  me,  0  Lord,  and  I  Jhall 
be  healed.  Submit  to  his  prefcriptions,  and  follow  his 
directions,  and  you  fliall  live  for  ever. 

I  fliall  conclude  my  fubject,  by  giving  anfwers  from 
it  to  fome  queftions  that  may  arife  in  your  minds  on. 
this  occafion. 

What  is  the  reafon  that  the  world  lies  in  fuch  a  dead 
fecurity  around  us  ?  Whence  is  it  there  is  fo  much 
fin  in  the  world,  and  fo  little  fear  of  punifhment  ? 
Whence  is  it  that  men  will  entertain  fuch  hopes  of 
heaven  upon  fuch  flight  evidences,  or  rather  with  the 
full  evidence  of  the  word  of  God  againft  them  ?  Alas  ! 
the  reafon  is,  they  are  whole  in  their  own  imagination  : 
they  think  themfelves  well,  and  therefore  apprehend 
no  dansrer,  but  lie  in  a  dead,  inactive  fleep. 

•    What 
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What  is  the  reafon  why  fo  many  neglect  the  means 
of  grace  in  public  and  private  ?  Whence  is  it  that 
there  are  fo  many  prayerlefs  families  and  prayerlefs 
clofets  among  us  ?  W  by  is  the  bible  thrown  by  in 
fome  families,  as  apiece  ofufelefs  lumber?  Why  is 
the  houfe  of  God  fo  thinly  frequented  in  many  places, 
and  the  table  of  the  Lord  almoft  deferted  ?  Why  is 
chriftian  converfation  ib  unfafhionable  ?  and  why  do 
we  hear  fo  few  inquiries  from  finners,  what  they  fhall 
do  to  be  faved  ?  The  reafon  is,  they  imagine  them- 
felves  well  ;  they  are  whole-hearted  ;  and,  therefore, 
it  is  no  wonder  they  neglect  the  means  of  recovery  : 
they  think  they  have  no  more  to  do  with  them  than 
perfons  in  health  with  phyfic.  The  only  method  to 
bring  to  ufe  thofe  means  in  earneft,  is  to  make  them 
fenfible  of  their  dangerous  difeafe.  And  O  !  that  their 
minifters  may  ufe  all  proper  means  with  them  for  this 
end,  and  that  divine  grace  may  render  them  effectual ! 

What  is  the  reafon  that  the  means  of  grace  are  at- 
tended upon  by  others  with  fo  much  formality  and 
indifference  ?  Whence  is  it  that  there  are  fo  many 
lukewarm,  fpiritlefs  prayers  and  folemn  mockeries  of 
the  great  God  ?  fo  many  wandering  eyes  and  wander- 
ing hearts  in  the  heavenly  exercife  of  praife,  and  in 
hearing  the  molt  folemn  and  affecting  truths  ?  Whence 
is  it  that  all  the  religion  of  many  is  nothing  but  a  dull 
round  of  infipid,  lifelefs  formalities  ?  Alas !  the  fame 
reafon  returns  :  they  are  whole  in  their  own  conceit. 
And  how  can  they,  while  they  flatter  themfelves  with 
this  imagination,  ufe  thofe  means  in  earneft,  which 
are  intended  for  the  recovery  of  the  lick  ?  The  lick 
will  ufe  them  in  earnelt j  but  to  others  they  are  mere 
cuftomary  formalities. 

Would  you  know  what  is  the  reafon  that  the  blef- 
fed  Jefus,  the  molt  glorious  and  benevolent  perfon 
that  ever  appeared  in  our  world,  is  fo  generally  neg- 
lected ?  O !  why  is  his  love  forgotten  by  thofe  very 
creatures  for  whom  he  ihed  his  blood  ?  Why  are  there 
not  more  longings  and  cries  for  him  ?    Why  is  not  a 
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Saviour,  an  almighty  and  complete  Saviour,  more 
fought  after  by  perifhing  finners  ?  Why  is  his  name 
of  fo  little  importance  among  them  ?  How  comes  it  to 
pafs,  that  he  may  continue  for  months,  for  years,  for 
fcores  of  years,  offering  falvation  to  them,  intreating, 
commanding  and  perfuading  them  to  accept  it,  and 
warning  them  of  the  dreadful  ruin  they  will  bring  on 
themfelves  by  rejecting  it  ?  Whence  is  it  that,  after 
all,  he  is  defpifed  and  rejected  of  men,  and  that  but 
very  few  will  give  him  fuitable  entertainment  ? — 
Whence  is  this  -/hocking  conduct  in  reafonable  crea- 
tures ?  O  !  it  is  the  fame  old  reafon  dill ;  they  are 
whole-hearted,  and  do  not  feel  themfelves  dangeroufly 
ill ;  and  how  then  can  they  be  folicitous,  about  a 
phyfician  ! 

"What  is  the  reafon  that  the  gofpel,  which  reveals 
and  offers  life  and  falvation  to  the  world,  meets  with 
fo  cold  a  reception  ?  Why  does  not  the  way  of  falva- 
tion therein  difcovered  fpread  tranfport  and  pra"fe 
over  all  the  earth  ?  Why  does  not  the  fong  of  angels 
found  from  every  human  tongue,  Glory  to  God  in  the 
high  ejl  for  peace  proclaimed  on  earthy  and  good-will  towards 
men  ?  Why  does  the  chriftian  world  in  general  prac- 
tically defpife  that  religion  which  they  profefs  ?  O  !  it 
is  becaufe  they  are  whole  in  their  own  imaginations, 
though  dying  by  thoufands  all  over  the  world.  It  is 
becaufe  they  are  not  fenfible  of  their  need  of  the  gof- 
pel and  its  bleffings.  O  !  if  they  were  but  once  fenii- 
ble  how  dangeroufly  ill  they  are,  they  would  foon 
change  their  opinion. 

Let  me  bring  this  matter  {till  nearer  home.  Whence 
is  it  that  the  gofpel,  even  with  all  the  difadvantages 
that  attend  it  from  my  unlkilful  lips,  does  not  meet 
with  a  more  affectionate  welcome  among  you  ?  There 
are  many,  I  am  afraid,  who  ftatedly  or  occafionally 
attend  here  to  hear  the  gofpel,  who  yet  defpife  it  in 
their  hearts,  or  do  not  affectionately  embrace  it.  And 
what  is  the  reafon  of  this  ?  May  I  not  venture  to  af- 
firm, that  the  gofpel  has  been  dear  to  forne,  who  have 

fat 


Scrm.  52.  the  Whole  and  Sick,  &c.  193 

fat  under  no  better  miniftry  ?  Muft  not  this  then  be 
the  reafon  ?  That  there  are  multitudes  of  whole-heart- 
ed finners,  even  among  us,  that  mingle  among  us  in 
the  fame  affembly,  and  hear  the  gofpel  from  the  fame 
lips !  Multitudes  who  are  infenlible  of  their  difeafe, 
and  confequently  of  their  need  of  a  phyfician  !  O  !  in- 
quire, whether  this  be  not  the  true  reafon  why  the 
gofpel  meets  with  fuch  a  cold  reception  among  us. 

Would  you  know  why  fo  many  fools  make  a  mock 
of  fin  !  Why  they  can  go  on  impenitent  in  it,  appre- 
hending little  or  no  danger  from  it !  Why  they  are 
every  day  finning,  and  every  day  merry,  thoughtlefs 
and  gay !  Why  they  can  love  and  delight  in  fin, 
which  God  hates,  and  which  he  has  threatened  with 
fuch  heavy  vengeance  !  Alas  !  the  reafon  is,  they  are 
whole :  they  do  not  look  upon  iin  as  a  deadly  dif- 
eafe that  requires  a  cure,  but  as  their  health,  which 
ought  to  be  cherifhed.  This  is  the  difeafe  under 
which  our  body  politic  now  languiihes.  It  is  this  dif- 
eafe that  enfeebles  our  counfels  and  undertakings  ;  but 
who  fufpects  that  this  has  any  bad  influence  in  the 
cafe  ?  Who  endeavours  the  cure  of  this,  as  the  moft 
effectual  cure  for  a  languifhing,  bleeding  country  ! 

What  is  the  reafon  that  men  are  cautious  of  comino* 
near  a  houfe  infected  with  a  contagious  ficknefs,  and 
that  duty  itfelf  can  hardly  conftrain  them  to  enter, 
but  that  they  can  venture  their  fouls  without  caufe 
into  infnaring  company,  and  within  the  fphere  of 
temptation  ?  Whence  is  it,  that,  for  the  recovery  of 
their  mortal  bodies,  they  will  fubmit  to  the  moft  felf- 
denying  regimen,  take  the  moft  naufeous  draughts, 
and  be  at  great  pains  and  expence,  whilft,  for  their 
fouls,  they  will  take  no  pains,  ufe  no  means,  deny 
themfelves  in  no  gratification  ?  What  is  the  reafon  of 
this  ?  O  !  it  is  the  fame  reafon  ftill ;  they  do  not  feel 
the  leaft  ficknefs  of  their  fouls,  but  imagine  they  have 
a  firm,  invulnerable  conftitution,  incapable  of  infection 
in  the  moft  contagious  places,  and  that  it  will  recover 
by  its  native  ftrength,  without  any  extrinfic  help. 

Vol.  III.  C  c  Wrould 
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Would  you  know  why  there  is  fo  much  fpiritual 
pride  and  vanity  in  the  world  ?  why  fo  many  religi- 
ous Tbrafos,  vain  boafters,  who  imagine  they  can  turn 
to  God  when  they  pleafe,  in  their  own  ftrength,  and 
who  pretend  they  can  perform  fuch  great  things  in 
religion,  when  they  are  difpofed  to  make  the  attempt  ? 
O  I  it  is  becaufe  they  do  not  know  they  are  fick  :  they 
do  not  feel  themfelves  enfeebled  by  fin,  and  difabled 
from  doing  any  thing  truly  good.  You  have  feen 
fome  in  a  delirium,  who  imagined  they  were  well, 
able  to  go  about,  and  perform  their  ufual  bufinefs, 
when  in  the  mean  time  they  were  under  the  power  of 
a  deadly  difeafe,  and  the  fymptoms  of  death  perhaps 
then  upon  them,  juft  fo  it  is  with  thefe  oftentatious 
boaflers  ;  and  could  you  but  cure  their  delirium,  and 
make  them  fenfible  of  their  diforders,  they  would  foon 
feel  and  confefs  themfelves  poor,  weak,  languifhing 
creatures,  unable  to  do  any  thing,  but  juft  as  they  re- 
ceive ftrength  from  on  high. 

Would  you  know  why  fo  many  hate  faithful  preach- 
ing, and  refent  it  if  any  means  are  ufed  for  their  reco- 
very ?  It  is  becaufe  they  imagine  themfelves  well ;  and 
fuch  do  not  like  to  be  teafed  with  the  importunities 
of  a  phyfician,  nor  to  have  difagreeable  medicines 
forced  upon  them.  O !  were  they  but  fenfible  of 
their  condition,  they  would  willingly  fubmit  to  the 
prefcriptions. 

Would  you  know  where  you  fhould  begin  your 
religion  ;  or  what  is  the  grand  preparative  for  your 
embracing  the  gofpel  in  fuch  a  manner  as  to  be  faved 
by  it  ?  To  this  interefting  inquiry  you  may  eafily  in- 
fer and  anfwer  from  what  has  been  faid.  Begin  your 
religion  in  a  deep  fenfe  of  fin  ;  let  your  wound  be 
probed  to  the  quick,  in  order  to  a  thorough  cure, 
otherwife  it  would  be  but  flightly  fkinned  over,  and 
it  will  again  break  out,  and  prove  more  dangerous 
than  ever  :  labour  to  get  a  deep  fenfe  of  your  difeafe, 
ard  then  you  will  fo  give  yourfelves  up  to  the  Phyfi- 
cian, that  he  may  apply  to  you  what  he  thinks  proper, 
and  make  an  effedual  cure.  Some 
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Some  of  you  perhaps  have  wondered  why  you  fee 
poor  mourning  creatures  here  and  there,  that  cannot 
live  as  you  do,  thoughtlefs,  carelefs,  and  unaffected. 
You  afcribe  it  perhaps  to  melancholy,  to  precifenefs, 
to  hypocrify,  or  an  affectation  of  Angularity.  But  I 
will  tell  you  the  true  reafon,  They  are  fick ;  they  feel 
themfelves  fick ;  whereas  you  imagine  yourfelves  well ; 
and  you  cannot  wonder  that  the  lick  and  the  healthy 
fhould  behave  in  a  different  manner.  Why  do  they 
not  neglect  Jefus  Chrift,  as  you  do  ?  O  !  it  is  becaufe 
they  are  lick,  heart-lick,  and  therefore  muff  long  and 
cry  for  a  phyfician.  Why  do  they  not  indulge  them- 
felves in  fin,  as  you  do  ?  It  is  becaufe  they  are  lick  of 
it ;  they  fee  it  to  be  a  mortal  poifon,  and  they  cannot 
be  eafy  while  they  feel  it  working  through  their  frame. 
"Why  do  they  ufe  the  means  with  fo  much  earneft- 
nefs  ?  Why  do  they  pray,  and  hear,  and  attend  upon 
every  religious  ordinance  with  fo  much  zeal  and  folici- 
tude  ?  Why  can  they  not,  like  you,  attend  upon  them 
in  a  carelefs,  formal  way,  or  entirely  neglect  them  ? 
O  !  the  reafon  is,  theyta^e  fick,  heart-fick,  arsd  they 
are  ufing  thefe  mean's  for  their  recovery.  And  did 
you  view  yourfelves  in  the  fame  juft  light,  you  would 
ufe  them  too  :  Yes,  you  would  be  as  itrici.  as  earneft, 
as  laborious,  as  any  of  them.  Why  do  they  not,  like 
you,  abandon  themfelves,  and  devote  all  their  time,  to 
fome  worldly  purfuit  ?  O  I  it  is  becaufe  they  are  fick, 
and  muft  take  time  for  the  ufe  of  means  for  their  re- 
covery, whatever  be  omitted.  Why  are  they  fo  much 
afraid  of  temptation,  and  keep  out  of  its  way  ?  It  is 
becaufe  they  are  afraid  of  a  relapfe,  and  that  fin,  their 
old  difeafe,  will  renew  its  flrength.  Whence  are  they 
fo  often  filled  with  doubts,  and  fears,  and  anxious 
perplexities  ?  O  !  it  is  becaufe  the  fymptoms  of  the 
diforder  are  doubtful,  and  they  know  not  whether 
they  are  in  a  way  of  recovery  or  not.  When  they 
are  fatisfied  in  this  point,  then  they  can  rejoice,  and 
that  with  a  joy  more  noble  than  you  are  capable  of. 

And.,. 
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And,  poor  lick  fouls,  be  of  good  cheer,  you  fhall  yet 
be  healed.  Yes,  there  is  balm  in  Gilead  ;  there  is  a 
Phyfician  there  ;  Jefus  can  heal  you  :  and  bleffed  be 
his  name,  he  is  as  willing  as  he  is  able.  Continue 
ftedfaft  in  the  ufe  of  the  means  appointed  for  your  re- 
covery, and  he  will  make  them  efficacious.  Ye- ,  thefe 
fick  fouls  of  yours  fhall  yet  be  as  healthy  and  vigorous 
as  an  angel,  and  you  fliall  ere  long  be  advanced  to  the 
region  of  immortal  health,  where  the  inhabitants  no 
more  fay,  I  am  lick ;  where  you  fhall  breathe  a  pure 
falubrious  air,  agreeable  to  your  delicate  constitutions, 
and  be  vigorous  and  lively  for  ever. 

Do  not  think  much  of  it,  that  a  difeafe  fo  inveter- 
ate and  mortal  fhould  be  painful  and  difficult  in  the 
cure.  The  operation  will  not  laft  long  ;  and  if  it  does 
but  fucceed,  the  pain  and  felf-denial  will  be  infinitely 
more  than  compenfated. 

The  deep  fenfe  of  your  diforder  is  often  difcourag- 
ing  to  you  :  O  !  you  are  afraid  it  will  at  laft  prove 
mortal.  But  this  very  thing  ought  to  encourage  you. 
The  perfons  that  I  cannot  fpeak  one  comfortable  word 
to,  are  not  of  your  character  ;  they  are  the  fecure, 
whole-hearted  finners ;  but  for  you  there  is  ftrong 
confolation  :  fo  ftrong  that  it  may  bear  down  all  your 
fears  before  it.  The  fenfe  of  your  diforder  qualifies 
you  for  the  Phyfician,  and  renders  you  proper  objects 
of  his  care.  The  poor,  the  maimed,  the  halt,  the 
blind,  the  broken-hearted,  are  the  characters  of  the 
perfons  that  he  has  to  do  with,  and  who  are  recovering 
under  his  hands.  And  are  not  thefe  your  characters  ! 
They  are  indeed  humbling  and  mortifying  ;  but,  O  ! 
they  are  encouraging,  as  they  prepare  you  for  Chrift's 
healing  care. 

But  as  for  you,  whole-hearted  finners,  I  muft  pro- 
nounce you  loft  and  dead  fouls.  Jefus  himfelf  has  de- 
clared, that  he  has  no  bufinefs  with  fuch  as  you.  And 
if  he  cafts  you  off,  O  !  what  other  phyfician  can  you 
employ  ?  Alas  !  you  will  die  in  your  fins  ! — Die  in 
your  fins  !   O  !   dreadful !  better  die  in  a  ditch,  or  a 

dungeon,. 
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dungeon,  than  die  in  your  fins  !  Therefore  now  la- 
bour to  be  fenfible  of  your  diforder,  while  it  is  cura- 
ble ;  for  all  that  are  not  healed  in  this  life,  are  given  up 
as  incurable  for  ever.  Now  apply  to  Chrift  as  a  Phy- 
fician,  for  he  is  willing  to  undertake  your  cure  I 


SERMON      LIII. 

A    SIGHT     OF     CHRIST    THE    DESIRE     AND    DELIGHT    OF 
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John  viii.  56.  Tour  father  Abraham  rejoiced  [earneft- 
ly  defired]  to  fee  my  day  ;  and  he  faw  it,  and  was 
glad. 

WHEN  we  fee  the  crowd,  the  unthinking  ma- 
jority of  mankind  in  our  day,  neglect,  the  Lord 
Jefus,  we  fee  nothing  new.  This  neglect  is  indeed 
ftupid,  ungrateful,  criminal,  and  extremely  affecting 
and  lamentable  ;  but  in  this  refpect,  as  well  as  others, 
there  is  no  new  thing  under  the  fun.  The  bleifed  Jefus 
has  been  defpifed  and  rejected  of  men,  in  every  age, 
ever  fince  fin  firft  entered  into  the  world,  and  raifed 
enmity  againft  him  in  the  mind  of  man. 

But,  bleffed  be  God,  fuch  excellency  has  attracted 
love  and  admiration  in  every  age.  He  has  been  loved 
and  adored,  not  only  by  the  angels,  who  know  him 
beft,  and  are  fpectators  of  his  glory  in  his  native  hea- 
ven, where  he  keeps  his  court  in  confpicuous  fplen- 
dor,  but  alfo  by  fome  poor  finners  of  the  race  of  man, 
in  every  period  of  time,  fince  his  glory  firft  dawned 

upon 
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upon  the  world  in  that  early  promife,  The  feed  of  the 
woman  fhall  bridfc  the fcrpenf s  head.  Gen.  iii.  15.  John, 
and  his  cotemporary  chriftians,  who  lived  upon  earth 
when  the  word  was  made  fleflj,  and  dwelt  among  men,  be- 
held his  glory,  God-like  glory,  as  of  the  only-begotten  ofthr 
Fathcr+full  of  grace  and  truth.  John  i.  1 4.  In  thefe  dregs 
of  time,  when  iniquity  abounds,  and  the  love  of  many  waxer 
cold,  there  are  fome,  nay,  there  are  many  fcattered  here 
and  there  through  the  world,  who-  believe  in  and  love 
an  unfeen  Saviour  ;  and,  while  they  believe  and  love, 
rejoice  with  joy  unfpeakable  and  full  of  glory.  1  Pet.  i.  8. 
Abraham,  Ifaac,  and  Jacob  alfo,  and  all  the  pious  pa- 
triarchs, who  lived  in  the  early  dawn  of  the  gofpej- 
light,  looked  forward  with  eager  eyes  to  the  promifed 
and  expected  rifing  of  the  fun  of  righteoufneis.  His 
beams  were  but  faintly  reflected  upon  them  ;  yet  they 
could  diftinguifh  his  light  from  that  of  every  inferior 
luminary.  They  forefaw  fome  illufhious  perfonage, 
fuperior  to  themfelves,  and  all  the  ordinary  meffengers 
of  God,  about  to  appear  in  the  world  ;  and  though  it 
does  not  appear  to  me  that  they  diftinctly  knew  who 
he  mould  be,  or  what  mould  be  the  peculiarities  of  his 
office,  and  how  he  ihould  perform  it,  *  yet  they  ex- 
pected him  under  the  welcome  character  of  a  Deliver- 
er, and  that  in  fome  way  which  divine  wifdom  would 
appoint  he  mould  bring  falvation  to  penitent  iinners. 
Thus  Jefus  congratulates  his  difciples  upon  their  pe- 
culiar privilege,  above  the  belt  men  of  the  preceding 
times  :  Bleffed  are  your  eyes,  for  they  fee  ;  and  your  ears^ 
for  they  hear :  for  verily  I  fay  unto  you,  that  many  pro- 
phets and  righteous  men  have  defired  to  fee  thofe  things 
which  ye  fee,  and  have  not  feen  them  :  and  to  hear  thofe 

things 

*  It  is  evident,  that  the  apoftles  before  Chrift's  refurreftion,  though 
they  enjoyed  the  light  not  only  of  the  ancient  types,  promifes,  and  pro- 
prieties, but  alfo  of  many  inftruclions  from  his  own  lips,  yet  were  igno- 
rant of  his  death  and  refurreclion,  the  nature  and  extent  of  his  kingdom, 
and  many  other  important  peculiarities  of  the  gofpel.  And  much  more 
fo,  may  we  fuppofe,  were  the  prophets  and  good  men  of  ancient  times. 
Several  great  divines  have,  I  think,  reprefented  their  faith  as  much  mors; 
particular  and.  diftinft  than  it  appears  to  have  been. 
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things  which  ye  hear,  and  have  not  heard  them.  Matt, 
xiii.  16,  17.  Their  defiring  to  hear  and  fee  thefe  things, 
which  the  gofpel  reveals,  implies  that  they  had  fome 
general  imperfecl:  knowledge  of  them  ;  for  there  can 
be  no  defire  at  all  of  a  thing  entirely  unknown  :  but 
their  knowledge  was  indiftind  and  obfcure,  and  not 
fatisfaclory  to  their  pious  curiofity.  Therefore,  as  Stv 
Peter  informs  us,  the  prophets  did  not  fully  under- 
ftand  their  own  prophefies,  but  inquired  and  fearched 
diligently  concerning  the  falvation  and  grace  now  brought 
to  us  ;  fearching  what,  or  what  manner  of  time  the  fpirit 
of  Ghrijl,  which  was  in  them,  did  fignify,  when  it  tejlifecl 
beforehand  of  the  fufferings  of  Chrifl,  and  the  glory  that 
Jhould  follow  ;  to  whom  it  was  revealed,  that  not  they,  but 
we  jhould  fully  enjoy  the  advantage  of  their  own  prophefies, 
or  that  not  unto  themfelves,  but  unto  us  they  did  minijler  the 
things  which  are  now  reported  unto  you,  by  them  that  have 
preached  the  gofpel  unto  you,  with  the  Holy  Ghejl  fent  down, 
from  Heaven  ;  which  things,  not  only  the  prophets,  but 
even  the  angels  of  Heaven,  thofe  fuperior  intelligencers, 
defire  to  look  into  and  ftudy.    1  Pet.  i.  10—12. 

To  the  fame  purpofe  St.  Paul  fpeaks  concerning 
Abraham,  Noah,  and  the  other  pious  patriarchs :  Thefe 
all  died  in  faith,  not  having  received  the  promifes  ;  that 
is,  the  accomplifhment  of  them,  but  having  feen  them 
afar  off,  and  were  perfuaded  of  them,  and  embraced  them  ; 
that  is,  they  faw  by  faith,  though  afar  off,  at  the  dis- 
tance of  thoufands  of  years,  the  bleiTmgs  contained  in 
thofe  early  promifes,  particularly  that  great,  all-com- 
prehending bleffing,  the  Mefliah  ;  and  were  perfuaded 
they  mould  be  fulfilled  in  due  time,  and  embraced 
them  with  eager  affection  and  confidence,  as  their 
higheft  hope  and  happinefs. 

This  is  the  influence  which  even  the  faint  difcove- 
ry  of  a  Saviour  had  upon  good  men  many  ages  ago  ; 
but  St.  Paul  tells  us,  whofe  privilege  it  is  to  live  in  gof- 
pel-day,  that  God  has  provided  fome  better  thing  for  us, 
that  they  without  us  jhould  not  be  made  perfect,  Heb.  xi. 
1 3,  40.  for  us  he  hath  provided  the  clear  revelation 

of 
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of  the  gofpel ;  and  fhall  not  this  have  a  proportionable 
influence  upon  us  ?  We  fhould  at  leaft  be  as  much  af- 
fected with  theie  things  as  Abraham,  who  was  far  in- 
ferior to  us  in  external  advantages ;  and  how  Abra- 
ham was  affected,  we  are  told  by  Jefus  himfelf  in  the 
text  :  Abraham  rejoiced  to  fee  my  day  ;  and  he  fain  it, 
and  was  glad. 

The  Jews,  in  the  context,  are  pleading  the  caufe  of 
their  own  pride  and  felf-confidence,  againfl  fome  juft 
reflections  which  Chrift  had  made  upon  them.  When 
he  infinuates  that  they  were  Haves  to  fin,  and  there- 
fore flood  in  need  of  freedom  from  him,  they  refent 
it  as  a  fcandalous  imputation,  intolerable  to  a  people 
fo  proud  and  tenacious  of  their  liberty  ;  and  either 
not  understanding  in  what  fenfe  he  meant  they  were 
Haves,  or  imagining  that  they  could  not  be  the  fer- 
vants  of  fin,  who  were  the  natural  defcendants  of 
Abraham,  they  think  to  defend  themfelves  by  plead- 
ing, We  arc  Abrahams  feed,  and  were  never  in  bondage 
to  any  man  :  how  fayefi  thou,  Te  fJm/I  be  made  free  !  I 
cannot  fee  how  they  could  have  made  good  this  af- 
fertion  ;  for  they  had  been  in  bondage  to  the  Babylo- 
nians, the  Syrians,  and  the  Greeks,  and  were  then  in 
fubjeclion  to  the  Roman  empire ;  but  what  is  there 
fo  falfe  or  abfurd  but  men  will  plead  in  their  own  de- 
fence when  once  they  have  renounced  the  gofpel !  Je- 
fus in  his  anfwer  tells  them,  that  the  difpute  at  prefent 
was  not,  Who  was  their  natural  father  ?  but,  Who 
was  their  father  in  a  moral  fenfe  ?  And  he  lays  down 
this  principle,  upon  which  to  fettle  their  moral  genea- 
logy, namely,  That  they  were  his  children,  whom  they 
refembled  in  temper  and  practice.  Now  they  did  not 
refemble  Abraham,  much  lefs  God,  whom  they  alfo 
called  their  Father  ;  and  therefore  they  were  not  the 
children  of  Abraham,  or  of  God,  in  fuch  a  fenfe  as  to 
be  free  from  flavery  to  fin  ;  which  was  the  fenfe  then 
under  confideration :  but  they  refembled  the  Devil, 
in  doing  his  lufts,  and  particularly  in  their  love  of 
falfhood.  and  enmity  to  truth ;  and  therefore,  fays 

he, 
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he,  Te  are  of  your  father  the  Devi!.  In  the  progrefs  of 
the  debate  the  Jews  were  offended,  becaufe  Chrift  in- 
finuated  that  he  was  greater  than  Abraham  and  the 
prophets.  And  my  text  may  be  conlidered  as  refer- 
ring both  to  this  and  the  former  argument.  As  refer- 
ring to  the  laft,  it  may  be  thus  understood  :  "  Abra- 
ham himfelf  was  fenfible  how  much  I  am  fuperior  to 
him  ;  for  he  rejoiced  at  the  diftant  fig  of  my  day, 
when  a  much  greater  Perfcn  than  he  fhov.ld  appear 
upon  the  ftage  of  the  world,  from  whom  himieif,  as 
well  as  his  pofterity,  and  all  nations  of  the  earth,  mould 
receive  the  moft  important  blefimgs."  As  referring 
to  the  former,  the  meaning  may  be  :  "  You  cannot 
be  the  genuine  children  of  Abraham,  in  tKe  fenfe  now  un- 
der confideration  ;  for  you  are  not  at  all  like  him.  You 
live  in  my  day,  and  yet  rejoice  not  in  it  ;  but  he  ear- 
neftly  defired  a  fight  of  it,  and  rejoiced  in  the  fight, 
though  faint  and  afar  oft.  His  difpofiticn  and  yours 
towards  me  are  entirely  different,  and  therefore  vou 
cannot  be  his  true  fpiritual  children."  Thus,  in  both 
thefe  views,  the  text  contains  a  conclufive  argument 
in  vindication  of  Jefus  Chrift,  and  in  confutation  of 
his  enemies. 

Tour  father  Abraham  rejoiced  to  fee  my  daw  The  clay 
of  Chrift  primarily  fignifies  the  time  when  he  appear- 
ed in  the  flefh,  and  converted  with  men.  So  the  days 
of  John  the  Baptift,  the  days  of  Noah,  ccc.  fignify  the 
time  when  John  the  Baptift  and  Noah  lived  upon  earth. 
Matt.  xi.  12.  and  chap.  xxiv.  :-.  But  we  are  to  con- 
sider the  Lord  Jefus  as  coming  into  the  world  under 
a  public  character ;  that  is,  as  a  Saviour  of  finners, 
and  as  the  improver  of  the  Mofaic  and  Patriarchal  re- 
ligion, by  the  introduction  of  the  gofpel-difpenfation  : 
and  therefore  the  day  of  Chrift,  which  Abraham  de- 
fired  to  fee,  muft  fignify  the  time  when  he  mould  ap- 
pear upon  earth  as  a  great  Prophet,  to  make  a  more 
perfect  revelation  of  the  will  of  God  ;  the  time  when 
he  fhould  offer  the  great  propitiatory  facrifice  for  the 
fins  of  the  world,  of  which  the  facrifices  of  former  dif- 

A  ol.  III.  D  d  penfations 
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penfations  were  but  types  and  fhadows  ;  the  time 
when  he  mould  receive  dominion,  glory,  and  a  king- 
dom from  the  Ancient  of  Days,  which  fhould  not  be 
confined  to  the  Jews,  but  extend  to  all  people,  nations , 
and  languages,  Dan.  vii.  14.  or,  in  other  words,  the 
time  when  the  great  radical  promife  to  Abraham  ihould 
be  fulfilled,  That  in  his  feed  all  the  nations  of  the  earth 
jhould  be  Miffed,  Gen.  xxii.  18.  the  time  when  the  dif- 
penfation  of  the  gofpel  ihould  be  fet  up  in  its  full  glo- 
ry, the  moft  perfect  difpenfation  of  religion  on  this  fide 
heaven  ;  which  is  not  to  give  way  to  another,  like 
that  of  Mofes,  but  to  continue  to  the  end  of  the  world. 
This  is  the  illuftrious  day  here  intended  ;  and  accord- 
ing to  this  explication,  you  fee  it  includes  not  only  the 
time  of  Chrift's  appearance  upon  earth,  but  alfo  the 
whole  fpace  from  that  time  to  the  end  of  the  world, 
Qr  the  whole  time  of  the  gofpel-difpenfation.  This  is 
a  long  and  glorious  day,  and  in  this  day  it  is  our  hap- 
py lot  to  live.  Abraham  would  have  thought  himfelf 
happy  to  live  in  the  fame  age  with  us  :  he  would  ra- 
ther have  lived  in  Hanover  #  than  in  Canaan  with  all 
his  riches ;  and  would  rather  have  been  a  member  of 
our  church  than  the  great  patriarch  of  the  Jewifh 
church. 

The  time  of  ChrifVs  appearance  upon  earth,  and  of 
the  gofpel-difpenfation  introduced  by  him,  may  be 
called  a  day,  not  only  in  conformity  to  the  ufual  lan- 
guage of  fcripture,  in  which  the  time  of  a  perfon's  life, 
the  duration  of  a  thing,  or  the  time  allotted  for  any 
bufmefs,  is  called  a  day,  though  it  fhould  contain  ma- 
ny hundreds  or  thousands  of  natural  days ;  I  fay,  it 
may  be  called  a  day,  not  only  on  this  account,  but 
alfo  to  intimate,  that  it  is  a  feafon  of  light  to  the  moral 
world,  a  feafon  when  the  Sun  of  Righteoufnefs  mines 
upon  this  benighted  earth,  pierces  the  glooms  of  ig- 
norance that  covered  it,  and  brings  the  deepeft  myf- 
teries.  to  light  \  a  feafon,  when  the  perfections  of  the 

divine 

*  The   name  of  a   county   in  Virginia,  where  this  fermcn  was 
preached. 
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divine  nature,  the  way  of  pardon  and  acceptance  for 
obnoxious  mankind,  the  wonders  of  the  unfeeri  world, 
and  the  things  that  belong  to  our  peace  are  displayed 
in  full  fplendor.  The  night  of  heathen  darkneis  and 
the  twilight  of  the  Abrahamic  and  Mofaic  difperikti- 
on  kindle  into  day,  wherever  the  gofpel  mines.  Abra- 
ham lived  in  the  twilight,  or  early  dawn  j  and  there- 
fore, fays  Chrift,  he  defired  to  fee  my  day.  It  is  tranf- 
lated,  he  rejoiced  to  fee  my  day  ;  and  it  mult  be  own- 
ed, this  is  the  ufual  fenfe  of  the  original  word  ;  *  but 
this  cannot  be  its  meaning  here,  for  this  would  make 
a  needlefs  tautology  with  the  laic  part  of  the  verfe,  he 
was  glad.  To  rejoice,  and  to  be  glad,  is  the  fame  thing : 
but  would  hardly  be  fenfe  to  fay,  Abraham  rejoiced  io 
fee  my  day,  and  he  j aw  it  and  rejoiced.  Befides,  to  rejoice 
that  he  might  fee,  feems  abfurd;  for  his- rejoicing  could 
not  be  to  the  end  that  he  might  fee,  but  becaufe  he 
did  fee.  I  therefore  conclude  the  word  here  mull  fig-- 
nify  a  ftrong  tranfport  of  defire,  and  fhould  be  ren- 
dered, "  your  father  Abraham  earneftly  defired  that 
he  might  fee  my  day  :  he  wifhed  to  live  in  an  age  when 
Chrift  and  the  gofpel  ihould  be  fully  revealed.     From 

the 

*  e^alhafato— Since  agalleovta'i,  which  is  commonly  ufcel  meta- 
phorically, and  fignifies  to  exult  or  leap  for  joy,  literally  fignifies  to  leap, 
why  may  it  not  be  underfiood  literally  without  a  metaphor  in  this  place? 
As  if  he  had  faid,  *'  Abraham  leaped  up,  he  raifed  himfeif  like  one  en- 
deavouring to  catch  a  glance  of  fome  dillant  object,  that  he  might  fee  the 
diftant  gleamings  of  ChriiTs  day." — But  this  new  criticifm  I  only  hint, 
and  fubmit  it  to  examination. 

The  editor  of  thefe  Difcourfes  of  Mr.  Davies,  thinks  it  not  improper 
to  fubjoin  a  criticifm  upon  this  word  from  Mr.  Anthony  Blackwali. — 
"  I  beg  my  reader's  leave,  fays  he,  to  propofe  one  conjecture,  by  putting 
down  agalleaomaiy  as  a  peculiarity  in  St.  John,  fignifying  to  defire  moilb 
•vehemence.  And  this  fenfe  affixed  to  it,  which  is  not  ftraincd  or  unna- 
tural, will  folve  what  feems  to  me  to  be  a  grofs  tautology  in  cur  tranfla- 
tion.  It  is  this,  "  he  rejoiced  to  fee  my  day,  and  faw  it,  and  was  glad  :" 
that  is,  he  was  glad  to  fee  my  day,  and  faw  it,  and  Co  was  glad.- — In  this 
fignincation  it  runs  eafy  and  clean,  he  earneilly  wifhed  or  defired  to  fee 
my  day,  and  faw  it  and  rejoiced.  The  Perfian,  Syriac.  and  Arabic  ver- 
fions  all  give  it  this  fenfe,  and  the  particle  ir.a  in  the  original,  feems  to 
require  it. — It  is  a  very  natural  metonymy,  whereby  antecedents  and 
consequents  are  put  for  each  other."     Sacked  Claj/ics,  Vol.  I.  p.  35,  3O, 


2o4  A  Sight  of  Chrift  the  Serm.  $3. 

the  dawn  he  looked  forward  with  eager  defire  to  fee 
the  fun  riling,  and  the  heavenly  day  fhining  around 
him,  revealing  to  his  view  thofe  lovely  profpects  which 
were  then  wrapt  in  darknefs.  He  longed  to  fee  that 
ihnitrious  Perfonage  fpringing  from  his  feed,"  in  whom 
all  nations  Jhould  be  bleffid>  "  and  who  was  his  Lord  and 
Saviour,  as  well  as  his  fon." 

Nor  was  his  defire  in  vain  :  for  Jefus  adds,  he  faw 
it ;  that  is,  my  day.     His  defire  was  granted,  and  he 
was  favoured  with  the  fight  he  longed  for.     But  here 
it  may  be  queried,  "  how,  or  in  what  fenfe,  could  Abra- 
ham be  faid  to  fee  Chrift's  day,  fince  he  died  fo  long 
before  his  appearance  in  the  flefh  ?"     To  this  fundry 
anfwers  have  been  given,  particularly,  1.  That  he  faw 
Chrift's  day  by  faith  in  the  promifes  given  him,  of  the 
accoinplifhment  of  which  he  was  confident ;  and  this 
confidence  infpired  him  with  joy.  Faith,  fays  the  apo- 
file,  is  the  fubftance  of  things  hoped  for,  and  the  evidence 
of  things  not  feen,  Heb.  xi.  1.  and  fuch  was  Abraham's 
faith  in  the  promife  of  a  Mefliah.     He  faw  his  day  by 
faith,  and  was  perfuaded  of  his  certain  appearance, 
and  embraced  him,  as  though  he  had  been  then  in  the 
reach  of  his  arms.     2.  Abraham  might  be  faid  to  fee 
the  day  of  Chrift  in  that  ftrange  tranfaction,  the  offer- 
ing up  of  his  own  fon  Ifaac.     This  is  the  moft  ftrik- 
ing  typical  reprefentation,  I  think,  which  we  find  in 
the  whole  Bible,  of  the  manner  in  which  the  world 
fhould  be  redeemed  by  Jefus  Chrift  ;  namely,  by  hu- 
man facrifice,  and  by  God's  making  his  own  Son  a 
propitiatory  facrifice,  as  Abraham  was  commanded  to 
offer  up  his  ;  and  probably  this  feemingly  hard  and 
unnatural  trial  was  impofed  upon  him,  as  a  peculiar 
favour,  that  he  might  fee  by  a  fignificant  action,  what 
he  fo  earneftly  longed  to  fee,  the  manner  of  man's  re- 
demption. This  welcome  fight  he  probably  had  upon 
mount  Moriah,  where  he  went  to  offer  up  his  only 
ion.  And  the  infcription  he,  as  it  were,  left  upon  that 
mount,  may  intimate  thus  much,  In  the  mount  of  the 
lord  it  (that  is,  the  ^y  of  Chrift)  jlwll  befcai.    Gen. 

xxii. 
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xxii.  14.  This  may  alfo  be  St.  Paul's  meaning,,  when 
he  fays,  Abraham  received  Ifaac  from  the  dead  »  1  a 
figure,  or  typical  reprefentation,  which  plainly  preflg- 
nified  to  him  the  refurrection  of  Chrift  from  the  dead, 
without  a  figure  ;  that  is,  literally,  after  he  had  been 
actually  facrificed  for  the  fins  of  men.  *  This  appears 
to  me  as  probable  a  fenfe  as  any.  Yet,  3.  Perhaps  it 
may  mean,  that  when  Jehovah  appeared  to  Abraham 
in  human  form,  and  familiarly  converfed  with  him,  it 
was  a  prelude  to  his  incarnation,  and  gave  him  a  clear 
idea  of  the  day  of  Chrift's  actual  appearance  in  the 
flefh. 

But  in  whatever  fenfe  he  faw  it,  it  was  a  very  wel- 
come and  joyful  fight  to  him  ;  for  Jefus  farther  tells 
us,  he  faw  it  and  was  glad.  Light  is  fweet ;  but  no 
light  was  fo  fweet  to  Abraham's  eyes  as  that  of  the  day 
of the  Son  of  man.  He  faw  him  not  as  Simeon,  when 
he  took  him  in  his  arms,  and  wifhed  that  he  might 
never  take  up  any  thing  elfe,  but  depart  in  peace  from 
this  world  of  fin  and  forrow  ;  but  Abraham  faw  him 
in  fuch  a  light,  as  to  fill  his  heart  with  joy  and  glad- 
nefs,  though  only  through  the  medium  of  faith,  and 
not  of  fenfe. 

Thefe  remarks  may  fuffice  to  explain  the  text,  as  it 
refers  to  this  patriarch  :  but  it  is  your  perfonal  advan- 
tage 1  aim  at,  and  therefore  I  mall  make  fome  reflec- 
tions upon  it,  as  it  may  be  accommodated  to  you : 
and  the  reflections  are  fuch  as  thefe  : 

That  the  difpenfation  of  the  gofpel  may  be  called  a 
bright  and  illuftrious  day  : 

That  it  is  a  day  which  good  men  under  former  dif- 
penfations  earnefliy  defired  a  fight  of :  That 

*  Heb.  xi.  19.  Dr.  Warburton  in  his  Divine  Legation,  offers  fo 
many  plaufible  things  in  favour  of  this  fenfe,  that  I  think  it  hns  fomc 
confiderable  appearance  of  probability.  And  thus  he  and  Wo!fius  ap- 
ply their  text,  urging  that  cu  parabola,  anfwers  to  and  fignifies  a  typical 
reprefentation.  The  word  hat  prefixed,  kal  enparabole  which  fhews  there 
is  a  particular  ftrefs  to  be  laid  upon  en  paranoic,  confirms  this  expefition  : 
as  if  he  had  faid,  "  he  received  him  from  the  dead,  not  only  as  he  nar- 
rowly efcaped  death,  but  aifo  in  a  figure  ;  that  is,  as  a  figure  or  type  of 
fomething  future." 
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That  good  men  earneftly  defire  clear  difcoveries  of 
Jefv  t  Chrift,  and  his  gofpel : 

That  thefe  deiires  fhall  be  accomplifhed  :  and, 
That  the  accomplishment  of  them  affords  great  joy* 
I.  The  di.fpenfation  of  the  gofpel  may  be  called  a 
bright  and  illuftrious  day. 

When  John  the  Baptift,  the  forerunner  of  Chrift, 
was  born,  the  morning-liar  arofe,  or  as  his  father  Za- 
charias  expreffes  it,  The  dayfpring  from  on  high  vijited 
us.  Jefus  is  the  fun  of  righteoufnefs  ;  Mai.  iv.  2.  the  light 
of  the  world ;  John  viii.  1  2.  and  chap.  xii.  46.  a  light  to 
lighten  the  Gentiles ,  and  the  glory  of  his  people  Ifrael ;  Luke 
ii.  32.  and  when  he  made  his  appearance  in  the  world, 
then,  we  are  told,  The  people  that  fat  in  darknefs  faw 
great  light ;  and  to  them  who  fat  in  the  region  andflmdcrjj 
of  death,  light  fprung  up.  Matt.  iv.  16.  To  carry  on 
the  metaphor  with  uniformity,  the  gofpel  is  called  the 
day  of  falvation,  2  Cor.  vi.  2.  the  light,  2  Cor.  iv.  4. 
a  marvellous  light,  1  Pet.  ii.  9.  a  true  light  mining, 
when  tiie  darknefs  is  paft,  1  John  ii.  8.  and  chrifti- 
ans  are  faid  to  be  light,  Eph.  v.  8. — the  children  of  the 
light  and  the  day.    1  Theff.  v.  5. 

There  is  good  reafon  for  the  ufe  of  this  fignificant 
metaphorical  language ;  for  as  the  day  difcovers  the 
fair  face  of  nature,  and  opens  her  lovely  profpecls  to 
view,  which  were  unfeen  while  covered  with  darknefs, 
fo  the  gofpel  reveals  the  perfections  of  God,  the  won- 
derful fcheme  of  Providence,  the  beauties  of  holinefs, 
the  nature  of  true  religion,  the  duty  of  man  in  all  its 
extent,  the  wonders  of  the  fcheme  of  redemption 
through  Jefus  Chrift,  and  the  method  in  which  ob- 
noxious finners  of  the  race  of  man  may  be  reconciled 
to  God,  the  profpects  of  life  and  immortality,  and  the 
important  realities  of  the  eternal  world.  All  thefe  are 
brought  to  light  by  the  gofpel,  after  they  had  long 
been  concealed,  or  feen  but  faintly  through  the  glim- 
mering light  of  reafon  in  the  heathen,  and  the  typical 
or  prophetical  revelation  of  the  Mofaic  difpenfation. 

The 
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The  gofpel-day,  like  a  light  Alining  in  a  dark  place, 
pierces  the  darknefs  of  the  human  heart,  reveals  the 
myfteries  of  iniquity,  and  the  depths  of  Satan  there, 
and  difcovers  fin  in  all  its  native  deformities.  This 
penetrating  light,  when  enforced  by  his  power  who 
firft  commanded  the  light  to  fhine  out  of  darknefs, 
has  flaflied  conviction  upon  many  a  fecure  confcience, 
and  opened  the  molt  furprifing  difcoveries  to  many  a 
blind  mind.  The  gofpel,  like  clear  day-light,  mews 
us  the  way  of  duty  and  happinefs,  for  which  the  world 
had  long  groped  in  darknefs,  fo  that  now  we  may 
walk  in  it  without  Humbling  ;  for  if  any  man  walk  in 
the  day ,  he  flumbleth  not,  hecaufe  he  feeth  the  light. — 
John  xi.  9,  10. 

Divine  things  are  not  only  brought  to  light  by  the 
gofpel,  but  alfo  reprefented  in  the  moft  amiable  and 
engaging  view  ;  efpecially  when  there  is  not  only  a 
clear  medium  without,  but  the  organ  of  fpiritual  vifi- 
on,  the  mind,  is  rectified  fo  as  to  be  able  to  perceive 
thofe  objects  in  this  medium.  If  we  mould  fuppofe  a 
man  had  fpent  twenty  years  of  his  life  in  darknefs, 
and  never  feen  nature  about  him  in  that  lovely  and 
magnificent  view  in  which  it  appears  through  the  me- 
dium of  light,  and  fhould  he  be  fuddenly  brought  into 
the  light,  how  would  he  be  overwhelmed  with  delight- 
ful aftonifhment  at  the  firft  fight  of  the  univerfe. — 
What  amazing  profpects,  what  new  and  glorious 
wonders  would  open  to  his  eyes !  How  different  would 
the  face  of  nature  appear  from  the  view  he  had  of  it 
while  an  inhabitant  of  darknefs  !  Thus  is  the  finner 
furprized,  when  not  only  the  gofpel  fhines  round  him, 
but  his  mind  is  alfo  enlightened  to  view  divine  things 
in  that  heavenly  light.  Then,  as  St.  Peter  expreffes 
it,  he  is  brought  out  of  darknefs  into  God's  marvellous 
light,  1  Pet.  ii.  9.  a  light  that  reprefents  the  moft  mar- 
vellous things  to  his  aftonifhed  fight.  Then  in  what 
a  new  and  glorious  light  does  the  great  God  appear, 
and  all  the  truths  revealed  in  the  gofpel  !  What  new 
and  furprifing  views  has  he  of  himfelf,  of  fin,  and  of 
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the  eternal  world  !  all  is  real,  interefting  and  affecting ! 
O  !  my  brethren,  have  you  ever  been  introduced  into 
this  marvellous  light  ?  or  are  you,  like  the  birds  of 
night,  lovers  and  inhabitants  of  darknefs  ftill  ? 

Again,  In  that  darknefs  which  overfpread  the  world 
before  the  introduction  of  chriftianity,  the  wicked  fpi- 
rits  of  hell,  like  hearts  of  prey,  roamed  this  wilder- 
nefs  and  difcovered  great  power  in  their  oracles,  in 
poffenmg  the  bodies  of  men,  &c.  But  when  the  gof- 
pel ihone  upon  the  world  in  its  meridian  glory,  then 
thefe  terrors  of  the  night  fled  to  their  den,  and  could 
no  more  roam  at  large,  as  they  had  done. 

The  day  is  the  time  for  work  and  action :  fo  the 
gofpel-day  is  the  feafon  to  work  out  our  falvation. 
It  is  not  a  time  for  fleep  and  floth,  but  for  labour  and 
action.  This  is  the  accepted  time  ;  this  is  the  day  of/aha- 
tion. 

This,  my  brethren,  is  the  glorious  and  blefied  day 
in  which  we  live.  Let  us  therefore  inquire,  Are  we 
the  children  of  the  light  and  of  the  day  ?  For  this  purpofe 
inquire,  whether  it  is  day  within,  as  well  as  without  ? 
that  is,  whether  your  minds  have  been  divinely  en- 
lightened within,  as  the  light  of  the  gofpel  mines 
round  you  without  ?  Is  not  that  facred  light  to  fome 
of  you  like  the  fun  to  a  blind  man  ?  that  is,  it  makes 
day  without  him,  but  all  is  dark  to  him,  and  he  fees 
nothing !  Are  there  not  fome  of  you  blind  to  the 
glory  of  God  in  the  gofpel,  to  the  evil  of  fin,  and  the 
great  realities  of  the  eternal  world  !  The  light  mines 
indeed,  but  it  mines  in  a  thick  malignant  darknefs, 
that  comprehends  it  not  ;  a  darknefs  impenetrable 
even  to  the  bright  beams  of  the  Sun  of  Right eoufnefs. 
Is  not  your  heart  a  dungeon  of  darknefs,  where  the 
vileft  lufts  crawl,  like  toads  and  ferpents  ?  Do  you  not 
hate  the  light,  and  refufe  to  come  into  the  light,  left 
your  evil  deeds  mould  be  reproved  ?  Do  you  not 
practife  the  works  of  darknefs,  works  that  will  not 
bear  the  public  view,  much  lefs  the  examination  of 
the  fupreme  tribunal?  Have  you  ever  beheld  the  glory 

of 


Serm.  53*         Define  and  Delight  of  Saints.  209 

cf  God  in  the  face  of  Jcfus  Chrifl,  the  glory  of  the  word 
made  flefo,  and  dwelling  among  men,  as  the  glory  of  the 
only  begotten  of  the  Father,  full  of  grace  and  truth  ?  O  ! 
have  you  ever  feen  how  lovely,  how  fuitable,  and  how 
glorious  that  Saviour  is,  who  is  revealed  in  the  gofpel  ? 
I  beg  you  would  put  thefe  queftions  home  to  your 
hearts,  that  you  may  know  whether  you  are  the  chil- 
dren of  the  light,  or  whether  you  are  in  darknefs  even 
until  now. 

If  you  have  hitherto  chofen  darknefs  rather  than 
light,  remember,  the  gofpel,  which  has  lighted  many 
a  pilgrim  to  heaven,  will  only  fhew  you  the  way  to 
hell,  and  bring  you,  as  it  were,  to  a  more  horrible  pre- 
cipice, from  whence  you  will  fall  with  the  greater 
violence  into  the  pit.  If  you  perifh  from  under  the 
gofpel,  it  will  be  with  a  peculiarly  aggravated  de- 
ftruetion.  Tophet  has  been  prepared  of  old  ;  and,  like 
a  furnace  always  fupplied,  it  has  been  heating  more 
and  more  for  thoufands  of  years,  and  now,  under  the 
gofpel,  it  is  heated  more  than  ever  ;  and  the  hotteft 
place  there  is  referved  for  you,"  if  you  ftill  refill  the 
light,  and  continue  in  darknefs.  O  !  remember  who 
it  was  that  made  that  awful  declaration,  This  is  the 
condemnation  ;  that  is,  this  is  the  occafion  of  the  moll 
aggravated  condemnation,  that  light  is  come  into  the 
world,  and  men  love  darknefs  rather  than  light,  becanfe 
their  deeds  are  evil.  John  iii.  19.  If  the  gofpel  be  hid,  it 
is  only  to  them  that  are  loft.     1  Cor.  iv.  3. 

But  I  doubt  not  but  fundry  of  you  not  only  have 
day  without,  but  within  you  :  God,   who  commanded 
light  to  Jhine  oat  of  darknefs,  has  f  dined  in  your  hearts,  to 
give  you  the  light  of  the  knowledge  of  his  glory  in  the  far 
fefus  Chrijl.     Bleffed  are  your  eyes,  for  they  fee. 
O  !  what  affecting  fights  have  they  feen  !    what  vile- 
nefs  and  deformity  in  fin  !   and  what  beauty  in  holi- 
nefs  !  what  corruption  and  depravity  in  yourfelves, 
and  what  glory  and  excellency  in  God  !  what  me 
nefs  and  unworthinefs  in  yourfelves,  and  what  loveli- 
nefs,  what  all-perfect  righteoufnefs,  with   attractive 
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glory  in  Jefus  Ch'rift !  what  vanity  in  this  world,  and 
what  reality  and  importance  in  the  world  to  come  ! 
Well,  this  day  is  but  the  dawn  of  immortal  day,  which 
you  mail  enjoy  in  heaven.  You  are  children  of  light, 
and  you  are  haftening  to  that  world,  where  God  him- 
felf  mail  be  your  light,  and  there  fhall  be  no  more 
night.  Therefore,  walk  as  the  children  of light,  and  Jet 
your  light  fo  fhine  before  men,  that  they,  by  feeing  your  good 
works,  may  glorify  your  Father  which  is  in  heaven. 

Blefs  God  that  the  gofpel  mines  around  you,  and 
opens  fuch  difcoveries  to  your  view.  To-day  it  fhews 
you  a  feaft  of  fat  things  for  hungry  fouls ;  it  fhews 
you  that  ftrange  fight,  which  ftruck  all  nature  with 
horror,  when  it  firft  appeared ;  I  mean  the  Son  of 
God  hanging  on  a  crofs,  and  expiring  there  for  guil- 
ty men.  This  ordinance  is  a  bright  ray  of  evangelical 
light  ;  and  it  helps  you  to  fee  the  love  and  agonies 
qf  jefus,  the  great  atonement  he  made  for  fin,  and  the 
method  of  your  pardon  and  falvation. — Come  then, 
ye  children  of  light;  come  and  gaze,  and  wonder  at 
thefe  aftomlhing  fights ! 

Again,  Since  it  is  day-time  with  us,  let  us  make  off 
{lumber,  and  rife  to  work.  Awake  to  righteoufnefs, 
finners  !  Awake,  and  call  upon  God,  and  betake  your- 
felves  to  work ;  to  the  important,  but  long-delayed 
and  neglected  work  of  falvation.  The  night  of  death 
is  coining  when  no  man  can  work  :  then  the  Sun  of 
Righteoufnefs  will  be  fet,  and  the  day  of  the  gofpel 
be  over,  as  to  you  ;  and  the  Lord  will  caufe  darknefs, 
and  your  feet  will  ilumble  on  the  dark  mountains,  and 
the  fhadows  of  the  everlafting  night  mail  be  ft  retched 
cut  over  your  heads.  Now,  therefore,  rife,  and  do 
the  work  of  life  :  do  it  now,  in  this  your  day  ;  or  it 
inuft  remain  for  ever  undone.  And,  ye  who  are  the 
children  of  the  light,  abound  in  the  work  of  the  Lord 
while  your  day  lafts.  Never  let  him  find  you  idle, 
but  always  bufy  in  doing  good.  Do  not  you  fleep,  as 
do  others  ;  but  watch  and  be  fober.  God  has  diftin- 
guifhed  you  with  his  grace,  above  thoufands  of  his 
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eminent  fervants  ;  and  this  lays  you  under  peculiar 
obligations  of  duty  to  him  -.—Which  leads  me  to  add, 

II.  That  the  difpenfation  of  the  gofpel  is  a  day, 
which  good  men  under  former  difpenfations  earneftly 
defired  a  light  of. 

The  moft  that  they  generally  knew  was,  that  reli- 
gion fhou.Id  be  much  improved,  and  the  world  receive 
great  advantage,  by  fome  illuftrious  perfon  that  mould 
arife ; — and  they  delired  themfelves  to  fhare  in  that 
improvement  and  advantage.  They  had  a  general 
perfualion  that  God  was  reconcilable,  but,  O  !  to  know 
the  perfon  by  whom,  and  the  manner  in  which  this 
reconciliation  was  to  be  brought  about !  They  had 
many  intimations  that  it  was  to  be  brought  about  by 
facriiice,  or  the  offering  up  the  innocent  for  the  guil- 
ty \  but  they  wanted  nearer  views  of  this  great  myfte- 
ry.  They  had  ordinances  of  worihip  divinely  infti- 
tuted  ;  but  thefe  were  fo  expensive,  burdenfome,  and 
comparatively  carnal,  that  it  is  no  wonder  they  looked 
forward  with  eager  eyes  to  the  time  of  reformation, 
when  a  more  eafy,  fpiritual  and  noble  method  of  wor- 
ihip would  be  introduced  :  they  hoped  for  happi- 
nefs  beyond  the  grave,  and  believed  a  future  ftate  oi 
rewards  and  punilhments  ;  but  the  fanctions  of  the 
difpenfations  under  which  they  lived  coniifced  fo  much 
in  temporal  rewards  and  punilhments,  as  to  render 
thofe  of  the  world  to  come  lefs  clear  and  affecting. — 
No  wonder  then  they  longed  for  gofpel-day,  by  which 
life  alone  and  immortality  are  brought  fully  to  light, 
and  all  doubts  and  fufpicions  entirely  removed.  In 
fliort,  fo  much  darknefs,  uncertainty  and  perplexity 
attended  many  things  of  great  importance,  that  are 
now  clearly  revealed,  that  it  was  natural  and  unavoid- 
able for  every  good  man  that  was  concerned  to  pleafe 
God  and  enjoy  his  favour,  to  delire  farther  fatisfaclion, 
and  look  forward  with  eager  eyes  to  the  riling  Sun, 
which  mould  call  a  divine  light  upon  thefe  interefling 
Cecrets. 

Now 
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Now  this  happinefs,  which  they  fo  ardently  defired, 
we  enjoy :  and  mall  we  make  light  of  it,  and  negleft 
to  improve  our  peculiar  privileges  !  How  would  A- 
braham  have  rejoiced  to  hear  what  we  hear  this  day, 
and  fit  down  at  the  facred  table,  which  is  now  pre- 
pared for  us !  And  fhall  we  dare  to  neglect  it,  or  at- 
tend upon  it  in  a  languid,  carelefs,  irreverent  manner  ! 
Abraham  would  have  willingly  exchanged  his  perfon- 
al  converfe  with  Jehovah,  and  all  his  privileges  as  the 
patriarch  of  the  Jewifh  church,  for  the  privilege  of 
the  meaneft  chriftian  among  us.  And  fhall  not  we 
efteem  and  improve  what  he  efteemed  fo  very  highly, 
and  longed  for  fo  ardently  ?  Brethren,  if  we  do  not 
all  crowd  into  heaven  in  a  body,  it  is  our  own  fault 
in  a  peculiar  degree.  Our  external  advantages  for 
religion  are  greater  than  thofe  of  Abraham,  the  friend 
of  God  ;  than  thofe  of  Mofes,  who  converfcd  with  him 
face  to  face ,  as  a  man  with  his  friend ;  of  David,  the 
man  after  God's  own  heart ;  and  of  the  many  thou- 
fands  that  entered  the  gates  of  heaven,  before  Jefus  left 
it  to  make  his  appearance  in  our  world.  And  did 
they  obtain  falvation  by  a  Redeemer  fo  little  known, 
and  fhall  any  of  us  perifh,  when  he  is  fo  clearly  re- 
vealed to  us,  and  fo  explicitly  propofed  to  our  accep- 
tance ?  God  forbid  !  Whatever  became  of  finners  in 
Canaan,  or  Greece,  or  Rome,  where  they  had  pro- 
phets or  philofophers,  but  no  Jefus  to  fhew  them  the 
path  of  life  ;  O  !  let  finners  in  Hanover  prefs  into  the 
kingdom  of  heaven.  For  fhame,  let  them  feek  falva- 
tion, left  Jews  and  Heathens,  and  all  the  world,  rife 
up  in  judgment  againft  them. — -But  I  obferved  from 
the  text, 

III.  That  good  men  earneflly  defire  clear  difcoveries 
of  Chrift  and  his  gofpel. 

This  was  not  peculiar  to  Abraham  and  the  Old 
Teftament  faints,  but  it  is  common  to  all  good  men 
in  all  ages  and  countries  :  and  if  you  belong  to  their 
number,  this  is  your  difpofition.  O  !  how  you  long 
to  know  more  of  Jefus,  and  dive  deeper  into  the  myf- 
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teries  of  his  gofpel !  How  are  you  mortified  and  griev- 
ed for  your  ignorance  !  And  how  fweet  is  every  beam 
of  heavenly  light,  that  breaks  in  upon  your  minds, 
and  difcovers  more  of  the  glory  of  Chrift.  to  you,  and 
the  wonders  of  his  gofpel  I  This  was  your  end  (was 
it  not  ?)  in  coming  hither  to-day  ;  and  for  this  end 
you  intend  to  fit  down  at  his  table,  even  that  you  may 
fee  the  Lord  Jefus  in  an  advantageous  point  of  view 
by  faith,  and  be  more  charmed  with  his  glories  !  Is 
not  this  what  you  defire  and  long  for  !  Well,  for  your 
comfort,  I  can  affure  you, 

IV.  That  thefe  defires  mall  be  accomplished. 

Abraham  defired  to  fee  Chrift's  day,  and  he  faw  if : 
his  defires  were  fulfilled.  And  he  was  not  the  only 
one  to  whom  divine  veracity  performed  its  promife, 
and  divine  sfoodnefs  bellowed  its  bounties.     No,  the 
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fame  blefiing  has  been  conferred  upon  every  foul,  m 
every  age  and  country,  that,  like  him,  earnestly  defir- 
ed Jefus  Chrift.  This  defire  prefuppofes  a  deep  fenfe 
of  our  guilt  and  depravity,  and  of  our  inability  to 
make  atonement  for  our  fin,  or  to  fanctify  our  nature, 
and  prepare  ourfelves  for  heaven,  that  region  of  per- 
fect holinefs :  and  it  alfo  implies  a  general  conviction 
of  the  glory  and  excellency  of  Jefus  Chrift,  and  his 
fuitablenefs  to  our  cafe.  Defires  proceeding  from  fuch 
a  fenfe  of  conviction,  are  lively  and  operative,  and  will 
fet  us  in  action  to  obtain  the  thing  defired.  They  are 
not  lazy  inactive  defires,  which  perfons  profefs,  and 
yet  remain  all  the  day  idle,  and  never  exert  their  ut> 
molt  ftrength  in  earneft  endeavours  to  obtain  an  ifi- 
tereft  in  Chrift,  as  their  mpreme  good  and  rrigheft 
happinefs.  Such  active  defires  are  connected  with  the 
promifes  of  eternal  veracity,  which  almighty  power 
will  certainly  perform.  Therefore,  fear  not,  ye  that 
feek  Jefus  who  was  crucified.  You  fhall  not  always 
pine  away  with  hungry,  eager  defires  and  panting 
him,  but  your  utmoft  wifhes  fhall  be  accompliihed  in 
the  enjoyment  of  the  good  you  defire.  And  it  ever 
you  have  had  any  experience  in  this  cafe,  I  need  h 
ly  tell  you,  V.  That 
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V.  That  the  accomplishment  of  thefe  delires  afford 
great  joy. 

Abraham  had  his  defire  of  feeing  Chrift's  day  ful- 
filled ;  and  it  infpired  him  with  joy  :  he  faw  it,  and 
was  glad.  How  tranfporting,  to  view  the  glory  of 
God  mining  in  the  gofpel !  to  contemplate  the  love, 
the  grace,  and  all-funicient  fulnefs  of  Jems  !  to  feel 
the  lively  emotions  of  proper  affections  towards  him, 
and  ail  thofe  heavenly  exercifes  of  mind,  which  at- 
tend the  fight  of  Jefus  Chrift  in  the  gofpel !  What  is 
heaven,  but  the  day  of  Chrift  ;  a  brighter  day  indeed, 
but  enlightened  by  the  fame  fun  that  mines  in  the  gof- 
pel :  the  glory  of  God  enlightens  it,  and  the  Lamb  is  the 
light  thereof  Rev.  xxi.  23.  Therefore  as  much  as 
you  enjoy  of  this  facred  light,  fo  much  of  heaven  do 
you  enjoy  on  earth. 

And  now,  to  conclude.— You  have  heard  of  Jefus 
Chrift,  and  of  the  difpofition  of  Abraham,  and  all  good 
men  towards  him.  But  is  not  this  all  myftery  and 
unintelligible  talk  to  fome  of  you  ?  You  never  have 
experienced  any  thing  like  it.  And  can  you  expect 
falvation  from  a  neglected  unknown  Saviour  ?  Or  are 
you  able  to  fave  yourfelves  without  him  ?  Alas  !  both 
are  impoftible.  Therefore,  my  brethren,  this  day  ad- 
mit the  conviction  of  your  guilt  and  danger,  be  tho- 
roughly convinced  of  your  own  unworthinefs  of  fal- 
vation by  natural  means,  or  the  guidance  of  your  own 
wifdom,  pray  earneftly  for  fpiritual  help  from  above, 
in  and  through  a  glorious  and  all-powerful  Mediator, 
and  never  be  eafy  till  you  get  out  of  darknefs  into  day. 

As  for  the  children  of  light,  let  them  furround  the 
table  of  their  Lord,  and  there  place  themfelves  under 
the  warm  enlivening  beams  of  the  Sun  of  Righteouf- 
nefs. 
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SERMON      LIV. 

THE    LAW  AND    GOSPEL. 


Gal.  iii.  i,.  But  before  faith  came,  we  were  kept  under 
the  law,  fhut  up  unto  the  faith  which  fhould  afterwards 
be  revealed. 

N  fuch  a  time  of  general  deadnefs  and  fecurity  as 
this,  it  may  really  afford  me  painful  perplexity  what 
fubjecl  to  choofe.     Now  this  and  now  that  occurs  to 
my  mind,  and  engages  my  thoughts  to  purme  it  for 
a  while  ;  but  after  many  fluctuations  and  perplexities, 
I  have  at  length  fixed  upon  this  text,  and  determined 
to  open  to  you  the  nature  of  the  Law  and  Gofpel,  and 
your  concern  with  each  of  them  :  and  I  have  this  en- 
couragement, that  this  may  be  ftyled  an  Apoftolic  fub- 
jecl:, by  way  of  eminence,  and  is  that  very  doctrine 
which  did  fuch  mighty  execution  among  the  Jews 
and  Gentiles,  and  converted  thoufands  to  the  faith  of 
Chrift,  upon  the  firft  publication  of  Chriftianity.  The 
Law  and  Gofpel  were  the  grand  topics  of  St.  Paul's 
preaching,  if  we  may  judge  of  his  fermons  by  his  Epif- 
tles  ;  for  in  his  Epiftles,  particularly  thofe  to  the  Ro- 
mans and  Galatians,  he  infifts  at  large  upon  thefe  fub- 
jecls.     Thefe  may  alfo  be  properly  called  the  doctrine 
of  the  reformation  from  Popery ;  for  no  fooner  did 
that  facred  light  dawn,  than  it  began  immediately  to 
clear  up  the  nature  and  the  difference  between  the  Law 
and  the  Gofpel,  and  the  condition  of  mankind  as  un- 
der the  one  or  the  other  of  thefe  conftitutions.     Lu- 
ther, in  particular,  made  this  the  great  fcope  of  his 
preaching  and  writings ;  and  he  wrote  an  excellent 
commentary  upon  this  epiftle  to  the  Galatians  for  this 

very 
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very  purpofe.  And  who  knows  but  fuch  a  fubject.  as 
this,  which  has  been  the  ancient  weapon  for.  demo- 
liming  the  kingdom  of  Satan,  and  wounding  impeni- 
tent hearts,  may  do  fome  execution,  through  the  di- 
vine bleiimg,  even  when  managed  by  my  unfkilful 
hand  ?  Be  the  event  what  it  will,  in  the  name  of  the 
Lord,  I  would  make  the  attempt. 

I  lha.Il  be  the  fhorter  at  prefent  in  explaining  the 
text,  becaufethe  whole  of  the  following  difcourfe  will 
tend  to  reflect  light  upon  it. 

Faifchj  in  my  text,  and  in  fundry  places  in  this  epif- 
tle,  feems  to  have  a  complex  fignification  :  it  hgniiies 
the  object  of  faith  revealed  in  the  gofpel,  or  the  me- 
thod of  falvation  through  faith  in  the.  right eoufnefs 
of  Chrift  ;  and  it  alfo  fignifies  the  grace  of  faith'  in  the 
foul,  or  a  hearty  compliance  with  this  way  of  falvati- 
on, fo  that  this  expreffion,  before  faith  came^  refers  to 
the  time  before  the  doctrine  of  faith  was  revealed  in 
the  gofpel  to  the  Galatians,  and  before  the  grace  of 
faith  was  wrought  in  their  hearts.  Here  it  may  be 
proper  to  obferve,  that  the  members  of  the  primitive 
church  in  general,  and  particularly  that  in  Galatia, 
were  brought  under  the  gofpel-difpenfation,  and  em- 
braced the  doctrine  of  the  gofpel  by  faith  at  one  and 
the  fame  time.  But  they  were  not,  like  us,  educated 
under  the  gofpel-difpenfation  ;  for  part  of  them  had 
been  jews,  educated  under  the  Mofaic  difpenfation, 
which,  by  way  of  eminence,  is  frequently  called  the 
Law  \  and,  as  they  were  under  the  legal  difpenfation, 
they  were  generally  under  the  influence  of  a  legal  fpi- 
rit :  that  is,  they  fought  for  juftification  by  their  own 
works  of  obedience  to  that  law. 

Another- part  of  them  had  been  educated  Heathens, 
and  were  destitute  at  once  of  the  revelation  of  the  gof- 
pel, and  of  faith  in  it.  Of  this  fort  the  generality  of 
the  Galatians  had  been.  And  yet  St.  Paul  reprefents 
them  alfo  as  having  been  under  the  law,  not  the  Jew- 
im  or  Mofaic  law,  which  the  Gentiles  had  no  concern 
with,  but  the  law  of  nature,  which  is  univerfajly  bind- 
ing 
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ing  upon  all  mankind.  And  as  they  were  under  this 
law,  they  were  alfo  poffeffed  of  a  legal  fpirit ;  that  is, 
they  fought  falvation  by  their  own  obedience  to  it,  as 
the  only  way  which  they  knew,  and  which  was  natu- 
ral to  them.  But,  when  the  gofpel-difpenfation  was 
fet  up  in  the  world,  and  the  doctrine  of  faith  preached 
to  them,  they  immediately  believed,  and  fo  were  freed 
from  the  outward  difpenfation  of  the  law,  and  from 
a  legal  fpirit,  at  once ;  and  they  heard  the  doctrine, 
and  received  the  outward  difpenfation  of  the  gofpel, 
and  favingly  believed,  "  at  one  and  the  fame  time.'* 
Hence  the  apoftle  fpeaks  of  their  being  delivered  from 
the  difpenfation  of  the  law,  and  from  a  legal  fpirit, 
and  of  their  being  brought  under  the  gofpel-difpenfa- 
tion, and  cordially  believing  the  gofpel-doclrine,  in 
the  fame  language  "  as  one  and  the  fame  thing  :"  and 
what  he  fays  is  fometimes  equally  applicable  to  the 
outward  difpenfation  and  the  inward  temper  denomi- 
nated from  it,  and  fometimes  more  pertinent  to  the 
one  than  to  the  other.  So  in  my  text,  the  time  before 
faith  came,  is  applicable  to  the  ftate  of  the  Galatians, 
while  under  the  difpenfation  of  the  law,  and  under  a 
legal  or  felf-righteous  temper ;  and  while  they  had 
neither  heard  the  doctrine  of  faith,  nor  received  the 
grace  of  faith.  And  when  in  oppofition  to  this  (v.  25.) 
he  obferves,  after  that  faith  is  come,  we  are  no  longer  un- 
der the  law  as  a  fchoolmajler  ;  he  means  both  after  the 
preaching  of  the  gofpel,  and  after  it  was  received  by 
faith.  Many  more  inftances  of  this  might  be  given  ; 
particularly  chap.  iv.  3,  5.    Rom.  vii.  1,  7. 

From  hence  we  may  infer,  that  what  St.  Paul  fays 
concerning  the  ftate  of  thdfe  that  were  under  the  law, 
as  that  they  are  in  bondage,  flout  up  under  fin,  under  the 
curfe,  that  the  law  is  their  fchoolmajler  to  bring  them  to 
Chrijl,  he.  is  not  to  be  confined  to  the  Jews,  or  to  per- 
fons  in  that  age,  but  may,  in  part  at  leaft,  be  applied 
to  us,  though  we  have  been  educated  under  the  gof- 
pel, and  never  were  under  the  Jewifli  law ;  for  we 
may  be  poffeffed  of  a  leo^al  fpirit,  thoueh  we  live  un- 
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der  the  gofpel,  and  never  were  fubject.  to  the  Mofaic 
ceconomy.  Our  obfervation  alfo  is  fupported  from 
hence,  that  the  apoflle  reprefents  the  Galatians  (the 
main  body  of  whom  were  Gentiles,  and  had  no  more 
connexion  with  the  law  of  Mofes  than  we)  as  under 
the  law,  under  the  curfe  of  the  law,  &c.  in  this  fenfe  ; 
and  as  freed  from  the  law  by  their  faith.  Therefore, 
though  the  outward  difpenfation  of  faith  came  into 
our  parts  of  the  world  before  we  were  born,  yet  we 
may  apply  the  text  to  ourfelves,  and  fay,  before  faith 
came ;  that  is,  before  faith  came  into  our  hearts  :  be- 
fore the  evangelical  grace  was  wrought  in  us  by  the 
power  of  God,  we  were  kept  under  the  law  ;  the  ori- 
ginal word  is  very  emphatical,  *  we  were  prifoners 
under  clofe  confinement,  we  were  held  in  cuftody  by 
the  law,  as  by  a  ftrong  guard,  to  prevent  all  efcape. 
We  were  Jhut  up  to  the  faith.  Here  again  the  original 
word  is  very  emphatical,  -j-  we  were  enclofed  all  round j 
every  way  of  efcape  was  ftopt,  but  only  that  of  faith: 
we  were  fhut  up  to  this  way :  in  this  way  we  were 
obliged  to  fly,  or  to  continue  for  ever  bound  fail  un- 
der condemnation  ;  fhut  up  to  the  faith  which  floould 
afterwards  be  revealed.  This  alfo  may  be  accommo- 
dated to  us,  and  fignify  the  clear  difcovery  of  the  gof- 
pel to  our  minds,  as  an  object  of  faith,  by  that  illumi- 
nation of  the  fpirit,  which  is  the  caufe  of  it.  But  it 
is  more  properly  and  peculiarly  applicable  to  the  Ga- 
latians, while  as  yet  the  doctrine  of  faith  in  the  gofpel 
was  not  revealed  to  them.  They  were  held  in  cufto- 
dy by  the  law  till  that  happy  time  came,  and  then,  up- 
on their  believing  the  gofpel,  they  were  fet  at  liberty. 
My  prefent  defign  is  to  lay  down  fome  proportions 
for  the  explication  of  the  apoftolic  doctrine  concern- 
ing the  law  and  the  gofpel,  that  you  may  fee  in  what 
fenfe  mankind  are  kept  prifoners  by  the  law,  under 
condemnation,  and  fhut  up  to  the  faith  ;  or  to  the  me- 
thod of  justification  through  the  right  eoufnefs  of  Chrift, 
as  the  only  way  of  efcape. 

The 
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The  proportions  I  would  lay  down  are  thefe : — 
That  all  mankind  in  all  ages  are  under  a  law  to  God : 
That  this  law  was  firft  sdven  to  man,  in  a  Hate  of  in- 
nocence,  in  the  form  of  a  covenant  of  works,  by  which 
he  was  to  obtain  happinefs  :  That  it  has  palled  through 
feveral  editions,  and  received  feveral  additions  and  mo- 
difications in  different  ages  :  That  this  law  requires 
perfect,  perfonal,  and  perpetual  obedience  :  That  it  is 
impoffible  for  any  of  the  fons  of  men  to  be  justified 
and  faved  by  this  constitution  :  That  therefore  God 
has  gracioufly  made  another  constitution,  namely,  the 
gofpel,  by  which  finners  may  be  justified  and  faved 
through  the  righteoufnefs  of  Jesus  Christ  :  That  all 
mankind  are  under  the  law,  as  a  covenant  of  works, 
till  they  willingly  forfake  it,  and  fry  to  the  gofpel  for 
refuge  by  faith  in  Chrift  :  And  confequcntly,  that  they 
are  fhut  up  by  the  law  to  this  method  of  falvation,  as 
the  only  way  of  efcape. 

I.  "  All  mankind,  in  all  ages,  are  under  a  law  to 
God."  This  can  be  denied  by  none  who  grant  there 
is  fuch  a  thing  as  fin  or  duty ;  for  where  there  is  no 
law,  there  can  be  no  duty  or  tranfgrefsion.  If  murder  or 
blafphemy  are  univerfally  evil  with  regard  to  all  man- 
kind, in  all  ages,  it  mull  be  becaufe  they  are  forbid- 
den by  a  law  univerfally  and  perpetually  binding.  If 
the  love  of  God,  or  justice  towards  men,  be  a  duty 
binding  upon  all  mankind,  in  all  ages,  it  muft  be  be- 
caufe it  is  enjoined  by  fome  law  of  univerfal  and  per- 
petual obligation.  This  cannot  be  difputed  with  re- 
gard to  the  jews,  the  subjects  of  the  Mofaic  law,  who 
are  faid,  by  way  of  eminence,  to  be  under  the  law  : 
And  the  apoftle  infers,  that  thofe  who  lived  between 
Adam  and  Mofes  were  alfo  under  a  law,  from  the  pu- 
nifhment  of  death  inflicted  upon  them  ;  for  as  where 
there  is  no  law  there  can  be  no  tranforeffion,  fo  where 
there  is  no  law  there  can  be  no  punishment ;  for  pu- 
niihinent  is  the  execution  of  the  penalty  of  a  law  up- 
on an  offender,  for  tranfgrefiing  the  precept.  Thus 
St.  Paulreafons  (Rom.  v.  13,  14.)  until  the  law  ;  that 

is, 
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is,  all  the  time  from  Adam's  fall  till  the  giving:  of  the 
law  at  mount  Sinai  (about  2536  years)  Jin  was  in  the 
ivorld  ;  and  confequently  there  was  a  law  then  in  force ; 
for  fin  is  not  imputed  where  there  is  no  law.     But  fin  was 
evidently  imputed  in  that  period  ;  for,  though  the  Si- 
nai law  was  not  then  publifhed,  neverthelcfs  deaths  the 
penalty  of  the  law  reigneth  with  dreadful  uncontrouled 
power,  from  Adam  to  Mofcs.     Thus  you  fee  the  patri- 
archal age  was  under  a  law  to  God.     And  as  to  the 
Gentiles,  though  they  had  not  the  revealed  law,  yet 
they  were  not  lawlefs,  but  bound  by  the  law  of  nature  ; 
of  the  contents  of  which  their  own  reafon  and  confer- 
ence informed  them  in  the  moft  important  particulars. 
Thus  St.  Paul  tells  us,  that  the  Gentiles,  who  have  not 
the  revealed  law,  perform  by  nature  the  part  of  a  law,  * 
and  therefore  are  a  law  to  themfelves,  the  works  of  the 
law  being  written  in  their  hearts.     Rom.  ii.  14,  15.    As 
to  us,  who  live   under  the  gofpel,  we  are  not,  as  the 
apoftle  obferves,  without  lazu  to  God,  but  under  the  law 
to  Chrifi  {1  Cor.  ix.   21.)  that  is,  we  are  ftill  under  a 
law  to  God,  with  all  thofe  endearing  obligations  fuper- 
added,  which  refult  from  the  gracious  gofpel  of  Chrift. 
And  we  cannot  fuppofe  the  contrary,  without  fuppo- 
fing  that  the  gofpel  lias  put  an  end  to  all  religion  and 
morality,  and  fet  us  at  liberty  to  all  manner  of  vice 
and  impiety  ;  for  if  we  are  ftill  obliged  to  religion  and 
virtue,  it  muft  be  by  fome  conftitution  that  has  the 
general  nature  of  a  law.      St.  Paul  rejects  the  thought 
with  horror,  that  the  law  is  made  void  by  the  gofpel. 
Do  we  then  make  void  the  law  by  faith  ?  Far  be  the  thought, 
?iay,  we  cjlablifh  the  lazu.     Rom.  iii.  31.     This  firft  pro- 
portion therefore  is  fufficiently  evident,  "  That  all 
mankind,  in  all  ages,  and  under  every  difpenfation  of 
religion,  are  under  a  law  to  God."     Let  us  now  ad- 
vance a  ftep  farther : 

II.  This  law  was  firfr  of  all  given  to  man  in  a  ftate 
of  innocence,  under  the.  model  of   a    covenant    of 

works  ; 

*   So  J  would  choofe  to  render  phr/fei  ta  ton  nomou  poie ;   and  thus 
it  agrees  better  with  what  followS^6#tf«/cw  eife  na/ios. 
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works  ;  that  is,  it  was  the  conftitution,  by  obedience 
to  which  he  was  to  fecure  the  favour  of  God,  and  to 
obtain  everlafting  felicity.     It  was  his  duty  to  obferve 
it  with  a  view  to  obtain  immortality  and  happinefs  by 
it  ;  and  thefe  bleflings  he  was  to  fecure  by  his  own 
works  of  obedience.     That  the  law  was  firft  publiflied 
to  man  with  this  view,  is  evident  from  many  paffages 
of  fcripture,  particularly  from  that  often  repeated  max- 
im of  the  apoftle,  The  man  that  doth  thefe  things  Jhall 
live  by  them  (Rom.  x.  5.     Gal.  vii.    12.  fee  alio  Lev. 
xviii.  5.     Neh.  ix.  29.     Ezek.  xx.  11,  13,  21.)  nay, 
he  tells  us  exprefsly,  that  the  commandment  was  ordained 
unto  life  (Rom.  vii.  10.)  that  is,  it  was  appointed  as  a 
plan  by  which  man  was  to  obtain  life.     Hence  Chrift 
allures  the  lawyer,  who  had  repeated  the  fubftance  of 
the  law  to  him,  This  do,  and  thou  jlmlt  live.     Luke  x. 
28.     This  implies,  that  if  he  fully  obeyed  the  law,  he 
would  certainly  obtain  life  by  it,  according  to  the  ori- 
ginal delign  of  that  conftitution.     And  when  St.  Paul 
fays,  That  the  falvation  of  linners  was  a  thing  which 
the  law  could  not  do,  in  that  it  was  weak  through  the 
Jiejh,  Rom.  vii.  3.  it  is  implied,  that  it  was  not  weak 
in  itfelf,  but  fully  fufficient  to  give  life  ;  only,  by  the 
weaknefs   of  our  flelh,  we  were  not  able  to  obey  ii-, 
and  on  this  account  it  was  not  able  to  fave  us.     This 
proportion  alfo  is  fufficiently  evident,  that  the  law 
was  fir  ft  given  to  man  in  innocence,  as  a,  covenant  of 
works,  or  as  a  conftitution  according  to  which  he  was 
to  obtain  life  by  his  own  works.     I  now  proceed  to 
the  next  proportion,  and  to  {hew  you, 

III.  That  this  law  has  pafted  through  feveral  editi- 
ons, and  received  feveral  additions  and  modifications, 
adapted  to  the  various  circumftances  of  mankind,  and 
the  deligns  of  heaven  towards  them. 

That  you  may  more  fully  underftand  this,  I  would 
obferve  by  the  way,  that  the  law  is  either  moral  or 
pofitive.  By  the  moral  law,  I  mean  that  law  which  h 
founded  upon  the  eternal  reafon  of  things,  and  that 
enjoins  thofe  duties  which  creatures  under  fuch  and 

fuch 
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fuch  circumftances  owe  to  God,  and  to  one  another, 
and  which  neceffariiy  flow  from  their  relation  to  one 
another.  Thus,  love  to  God,  and  juftice  to  mankind, 
are  moral  duties  univerfaily  binding  upon  mankind  in 
all  circumftances,  whether  in  a  ftate  of  innocence,  or 
in  a  ftate  of  fin  ;  whether  under  the  revealed  law,  or 
the  law  of  nature.  There  can  be  no  pofilble  circum- 
ftances in  which  mankind  are  free  from  the  obligation 
of  fuch  duties,  and  at  liberty  to  commit  the  contrary 
fins.  Thefe  are  moft  properly  the  materials  of  a  mo- 
ral law.  But  there  is  another  fet  of  duties,  agreeable 
to  the  circumftances  of  fallen  creatures  under  a  dif- 
penfation  of  grace,  which  I  may  call  evangelical  mo- 
rals ;  I  mean  repentance  and  reformation,  and  the  ut- 
moft  folicitude  to  re-obtain  the  forfeited  favour  of  our 
Maker.  Thefe  are  univerfaily  binding  upon  mankind 
in  their  prefent  ftate,  and  refult  from  their  circumftan- 
ces, and  confequently  partake  of  the  general  nature 
of  a  moral  law.  By  a  pofttive  law,  I  mean  a  law  not 
neceffariiy  refulting  from  the  reafbn  of  tilings,  and  our 
relations  and  circumftances,  but  founded  upon  the  will 
of  the  lawgiver,  and  adapted  to  fome  particular  occa- 
sion. Such  was  that  appendage  to  the  firft  covenant, 
ct  Thou  fhalt  not  eat  of  the  tree  of  knowledge."  Such 
were  the  inftitution  of  facrifices  immediately  after  the 
fall,  the  ordinance  of  circumcifion  given  to  Abraham, 
and  the  various  ceremonies  of  the  law  of  Mofes  ;  and 
fuch  are  baptifm  and  the  Lord's  fupper,  and  the  infti- 
tution of  the  firft  day  of  the  week  for  the  Chriftian 
Sabbath  under  the  gofpel.  Thefe  ordinances  are  not 
binding  in  their  own  nature,  and  confequently  they 
are  not  of  univerfal  and  perpetual  obligation,  but  they 
are  in  force  when  and  where  the  lawgiver  is  pleafed 
to  appoint.  And  the  moral  law,  under  every  difpen- 
fation,  has  had  fome-  of  thefe  inftitutions  annexed  to 
it ;  though  in  the  ftate  of  innocence,  and  under  the 
fpi  ritual  difpenfation  of  the  gofpel,  they  are  but  few 
and  eafy. 

I  now 
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I  now  refume  the  proportion ,  "  That  the  law  has 
paffed  through  feveral  editions,  and  received  feveral 
additions  and  modifications."  With  regard  to  Adam 
in  his  original  ilate,  it  only  required  of  him  the  du- 
ties naturally  binding  upon  him,  and  adapted  to  his 
condition  as  an  innocent  creature,  with  this  one  poll- 
tive  precept  added,  that  he  mould  not  eat  of  the  tree 
of  knowledge.  This  was  its  model  while  a  covenant 
of  works.  But  when  men  fell,  it  received  feveral  ad- 
ditions and  modifications  adapted  to  his  circumftan- 
ces  and  fubfervient  to  the  gofpel,  the  new  plan  of  life, 
which  was  immediately  introduced,  as  I  fhall  have  oc- 
cafion  to  obferve  more  fully  hereafter.  Such  was  the 
early  inftitution  of  facrifices,  to  prefigure  the  grand 
atonement  of  Chrift,  which  then  took  its  rife,  and 
thence  fpread  through  all  nations,  though  they  fooia 
forgot  its  original  defign  and  evangelical  reference. — 
Thus  the  law  continued  for  many  hundreds  of  years* 
from  Adam's  fall  to  the  Deluge.*  After  the  Deluge 
it  was  given  to  Noah,  with  the  inftitution  of  facrifices 
continued,  and  the  addition  of  fame  new  laws,  parti- 
cularly the  allowance  of  animal  food,  with  the  excep- 
tion of  blood.  And  it  is  this  addition  of  the  law  that 
was  moft  ftrictly  univerfal  with  regard  to  all  mankind, 
who  were  the  poilerity  of  Noah,  the  fecond  root  of 
human  nature,  and  who  received  it  from  him  ;  though 
it  was  foon  forgotten,  or  adulterated  with  fuperftiti- 
ons.  After  fome  time,  f  when  the  knowledge  and 
worfhip  of  the  true  God  was  almoft  loll  in  the  world, 
he  was  pleafed  to  feparate  Abraham  from  the  idola- 
trous world,  to  fet  up  his  church  in  his  family,  and  to 
continue  the  former  edition  of  the  law,  with  the  ad- 
dition of  the  facred  rite  of  circumcinon,  as  a  token  of 
initiation  into  the  church,  and  of  the  purification  of 
the  heart,  and  as  a  feal  of  the  righteoufnefs  of  faith. 
And  this  conititution  continued  in  the  pofterilv  of  A- 

And 

*  About  i6<$&  years.     Univerfal  Hift.  Vol.  xx.  p.  2. 
f  About  427  years,  circuincifion  was  iniliaucd  451  years  after 
the  deluge. 
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braham  for  about  430  years  ;  when  it  was  new-mo- 
delled and  improved  by  a  more  full  edition.  A  fum- 
mary  of  the  moral  law  was  published  with  the  utmoft 
majefty  and  terror  on  Mount  Sinai,  and  written  by 
God  himfelf  on  two  tables  of  ftone.  But  befides  this 
moral  law,  and  befides  the  pofitive  inftitutions  given 
to  Adam,  Noah  and  Abraham,  God  was  pleafed  to 
add  a  great  variety  of  pofitive  laws,  concerning  the 
manner  of  facrificing,  and  the  fyftem  of  worfhip,  con- 
cerning ceremonial  pollutions,  concerning  the  jewilh 
policy,  or  civil  government  of  that  people,  and  many 
other  things  :  of  all  which  we  have  a  full  account  in 
the  law  of  Mofes. 

This  difpenfation  continued  in  force  from  that  time 
for  about  1525  years,  till  the  afcenfion  of  Chriit,  and 
the  day  of  Pentecoft,  when  the  more  glorious  difpen- 
fation of  the  gofpel  was  introduced.  It  is  often  called 
the  Law,  by  way  of  eminence  ;  and  it  is  to  this  moft 
perfect  difpenfation  of  the  law  that  the  apoftle  parti- 
cularly refers,  when  difproving  the  poflibility  of  a  Tin- 
ner's juftification  by  the  law.  And  it  was  to  his  pur- 
pofe  to  have  this  particularly  in  view  :  for  if  a  finner 
could  not  be  juftified  by  this  edition  of  the  law,  which 
was  the  moft  complete,  and  that  in  which  the  Jews 
peculiarly  gloried  and  trufted,  it  is  evident  that  he 
cannot  be  juftified  by  the  law  at  all,  under  any  form 
whatfoever.  Now,  though  the  gofpel,  or  the  cove- 
nant of  grace,  as  I  ihall  obferve  prefently,  was  inter- 
woven with  this  difpenfation,  as  well  as  every  other, 
and  it  was  the  great  defign  of  the  law  to  be  fubfervi- 
ent  to  it,  yet  there  was  much  of  a  covenant  of  works 
in  this  difpenfation,  and  that  in  two  refpecls.  1.  In 
the  dreadful  majefty  and  terror  of  the  publication  from 
amidft  the  thunders  and  lightnings,  and  darknefs  of 
Sinai,  which  fpread  fuch  a  horror  through  the  whole 
camp  of  Ifrael,  and  made  even  Mofes  confefs,  /  exceed- 
ingly fear  and  quake.  This  had  not  the  afpecYof  friend- 
ihip  :  it  did  not  appear  as  if  God  was  amicably  con- 
verfing  with  an  innocent  people,,  and  fetting  up  a 
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conftitution  of  mere  grace  among  them.  It  rather 
appeared  like  a  difpenfation  of  a  provoked  God  to- 
wards a  guilty  people,  intended  to  ftrike  terror  into 
their  impenitent  hearts,  to  make  them  fenfible  of  his 
awful  majefty  and  juftice,  of  the  terror  of  his  law,  and 
of  their  aggravated  breaches  of  it.  There  were  indeed 
gracious  defigns  at  the  bottom  of  ail  this  :  but  they 
were  fuch  defigns  as  could  not  be  accomplifhed,  till 
finners  were  made  deeply  fenfible  of  their  dreadful 
guilt,  and  the  terrors  of  God  and  his  holy  law,  which 
they  had  broken  ;  and  therefore  to  accomplish  them 
God  puts  on  all  thefe  dreadful  forms  of  wrath.  Thus 
the  Sinai  difpenfation  was  intended  to  prepare  men  for 
the  method  of  falvation  through  Chrift,  by  making 
them  fenfible  of  their  miferable  condition  by  the  breach 
of  the  covenant  of  works  ;  and  hence  it  had  fo  much 
of  the  terrible  afpect  of  the  covenant  of  works  in  its 
promulgation.  This  is  one  thing  the  apoftle  means, 
when  he  fays,  the  law  worketh  wrath,  Rom.  iv.  15. 
that  is,  it  is  adapted  to  imprefs  a  fenfe  of  divine  wrath 
upon  the  minds  of  the  guilty.  Hence  he  calls  that 
difpenfation  the  minifkration  of  death  and  condemnation  ; 
1  Cor.  iii.  7,  9.  that  is,  it  had  a  tendency  to  excite  a 
fenfe  of  death  and  condemnation  ;  and  he  makes  Ha- 
gar,  the  bond- woman,  an  allegorical  reprefentation  of 
this  Sinai  covenant,  Gal.  iv.  24,  25.  becaufe  it  v/as 
calculated  to  excite  in  finners  a  fpirit  of  bondage,  or  to 
ftrike  them  with  a  fenfe  of  flavery,  terror  and  con- 
demnation. This  view  alfo  clears  up  the  meaninp-  of 
feveral  things  which  he  fays  of  the  Jewiih  law,  as  that 
it  was  added  becaufe  of  tranfgrejjlon  ;  Gal.  iii.  19.  that 
is,  it  was  annexed  to  the  covenant  of  grace,  becaufe  it 
was  neceflfary  that  finners  mould  be  made  deeply  fen- 
fible of  their  guilt  and  condemnation  by  the  breach  of 
the  law,  in  order  to  their  feeking  falvation  in  the  way 
of  grace  through  Chrift.  And  hence,  fays  he,  the  law 
was  our  fchoohnafier,  to  bring  us  to  Chri/l,  ver.  24.  that 
is,  the  painful  difcipline  and  fmartmg  rod  of  the  law 
were  neceffary  and  conducive  to  cohftrain  us  to  fly 
Vol.  III.  G  g  to 
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to  Chrift  as  the  only  Saviour,  without  whom  we  were 
Ihut  up  under  irreversible  condemnation.  And  again, 
Rom.  v.  20.  the  law  entered,  that  the  offence  might  abound ; 
that  is,  that  it  might  appear  that  the  offence  had 
abounded,  and  overfpread  the  world  ;  and  therefore, 
that  they  flood  in  the  utmoft  need  of  a  Saviour. 

Thus  you  fee  the  difpenfation  of  the  law  at  Sinai 
had  the  appearance  of  a  broken  covenant  of  works, 
and  in  this  view  was  fubfervient  to  the  gofpel.  But 
this  was  not  all ;  for,  2.  If  we  confider  that  covenant 
as  the  conftitution  of  the  Jewifh  church  and  ftate,  and 
the  model  by  which  they  were  to  govern  themfelves 
in  the  land  of  Canaan,  it  was  properly  a  covenant  of 
works.  As  a  vifible  national  church  and  civil  fociety, 
God  would  reward  or  punifh  them  in  temporal  things, 
according  to  and  for  their  works.  While  they  con- 
tinued obedient  to  the  external  forms  and  inftitutions 
of  this  law,  they  were  to  hold  their  poffefiions  in  the 
land  of  Canaan  ;  and,  when  they  publickly  violated 
this  covenant,  they  were  caft  out  of  their  poffefiions, 
and  brought  into  flavery.-  Thefe  temporal  poffefiions 
they  held  upon  the  footing  of  a  covenant  of  works  ; 
though  fuch  of  them  as  were  good  men  were  faved  by 
a  quite  different  conftitution,  even  in  the  way  of  grace, 
and  faith  in  Chrift,  as  we  are  now  ;  as  I  may  have  oc- 
cafion  to  obferve  hereafter. 

This  remark  will  explain  fuch  places  in  the  law  and 
in  the  prophets,  where  we  meet  with  fuch  declarati- 
ons as  this,  If  a  man  obferve  my  flatutes,  he  /hall  live  in 
than  ;  of  which  you  have  more  inftances  than  one  in 
the  xviiith  chapter  of  Ezekiel.  They  are  faid  to  be 
H  juft,"  &c.  as  members  of  the  Jewifh  church  and  ftate, 
becaufe  they  had  obferved  the  externals  of  that  lav/, 
.-'which  was  the  conftitution  of  their  republic,  and 
which  in  that  view  only  required  an  external  obedi- 
ence, which  it  was  in  their  power  to  yield  ;-and  there- 
fore they  where  entitled  to  life  and  its  bleffmgs,  in  the 
land  of  Canaan,  according  to  that  conftitution.  Indeed 
God  feems  to  have  governed  not  only  the  Jews,  but 

all 


Serm.  54.  The  Law  and GofpeL  227" 

all  the  kingdoms  of  the  earth,  confidering  them  as 
civil  focieties,  very  much  in  this  manner,  upon  the 
footing  of  a  covenant  of  works.     Spiritual  and  im- 
mortal   blefiings  are   bellowed  upon   individuals    in 
every  age  in  a  way  of  grace,  without  regard  to  their 
perfonal  works  ;  and  the  holinefs  necefiary  to  the  en- 
joyment of  them  is  not  merjely  outward,  but  in  the 
whole  foul ;  and  it  is  God  only  that  can  work  in  them. 
But  nations,  as  fuch,  are  under  a  kind  of  covenant  of 
works,  the  condition  of  which  is  an  external  obferv- 
ance  of  the  laws  of  God,  which  is  in  their  power,  with- 
out any  fpecial  aflifcance  from  him  ;  and,  as   they  per- 
form or  break  this  condition,  temporal  rewards  and 
punifhments  are  diftributed  to  them  by  divine  provi- 
dence.    This  thought  brings  me  in  mind  of  thee,  O 
Virginia  !  O  my   country  !   for  if  God  deal  with  thee 
upon  this  plan,  how  dreadful  mull  be  thy  doom  ! — 
But  to  return.     This  foggefts  to  us  another  reafon 
why  the  apoftle  fo  often  fpeaks  of  the  Mofaic  law  as  a 
covenant  of  works  :  namely,  becaufe,  confidering  it 
as  the  conftitution  of  the  Jewifh  republic  in  temporal 
refpects,  it  was  really  fuch,  but  it  was  never  intended' 
that   the  Jews  mould  feek  or  obtain  fpirkual  or  im- 
mortal bleffings  by  it  under  this  notion.     I  have  been 
fo  much  longer  than  I  expected  on  this  proportion, 
that  I  mull  be  the  ihorter  on  thofe  that  follow.     The 
next  proportion  is, 

IV.  That  the  law  of  God  requires  perfect,  perpe- 
tual and  perfonal  obedience.  This  holds  true  with 
regard  to  every  law  of  God,  whatever  it  be.  If  it  re- 
quires purely  moral  duties,  it  requires  that  they  be 
performed  exactly  according  to  its  prefcriptions.  If 
it  requires  evangelical  duties,  as  repentance  or  finceri- 
ty,  it  requires  perfect  repentance,  perfect  fincerity. 
If  it  requires  the  obfervance  of  any  ceremonial  or  fa- 
cramental  inltitutions,  as  facrifice,  circumcifion,  bap- 
tifm,  or  the  Lord's  fupper,  it  requires  a  perfect  ob- 
fervance of  them.  Men  have  got  the  notion  into  their 
heads  of  a  divine  law  that  does  not  require  perfect 
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22  3  The  Law  and  G  of  pel,  Serm.  54. 

obedience,  or  that  makes  allowance  for  imperfection. 
But  this  is  bad  fenfe,  as  well  as  bad  divinity.     It  is  the 
greateft  abfurdity  imaginable  ;  for  to  fay  that  a  law 
does  not  require  perfect  obedience,  is  the  fame  thing 
as  to  fay  that  it  does  not  require  what  it  does  require  : 
to  do  all  that  the  law  requires  is  perfect  obedience  : 
and  fmce  it  requires  us  to  do  all  that  it  does  require, 
it  certainly  does  require  perfect  obedience  ;  and  if  it 
does  not  require  perfect  obedience,  it  does  not  require 
all  that  it  does  require ;  which  is  a  direct  contradic- 
tion.    In  fhort,  it  is  plain  to  common  fenfe  that  there 
never  was,  nor  ever  can  be  any  law,  moral  or  pofi- 
tive,  divine  or  human,  that  does  not  require  perfect, 
abfolute  obedience.     Farther,  Is  not  every  fin  forbid- 
den ?  is  not  every  duty  enjoined  ?  Undoubtedly  it  is  : 
You  are  not  at  liberty  to  commit  one  fin,  or  to  omit 
one  duty,  not  even  the  leaft.     Indeed  the  very  notion 
of  fin  and  duty  fuppofes  a  law  forbidding  the  one,  and 
enjoining  the  other  ;  and  they  are  jult  commenfurate 
with  the  prohibitions  and  injunctions  of  the  law. — 
This  is  alfo  the  voice  of  fcripture.     That  perfect  obe- 
dience is  required,  appears  from  the   dreadful  curfe 
denounced  upon  every  tranfgrelfor  for  the  leaft  of- 
fence :   Gurfed  is  every  one  that  continueih  not  in  all  things 
thai  are  written  in  the  book  of  the  lazu  to  do  them.     Gal. 
iii.  10.     Not  fome  fubjects,  but  every  one,  of  every 
rank  and  character,  rnuft  not  only  refolve  or  endea- 
vour, but  muft  do,  not  fome  things,  or  many  things, 
but  all  things,  written  in  the  law  ;  not  for  a  time,  or 
for  the  molt  part,  but  he  rnuft  always  continue  to  do 
them.     And  if  he  foil  in  one  thing,  in  one  moment  of 
his  exiftence,  the  penalty  of  the  law  is  in  full  force 
againft  him,  and  he  falls  under  the  curfe.     His  obedi- 
ence muft  be  univerfal,  perpetual  and  uninterrupted. 
There  is  the  fame  reafon   for  his  obeying  ail  in  all 
things,  and  at  all  times,  as  for  his  obeying  in  any 
thing,  or  at  any  time.     And  all  this  obedience  the  law 
requires  of  him  in  his  own  perfon  :  the  law  allows  of 
no  imputation  of  the  righteoufnefs  of  another  ;  no 
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obedience  by  proxy  or  fubftitute  :  it  is  the  covenant 
of  grace  alone  that  allows  of  this,  and  the  law  muft  be 
fo  far  difpenfed  with,  in  order  to  make  room  for  fuch 
a  constitution. 

This,  my  brethren,  is  the  nature  of  the  law,  of  every 
law  that  God  ever  made,  under  every  difpenfation  of 
religion,  before  the  fail  and  after  the  fall,  before  the 
law  of  Mofes,  under  it,  and  under  the  gofpel.  In  all 
ages,  in  all  circumftances,  and  from  all  perfons  it  re- 
quires perfect,  perpetual  and  perfonal  obedience  :  to 
the  performance  of  this,  it  promifes  eternal  life  :  but 
the  miner,  by  every  the  leaft  failure,  falls  under  its 
dreadful  curfe,  and  is  cut  off  from  all  the  promifed 
bleffings.     And  hence  it  mofl  evidently  follows, 

V.  That  it  is  abfolutely  impoffible  for  any  of  the 
fallen  fons  of  men  to  be  jultihed  andfaved  by  the  cGn- 
ftitutiqn  of  the  law.  Take  what  difpenfation  of  the 
law  you  pleafe,  the  law  of  innocence,  the  law  of  Mo- 
fes, or  the  moral  part  of  the  gofpel,  it  is  impoffible  for 
one  of  the  fallen  pofterity  of  Adam  to  be  faved  by  it 
in  any  of  thefe  views  ;  and  the  reafon  is  plain,  there  is 
not  one  of  them  but  what  has  broken  it  ;  there  is  not 
one  of  them  that  has  yielded  perfect  obedience  to  it  ; 
and  therefore,  there  is  not  one  of  them  but  what  is 
condemned  by  it  to  fufFer  its  dreadful  penalty.  This 
is  fo  extremely  plain  from  what  has  been  faid,  that  I 
need  not  infift  upon  the  proof  of  it.  I  fnall  only  fub- 
join  the  repeated  declaration  of  the  apoftle,  that  by  the 
deeds  of  the  law,  no  fiefh  can  be  jujhifiid,  Rom.  iii.  20. 
Gal.  ii.  16.  and  that  as  many  as  are'  of  the  works  of  the 
(aw,  are  under  the  curfe.  Gal.  iii.  10.  Come,  ye  that  de- 
ft re  to  be  under  the  law,  do  you  not  hear  the  law  r  Gal. 
IV.  2.  Hark  !  how  the  thunders  of  Sinai  roar  againft 
you  as  guilty  tinners.  Can  you  pretend  that  you  have 
always  perfectly  obeyed  the  law  ?  that  you  have  never 
committed  one  fin,  or  neglected  one  duty  ?  AUs  !  you 
mull  hang  down  the  head,  and  cry  Guilty,  guilty  ; 
for  in  many  things  you  have  all  offended.  Then,  be 
it  known  unto  you,  there  is  no  life  by  the  law  for  you. 

Set 
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Set  about  obedience  with  ever  fo  much  earneftnefs ; 
repent  till  you  fhed  rivers  of  tears  ;  faft,  till  you  have 
reduced  yourfelves  to  fkeletons  ;  alas  !  all  this  will  not 
do,  if  you  expect  life  by  your  own  obedience  to  the- 
law  :  for  all  this  is  not  that  perfect  obedience  which 
it  abfolutely  requires  of  all  the  fons  of  men  ;  and  what- 
ever is  fhort  of  this  is  nothing,  and  leaves  you  under 
its  curie.  You  may  make  excufes  to  men,  and  to 
your  own  confdences,  but  the  law  will  admit  of  none. 
Perfecl  obedience  !  perfect  obedience  i  is  its  eternal 
cry,  and  till  you  can  produce  that,  it  condemns  you 
to  everlafting  mifery,  and  all  your  cries,  and  tears, 
and  reformation  are  to  no  purpofe.  Thus  you  are  held 
in  clofe  cuftody  by  the  law ;  you  are  fhut  up  under 
condemnation  by  it.  And  is  there  no  way  of  efcape  ? 
No  ;  there  is  no  pofiible  way  of  efcape — but  one  :  and 
that  fhall  be  the  matter  of  the  next  proportion. 

VI.  That  God  has  made  another  conftitution, 
namely,  the  gofpel,  or  the  covenant  of  grace,  by 
which  even  guilty  finners,  condemned  by  the  law, 
may  be  juftified  and  faved  by  faith,  through  the  righ- 
teoufnefs  of  Jefus  Chrift. 

According  to  this  conflitution  there  is  encourage- 
ment for  finners  to  repent,  and  ufe  the  means  of  grace ; 
and  all  who  are  faved  by  it,  are  not  only  obliged  to 
yield  obedience  to  the  law,  but  alfo  enabled  to  do  fo 
with  fincerity,  though  not  to  perfection.  They  are 
effectually  taught  by  it  to  deny  ungcdlinefs  and  worldly 
ht/ls,  and  to  live  righteotifly,  foberly  and  godly  in  the  world  ; 
and  in  fhort,  holiriefs  of  heart  and  life  is  as  effectually 
fecured  in  this  way  as  in  any  other.  But  then,  here 
lies  the  difference  ;  that  all  our  obedience  to  the  law, 
all  our  endeavours,  all  our  repentance,  prayers,  and 
reformation  ;  in  fhort,  all  our  good  works,  all  our  vir- 
tues and  graces  are  not  at  all  the  ground  of  our  jufti- 
fication  ;  they  do  not,  in  whole  or  in  part,  more  or 
lefs  conflitute  our  juftifying  righteoufnefs  ;  fo  that  in 
jufrification  we  are  confidered  as  guilty,  law-condemn- 
ed finners,  entirely  deflitute  of  all  perfonal  righteouf- 
nefs ; 
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nefs ;  and  we  are  pardoned  and  accepted,  only  and  en- 
tirely upon  account  of  the  righteoufnefs  of  Jefus  Chrift, 
imputed  to  us,  and  accepted  of  God  for  us,  as  though 
it  were  our  own.  I  fay,  the  righteoufnefs  of  Jefus  Chrift, 
or  his  yielding  the  moft  perfect  obedience  to  the  pre- 
cept of  the  law,  and  fuffering  its  dreadful  penalty  for 
us,  or  in  our  ftead,  is  the  only  ground  of  our  juftifica- 
tion.  This  is  a  righteoufnefs  as  perfect,  as  the  law  of 
God  requires.  And  confequently  the  law  is  not  re- 
pealed when  we  are  juftified  in  this  way  ;  it  is  ftill  in 
full  force  ;  and  all  its  demands  are  anfwered  by  this 
righteoufnefs,  which  is  equal  to  the  fevereft  requifiti- 
ons  of  the  covenant  of  works ;  only  it  is  difpenfed 
with  in  one  particular  ;  namely,  that  whereas  the  law 
properly  requires  perfonal  obedience  from  every  man 
for  himfelf,  now  it  accepts  of  the  obedience  of  Chrift 
as  a  furety  in  our  ftead,  and  it  is  fatisfied  by  his  righ- 
teoufnefs imputed  to  us,  as  though  it  were  originally 
our  own.  But  how  do  we  obtain  an  intereft  in  this 
righteoufnefs  ?  I  anfwer,  It  is  only  obtained  by  a  vi- 
gorous purfuit,  and  in  the  earneft  ufe  of  the  means  of 
grace ;  but  then  all  thefe  endeavours  of  ours  do  not 
in  the  leaft  entitle  us  to  it,  or  it  is  not  at  all  beftowed 
upon  us  on  account  of  thefe  endeavours  ;  but  the  grand 
prerequiiite,  and  that  which  has  a  peculiar  concurrence 
in  obtaining  it,  is  an  humble  faith  ;  that  is,  when  a 
iinner,  deeply  fenlible  of  his  guilt,  of  his  condemnati- 
on by  the  law,  and  of  his  own  utter  inability  to  do  any 
thing  at  all  for  his  own  justification  ;  I  fay,  when  fuch 
an  humble  fmner  defpairing  of  relief  from  himfelf,  re- 
nounces all  his  own  righteoufnefs,  and  trufts  only  and 
entirely  in  the  free  grace  of  God  in  jefus  Chrift,  when 
he  places  all  his  dependance  upon  his  righteoufnefs 
only,  and  moft  earneftly  defires  that  God  would  deal 
with  him  entirely  upon  that  footing,  then  he  believes ; 
and  then,  and  thus,  this  righteoufnefs  is  made  over  to 
him,  and  accepted  for  him,  and  God  no  more  views 
him  as  a  law-condemned  fmner,  but  as  one  that  has  a 
righteoufnefs  equal  to  all  the  demands  of  the  law,  and 

therefore 


23 2  The  Law  and  Go/pel.  Serm.  54, 

therefore  he  deals  with  him  accordingly  :  he  pronoun- 
ces him  juft,  and  gives  him  a  title  to  life  and  every 
blefTing,  as  though  he  deferved  it  upon  his  own  ac- 
count, or  had  a  claim  to  it  upon  the  footing  of  his 
own  obedience  to  the  covenant  of  works. 

My  brethren,  I  am  bold  to  pronounce  this  the  gof- 
pel-method  of  falvation  ;  and,  whatever  fcepticifm  and 
uncertainty  I  feel  about  many  other  things,  I  have  not 
the  leaft  fcruple  to  venture  my  foul,  with  all  its  guilt, 
and  with  all  its  immortal  interefts  upon  this  plan.  If 
I  have  thoroughly  fearched  the  fcriptures  for  myfelf 
in  any  one  point,  it  is  in  this.  And  could  I  but  lay 
before  you  all  the  evidence  which  has  occurred  to  me 
in  the  fearch,  I  cannot  but  perfuade  myfelf  it  would 
be  fully  fatisfactory  to  you  all ;  but  at  prefent  I  can 
only  point  out  to  you  a  few  paffages  :  A&s  xiii.  39. 
By  Jefi/s  Shrift,  fays  St.  Paul,  all  that  Believe  are  jvjli- 
Jicd  from  all  things,  from  which  they  could  not  be  jvjlified 
by  the  law  of  Mofes,  which  was  the  moil  complete  dif- 
penfation  of  the  law.  Rom.  iii.  21—28.  Now  the  righ- 
teoufnefs  of  God  without  the  law  (that  is,  the  righteouf- 
nefs  which  does  not, at  all  confift  in  the  works  of  the 
law,  but  is  quite  a  different  thing  from  it  *)  is  inani- 
fefted — even  the  right ecafnefs  of  God,  which  is  by  the  faith 
of  Chrift.  This,  you  fee  is  the  way  in  which  it  comes 
unto  all  and  upon  all  them  that  believe  ;  for  there  is  no  dif- 
ference of  Jew  or  Gentile  here  ;  all  being  freely  juftified 
by  his  grace,  through  the  redemption  that  is  in  Chrift, 
Therefore  we  conclude,  that  a  man  is  ji-fified  by  faith, 
without  the  deeds  rf  the  law :  fo  Rom.  iv.  To  him  that 
worke'th,  and  on  that  account  is  confidered  as  righte- 
ous, the  reward  is  reckoned  not  of  grace,  but  of  debt :  he 
is  not  at  all  dealt  with  in  the  gofpel-method,  which  is 
entirely  a  plan  of  grace  (ver.  4.)  but  to  him  that  work- 
eth  not,  with  a  view  to  his  juftification,  and  is  not  con- 
fidered as  entitled  to  it  upon  the  account  of 'his  works, 
but  believeth,  humbly  trufteth,  and  dependeth  upon  him 
thai  jufiifcih  the  ungodly,  upon  him  who' considers  the 
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firmer,  whatever  previous  endeavours  he  may  have 
ufed,  as  ungodly,  and  deftitute  of  all  perfonal  righte- 
oufnefs,  to  fuch  an  humble  believer,  his  faith  is  counted 
for  right  eoufnefs.  (ver.  5.)  Even  as  David  defcribeth  the 
bleffednefs  of  that  man,  to  whom  the  Lord  imputeth  righte- 
oufnefs  without  works,  &c.  (ver.  6.)  Gal.  ii.  15.  We,  fays 
St.  Paul,  who  are  Jews  by  nature  (and  therefore  ftand 
more,  fair  for  juflification  by  the  law,  if  it  were  pof- 
fible)  and  not  finners  of  the  Gentiles,  knowing  that  a  man 
is  not  juftificd  by  the  works  of  the  law,  but  by  the  faith  of 
Chrifi,  even  we  have  believed  in  Jefus  Ghrift,  that  we  might 
be  juflified  by  the  faith  of  Chrijl  ;  for  by  the  works  of  the 
law  /hall  nojlefh  be  jufl'ified.  (ver.  16.)  Thefe,  my  bre- 
thren, are  but  fpecimens  of  the  many  plain  and  exprefs 
fcriptures  that  fupport  this  doctrine  ;  and  I  think  it 
plain,  upon  the  whole,  that  if  we  can  underfland  any 
thing  contained  in  that  facred  book,  we  may  fafely 
conclude  that  this  truth  is  contained  in  it. 

Here  I  would  hint,  what  I  intended  to  enlarge  up- 
on, had  the  time  allowed,  that  this  is  the  only  way  in 
which  any  of  the  fons  of  Adam  have  been  faved  fince 
the  fall ;  and  that  this  gracious  fcheme  has  run  thro' 
all  the  difpenfations  of  religion,  from  Adam  to  Noah, 
from  Noah  to  Abraham,  from  Abraham  to  Mofes,  and 
from  Mofes  to  Chrift  ;  and  that  now,  by  the  gofpel, 
it  is  more  fully  and  illuftriouily  revealed,  the  object,  of 
a  more  diftinct,  particular,  and  explicit  faith.  Rom. 
i.  17.  It  was  firft  publifhed  immediately  after  the  iirft 
breach  of  the  covenant  of  works,  in  that  gracious 
promife,  The  feed  of  the  woman  jhall  break  the  ferpcnfs 
head.  Gen.  iii.  15.  It  was  communicated  to  Abra- 
ham in  that  promife,  In  thy  feed ;  that  is,  as  St.  Paul 
teaches  us  to  underfland  it,  in  Chrifi,  who  {hall  fpring 
from  thee  according  to  the  flelh,  jhall  all  the  nations  of 
the  earth  be  bleffed.  Gen.  xxii.  18.  Gal.  iii.  16.  Hence 
St.  Paul  tells  us,  that  the  fcripture,  forefeeing  that  God 
would  juflify  the  Heathen  through  faith,  preached  the  gof- 
pel before-hand  to  Abraham.  Gal.  iii.  8.  This  was,  as 
it  were,  the  fubftratum  of  all  the  ceremonies  and  infti- 
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tutions  of  the  law  of  Mofes ;  and,  as  was  obferved, 
the  whole  of  this  law,  and  the  folemn  and  dreadful 
manner  of  its  publication,  were  intended  to  fubferve 
this  fcheme,  by  making  men  fenlible  of  their  need  of 
it,  and  conftraining  them  to  fly  to  it  for  refuge.  The 
prophets  alfo  received  this  evangelical  light,  and  conti- 
nued to  diftufe  it  around  them,  till  the  Sun  of  Righte- 
oufnefs  arofe.  But  all  thefe  difcoveries  were  but  dark, 
when  compared  to  the  clearer  revelation  we  have  of 
it  in  the  New  Teftament,  particularly  in  the  epifties 
to  the  Romans  and  Galatians,  which  defignedly  treat 
upon  it.  However,  they  that  lived  under  former 
difpenfations,  had  light  enough  to  direct  them  to 
place  their  trufl  in  the  mercy  of  God,  and  to  look 
out  with  eager  eyes  for  the  Mefliah,  through  whom 
alone  they  were  juftified,  though  they  might  not  have 
diftindl  ideas  of  the  way.  Hence  Abraham  and  Da- 
vid are  mentioned  by  St.  Paul  as  inftances  of  the  gof- 
pel-method  of  juftification  by  faith  in  Chrift.  Rom. 
iv.  1 — 7.    I  now  proceed  to  another  proportion. 

VII.  That  all  mankind  are  under  the  law,  as  a  co- 
venant of  works,  till  they  willingly  forfike  it,  and 
fly  to  the  gofpel  for  refuge  by  faith  in  Chrift. 

There  are  but  two  conftitutions  that  God  has  fet 
up  in  our  world,  by  which  mankind  can  obtain  life, 
namely,  the  covenant  of  works  and  the  covenant  of 
grace,  or  the  law  and  gofpel :  and  all  mankind  are 
under  the  one,  or  the  other.  They  are  all  either  un- 
der the  conftitution  which  demands  perfect  obedience 
as  the  only  title  to  life,  and  threatens  death,  eternal 
death,  to  the  leaft  failure  ;  or  under  that  which  does 
indeed  both  require  and  enable  them  to  yield  fincere 
obedience,  but  does  not  infift  upon  our  obedience  at 
all  as  the  ground  of  our  acceptance  and  juftification, 
but  confers  that  honour  entirely  upon  the  complete 
righteoufnefs  of  Jefus  Chrift,  received  by  the  humble 
faith  of  a  guilty,  felf-condemned,  helplefs,  broken- 
hearted finner.  We  are  all  of  us,  my  brethren,  un- 
der one  or  other  of  thefe  conftitutions ;  for  to  be  from 
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under  both  of  them  is  the  fame  thing  as  to  be  lawlefsy 
and  to  be  under  no  plan  of  life  at  all.  Now,  we  are 
under  the  law  while  we  are  under  the  government  of 
a  legal  fpirit  ;  and  we  cannot  be  freed  from  it  till  we 
are  brought  off  from  all  dependance  upon  the  law, 
and  conftrained  to  choofe  the  2X>fnel-method  of  falva- 

O        A 

tion  as  helplefs,  law-condemned  finners  by  our  own 
perfcnal  act.     We  live  under  the  gofpel-difpenfation 
indeed,  and  were  never  under  the  law  of  Mofes  :  and 
yet  we  may  be  under  the  law  notwithftanding,  as  the 
Romans  and  Galatians  were  till  they  were  fet  free  by 
faith,  though  they  had  been  heathens,  and  were  never 
under  the  Mofaic  difpenlation.     An  outward  diipen- 
fation  is  not  the  thing  that  makes  the  difference  in 
this  cafe.     Many  who  lived  under  the  difpenfation  of 
the  law  had  an  evangelical  fpirit,  or  faith  in  Chrilt, 
and  therefore  they  were  upon  the  gofpel-plan,  and  ob- 
tained falvation  in  the  way  of  grace.  And  multitudes 
that  live  in  the  New  Teftament  a^e,  under  the  srof- 
pel  adminiftration  of  the  covenant  of  grace,  and  who 
profefs  the  chriftian  religion,  and  were  never  fubjecl: 
to  the  law  of  Mofes,  are  under  the  influence  of  a  legal, 
felf-righteous  fpirit,  and  therefore  are  not  under  grace, 
but  under  the  law  as  a  covenant  of  works  :  upon  this 
footing  they  ftand  before  God,  and  they  can  enter  no 
claim  to  life  upon  any  other  plan.     As  for  the  righte- 
oufnefs  of  Chrifl,  and  the  grace  of  the  gofpel,  they 
have  nothing  to  do  with  it,  becaufe  they  have  not 
chofen  it,  and  made  it  theirs  by  their  own  perfonal  acl. 
And  would  you  know  whether  you  are  fet  free 
from  the  law,  and  placed  under  the  covenant  of  grace  ? 
St.  Paul,  who  knew  it,  both  by  his  own  experience 
jiird  by  infpiration  from  heaven,  will  inform  you,  (r) 
You  have  been   made  deeply  fenfible  of  fin  and  con- 
demnation by  the  law.     By  the  law  is  the  knowledge  of 
fin.    Rom.  iii.  20.  I  had  not  known  fin  but  by  the  law, 
fays  St.  Paul,  perforating  a  convinced  {inner  under  the 
law,  without  the  law,  Rom.  viii.  7.  that  is,  while  I  was 
ignorant  of  the  extent  and  fpirituality  of  the  law,  Jin 
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'was  dead,  as  to  my  fenfe  and  apprehenfion  of  it ;  but 
when  the  commandment  came,  with  power  and  convicti- 
on to  my  confeience,  fin  revived,  and  I  died  ;  that  is, 
I  faw  fin  to  be  alive  in  me,  and  myfelf  to  be  dead, 
dead  in  trefpaffes  and  fins,  and  condemned  to  death 
by  the  law,  verfe  9.  the  law  alfo  workcth  wrath  ;  that 
is,  a  fenfe  of  the  wrath  of  God,  and  the  dreadful  pu- 
nifliment  of  fin  ;  Rom.  iv.  14.    And  has  the  law  ever 
had  thefe  effects  upon  you,  my  brethren  ?    Have  you 
ever  had  fuch  a  conviction  of  fin,  and  condemnation 
by  it  ?  If  not,  you  are  ftill  under  it.     (2)  If  you  have 
been  delivered   from  the  law,  you  have  been  cut  off 
from  all  hopes  of  obtaining  justification  by  your  own 
obedience  to  it ;  you  have  given  up  this  point  as  al- 
together defperate  ;  or  in  the  ftrong  language  of  the 
apoftle,  you  have  been  (lain  by  the  law.    When  the  com- 
mahdment  came,  fin  revived,  and  I  died.     Rom.  viii.  9. 
My  brethren,  fays  the  apoftle  to  the  chriftians  at  Rome, 
ye  are  become  dead  to  the  law,  verfe  4.  that  is,  ye  are  be- 
come dead  to  all  endeavours,  all  hopes  and  defires  of 
iuftification  by  the  works  of  the  law  ;  you  fee  nothing 
but  death  for  you  in  that  conftitution.     And  he  tells 
you  how  this  death  was  brought  about ;  /  through  the 
law  am  dead  to  the  law,  Gal.  ii.  19.  that  is,  the  law 
itfelf  became  the  executioner  of  all  my  hopes  of  life  by 
it,  and  for  ever  put  an  end  to  all  my  endeavours  to 
feek  j uftification  in  that  way  :  it  was  a  view  of  the  ex- 
tenfive  demands  of  the  law  that  difcovered  to  me  my 
own  inability  to  comply  with  them,  and  fo  deadened 
me  entirely  to  all  expectations  of  life  by  my  obedience 
to  it. 

And  have  you  ever,  my  brethren,  been  thus  flam 
by  the  law  to  the  law  ?  Have  you  ever  been  made 
deeply  fenlible  of  the  abfolute  impoflibility  of  work- 
ing out  a  juftifying  righteoumefs  for  yourfelves  by 
your  own  endeavours,  and  thereupon  given  up  the 
point,  as  hopelefs  and  defperate  ?  If  not,  you  are  ftill 
under  the  law,  and  your  hearts  eagerly  cling  to  it, 
and  will  not  be  divorced  from  it.  Here  you  will  hold 
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and  hang,  till  you  drop  into  the  bottomlefs  pit,  unlefs 
God  deliver  you  from  this  legal  fpirit. 

(3.)  If  you  have  been  fet  at  liberty  from  the  law, 
and  brought  under  the  covenant  of  grace,  you  have 
believed  in  Chrift,  and. fled  to  the  gofpel,  as  the  only 
way  of  efcape  from  the  bondage  and  condemnation  of 
the  law.  It  is  the  uniform  doctrine  of  the  apoftle, 
that  it  is  by  faith  only  that  this  happy  change  is  brought 
about  in  our  condition.  We  have  believed  in  Jefus  Chrift, 
that  we  might  be  jujiified  by  the  faith  of  Chrift,  and  not 
by  the  works  of  the  law.  Gal.  ii.  16.  But  after  faith  is 
come,  we  are  fet  at  liberty,  and  no  longer  under  the 
law,  as  a  fchoolmafter.  Gal.  iv.  25.  Righteoufnefs  fhall 
be  imputed  to  us  alfo,  if  we  believe  in  him  that  raifeth  up 
our  Lord  Jefus  from  the  dead.  Rom.  iv.  24.  Faith, 
you  fee,  is  the  turning  point.  And  fo  it  is  reprefent- 
ed  by  Chrift  himfelf.  He  that  believeth  in  Him  is  not 
condemned :  but  he  that  believeth  not,  is  condemned  already, 
John  iii.  18.  he  has  finned,  and  therefore  the  fentence 
of  condemnation  is  already  palled  upon  him  by  the 
law.  And  have  you,  my  brethren,  ever  been  brought 
thus  to  believe  ?  Have  you  found  yourfelves  fhut  up 
to  the  faith,  as  the  only  way  of  efcape  ?  and  have  you 
fled  to  the  mercy  of  God  in  Chrift  in  that  way,  with 
all  the  vigour  of  your  fouls  ? 

(4.)  If  you  are  under  the  covenant  of  grace,  then 
you  are  not  willing  flaves  to  fin,  but  make  it  your 
great  bufinefs  to  live  to  God.  This  is  reprefented  as 
the  privilege  and  conftant  endeavour  of  all  that  are  de- 
livered from  the  law.  Sin  fhall  not  have  dominion  over 
you,  for  ye  are  under  the  I  aw, which,  requires  obedience, 
but  furnifhes  no  ftrength  to  perform  it,  but  under  grace, 
which  will  enable  you  to  refill  fin,  and  live  to  God, 
Rom.  vi.  14.  Ye  are  dead  to  the  law,  that  ye  might  be 
married  to  another,  even  to  him  that  is  raifcdfrom  the  dead, 
that  you  might  bring  forth  fruit  unto  God :  This  is  the 
great  dc^gn  of  your  divorce  from  the  law,  and  your 
marriage  to  Chrift ;  Rom.  vii.  4.  /  through  the  law, 
am  dead  to  the  law,   that  I  might  live  unto  God.     Gal. 
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ii.  19.  And  do  you  thus  live  to  God,  firs  ?  Is  this  the 
jrreat  bufinefs,  and  conftant  endeavour  of  your  whole 
life  ?     If  not,  you  are  not  under  grace,  but  under  the 
law,  the  Egyptian   talk-mailer,  who  demands  perfect 
obedience,  but  gives  no  ability  to  perform  it ;  and  now, 
you  that  arc  under  the  law,  take  a  ferious  view  of  your 
condition.     They  that  are  of  faith  are  blcffed,  Gal.  vi. 
9.  but  faith  has  never  entered  your  hearts,  and  there- 
fore you  have  nothing  to  do  with  the  bleffing.     But 
you  may  read  your  doom  in  the  next  verfe  :  As  many 
as  are  of  the  works  of  the  law,  are  wider  the  curfe  (verfe 
1  o.)  for,   curfed  is  every  one  that  contimieth  not  in  all 
things  that  are  written  in  the  book  of  the  law  to  do  them* 
Thus  you  lie  under  the  minifl  ration  of  death  and 
condemnation,  and  you  can  never  get  free  from  its 
curfe  till  you  can  perform  impoflibilities  ;  till  you  can 
annihilate   all  your  paft  lins,  till  you  can  transform 
your  finful  life  into  an  uninterrupted  courfe  of  perfect 
obedience.     Do  this,  and  you  fhall  live,  even  accord- 
ins:  to  that  conftitution  under  which  vou  are.  But  till 
you  can  do  this,  till  you  can  yield  perfect,  perpetual 
obedience,  in  your  own  perfons,  you  can  never  get 
free  from  the  curfe,  or  obtain  life,  while  you  afFect  this 
way  of  juftification.    I  tell  you  again,  all  your  prayers 
and  tears,  all  your  repentance  and  reformation  ;  in 
Ihort,  every  thing  that  comes  fhort  of  perfect  obedi- 
ence, will  avail  you  nothing  at  all  upon  this  constitu- 
tion :  they  are  but  fig-leaves  that  cannot  hide  your  na- 
kednefs.     And  do  not  imagine  that  the  ri^hteoufnefs 
of  Chrifi:  will  fupply  your  defects,  and  procure  you 
acceptance  ;  for  his  righteoufnefs  belongs  only  to  the 
covenant  of  grace,  and  is  imputed  only  to  fuch  as  have 
received  it  by  faith  ;  but,  while  you  are  under  the 
law,  you  have  nothing  to  do  with  it.     St.  Paul  him- 
felf  will  tell  you,  Chrifi  is  become  of  no  effeel  unto  you, 
whofoever  of  you  would  be  juflified  by  the  law  ;  ye  are  fa l- 
len  from  grace,  Gal.  v.  4.  you  Hand  entirely  on  your 
own  bottom  ;  and  God  will  deal  with  you  juft  as  he 
finds  you  in  yourfelves,  without  any  relation  to  Chrift 
at  all.  And 
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And  now,  my  dear  brethren,  do  you  not  begin  to 
find  yourfelves  pinched  clofely,  and  in  a  fore  ftrait  ? 
Do  you  not  feel  yourfelves  imprifoned  and  ffrut  up 
under  the  law  ?  And  are  not  you  cafting  about,  and 
looking  out  for  fome  way  of  efcape  ?  Well,  I  will 
ihew  you  the  only  way  left,  and  that  is  by  faith  in 
the  righteoufnefs  of  Jems  Chrift.  The  gofpel !  the 
gofpel !  O  that  my  voice  could  publifh  the  joyful  found 
in  every  corner  of  this  globe  inhabited  by  guilty  lin- 
ners  !  The  gofpel  of  grace  is  the  only  relief  for  you. 
Fly  thither,  ye  helplefs,  law-condemned,  felf-con- 
ciemned  miners  ;  fly  thither,  and  you  are  fafe.  As 
depraved  and  guilty,  as  ungodly  and  deilitute  of  all 
righteoufnefs,  accept  of  the  righteoufnefs  of  Jems 
Chrift.  Call  all  your  dependance  upon  it,  and  make 
it  the  only  ground  of  all  your  hopes.  Regard  the  law 
always  as  a  rule  of  life,  and  labour  to  form  your  prac- 
tice upon  that  facred  model ;  but  as  a  covenant  of 
works,  by  which  you  fhould  obtain  life,  fly  from  it, 
abandon  it,  give  up  all  your  hopes  and  expectations 
from  it  ;  and  betake  yourfelves  to  the  covenant  of 
grace,  of  pure,  free,  unmingled  grace,  without  the 
leaf!  ingredient  of  merit.  In  this  way,  I  offer  you 
pardon,  juftifi  cation,  and  eternal  falvation  ;  and  fuch 
of  you  as  have  chofen  this  way  may  be  allured  of  thefe 
bleflings,  notwithstanding  all  your  lins  and  imperfec- 
tions. O  !  that  this  reprefentation  of  your  condition 
may  recommend  Jefus  Chriil  and  his  righteoufnefs  to 
you  !  O  !  that  it  may  effectually  draw  off  fmners 
from  all  their  vain,  felf-righteous  fchemes,  which,  like 
cobwebs,  they  would  form  out  of  their  own  bowels, 
and  conftrain  them  to  ftoop  and  fubmit  to  the  righte- 
oufnefs of  God,  and  the  method  of  grace  !  If,  after 
all.  they  refufe,  they  will  leave  this  houfe  condemned 
and  under  the  curfe.  But  fuch  of  you  as  comply,  like 
the  penitent  publican,  you  will  return  to  your  own 
houfe  juftified,  however  guilty  you  came  here  this 
morning;.  I  Ihall  conclude  with  a  flanza  or  two  from 
that  evangelical  writer,  Dr.  Watts : 

Go 
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Go,  ye  that  reft  upon  the  law, 

And  toil,  and  1'eek  falvation  there  ; 
Look  to  the  flames  that  Moles  faw, 

And  fhrink,  and  tremble,  and  defpair  : 

But  I'll  retire  beneath  the  Crofs  : 

Jefus,  at  thy  dear  feet  I  lie  ; 
And  the  keen  fword  that juftice  draws, 
Flaming  and  red  ihall  pafs  me  by. 


SERMON      LV. 

THE    GOSPEL-INVITATION, 

£a  sacramental  DISCOURSE. j] 


Luke  xiv.  21—24.  Then  the  majler  of  the  houfe  being 
angry  if  aid  to  his  fervant,  Go  out  quickly  into  thefireets 
and  lanes  of  the  city,  and  bring  in  hither  the  poor,  and 
the  maimed,  and  the  halt,  and  the  blind.  And  the  fer- 
<va?itfaid,  Lord  it  is  done  as  thou  haft  commanded,  and 
yet  there  is  room.  And  the  Lord f aid  unto  the  fer-vant, 
Go  out  into  the  highways  and  hedges,  and  compel  them  to 
come  in,  that  my  houfe  may  be filled.  For  I  fay  unto  you, 
that  none  of  thofe  men  that  were  bidden,  fhall  tafie  of 
my  fupper. 

SO  vaft  and  various  are  the  bleffings  propofed  to 
our  acceptance  in  the  gofpel,  that  they  can  never 
be  fully  reprefented,  though  the  utmoft  force  of  lan- 
guage be  exhaufted  for  that  purpofe  in  the  facred  writ- 
ings. Among  other  lively  images,  this  is  one  in  my 
context,  where  the  gofpel  is  compared  to  a  feaft,  a 
marriage-feaft,  of  royal  magnificence.  The  propriety 
and  fignificancy  of  this  reprefentation  are  obvious  at 

firft 
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firft  light ;  for  what  is  more  rich  and  elegant,  and 
what  more  agreeable  to  mankind,  than  fuch  an  en- 
tertainment ! 

Though  it  is  my  principal  defign  to  confider  this 
parable  in  its  general  fecondary  fenfe,  as  applicable  to 
the  evangelized  world,  yet  I  mail  hint  a  few  words 
upon  its  particular  primary  fenfe,  as  immediately  ap- 
plicable to  the  jews  at  the  time  when  it  was  fpoken. 

Jefus  was  ready  to  improve  every  occurrence  for 
profitable  conversation  ;  and  when  one  of  the  guefts 
made  this  remark,  Blejfed  is  he  that  Jh all  eat  bread  in 
the  kingdom  of  God,  or  in  the  reign  of  the  Meffiah  ;  he 
takes  occafion  to  let  him  and  the  reft  of  the  company 
know,  that  the  kingdom  of  God  under  the  Meffiah 
would  not  be  fo  acceptable  to  the  world,  particularly 
to  the  Jews,  as  might  be  expected  ;  but  that  they 
would  generally  reject  it,  though  they  pretended  fo 
eagerly  to  expect  and  defire  it. 

He  faid  unto  him,  A  certain  man  made  a  great  f upper  ; 
that  is,  the  great  God  has  made  rich  provifions  through 
Jefus  Chrift  of  all  blefiings  neceffary  for  the  complete 
falvation  and  happinefs  of  a  guilty  world  :  and  he  bade 
many  ;  that  is,  he  invited  the  whole  nation  of  the  Jews 
to  a  participation  of  thefe  blefiings,  when  they  fhould 
be  revealed  ;  invited  them  beforehand,  by  Mofes  and 
the  prophets,  and  by  John  the  Baptift.     And  he  fent 
his  fer-vant  at  f upper-time  ;  that  is,  he  fent  Chrift  and 
his  apoftles,  when  the  gofpel-difpenfation  was  introdu- 
ced, and  thofe  blefiings  fully  revealed,  to  fay  to  them 
that  were  bidden,  that  is,  to  the   Jews,  who  had  been 
invited  by  his  former  meftengers  ;  alluding  to  the 
cuftom  of  thofe  times,  when,  beiides  the  general  invi- 
tation to  nuptial  entertainments  given  feme  time  be- 
fore, it  was  ufual  to  fend  a  particular  invitation  when 
the  feaft  was  ready,  and  the  attendance  of  the  guefts 
was  immediately  expected  ;   Come,  for  all  things  are  now 
ready.     Embrace  the  long  expected  Meffiah,  who  has 
now  made  his  appearance  among  you,  and  accept  the 
blenings  he  offers  you  now,  when  they  are  fully  re- 
Vol.  III.  I  i  vealed. — 
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vealed. — But  they  all,  with  one  confcnt,  began  to  make 
excufe ;  that  is,  the  Jews  in  general  rejected  the  Mef- 
fiah,  and  the  bleflings  he  propofed  to  their  acceptance. 
The  true  reafon  was,  their  natural  averfion  to  one 
that  taught  fo  holy  a  religion,  and  propofed  only  a 
fpiritual  deliverance.  But  they  cover  over  their  con- 
duel  with  plaufible  excufes  ;  as  if  the  guefts  invited 
to  a  banquet  fhould  fay,  /  have  bought  a  piece  of  ground, 
and  Imufi  needs  go  and  fee  it :  or,  /  have  bought  fve  yoke 
of  oxen,  and  go  to  prove  them  :  or,  /  have  married  a  wife, 
and  cannot  come  ;  therefore  pray  excufe  me.  Thefe  ex- 
cufes, you  fee,  are  all  drawn  from  the  affairs  of  this 
life  ;  which  perhaps  was  intended  to  intimate,  that  the 
pleafures  and  cares  of  this  world  are  the  reafon  why 
the  Jews  and  finners  in  all  ages  reject  the  invitations 
of  the  gofpel.  It  is  alfo  obfervable,  that  the  excufes 
here  made  are  very  trifling  and  not  plaufible.  What  ne- 
ceflity  for  viewing  a  piece  of  ground,  or  proving  oxen, 
after  the  purchafe  ?  That  ought  to  have  been  done 
before  the  purchafe.  Could  a  man's  being  newly 
married  be  a  reafon  againft  his  going  with  his  bride  to 
a  place  of  feafiing  and  pleafure  ?  No  ;  thefe  excufes 
are  filly  and  impertinent ;  and  Chrift  may  have  reprc- 
fented  them  in  this  light  on  purpofe,  to  intimate,  that 
all  the  objections  and  excufes  which  finners  plead  for 
their  non-compliance  with  the  gofpel,  are  trifling,  and 
not  fo  much  as  plaufible. 

Then  the  mafler  of  the  houfe  being  angry  ;  that  is, 
"  the  great  God  refenting  the  obftinate  infidelity  of 
the  Jews,  and  determining  to  rejecl:  them  for  it,  faid 
to  his  fervant  j"  that  is,  gave  the  commiflion  to  his 
apoftles,  Go  out  quickly  into  theflreets  and  lanes  of  the  city, 
where  beggars  fit  to  afk  charity,  and  bring  in  hither  the 
poor,  and  the  maimed,  and  the  halt,  and  the  blind.  Per- 
haps this  may  refer  to  the  fending  of  the  gofpel  to  the 
Jews  that  were  difperfed  in  heathen  countries  and 
their  profelytes,  when  their  countrymen  in  the  Holy 
Land  had  rejected  it.  rl  hey  were  not  in  the  high- 
wavs  and  hedges,  like  the  poor  Gentiles,  nor  yet  fet- 
tled 
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tied  in  the  houfes  in  Jerusalem*  but  are  very  properly 
reprefented  as  beggars  in  the  ftreets  and  alleys  of  the 
city;  not  in  fuch  abandoned  circumftances  as  the 
Gentiles,  nor  yet  fo  advantageoufly  fituated  as  the 
Jews  in  their  own  land,  under  the  immediate  mini- 
ftry  of  the  apoftles.  The  firft  invitation  is  reprefented 
as  given  to  perfons  of  fafhion,  to  intimate  the  fuperior 
advantages  of  the  Jews  refident  in  Judea,  to  whom 
the  gofpel  was  firft  preached.  And  thofe  difperfed 
among  the  Gentiles  are  reprefented  as  lying  in  the 
ftreets  and  lanes,  as  poor,  maimed,  halt,  and  blind 
beggars,  to  fignify  their  miferable  condition  in  com- 
mon  with  all  mankind,  without  the  bleflings  of  the 
gofpel ;  and  their  difadvantageous  fituation,  compa- 
red with  the  Jews  in  and  about  Jerufalem.  Or  per- 
haps fending  the  invitation  to  thofe  poor  creatures, 
when  they  firft  had  rejected  it,  may  fignify  the  firft 
preaching  of  the  gofpel  to  the  Gentiles,  upon  the  Jews 
rejecting  it.  And  then  the  fervant  being  ordered  to 
go  out  again,  not  into  the  ftreets  and  lanes  of  the  city, 
as  before,  but  into  the  highways  and  hedges,  may  fig- 
nify the  farther  preaching  of  the  gofpel  among  the 
Gentiles,  who  were  far  off  from  the  church,  the  city 
of  God,  and  like  poor  country-beggars,  lying  as  out- 
cafts  upon  the  public  roads.  But  if  we  underftand 
the  former  paffage  in  the  firft  fenfe,  as  fignifying  the 
publication  of  the  gofpel  to  the  Jews  difperfed  among 
the  Gentiles,  and  to  their  profelytes,  then  this  fecond 
million  of  the  fervant  muft  fignify  the  fending  of  the 
gofpel  for  the  firft  time  to  the  Gentiles,  after  both  the 
Jews  refident  in  their  own  country,  and  thofe  fcattered 
in  other  nations  had  rejected  it.  The  parable  con- 
cludes with  a  terrible  denunciation  againft  thofe  who 
had  refufed  the  invitation  ;  None  of  thofe  men  that  were 
bidden,  fhall  tafie  of  my  fupper ;  that  is,  "  The  infidel 
Jews,  though  firft  invited,  fhall  never  enjoy  the  blef- 
lings of  the  gofpel ;  but  my  church  fhall  be  furnifhed 
with  members  from  among  the  poor  outcaft  heathens, 
rather  than  fuch  Ihould  continue  in  it." 

Thefe 
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Thefe  things  mud  fuffice  to  fliew  you  the  primary 
meaning  of  this  parable,  as  applicable  to  the  Jews  of 
that  age  ;  and  the  reception  of  the  Gentiles  into  the 
church  in  their  ftead.  But  I  intend  to  conf-der  it  in 
a  more  extenfive  fenfe,  as  applicable  to  us  in  thefe 
latter  times. 

Before  I  enter  upon  the  confideration  of  this  paf- 
fage,  it  is  neceHary  I  fhould  clear  up  an  inquiry  or 
twOj  which  may  reflect  light  upon  the  whole. 

V  hat  are  thofe  bleffings  of  the  gofpel  which  are 
here  reprefented  by  a  marriage-feaft  ?  And,  What  is 
meant  by  the  duty  here  reprefented  by  a  compliance 
with  an  invitation  to  fuch  a  feaft  ? 

The  bleffings  here  reprefented  by  a  marriage-feaft, 
are  infinitely  rich  and  numerous.  Pardon  of  fin  ;  a 
free  and  full  pardon  for  thoufands,  millions  of  the 
moll  aggravated  fins  :  the  influences  of  the  Holy  Spi- 
rit to  fanctify  our  depraved  natures,  to  fubdue  our 
fins,  and  implant  and  cherifh  in  our  hearts  every  grace 
and  virtue  :  freedom  from  the  tyranny  of  fin  and  fatan, 
and  favourable  accefs  to  the  bleffed  God,  and  fweet 
communion  with  him,  through  Jems  Chrift,  even  in 
this  world  :  the  reviving  communications  of  divine 
love,  to  fweeten  the  afflictions  of  life  ;  and  the  con- 
ftant  affiftance  of  divine  grace  to  bear  us  up  under 
every  burden,  and  to  enable  us  to  perfevere  in  the 
midft  of  many  temptations  to  apoftacy  ;  deliverance 
from  hell,  and  all  the  confequences  of  fin  ;  and  a  title 
to  heaven,  and  all  its  inconceivable  joys  :  in  fhort, 
complete  falvation  in  due  time,  and  everlafting  happi- 
nefs,  equal  to  the  largeft  capacities  of  our  nature. — 
This  is  a  fhort  view  of  the  bleffings  of  the  gofpel.  But 
the  riches  of  Chrift  are  unfearchablc  ;  and  human  lan- 
guage can  never  reprefent  them  fully  to  view.  But 
from  the  little  that  we  know  of  them,  do  they  not  ap- 
pear perfectly  fuited  to  our  neceffities  ;  and  fuch  as 
we  would  afk  of  God,  fhould  he  give  us  leave  to  afk 
what  we  pleafe  ? 

Thefe 
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Thefe  bleflings  are  reprefented  to  us  in  a  ftriking 
and  fenfible  manner  in  the  Lord's  Supper  ;  and  hence 
you  fee  with  what  propriety  it  is  called  a  feaft.  It  is 
a  rich  entertainment  for  hungry  fouls  ;  and  the  blef- 
lings which  it  fignifies,  and  the  conveyance  of  which 
it  feals  to  believers,  fatisfy  the  moft  eager  defires,  and 
fully  fupport  and  cheriih  the  fpiritual  life.  This,  in- 
deed, is  not  the  feaft  primarily  intended  in  this  para- 
ble ;  for  the  Lord's  Supper  was  not  instituted  when 
this  parable  was  fpoken  ;  yet  moft  of  the  things  con- 
tained in  it  may  very  properly  be  accommodated  to 
this  ordinance. 

You  fee  the  feaft  to  which  we  are  invited,  namely, 
the  rich  bleflings  of  the  gofpel.  And  now,  let  us  in- 
quire, What  is  meant  by  the  duty  here  reprefented  by 
a  compliance  with  an  invitation  to  a  marriage-feaft  ? 

It  fuppofes  a  deep  affecting  fenfe  of  our  want  of  thefe 
bleflings,  and  of  our  periftiing  condition  without  them : 
It  fuppofes  eager  defires  after  them,  and  vigorous  en- 
deavours to  obtain  them  :  It  fuppofes  a  willingnefs  to 
abandon  every  thing  inconfiftent  with  them  ;  and  it 
implies  a  cordial  willingnefs  to  accept  of  them  as  they 
were  offered  ;  for  to  pretend  to  be  willing  to  receive 
them,  and  yet  refufe  the  terms  upon  which  they  are 
offered,  is  the  greateft  abfurdity.  And  how  are  they 
offered  ?  They  are  offered  freely  ;  and  therefore  free- 
ly we  muft  receive  them,  if  we  receive  them  at  all. — ■ 
We  muft  not  offer  our  own  imaginary  merit  to  pur- 
chafe  them  ;  but  take  them  as  free  gifts  to  us,  pur- 
chafed  entirely  by  the  righteoufnefs  of  Jems  Chrift. 
They  are  offered  conjunctly  ;  that  is,  in  an  infeparable 
conjunction  with  one  another.  Pardon  and  fanctify- 
ing  grace,  holinefs  and  happinefs,  deliverance  from 
the  power,  the  pleafures,  and  the  profits  of  fin,  as 
well  as  from  hell  and  the  punifhments  of  fin,  the  crofs 
and  the  crown,  felf-denial  and  the  moft  noble  felf-pol- 
feftion,  are  propofed  to  our  choice  in  conjunction,  and 
they  cannot  be  feparated  ;  and,  therefore,  in  conjunc- 
tion we  muft  receive  them,  or  not  at  all :  we  muft 

receive 
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receive  them  all  or  none.  To  accept  the  pardon,  and 
reject  fan£tifying  grace  ;  to  accept  the  rewards,  and 
refufe  the  work  of  holinefs ;  to  accept  deliverance  from 
the  punifhment  of  fin,  and  yet  refufe  deliverance  from 
fin  itfelf,  as  though  it  were  a  painful  confinement, 
or  bereavement ;  to  accept  of  Chrift  as  our  Saviour, 
and  reject  him  as  our  ruler,  this  is  the  wildeft  abfur- 
dity,  and  an  abfolute  impoflibility.  To  pretend  to  ac- 
cept God's  offer,  and  in  the  mean  time  to  make  our 
own  terms,  is  to  infult  and  mock  him.  What  God 
and  the  nature  of  things  have  joined,  let  not  man 
put  afunder. 

Hence  you  may  fee,  that  the  duty  reprefented  by 
complying  with  an  invitation  to  a  marriage-feaft  in 
this  parable,  implies  our  embracing  the  gofpel  as  true, 
which  is  oppofed  to  the  unbelief  of  the  Jews  ;  our 
accepting  the  bleflings  of  the  gofpel  freely,  as  the  gra- 
cious gift  of  God  for  the  fake  of  Chrift,  renouncing 
all  our  own  imaginary  merit ;  and  our  voluntary  de- 
dication of  ourfelves  to  the  fervice  of  God,  or  comment- 
ing to  be  holy  in  heart  and  in  all  manner  of  converfa- 
tion.  Whoever  complies  with  the  invitations  of  the 
gofpel  in  this  manner,  fhall  be  admitted  to  the  marri- 
age-fupper  of  the  Lamb  at  the  consummation  of  all 
things,  and  be  happy  for  ever. 

Now,  I  hope,  you  will  know  what  I  mean,  when,, 
in  the  progrefs  of  this  difcourfe,  I  fhall  exhort  you, 
in  the  language  of  my  text,  to  come  in  to  this  feaft, 
or  to  comply  with  the  invitation  :  I  mean,  that  you 
fhould  freely  and  heartily  accept  of  the  bleflings  of 
the  gofpel,  as  they  are  offered  to  you  by  the  bleffed 
God,  who  alone  has  a  right  to  appoint  the  terms. 

After  thefe  preliminaries,  I  proceed  to  the  immedi- 
ate confideration  of  my  text. 

The  firft  thing  that  occurs,  is  a  lively  reprefentation 
of  the  wretched  ftate  of  mankind,  previous  to  their 
being  enriched  with  the  bleflings  of  the  gofpel.  They 
are  poor,  and  maimed,  and  hah,  and  blind,  lying  as  beg- 
gars and  outcalts  in  the  ftreets  and  lanes  of  the  city, 
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and  by  the  highways  and  hedges  in  the  country.  What 
can  reprefent  a  more  pitiable  condition,  with  regard 
to  this  world  !     To  be  poor,  maimed,  halt  and  blind, 
in  a  palace,  in  the  midft  of  all  the  neceffaries  and  com- 
forts of  life,  is  a  moft  melancholy  fituation ;  but  to 
be  poor,  maimed,  halt  and  blind,  in  the  ftreets   and 
lanes,  or  fcattered  about  in  the  highways  and  hedges, 
as  forlorn  outcafts,  without  any  covering  but  the  in- 
clement fky,  without  any  bed  but  the  cold  ground, 
without  any  fuftenance  but  the  charity  of  paffengers  ; 
this  is  the  moft  melancholy  fituation  that  can  be  ima- 
gined :  and  this  is  the  fituation  in  which  all  mankind 
are  reprefented,  with  regard  to  the  eternal  world,  by 
one  that  perfectly  knew  their  cafe,  and  who  could  not 
but  give  the  moft  impartial  account  of  it.     This  is 
your  condition,  my  brethren,  till  you  accept  the  rich 
bleflings  of  the  gofpel.     You  are  poor,  poor  as  the 
moft  helplefs  beggar  on  the  highway  ;  deftitute  of  par- 
don ;  deftitute  of  all  real  goodnefs  in  the  light  of  God, 
whatever  fplendid  appearance  of  virtue  you  may  have 
in  the  fight  of  men  ;  deftitute  of  all  qualifications  for 
heaven,  as  well  as  of  a  title  to  it ;  deftitute  of  all  hap- 
pinefs  fuited  to  the  fpiritual  nature,  immortal  durati- 
on, and  large  capacities  of  your  fouls  ;  deftitute  of  the 
favour  of  God,  which  is  better  than  life,  and  without 
which  life  itfelf  will  be  a  curfe ;  deftitute  of  an  inter- 
eft  in  the  righteoufnefs  and  intercefiion  of  Chrift  the 
only  Saviour  of  finners  ;  deftitute  of  the  fanctifying 
influences  of  the  Holy  Spirit,  who  alone  can  make  you 
truly  holy.     And  what  a  poor  deftitute  condition  is 
this  !  You  are  maimed  and  defective,  in  a  moral  fenfe  ; 
defective  in  thofe  graces  and  virtues  which  are  effen- 
tial  members  of  the  new  man.     Your  fouls  are  in- 
complete  unfinifhed  things.      Your  underftandings 
without  divine  knowledge ;  your  wills  without  a  di- 
vine bias  towards  God  and  holinefs  ;  your  affections 
without  a  proper  tendency  towards  fuitable  objects : 
and  thefe  are  as  monftrous  defects  in  a  moral  fenfe,  as 
a  body  without  limbs,  or  a  head  without  eyes  in  a 
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natural  fenfe.  You  are  halt  or  lame  ;  without  pow- 
er of  fpiritual  motion,  or  tendency  towards  it ;  with- 
out ftrength  or  inclination  to  walk  in  the  way  of  God's 
commandments.  You  are  blind  as  to  fpiritual  and 
eternal  things  ;  that  is,  ignorant  of  the  glory  of  God, 
and  the  excellency  of  Jefus  Chrift,  and  the  way  of  fal- 
vation  through  him  ;  ignorant  of  the  evil  and  deform- 
ity of  fin  ;  and  blind  to  the  beauties  of  holinefs.  You 
may  indeed  have  line  fpeculative  notions  about  thefe 
things ;  but  your  notions  are  faint  and  unaffecting, 
and  have  no  proper  influence  upon  your  heart  and 
practice,  and  therefore  as  to  all  the  ufeful  and  practi- 
cal purpofes  of  knowledge,  you  are  ftupidly  blind  and 
ignorant.  O  I  what  an  affecting,  miferable  fituation 
is  this  !  and  what  renders  it  ftill  the  worfe,  is  that  you 
are  not  fenfible  of  it.  The  poor,  blind,  impotent  beg- 
gar in  the  ltreets,  or  on  the  high  road,  is  fenfible  of 
his  condition,  longs  for  deliverance,  and  begs  and  cries 
for  relief  from  day  to  day.  But  alas  !  you  are  rich  and 
increafed  with  goods,  and  have  need  of  nothing,  in  your 
own  imagination  ;  when  you  are  wretched  and  mifera- 
ble, and  poor,  and  blind,  and  naked.  And  hence  you  are 
fo  far  from  crying  importunately  for  relief,  like  blind 
Bartimeus  by  the  wTay-fide,  Jefus,  thou  fon  of  David^ 
have  mercy  on  me  !  that  you  will  not  accept  relief  when 
it  is  freely  offered  to  you. 

And  are  not  you  very  unlikely  guefts  to  furnifh  out 
a  nuptial  feaft  ?  May  not  the  great  Godjuflly  leave 
you  out  in  the  invitation  of  the  gofpel,  and  refufe  you 
the  offer  of  its  invaluable  blefiings  ?  But  O  !  the  afto- 
nifhing  condefcenfion  and  grace  !  to  you  is  the  word 
of  falvation  fent.  Hear  the  commifiion  firft  given  to 
the  apoftles,  and  ftill  continued  to  miniflers  of  the  gof- 
pel of  a  lower  rank,  Go  out — go  out  quickly,  the  cafe  is 
too  dangerous  to  admit  of  delay.  Without  immedi- 
ate provifion  the  poor  outcafts  will  perifh,  therefore 
make  hafte  to  find  them  out  wherever  they  lie,  and 
think  it  no  hardfhip  or  idignity  to  you  to  go  to  the 
meaneft  places  in  queft  of  them.     Go  through  the 
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ftreets  and  alleys  of  the  city,  and  fearch  the  hedges 
and  highways  in  the  country  ;  and  bring  them  in  ;  urge 
them  to  come  ;  infift  upon  their  compliance  ;  take  no 
denial.  Bring  them  in  hither — hither,  into  the  arms 
of  my  favour ; — hither,  into  my  church,  the  grand 
apartment  appointed  for  the  celebration  of  this  mag- 
nificent entertainment ; — hither,  into  the  fociety  of 
the  moft  honourable  guefts,  and  into  a  participation  of 
the  richeft  bleflings.  Bring  them  in  hither,  poor,  and 
blind,  and  lame,  and  halt,  and  maimed,  as  they  are. 
They  are  a]l  welcome.  Him  that  cometh  unto  me,  though 
clothed  in  rags,  and  deftitute  of  all  things,  /  will  in 
?io wife  caji  out. 

To  difcharge  this  benevolent  commiflion,  I  appear 
among  you  this  day  ;  and  mall  I  find  none  among  you 
that  will  comply  with  the  invitation  ?  Where  are  the 
poor,  the  maimed,  the  halt,  and  the  blind  r  In  queft  of 
you  I   am  fent  ;  and  I  am  ordered  to  bring  you  in. 
And  will  ye  refufe  ?  Come,  ye  poor !  accept  the  un- 
fearchable  riches  of  Chrift.     Come,  ye  blind  !   admit 
the  healing  light  of  the  Sun  of  Righteoufnefs.  Ye  halt 
and  maimed  !  fubinit  yourfelves  to  Him,  who,  as  a 
Phyfician,  can  heal  what  is  difordered,  and  as  a  Crea- 
tor, can  add  what  is  wanting.  Come,  ye  hungry,  ftarv- 
ing  fouls  !  come  to  this  feaft  of  fat  things  ;  that  is  (to 
fpeak  without  a  metaphor)  accept  the  bleflings  of  the 
gofpel  now  freely  offered  to  you.     Ho  !  every  one  that 
thirjieth,  come  ye  to  the  waters  ;  and  him  that  hath  no  mo~ 
ney,  come,  buy  wine  and  milk,  without  money,  and  with  tut 
price.     Will  ye  rather  fit  ftill  in  the  ftreets  and  hedges 
than  be  guefts  at  this  divine  feaft  ?  Will  ye  refufe  the 
invitation,  when  without  thefe  bleflings  you  muft  fa- 
mifh  for  ever  ? 

However,  if  ye  refufe,  I  hope  I  fhall  be  able  to  make 
my  report  to  my  Matter,  like  the  fervant  in  my  text ; 
Lord,  it  is  done  as  thou  haji  commanded,  "  Lord,  I  have 
pubiifhed  thy  gracious  invitations,  and  perfuaded  their , 
in  the  beft  manner  I  could,  to  come  in  ;  and  if  they  ftill 
Vol.  IH.  K  k  refufe, 
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refufe,  themfelves  muft  be  accountable  for  it,  and  bear 
the  confequence." 

But  I  muft  indulge  the  pleafing  hope,  that  fome  of 
you  will  this  day  accept  this  gracious  invitation  ;  and 
fuch  of  you  may  be  fure  you  fhall  be  admitted.     Nay, 
if  all  this  affembly  fhould  unanimoufly  confent,  they 
would  find  the  bleftings  of  the  gofpel  more  than  fuffi- 
cient  to  fupply  all  their  wants.     For  after  the  fervant 
had  brought  in  a  numerous  company  of  guefts,  from 
the  ftreets  and  lanes,  he  tells  his  Lord,  yet  there  is  room  : 
there  is  room  for  many  more  guefts.     There  are  ma- 
ny feats  frill  vacant  ;  the  room  is  large,  and  will  con- 
tain many  more  ;  and  the  proviiion  is  fufficient,  more 
than  fufrlcient,  for  thoufands,  for  millions  more.  Yes, 
my  dear  brethren,  be  not  difcou raged  from  coming, 
as  if  there  was  no  room  left  for  you.     The  virtue  of 
that  blood  which  dreamed  upon  mount  Calvary  about 
1 700  years  ago,  which  has  waihed  away  many  milli- 
ons of  fins,  from  the  fall  of  Adam  to  this  day,  through 
the  fpace  of  near  6000  years  ;  I  fay  the  virtue  of  that 
blood  is  ftill  as  powerful  and  fufficient  a-  ever,  as  pow- 
erful and  fufficient  as  when  it  firft  flowed  warm  from 
the  wounded  veins  of  the  blefled  Jefus.     The  mercy  cf 
God  endureth  for  ever.    It  is  an  inexhauftible  ocean,  liif- 
ficient  to  overwhelm  and  drown  a  world  of  the  moft 
mountainous  fins,  and  fupply  the  moft  numerous  and 
defperate  neceflities.     The  church  of  Chrift  is  fuffici- 
ently  large  for  the  reception  of  all  the  inhabitants  of 
the  earth,  and  it  is  a  growing  ftrucliure,  which  never 
will  be  complete,  till  all  nations  are  incorporated  in  it 
as  living  ftones.     In  heaven  are  many  manfions,  pre- 
pared for  the  reception  of  many  guefts  to  the  marri^ 
age-fupper  of  the  Lamb  ;  and  many  of  them  are  as 
yet  empty  ;  and  may  they  be  filled  up  by  multitudes 
from  this  place  !  There,  I  hope,  are  feats  provided  for 
fome  of  you,  who  are  now  fir  angers  from  the  common- 
wealth  of  Ifrael,  and  from  the  covenant  of  promife.     I  do 
not  mean  that  you  can  be  admitted  there  in  your  pre- 
fent  condition  :  neither  you  nor  I  have  any  reafon  to 
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hope  for  this ;  but  I  hope  that  divine  grace  may  yet 
prepare  you  for  thofe  manfions  of  purity  and  glory. 
This  hope  gives  a  new  fpring  to  my  endeavours,  and 
therefore  I  invite  the  worft  of  you,  the  mod  impeni- 
tent and  audacious,  the  moft  profligate  and  debauched 
among  you,  to  come  in.  Come,  O  my  guilty  brethren  ! 
Come,  publicans  and  tinners,  drunkards,  harlots,  and 
thieves  ;  come,  finners  of  the  vileft  characters,  repent 
and  believe  the  go/pel,  you  fhall  be  admitted  to  this  ce- 
leftial  feaft.  O  .  muft  it  not  break  the  heart  of  the 
hardieft  firmer  among  you,  to  hear,  that,  after  all  your 
aggravated  and  long-continued  provocations,  and  not- 
withftanding  your  enormous  guilt,  that  great  God 
whom  you  have  offended,  though  he  ftands  in  no 
need  of  you,  and  might  cafily  glorify  himfelf  by  in- 
flicting righteous  punifhment  upon  you,  yet,  is  ready 
to  warn  away  all  your  fins  in  the  blood  of  his  own 
Son,  and  to  beftow  upon  you  all  the  immortal  bleffings 
of  his  favour  ?  O  !  is  there  a  heart  amono-  you  orcof 
againft  fuch  a  melting  confideration  as  this  ?  T  hen  all 
the  principles  of  generosity  and  gratitude  are  loft  and 
extinct  within  you ! 

I  proclaim  to  all  in  this  aflembly  this  day,  all  things 
are  now  ready  ;  come  unto  the  marriage.  And  why  ihould 
you  not  all  comply  ?  why  fhould  any  of  you  exclude 
yourfeives  ?  Let  every  one  refolve  for  himfelf,  "  for 
my  part,  I  will  not  make  myfeif  that  fhocking  excep- 
tion." How  do  you  know,  but  this  refolution  is 
now  forming  in  the  perfon  that  fits  or  ftands  next 
you  ?  And  mail  you  be  left  behind  ?  Will  you,  as  it 
were,  {hut  the  door  of  heaven  againft  yourfeives  with 
your  own  hand  ?  I  once  more  allure  you,  there  is  yet 
room,  room  for  you  all.  There  are  Abraham,  Ifaac, 
and  Jacob,  and  the  patriarchs,  and  yet  there  is  room. 
There  are  many  from  the  eaft,  and  from  the  welt, 
from  the  north,  and  from  the  fouth,  and  yet  there  is 
room.  There  are  perfecuting  Manaffeh  and  Paul  y 
there  are  Mary  Magdalene,  the  demoniac,  and  Zacche- 
us  the  publican,  and  yet  there  is  room.     There  is  the 

once 
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once  inceftuous  and  excommunicated,  but  afterwards 
penitent  Corinthian  ;  nay,  there  are  feveral  of  the 
Corinthians,  who,  as  St.  Paul  tells  us,  were  once  for- 
nicators, idolaters,  adulterers,  effeminate,  fodomites, 
covetous,  thieves,  drunkards,  revilers,  and  extortion- 
ers, yet  there  they  now  are,  wajhed,  fanclifed,  jvft.ijied 
in  the  na?ne  of  the  Lord  ye/us,  and  by  the  fpirit  of  our 
God :  and  there  may  you  alfo  be,  though  vile  as  they, 
if,  with  them,  you  come  in  at  the  call  of  the  gofpel ; 
for  yet  there  is  room.  There  is,  fays  St.  John,  Rev.  vii. 
9.  a  great  multitude,  which  no  man  can  number,  out  of 
every  kindred,  and  tongue,  and  nation  ;  multitudes  from 
Europe,  Alia,  Africa  and  America  ;  and  and  yet  there 
is  room.  There  is  room  for  you,  poor  negroes  ;  and 
for  you,  I  hope,  fome  vacant  feats  in  heaven  are  re- 
ferved.  Therefore  /  turn  to  the  Gentiles  ;  for  to  you  al- 
fo is  the  word  of  this  falvation  fent.  You  may,  with 
peculiar  propriety,  be  reprefented  by  the  poor,  the 
blind,  the  halt,  and  maimed,  in  the  highways  and  hedg- 
es. To  you  therefore  I  am  fent  with  the  offer  of  all 
the  rich  bleffings  of  the  gofpel :  and  let  me  tell  you, 
you  are  in  extreme  need  of  them,  whether  you  feel 
your  want  or  not :  you  need  them  more  than  liberty, 
than  food,  than  health,  than  life  itfelf ;  and  without 
them,  you  muft  perifh  for  ever.  Come  then,  let  this 
xeaft  be  adorned  with  your  fable  countenances,  and 
furnifhed  with  guefts  from  the  favage  wilds  of  Africa. 
Do  not  miftake  me,  as  if  I  was  juft  now  inviting  you 
to  fit  down  at  the  Lord's  table  :  alas  !  many  have  fat 
there,  who  are  v. ow  banifhed  for  ever  from  that  Savi- 
our, whom  they  profefled  to  commemorate  ;  and  fhut 
up  in  the  prifon  of  hell.  But  I  am  inviting  you  to 
accept  of  the  blefilngs  of  the  gofpel,  which  I  have  brief- 
ly explained  to  you.  A  hearty  confent  to  this,  and 
nothing  fhort  of  it  will  fave  you.  Come  then,  ye  poor 
Africans,  come  add  yourfelves  to  the  guefts  at  this 
divine  entertainment  ;  for  yet  there  is  room  for  you, 
and  you  are  as  welcome  as  kings  and  princes. 

There 
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There  being  fo  much  room  left  unoccupied  in  the- 
ipacious  apartment,  is  represented  as  an  excitement  to 
the  mafter  of  the  feaft  to  fend  out  his  fervant  to  invite 
more  guefts  :  for  when  the  fervant  had  made  this  re- 
port, the  mafter  immediately  orders  him  to  go  out  into 
the  highways  and  hedges-,  and  compel  them  to  come,  in,  that 
his  houfe  might  be  filled.  He  could  not  bear  it,  that  the 
feats  about  his  table  mould  be  empty,  or  his  provifi- 
ons  be  loft  for  want  of  guefts.  So  the  blcffed  God  will 
not  fuffer  the  death  of  his  Son  to  be  in  vain,  nor  the 
manlions  he  has  prepared  to  be  empty.  That  Jems 
may  fee  his  fpiritual  feed,  and  the  travail  of  his  foul, 
and  be  Satisfied ;  and  that  the  heavenly  manfior.s  he 
has  prepared  may  be  furnifhed  with  guefts,  God  has 
appointed  the  miniftry  of  the  gofpel,  and  the  means 
of  grace,  to  be  continued  from  age  to  age  ;  for  this 
end  he  exercifes  a  providential  government  over  the 
world,  and  manages  all  its  affairs  in  fubferviency  to 
the  grand  fcheme  of  redemption,  for  peopling  the  hea- 
venly world  with  colonies  tranfplanted  from  our  guil- 
ty orlobe.  For  this  he  has  continued  our  fmful  world, 
fo  ripe  for  deftruction,  through  the  fpace  of  near  6000 
years  ;  and  he  will  not  be  defeated  in  his  purpofe.  If 
you  and  thoufands  more  mould  refufe,  yet  his  feaft 
mall  be  furnifhed  with  guefts.  He  will  fend  his  gofpel 
where  it  will  not  pafs  for  fuch  a  trifle  as  it  does  a- 
mong  many  of  us.  He  will  fend  it,  where  thoufands 
of  perifhing  finners  will  eagerly  embrace  it,  and  ob- 
tain eternal  falvation  by  it.  But  O  !  how  deplorable 
will  be  your  lofs  !  Since  his  houfe  fhall  and  muft  be 
filled,  O  !  why  mould  it  not  be  fillejd  from  Virginia, 
and  particularly  from  among  you,  my  dear  people  ? 
Will  you  not  make  trial,  whether  there  be  not  feats 
prepared  in  heaven  for  you  ?  whether  there  be  not 
room  in  the  arms  of  divine  mercy  for  you  ?  whether 
the  blood  of  Chrift  has  not  efficacy  to  procure  pardon 
and  life  even  for  you,  great  finners  as  you  are  ?  How 
can  I  forbear  to  urge  this  propofal  upon  my  dear  con- 
gregation ?    We  meet  together  in  the  houfe  of  God 

on 
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on  earth  ;  and  many  of  us  lit  down  together  at  his 
table.  And  O  !  why  mould  we  not  all  meet  together 
at  the  great  flipper  of  the  Lamb  in  heaven  ?  Why 
ihould  we  not,  as  it  were,  make  an  appointment,  and 
engage  to  meet  one  another  there,  after  the  difperfi- 
on  which  death  will  foon  make  among  us  ?  \v  hile 
tranfported  with  fo  agreeable  a  thought,  I  feel  myfeif 
zealous  to  execute  the  commiffion  in  ray  text. 

Compel  them  to  come  in.  Overcome  them  with  argu- 
ments, fubdue  them  with  perfuafions  and  entreaties, 
take  no  denial ;  never  give  over  till  you  prevail.  This- 
is  the  commiffion  of  the  gofpei-minifters  :  and  O  !  that 
one  of  the  meaneft  of  them  may  be  enabled  to  act  ac- 
cording to  it  i 

The  patrons  of  perfecution,  thofe  common  enemies 
of  liberty,  religion  and  human  nature,  have  tortured 
this  text  to  fpeak  in  their  favour  ;  and  it  has  been 
their  misfortune  to  be  confirmed  in  their  lavage  fen- 
timent  by  the  opinion  of  good  St.  Auguftine,  who 
underftood  it  as  authorizing  and  even  requiring  the 
propagation  of  Chriilianity,  and  the  fuppreflion  of  er- 
roneous opinions,  by  the  terrors  of  the  fecular  power. 
In  anfwer  to  this,  I  might  obferve,  that  we  often  find 
the  word  here  rendered  compel,  j-  ufed  in  fuch  a  mild 
fenfe,  as  to  fignify  only  a  compulsion  by  argument  and 
intreaty.  But  it  is  fufficient  to  obferve,  that  it  is  evi- 
dent Chrift  never  commimoned  his  apoftles,  nor  did 
they  ever  pretend  to  propagate  his  religion,  like  Ma- 
homet, with  a  fword  in  their  hand,  but  by  dint  of  evi- 
dence, and  the  power  of  the  Holy  Spirit : — and  in- 
deed, no  other  arms  were  fit  to  propagate  a  rational 

religion. 

■j-  anagkafon. 

So  Matt.  xiv.  i2.  and  Mark  vi.  4?.  enagkafen  0  Jefous  tous  ma- 
th etas  autou  efnbcnai,  Jefns  compelled  or  conltrained  his  dilciplcs  to 
go  into  a  (hip.  St.  Paul,  in  his  reproof  to  St.  Peter,  G?.l-  ii.  14.  tells 
him,  "  Why  doll  thou  compel  ox  cotiflrain  [anagkazeis~\  the  Gentiles 
to  aft  as  do  the  Jews?"  In  which  places,  the  word  lignifies  to 
compel;  not  by  violence,  but  by  command,  perfualion,  or  example. 
.And  in  this  fenfe  men  are,  and  ought  to  be,  compelled  to  embrace 
the  gofpcl.— Thus  Tertnllian,  Qjii  ftuduerit  intclligere,  cogetur  ct 
credere. 
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religion.  The  terrors  of  the  fecular  arm  may  fcare 
men  into  the  profeffion  of  a  religion,  but  they  have  no 
tendency  to  enlighten  the  underftanding,  or  produce 
a  real  faith ;  and  therefore  they  are  fitted  only  to  make 
hypocrites,  but  can  never  make  one  genuine,  rational 
Chriftian.  The  weapons  of  the  apoftolic  warfare, 
which  were  fo  mighty  through  God,  were  miracles, 
reafoning,  intreaty,  and  the  love  of  a  crucified  Savi- 
our ;  and  thefe  were  adapted  to  the  nature  of  the  hu- 
man mind,  to  fubdue  it  without  violence,  and  iweet- 
ly  captivate  every  thought  into  obedience  to  Chrift. 

Thefe  weapons,  as  far  as  they  may  be  ufed  in  our 
age,  I  would  try  upon  you.     I  would  compel  you  to 
come  in,  by  coniiderations  fo  weighty  and  affecting, 
that  they  muft  prevail,  unlefs  reafon,  gratitude,  and 
every  generous  principle  be  entirely  loft  within  you. 
By  the  confideration  of  your  own  extreme,  periming 
neceflity;  by  the  conlideration  of  the  freenefs,  the 
fulnefs,  and  funiciency  of  the  blefllngs  offered  ;  by  the 
dread  authority,  by  the  mercy  and  love  of  the  God  that 
made  you,  and  who  is  your  conftant  Benefacror ;  by 
the  meeknefs  and  gentlenefs  of  Chrift  ;  by  the  labours 
and  toils  of  his  life  ;  by  the  agonies  of  his  death ;  by  his 
repeated  injunctions,  and  by  his  melting  invitations  ; 
by  the  operation  of  the  Holy  Spirit  upon  your  hearts, 
and  by  the  warnings  of  your  own  confciences  ;  by 
the  eternal  joys  of  heaven,  and  the  eternal  pains  of 
hell;    by  thefe  coniiderations,  and  by  every  thing 
facred,  important  and  dear  to  you  ;    I  exhort,  I  in- 
treat,  I  charge,  I  adjure  you,  I  would  compel   you 
to  come  in.     You  have  refufed,  you  have  loitered, 
you  have  hefitated  long  enough ;  therefore  now  at 
length  come  in ;  come  in  immediately,  without  de- 
lay.    Come  in,  that  thefe  rich   proviiions  may  .  not 
be  loll  for  want  of  partakers,  and  that  God's  houfe 
may  be  completely  furniihed  with  guefts.     As  yet 
there  is  room  ;  as  yet  the  guefts  are  invited  ;  as  yet 
the  door  is  not  fhut.     The  number  of  thofe  who  mail 
enjoy  this  great  falvation  is  not  yet  made  up.  There- 
fore 
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fore  you  may  prefs  in  among  them,  and  be  added  to 
their  happy  company.  But,  ere  lorg,  the  miniftry  of 
the  gofpel  will  be  withdrawn,  the  fervants  be  recalled, 
and  no  longer  be  fent  to  fearch  for  you.  The  door 
of -heaven  will  be  fhut  againft  all  the  workers  of  ini- 
quity.    Therefore,  now  is  the  time  to  come  in. 

I  fhall  only  urge,  as  another  perfualive,  the  awful 
denunciation  that  concludes  my  text  j  I  fay  unto  you, 
none  ofihofe  men  who  were  bidden,  and  refufed  the  invi- 
tation, fhall  fo  much  as  tafte  of  my /upper  ;  that  is,  none 
who  now  refufe  to  receive  the  bleffings  of  the  gofpel, 
as  they  are  offered,  fhall  ever  enjoy  any  of  them  ;  but 
muft  confume  away  a  miferable  eternity  in  the  want 
of  all  that  is  good  and  happy. 


SERMON      LVI. 

THE  NATURE    OF    JUSTIFICATION,    AND    THE     NATURE 
AND  CONCERN  OF  FAITH  IN  IT. 


Rom.  i.  16,  17.  For  I  am  not  ajhamed  cf  the  gofpel  of 
Cbrift,  for  it  is  the  power  of  God  unto  falvation  to  every 
one  that  belicveth  ;  to  the  few  firfl,  and  alfo  to  the 
Greek  :  for  therein  the  right  coufnefs  of  God  is  revealed 
1  faith  to  faith — Or,  therein  is  the  righieoufnefs  of 
Goa  by  faith  revealed  to  faith*  1 

TJOWEVER  little  the  gofpel  of  Chrift  is  efteemed 
JTlL  in  the  world,  it  is  certainly  the  moft  gracious 
and  important  difpenfation  of  God  towards  the  fons 
of  men,  or  clfe  our  Bible  is  mere  extravagance   and 

fable ; 
*  Doddridge  in  Ioc. 


Serm.  56.  and  of  Faith  in  it.  257 

fable  ;  for  the  Biole  Speaks  of  it  with  the  higheft  en- 
comiums, and  the  facred  writers  are  often  in  transports 
when  they  mention  it.     It  is  called  the  go/pel  of  the 
grace  of  God,  Acts  xx.  24.  the  gofpel  of  fahaticn,  Eph. 
i.  13.  the  glorious  gofpel,  or,  the  gofpel  of  the  glory  of  f 
Chrift,  1  Cor.  iv.  4.  the  gofpel  of  peace,  Eph.  vi.  15. 
nay  its  very  name  has  Something  endearing  in   the 
found,  \_Euaggelion~\  good  tidings,  joyful  news.     It  is  the 
wifdom  of  God  in  a  myflery,  1  Cor.  ii.  7.  the  myjlcry  zvhich 
had  been  hid  from  ages  and  from  generations,  Col.  i.  2(x 
the  miniflration  of  the  Spirit,  and  of  right eoufnefs,  which 
far  exceeds  all  former  difpenfations  in  glory.   2  Cor. 
iii.  8,  9.     And  it  is  reprefented  as  the  only  fcheme  for 
the  Salvation  of  miners.     When  the  wifdom  of  the 
world  had  ufed  its  utmoft  efforts  in  vain,  it  pleafed 
God,  by  the  defpifed  preaching  of  this  humble  gofpel, 
to  fave  them  that  believe.   1  Cor.  i.  2 1 .     In  my  text 
it  is  called  the  power  of  God  unto  falvation  to  every  one 
that  believeth,  whether  Jew  or  Gentile.  St.  Paul,  though, 
the  humbleft  man  that  ever  lived,  declares  he  would 
not  be  alhamed  of  profefTing  and  preaching  the  gofpel 
of  Chrift,  even  in  Rome,  the  metropolis  of  the  world, 
the  feat  of  learning,  politenefs  and  grandeur.     He  re- 
prefents  it  as  a  catholicon,  an  univerfal  remedy,  equal- 
ly adapted  to  Jews  and  Greeks,  to  the  pofterity  of 
Abraham,  and  the  numerous   Gentile  nations,    and 
equally  needed  by  them  all. 

Now  this  muft  be  all  extravagance  and  oftentatious 
parade,  unlefs  there  be  Something  peculiarly  glorious 
and  endearing  in  the  gofpel.  It  muft  certainly  give 
the  moll  illuftrious  difplay  of  the  divine  perfections ; 
it  muft  be  the  moft  grand  contrivance  of  infinite  wif- 
dom ;  the  moft  rich  and  amazing  exertion  of  un- 
bounded goodnefs  :  and  particularly,  it  muft  bear  the 
moft  favourable  afpecl  upon  the  guilty  Sons  of  men, 
and  be  the  beft,  nay,  the  only  fcheme  for  their  falva- 
tion. And  what  are  the  glorious  peculiarities 3  what 
are  the  endearing  recommendations  of  this  gofpel  ? 
Vol.  III.  L  1  One 

f  Euaggeliou  tes  doxes  tou  ChriHou. 
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One  of  them,  in  which  we  are  nearly  interefted,  ftrikes 
our  eyes  in  my  text,  For  therein  is  the  righteoufnefs  of 
God  revealed  from  faith  to  faith.  Here  let  us  inquire 
into  the  meaning  of  the  expreftions,  and  point  out 
the  connection. 

The  righteoufnefs  of  God  has  generally  one  uni- 
form fignification  in  the  writings  of  St.  Paul ;  and  by 
it  he  means  that  righteoufnefs,  upon  the  account  of 
which  a  finner  is  juftified  ;  that  righteoufnefs,  for  the 
lake  of  which  his  iins  are  forgiven,  2nd  he  is  reftored 
to  the  divine  favour  :  in  iliort,  it  is  our  only  juftify- 
liig  righteoufnefs.  It  may  be  called  the  righteoufnefs 
of  God,  to  diftinguifh.  it  from  our  own  perfonal  righ- 
teoufnefs :  it  is  the  righteoufnefs  of  God,  a  complete, 
perfect,  divine  and  God-like  righteoufnefs,  and  not  the 
mean,  imperfecl,  fcanty  righteoufnefs  of  iinful,  guilty 
men.  So  it  feems  to  be  taken,  Rom.  x.  3.  Being  ig- 
norant of  God's  righteoufnefs  and  going  about  to  eflablijh 
their  gzj/i  righteoufnefs,  they  have  not fubmitied  th em f elves 
to  the  righteoufnefs  of  God  :  where  the  righteoufnefs  of 
God  is  directly  oppofed  to  and  diftinguifhed  from 
their  own  righteoufnefs. 

The  various  defcriptions  of  this  righteoufnefs,  and 
of  juftincation  by  it,  which  we  find  in  the  apoftolic 
writings,  may  alfift  us  to  underftand  the  nature  of  it ; 
and  therefore  it  may  be  proper  for  me  to  lay  them 
before  you  in  one  view.  It  is  frequently  called  the 
righteoufnefs  of  Chrift  ;  and  it  is  faid  to  confift  in  his 
obedience  :  by  the  obedience  of  one,  f  ball  many  be  made 
righteous.  Rom.  v.  1 9.  Now  obedience  confifts  in  the 
ftricl:  obfervance  of  a  law  ;  and  confequently  the  obe- 
dience of  Chrift,  which  is  our  juftifying  righteoufnefs, 
confifts  in  his  obedience  to  the  law  of  God.  Hence 
he  is  faid  to  be  the  end  of  the  law  for  righteoufnefs  to  every 
one  that  believeih.  Rom.  x.  4,  5.  To  be  juftified  by  his 
righteoufnefs,  is  the  fame  thing  as  to  be  juftified  by 
his  blood,  Rem.  v.  9.  to  be  reconciled  to  God  by  his 
death,  &c.  verfe  10.  From  whence  we  may  learn,  that 
the  fuilerings  of  Chrift  are  a  principal  part  of  this 

righteoufnefs  3 
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righteoufnefs  ;  or,  that  he  not  only  obeyed  the  pre- 
cept, but  alfo  endured  the  penalty  of  the  divine  law 
in  our  ftead  ;  and  that  it  is  only  on  this  account  we 
can  be  iuftihed.     This  righteoufnefs  is  called  the  rieh- 
teoufnefs  of  God  without  the  law,  Rom.  in.  21.  an: 
imputed  righteoufnefs  without  works.  Rom.  iv.  6. 
And  it  is  plain,  from  the  whole  tenor  of  this  epiftle, 
and  that  to  the  Galatians,  that  the  risfhteotifnefs  by 
which  we  are  jnftified,  is  entirely  different  from  our 
own  obedience  to  the  law  :  and  hence  we  may  learn, 
that  our  own  merit  or  sfood  works  do  not  in  whole 
or  in  part  conftitute  our  juftifying  righteoufnefs  ;  but 
that  it  is  wholly,  entirely  and  exclusively,  the  merit 
of  Chrift's  obedience  and  fufferings. 

This  risrhteoufhefs  is  often  called  the  righteoufnefs 
of  faith.     Thus,  according  to  fome,  it  is  denominated 
in  my  text,  which  maybe  thus  rendered,   For  in  it  the 
righteoufnefs  of  God  by  faith,  is  revealed  to  faith  :  and  this 
is   moil:  agreeable  to  the  phrafeology  of  this   epiilie. 
Others,  following  our  tranflation-— -or  the  apparent 
order  of  the  original,  underftand  it  in  another  fenfe  ; 
yet  ftiil  fo  as  to  afftgn  faith  a  peculiar  concern  in  the 
affair.      The  righteoufnefs  of  God.  is  revealed  from  faith  to 
faith  ;  that  is,  according  to  fome,  it  is  entirely  and  all 
through  by  faith  ;  *  or,  from  one  degree  of  faith  to 
another  ;  or,  from  faith  to  faith,  from  believer  to  be- 
liever, all  the  world  over,  among  Jews  and  Gentiles ; 
or  from  the  faithfulnefs  of  God  in  the  word,  to  the 
grace  of  faith  in  the  heart.     You  fee,  that  whatever 
fenfe  you  put  upon  this  difficult  phrafe,  it  fttll  coincides 
with  or  countenances  the  tranflation,  which  I  would 
rather  choofe,  The  righteoufnefs   of  faith  is  revealed  to 
faith.     So  it  is  exprefsly  called  in  Romans,  iii.  22.  the 
righteoufnefs  of  God r,  which  is  by  the  faith  of  Chrifi.   See 
chap.  iv.  11,  13.  x.  6.  Phil.  iii.  9.  Not  having  my  own 
righteoufnefs ,  which  is  of  the  law,  but  that  which  is  by  the 
faith  of  Chrifi,  the  righteoufnefs  which  is  of  God  by  faith. 
From  whence  we  may  infer,  that  faith  has  a  peculiar 

concurrence 

*  See  Mr.  Locke. 
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concurrence  of  inftrumentality  in  our  juftification  by 
the  righteoufnefs  of  Chrift.  I  need  not  enlarge  on  this 
particular  ;  for  to  be  juftified  by  faith  in  Chrift,  in  his 
blood,  by  believing  in  Chrift,  and  the  like,  are  fuch 
frequent  fcripture-expreflions,  as  put  the  matter  out 
of  all  doubt. 

My  text  farther  obferves,  that  in  the  gofpel  this 
juftifying  righteoufnefs  is  revealed  to  faith  ;  that  is,  in 
the  gofpel  it  is  clearly  difcovered,  propofed  and  offered 
as  an  object  of  faith.  The  light  of  nature  is  all  dark- 
nefs  and  uncertainty  on  this  important  point  ;  it  can 
only  offer  obfcure  and  miftaken  conjectures  concerning 
the  method  of  pardon  and  acceptance  for  a  guilty  fin- 
ner  ;  it  leaves  the  anxious  confcience  ftill  unfatisfied, 
and  perplexed  with  the  grand  inquiry,  "  Wherewith 
iliall  I  come  before  the  Lord  ?  How  mall  fuch  a  guilty 
creature  as  I  re-obtain  the  favour  of  my  provoked  fo- 
vereign  ?"  It  may  fuggeft  fome  plaufible  things  in 
favour  of  repentance,  as  the  only  method  of  pardon  ; 
it  may  flatter  the  iinner,  that  a  God  of  infinite  good- 
nefs  will  not  rigorouiiy  execute  his  law  ;  and  it  may 
draw  a  veil  over  the  attribute  of  his  juftice  ;  and  thus 
it  may  build  the  hopes  of  the  fmner  upon  the  ruin  of 
the  divine  government,  and  the  difhonour  of  the  di- 
vine perfections.  But  a  method  of  juftification  by  the 
righteoufnefs  of  another,  by  the  obedience  and  death 
of  an  incarnate  God  ;  by  his  perfect  obedience  to  the 
law,  and  complete  fatisfa6tion  to  juftice,  inftead  of  the 
fmner  ;  a  method,  in  which  fin  may  be  pardoned,  and 
in  the  mean  time,  the  honours  of  the  divine  govern- 
ment advanced,  and  the  divine  perfections  glorioufly 
illuftrated  ;  this  is  amyftery,  which  was  kid  from  ages 
and  generations  ;  this  was  a  grand  fecret,  which  all  the 
fages  and  philofophers,  and  all  the  fons  of  men,  who 
had  nothing  but  the  light  of  nature  for  their  guide, 
could  not  difcover,  nor  indeed  fo  much  as  guefs  at. — 
This  fcheme  was  as  far  above  their  thoughts  as  the 
heavens  are  above  tl?e  earth.  Nothing  but  infinite 
wifdom  could  contrive  it :  nothing  but  omnifcience 

could 
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could  reveal  it.  In  the  writings  of  Mofes  and  the  pro- 
phets, indeed,  v/e  meet  with  fomc  glimmerings  of  it  ; 
fome  few  rays  of  gofpel-light  were  reflected  back  from 
the  Sun  of  Righteoufnefs,  through  the  dark  medium 
of  3  or  4000  years,  and  {hone  upon  the  minds  of  the 
Jews,  in  the  facrifices,  and  other  fignificant  types  of  the 
law,  and  in  the  prophecies  of  the  Old  Tcftament  wri- 
ters ;  and  hence  the  apoftle  fays,  that  the  righteoufnefs  of 
God  is  witneffed  by  the  law  and  the  prophets ,  Rom.  iii.  n  1 . 
but  it  is  in  the  gofpel  alone  that  it  is  explicitly  and  fully 
revealed ;  in  the  gofpel  alone  it  is  propofed  in  full 
glory,  as  a  proper  object  for  a  diitinct,  particular  and 
explicit  faith, 

And  hence  you  may  eafily  fee  the  ftrong  and  {hik- 
ing connection  of  the  text.  You  may  connect  this 
fentence,  Fur  therein  is  the  righteoufnefs  of  God  revealed 
from  faith  to  faith,  with  the  firft  part  of  a  foregoing 
text,  /  am  not  afhamed  of  the  gofpel  of  Chrifl ;  and  then 
the  fenfe  will  be,  "  No  wonder  I  am  not  afhamed  of 
the  gofpel  of  Chrift  among  Jews  or  Gentiles,  and  even 
in  Rome  itfelf ;  for  it  makes  a  molt  glorious  and  im- 
portant difcovery,  in  which  they  are  all  concerned ; 
a  difcovery  which  the  Jews,  with  all  the  advantages 
of  the  law  and  the  prophets,  could  not  clearly  make  ; 
a  difcovery  which  the  Greeks,  with  all  their  learning 
and  philofophy,  and  the  Romans,  with  all  their  power 
and  improvements,  could  not  fo  much  as  gueis  at ; 
and  that  is  the  difcovery  of  a  complete  God-like  right- 
eoufnefs, by  which  the  guilty  fons  of  men  of  every 
nation  under  heaven,  may  obtain  juftification  from 
all  their  fins  ;  a  righteoufnefs  which  is  a  fufficient 
foundation  for  the  hopes  of  finners,  and  gives  the 
moft  majefdc  and  amiable  view  of  the  great  God  ;  a 
righteoufnefs,  without  which  Jews  and  Gentiles,  and 
even  the  Romans  in  the  height  of  empire,  muft  una- 
voidably, irreparably,  univerfally,  and  eternally  pcnfh, 
in  promifcuous  ruin."  Such  a  glorious  and  divine 
righteoufnefs  does  the  neglected  and  defpifed  gofpel 
reveal ;  fuch  a  benevolent,  gracious,  and  reviving  dif- 
covery 
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covery  does  it  make  ;  and  who  would  be  afhamed  of 
fuch  a  gofpel !  et  For  my  part,"  fays  St.  Paul,  "  I  am 
not  aihamed  of  it,  but  would  boldly  publifh  it  unto 
kings  and  emperors,  to  fages  and  philofophers ;  and 
whatever  fufferings  I  endure  for  its  fake,  ftill  I  glory 
in  fo  good  a  caufe,  and  would  fpend  and  be  fpent  in 
its  fervice." 

Or  we  may  join  this  claufe,  For  therein  is  the  righte- 
oufiwfs  of  God  revealed  from  faith  to  faith,  with  the  lafl 
part  of  the  preceding  verfe,  For  it  is  the  power  of  God 
unto  fahation,  &c.  and  then  the  connection  will  run 
thus  :  "  The  gofpel  of  Chrift,  fo  deftitute  of  all  carnal 
and  fecular  recommendations,  is  fufliciently  recom- 
mended to  univerfal  acceptance  by  this,  that  it  is  the 
only  powerful  and  efficacious  expedient  for  the  falva- 
tion  of  all  fuch  as  believe  it,  whether  they  be  Jews  or 
Gentiles.     And  no  wonder  it  is  attended  with  this  di- 
vine power  and  efficacy,  for  in  it,  and  in  it  only,  the 
righteoufnefs  of  God  by  faith  is  revealed  to  the  faith 
and  acceptance  of  a  guilty  world.     No  religion  but 
that  of  a  Mediator,  can  provide  or  propofe  fuch  a 
righteoufnefs  ;  and  yet,  without  fuch  a  righteoufnefs, 
no  finner,  whether  Jew  or  Gentile,  can  be  faved  :  and, 
on  the  other  hand,  the  revelation  of  fuch  a  righteouf- 
nefs directly  tends  to  promote  the  important  work  of 
falvation,  as  it  encourages  the  defpairing  finner,  and 
infpires  him  with  vigour  :  and  as  it  lays  a  foundation 
for  the  honourable  communication  of  the  influences 
of  the  Holy  Spirit,  without  which  this  work  can  ne- 
ver be  effected." 

I  hope  thefe  things  are  fufficient  to  give  you  a  view 
of  the  fenfe  and  connection  of  the  text.  And  there 
is  only  one  thing  I  would  repeat  and  illuftrate  before 
I  proceed  to  a  methodical  profecution  of  my  fubject ; 
and  that  is,  That  the  righteoufnefs  of  God,  or  the 
righteoufnefs  of  Chrift,  on  account  of  which  we  are 
justified,  hgnifies  the  obedience  and  fufferings  of  Jefus 
Chrift,  to  anfwer  the  demands  of  the  law,  which  we 
had  broken  ;  or,  as  it  is  ufually  exprelfed,  "  his  active 
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and  ptrilive  obedience."  He  obeyed  the  law,  and  en- 
dured its  penalty,  as  the  furety  or  fubftitute  of  finners ; 
that  is,  he  did  all  this,  not  for  himfelf,  but  for  them, 
or  in  their  flead.  This  is  a  matter  of  fo  much  impor- 
tance, that  you  mould  by  all  means  rightly  underftand 
it ;  and  I  hope  it  is  now  fufSciently  plain  without  en- 
larging upon  it,  though  I  thought  it  neceffary  to  re- 
peat it. 

My  thoughts  on  this  interefting  fubjecl  I  intend  to 
difpofe  in  the  following  order  : 

I.  Ilhall  briefly  explain  to  you  the  nature  of  jufti- 
fying  faith,  and  Ihew  you  the  place  it  has  in  our  jui- 
tification. 

II.  I  fhall  fhew,  that  no  righteoufnefs  but  that  which 
the  gofpel  reveals  is  fufHcient  for  the  juflification  of  a 
inner :  And, 

III.  I  fhall  evince  that  it  is  the  gofpel  only  which  re- 
veals fuch  a  righteoufnefs. 

I.  I  am  to  explain  to  you  the  nature  of  juftifying 
faith,  and  fhew  you  the  place  it  has  in  our  juftifka- 
tion. 

You  fee  I  do  not  propofe  to  explain  the  general  na- 
ture of  faith,  as  it  has  for  its  object  the  word  of  God 
in  general ;  but  only  under  that  formal  notion,  as 
it  has  a  peculiar  inftrumentality  in  our  juflification. 
When  I  mentioned  the  term  juflification,  it  occurs  to 
my  mind  that  fome  of  you  may  not  underftand  it ; 
and  for  the  fake  of  fuch,  I  would  explain  it.     You 
cannot  but  know  what  it  is  to  be  pardoned,  or  forgiv- 
en, after  you  have  offended ;  and  it  mufl  be  equally 
plain  to  you  what  it  is  to  be  loved,  and  received  into 
favour,  by  a  perfon  whom  you  have  offended ;  and 
thefe  two  things  are  meant  by  juflification  :  when  you 
are  juflified,  God  pardons  or  forgives  you  all  your 
fins ;  and  he  receives  you  again  into  his  love  and  fa- 
vour, and  gives  you  a  title  to  everlafling  happinefs.    I 
hope  this  important  point  is  now  fufHciently  plain  to 
you  all ;  and  I  return  to  obferve,  that  I  intend  to  con- 
sider faith  at  prefent,  only  under  that  formal  notion, 
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as  we  are  juftilied  by  it ;  and  in  that  view  it  is  evi- 
dent that  the  Lord  Jefus*  as  a  Saviour  who  died  for 
finners,  is  its  peculiar  object.  Hence  a  juftifying  faith 
is  fo  often  defcribed  in  fcripture  in  fuch  terms  as  thefe  ; 
Believing  in  Chrift,  faith  in  his  blood,  &c.  and  the  righ- 
teoufnefs of  Chrift,  by  which  we  are  juftified,  is  called 
the  righteoufnefs  of  faith,  the  righteoufnefs  ivhich  is  of  God 
by  faith,  &c.  Therefore  a  juitifying  faith  in  Chrift  in- 
cludes thefe  two  things — a  full  perfuafion  of  the  truth 
of  that  method  of  falvation  through  the  righteoufnefs 
of  Jems  Chrift,  which  the  gofpel  reveals — and  a  hearty 
approbation  of  and  confent  to  that  method  of  falva- 
tion. 

(I.)  A  juftifying  faith  includes  a  full  perfuafion  of 
the  truth  of  that  method  of  falvation  through  the 
righteoufnefs  of  Jefus  Chrift,  which  the  gofpel  reveals. 

Faith,  in  its  general  nature,  is  the  belief  of  a  thing 
upon  the  teftimony  of  another.  A  divine  faith  is  the 
belief  of  a  thing  upon  the  teftimony  of  God  ;  and 
confequently  faith  in  Chrift  muft  be  the  belief  of  the 
teftimony  of  God  concerning  him  in  the  gofpel.  Hence 
faith  is  faid  to  be  a  receiving  the  witnefs  of  God,  which 
he  hath  teflified  of  his  Son  ;  and  unbelief,  on  the  other 
hand,  is  the  not  believing  the  record  which  God  gave  of 
his  Son.  1  John  v.  9,  10.  Nov/  St.  John  tells  us,  that 
the  fubftance  of  the  record  or  teftimony,  which  God  hath 
given  of  his  Son,  is  this  :  That  God  hath  given  unto  us 
eternal  life  ;  and  this  life  is  in  his  Son,  verfe  1 1.  that  is, 
"  God  in  the  gofpel  teftihes,  that  he  has  eftabliihed 
and  revealed  a  method  of  beftowing  immortal  life  and 
bleffednefs  upon  guilty  finners,  who  were  juftly  con- 
demned to  everlafting  death.  And  he  farther  teftifies, 
that  it  is  only  in  and  through  his  Son  Jefus  Chrift 
that  this  life  and  bleffednefs  can  be  obtained  ;  it  is  on- 
ly through  him  that  it  can  be  hoped  for  ;  and  nothing 
appears  but  horror  and  defpair  from  every  other  quar- 
ter. Now  faith  is  a  firm,  affecting  perfuafion  of  the 
truth  of  this  gracious  and  important  teftimony.  And 
as  the  foundation  of  all  is,  that  Jefus  Chrift  is  the  Son 
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of  God,  the  true  Meiliah,  promifed  as  the  Saviour  of 
finners  ;  hence  it  is,  that  believing  that  Jefus  is  the 
Chrift,  the  Son  of  God,  &c.  is  fo  frequently  the  defi- 
nition of  faith. 

The  fcheme  of  falvation  through  Jefus  Chrift,  fup- 
pofes  that  all  are  finners,  expofed  to  condemnation, 
and  unable  to  make  fatisfaction  for  their  offences,  or 
merit  the  divine  favour  by  any  thing  they  can  do  or 
fuffer  ;  and  reprefents  the  Lord  Jefus  as  fubftituting 
himfelf  in  the  place  of  the  guilty,  bearing  the  punim- 
ment  due  to  their  fin,  and  obeying  the  law  of  God  in 
their  ftead ;  and  it  reprefents  our  injured  Sovereign 
as  willing  to  be  reconciled  to  fuch  of  his  guilty  crea- 
tures, on  this  account ;  but  then  that,  in  order  to  en* 
joy  the  bleffings  of  righteoufnefs,  they  muft,  as  guilty, 
helplefs  finners,  place  their  whole  dependance  upon  it, 
and  plead  it  as  the  only  ground  of  their  juftification  ; 
and  that,  though  they  muft  abound  in  good  works, 
yet  they  muft  not  make  thefe  in  the  leaft  the  ground 
of  their  hopes  of  pardon  and  acceptance.  This  is  the. 
fubftance  of  the  teftimony  of  God  in  the  gofpel :  this 
teftimony  has  been  repeatedly  publifhed  in  your  ears  ; 
and  if  you  have  believed  with  a  juftifying  faith,  you 
have  yielded  a  full  affent  to  this  teftimony ;  you  are 
thoroughly  convinced,  and  deeply  fenfible  that  thefe 
things  are  true,  and  you  can  cheerfully  venture  your 
eternal  all  upon  the  truth  of  them.  You  are  convin- 
ced that  this  Jefus  is  indeed  the  only  Saviour ;  that 
his  righteoufnefs  is  alone  fufficient,  and  to  the  entire 
exclufion  of  every  other  righteoufnefs  in  point  of  jufti- 
fication. Such  a  faith  may  appear  a  very  eafy  thing 
to  a  carelefs,  impenitent  finner,  who  has  imbibed  this 
belief  from  his  earlieft  days,  and  found  no  more  diffi- 
culty in  it  than  in  learning  his  creed,  or  affenting  to  a 
piece  of  hiftory.  But  a  perfon  of  this  character  is  not 
at  all  the  fubjecl:  of  a  faving  faith  ;  it  is  the  poor  felf- 
condemned  penitent,  broken-hearted  finner,  that  is  ca- 
pable of  fuch  a  faith  :  and  truly  it  is  no  eafy  matter 
to  him  :  for  one  that  fees  his  fins  in  all  their  aggrava- 
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tions,  the  divine  law,  and  the  righteous  fcverity  of 
divine  juflice  ;  one  that  finds  the  lufts  and  prejudices 
of  his  heart  rifina:  a^ainft  this  method  of  falvation  as 
foolifhnefs,  and  as  giving  an  intolerable  mortification 
to  his  pride  and  vanity  ;  for  fuch  a  one  to  believe,  is 
not  an  eafy  matter  ;  it  is  the  ivcrking  of  God's  mighty 
power.     Eph.  i.  1 9.    But, 

(II.)  A  juftifying  fait  hmore  peculiarly  includes  a 
hearty  approbation  of  and  confent  to  this  method  of 
falvation  by  the  righteoufnefs  of  Jefus  Chrift. 

To  believe  the  gofpel  as  a  true  hiftory  ;  to  believe 
it  as  a  true  theory  or  fpeculation,  with  a  languor,  an 
indifferency  or  a  difaffeclion  of  heart,  this  indeed  is 
the  common  popular  faith  of  our  country,  and  it  ge- 
nerally prevails  where  the  profeffion  of  chriftianity  is 
become  fafhionable  ;  but  alas !  it  is  not  that  faith  by 
which  we  can  be  juftified  and  faved.  A  hearty  appro- 
bation of  the  way  of  falvation  through  Chrift  ;  a  wil- 
ling, delightful  dependance  of  the  whole  foul  upon  his 
righteoufnefs ;  a  free,  vigorous  choice  of  it,  and  a  cheer- 
ful confent  to  all  the  terms  of  the  gofpel ;  this  is  ef- 
fential  to  fuch  a  faith.  It  is  the  greateft  incongruity 
to  fuppofe  that  it  is  fufficient  to  believe  the  gofpel  with 
a  luke-warm  indifferency,  or  a  carelefs  unaffecling  af- 
fent ;  or  that  our  faith  in  Chrift  mould  be  merely  the 
acl  of  a  conftrained,  neceffitated  foul.  He  is  the  behov- 
ed Son  of  God,  in  whom  he  is  well-pleafed  ;  and  we 
muft  be  well-pleafed  with  him  too,  before  we  can  ex- 
pec!  falvation  by  him.  To  receive  a  fcheme  which 
God  has  fo  much  at  heart,  a  fcheme,  for  the  accom- 
plifhment  of  which  Jefus  bled  and  died  ;  a  fcheme  on 
which  our  everlafting  life  depends,  and  without  which 
we  are  undone  for  ever,  to  receive  fuch  a  fcheme  with 
a  languid  affent,  what  profanenefs  !  what  impiety  ! 

If  you  have  ever  truly  believed  in  Jefus  Chrift,  my 
brethren,  it  has  not  been  the  languid  act  of. a  cold,  im- 
penitent, unwilling  heart,  but  your  whole  fouls  have 
exerted  their  utmoft  vigour  in  it,  and  it  has  been  the 
moft  cheerful,  animated  act  of  your  whole  lives.    It  is 
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true,  neceflity  had  no  fmall  influence  in  the  cafe.  You 
faw.  you  felt  yourfelves  loft  for  ever  without  this  righ- 
teoufnefs  ;  you  faw  no  other  way  of  efcape  or  fafety  ; 
you  found  yourfelves  fhut  up  to  the  faith  ;  and  it  was 
this  fenfe  of  your  neceHity  that  firft  let  you  upon  feek- 
ing  after  Chrift,  and  turned  your  thoughts  towards 
this  method  of  falvation.    But  when  God  fhined  into 
your  hearts,  to  give  yon  the  light  of  the  knowledge  of  his 
glory  in  the  face  of  Jefus  Chri/i,  when  you  received  the 
firft  glances  of  his  glorious  righteoufnefs,  and  heard, 
as  with  new  ears,  the  offer  of  it  in  the  gofpel,  ftand, 
and  paufe,  and  recollect  what  were  your  fentiments, 
and  the  temper  of  your  heart  in  that  important  and 
memorable  hour.    Was  not  their  language,  "  Blefled 
Jefus  !  till  now  I  have  been  blindly  ieeking  after  thee 
from  a  fervile  principle,  not  from  the  agreeable  con- 
ftraint  of  love,  but  from  the  painful  compulfion   of 
fear,  horror,  and  neceflity  ;  not  becaufe  I  defired  thee 
on  account  of  thine  own  excellency,  but  becaufe  I  was 
defirous  to  be  faved  from  hell,  though  it  mould  be  by 
an  unacceptable  hand.     I  have  been  ftriving  to  work 
up  my  reluctant  heart  to  a  compliance  with  thy  gcfpel, 
not  becaufe  I  faw  thy  glory,  but  merely  becaufe  I  muft 
perifh  for  ever  if  I  reject  it.    But  now,  when  I  fee  thy 
glory,  O  thou  lovely  Saviour,  I  long  and  languifh  for 
thee,  and  cheerfully  receive  thee,  becaufe  I  love  thee. 
Salvation  itfelf  is  endeared  to  me,  by  the  thought  that 
it  comes  from  thy  dear  hand.     I  place  all  my  depend- 
ance  on  thy  righteoufnefs,  becaufe  I  fee  it  is  all  illuftri- 
ous  and  amiable,  and  fecures  the  glory  of  God,  which 
I  have  tenderly  at  heart,  as  well  as  my  falvation.     I 
now  moft  cheerfully  confent  to  the  method  of  falvati- 
on revealed  in  the  gofpel,  not  only  becaufe  I  muft,  but 
becaufe  I  choofe  to  do  fo.     I  fee  it  is  a  fcheme  zvell  or- 
dered in  all  things,  and  fare,  and  therefore  it  is  all  my 
falvation,  and  all  my  defire.     I  would  not   only  be 
faved,  but  I  would  be  faved  by  thee,  blefled  Jefus  ! 
I  am  willing,  I  am  defirous,  that  thou,  and  not  I, 
fhould  have  the  glory  of  it..    I  would  rather  fee  thy 
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grace  honoured  than  my  own  vanity  and  pride  flat- 
tered, and  therefore  I  cheerfully  renounce  my  own 
righteoufnefs,  and  count  it  but  drofs  and  dung,  in  com- 
parifon  of  thine,  which  I  embrace  with  all  my  heart. 
Pardon  is  fweet  to  a  guilty  criminal ;  falvation  is  fweet 
to  a  perifhing  foul ;  but  O  !  pardon  by  thy  righteouf- 
nefs, falvation  through  thy  grace,  this  is  doubly  fweet." 
Such,  my  brethren,  has  been,  and  fuch  ftill  is  the  lan- 
guage of  your  hearts,  if  you  have  ever  received  the 
righteoufnefs  of  Chrift  by  faith* 

And  hence  it  follows,  that  faith  fuppofes  the  fuper- 
natural  illumination  of  the  mind  and  renovation  of 
the  heart,  by  the  power  of  divine  grace.  Alas  !  while 
nature  is  left  in  its  original  darknefs  and  depravity, 
it  has  no  fuch  views  of  the  way  of  falvation  through 
Chrift,  nor  any  fuch  delight  in  it.     There  are  many, 
I  am  afraid,  that  feeretly  wonder  what  peculiar  wif- 
dom  and  grace  there  mould  be  in  the  gofpel,  and  why 
God  fhould  commend  it  fo  highly,  and  faints  fhould 
be  in  raptures  when  they  fpeak  of  it ;  for  as  for  their 
part,  they  can  difcover  no  fuch  great  matters  in  it. 
Their  hearts  are  cold  and  carelefs  about  it,  or  form 
insurrections  againft  it.  The  way  of  falvation  through 
the  righteoufnefs  of  Chrift  is  fomething  quite  unnatu- 
ral and  mortifying  to  the  finful  fons  of  men  ;  they 
have  no  relifh  for  it,  nor  aptitude  or  inclination  to 
feek  falvation  in  this  way  ;  it  is  much  more  natural 
for  them  to  choofe  fome  other,  though  it  mould  be 
much  more  painful.  They  will  fubmit  to  the  heavieft 
penances  and  bodily  aufterities  ;  they  will  afflict  them- 
felves  with  fading  ;  they  will  drudge  at  the  duties  of 
religion,  in  order  to  work  out  a  righteoufnefs  of  their 
own  ;   and  they  are  as  fond  of  the  covenant  of  works 
to  obtain  life,  as  if  it  had  never  been  broken.     But 
tell  them  of  a  free  falvation,  purchafed  by  Jefus  Chrift, 
and  offered  in  the  gofpel  ;  tell  them  that  it  is  only  on 
account  of  his  righteoufnefs  they  can  be  pardoned, 
and  that  all  their  perfonal  good  works,  however  ne- 
celfary  for  other  purpofes,  muft  all  ftand  for  nothing 
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in  this  affair  ;  they  are  amazed,  and  wonder  what  you 
mean :  it  is  ftrange  unintelligible  doctrine  to  them, 
and  their  hearts  rife  againft  it.  Hence  many  a  believ- 
er has  found  that  it  was  eafier  for  him  to  work  up  his 
heart  to  any  thing  than  to  believe  in  Jems  Chrift,  and 
that  God  alone  could  enable  him  to  do  this.  But, 
when  God  works  in  him  the  work  of  faith  with  pow- 
er, he  opens  his  understanding  to  fee  a  furprizing  glo- 
ry in  the  mediatorial  fcheme  of  falvation,  and  gives 
him  a  heart  to  relifh  it :  and  without  this,  no  external 
recommendations  of  this  fcheme,  no  fpeculative  con- 
viction in  its  favour,  can  gain  the  cordial  approbation 
of  the  (inner. 

I  fhall  now  endeavour,  in  a  few  words,  to  mew  you 
the  peculiar  place  which  faith  has  in  our  juftification, 
You  may  obferve  then,  that  as  the  righteoufnefs  of 
Chrift  is  the  peculiar  ground  of  our  juftification,  fo 
the  grace  of  faith  has  a  peculiar  reference  to  that  righ- 
teoufnefs ;  it  is,  as  it  were,  the  bent  of  the  foul  to- 
wards that  particular  object.  Repentance  has  fin  for 
its  object ;  love  the  intrinfic  glory  and  communicated 
goodnefs  of  the  divine  nature ;  charity  and  juftice 
have  a  reference  to  man  ;  and  none  of  thefe  objects 
are  the  proper  grounds  of  our  juftification  ;  and  con- 
fequently  none  of  thefe  graces  which  terminate  upon 
them  can  have  any  direct  concurrence  in  it.  But  our 
juftifying  righteoufnefs  is  the  immediate,  direct  object 
of  faith  ;  and  therefore  faith  muft  have  a  fpecial  in- 
ftrumentality  in  our  juftification. 

And  if  we  recollect  what  has  been  faid  about  the 
nature  of  faith,  there  will  appear  a  peculiar  propriety 
in  conferring  this  honour  upon  it.  It  is  certainly  fit 
we  fhould  believe  in  him  who  is  our  Saviour  ;  and  it 
would  be  abfurd  to  apply  to  him  in  that  character, 
while  we  fufpect  him  for  an  impoftor.  It  is  'fit  we 
mould  approve  of  the  righteoufnefs  by  which  we  are 
juftified,  and  heartily  confent  to  that  fcheme  by  which 
we  are  faved.  And,  on  the  other  hand,  it  would  be 
highly  prepofterous,  that  we  fhould  be  juftified  and 
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faved  by  a  Saviour,  and  in  a  way  we  defpife  or  difguft. 
Thefe  confiderations  fhew  not  only  the  wifdom,  but 
the  grace  of  the  conftitution.  Approve  of  the  Savi- 
our, and  you  fhall  be  faved  ;  truft  in  his  righteouf- 
nefs,  and  you  fhall  be  juftified  ;  confent  to  the  cove- 
nant of  grace,  and  you  fhall  inherit  all  its  bleflings ; 
and  could  you  defire  lower  or  eafier  terms  ?  This  ap- 
probation, this  truft,  this  confent  is  faith  :  and  now, 
I  hope,  you  fee  the  peculiar  place  it  has  in  our  juftifi- 
cation.     Let  us  now  proceed, 

II.  To  fhew  you  that  no  righteoufnefs  but  that 
which  the  gofpel  reveals  is  fuilicient  for  the  juftification 
of  a  linner. 

In  order  to  form  a  right  judgment  of  this  matter, 
we  muft  place  ourfelves  in  a  proper  fituation,  and  view 
it  in  an  advantageous  point  of  light.  Is  a  blind,  felf- 
flattering  finner,  who  does  not  fee  the  ftri&nefs  of  the 
law  and  juftice  of  God,  or  who  fecretly  murmurs  at 
it  as  too  precife  and  rigid,  who  does  not  fee  the  infinite 
evil  of  fin,  but  loves  it,  indulges  it,  and  is  expert  in 
making  excufes  for  it,  and  dirninifhing  its  aggrava- 
tions, who  forms  his  maxims  of  the  divine  government 
from  the  procedure  of  weak  and  particular  mortals  in 
human  governments,  who  compares  himfelf  with  his 
fellow-fin ners,  and  not  with  the  divine  purity  and  the 
holy  law  of  God,  whofe  confeience  is  fecure,  who  pla- 
ces the  tribunal  of  his  fupreme  Judge  far  out  of  fight, 
and  who  forms  his  notions  of  his  government  not  from 
his  word,  but  from  the  flattering  fuggeftions  of  his 
own  deceitful  heart :  I  fay,  is  fuch  a  blind,  partial, 
carelefs  finner  a  competent  judge  in  this  matter  ?  Is  he 
likely  to  form  a  juft  eftimate  of  the  evil  of  fin,  and  of 
that  righteoufnefs  which  will  be  fufficient  for  his 
acquaintance  before  a  juft  and  righteous  God  ?  By  no 
means.  But  it  is  eafy  for  fuch  a  one  to  ftart  objections 
againft  this  method  of  juftification,  and  offer  many 
plaufible  arguments  in  favour  of  his  own  righteouf- 
nefs, and  to  extenuate  his  own  guilt.  But  let  him  be 
awakened  to  fee  himfelf  and  his  fins  in  a  proper  light, 
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and  let  him  fee  the  purity  and  extent  of  the  divine 
law,  and  make  that  the  only  teft  of  his  good  works, 
let  him  realize  the  divine  tribunal,  and  place  himfelf 
in  the  immediate  prefence  of  his  Judge,  let  him  be 
put  in  this  fituation,  and  then  the  controverfy  will  be 
foon  at  an  end  ;  then  all  his  high  thoughts  of  his  own 
righteoufnefs  are  mortified  ;  all  his  excufes  for  his  fins 
are  filenced ;  and  then  he  fees  his  abfolute  need  of  a 
perfect  and  divine  righteoufnefs,  and  the  utter  infufn- 
ciency  of  his  own.  O  firs  !  if  you  have  ever  placed 
yourfelves  in  this  pofture,  you  have  done  forever  with 
all  difputes  on  this  point.  What  could  eafe  your  con- 
fidences then  but  the  complete  righteoufnefs  of  Jefus 
Chrift  ?  O !  "  none  but  Chrift,  none  but  Chrift," 
then  appeared  fufficient. 

Here  I  beg  leave  to  tranflate  a  very  animated  and 
ftriking  pafTage,  written  about  200  years  ago,  by  that 
great  and  good  man,  Calvin,  who  had  long  groped 
for  falvation  among  the  doctrines  of  merit  in  the 
church  of  Rome,  but  could  find  no  relief,  till  the  gof- 
pel  difcovered  this  righteoufnefs  to  him.  "  It  is  a 
very  eafy  thing,  fays  he,  to  amufe  ourfelves  with  argu- 
ments for  the  fufficiency  of  good  works  for  juftifica- 
tion,  while  we  are  ingenioufly  trifling  in  fchools  and 
colleges  of  learning ;  but  when  we  come  into  the  pre- 
fence of  God,  we  have  done  with  all  fuch  amufe- 
ments  ;  for  there  it  is  a  very  ferious  affair,  and  not  a 
ludicrous  logomachy,  or  an  idle  difpute  about  words* 
There,  there  we  muft  place  ourfelves,  if  we  would  pro- 
fitably inquire  after  the  true  righteoufnefs,  and  how 
we  fhall  anfwer  our  celeftial  Judge  when  he  fhall  call 
us  to  an  account.  Let  us  reprefent  this  Judge  to  our- 
felves, not  fuch  as  our  fancies  would  imagine  him  to 
be,  but  fuch  as  He  is  really  reprefented  in  the  fcrip- 
tures  ;  as  one  by  whofe  brightnefs  the  ftars  are  turned 
into  darknefs  ;  by  whofe  power  the  mountains  arc 
melted  ;  at  whofe  anger  the  earth  trembles ;  by  whofe 
wifdom  the  wife  are  caught  in  their  own  craftinefs  ; 
before  whofe  purity,  all  things  are  turned  into  pollu- 
tion \ 
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tion ;  whofe  juftice  even  angels  are  not  fuihxient  to 
bear  ;  who  will  by  no  means  clear  the  guilty  ;  whofe 
vengeance,  when  once  it  is  kindled,  burns  and  pene- 
trates to  the  loweft  hell :  let  him,  I  fay,  lit  Judge  on 
the  actions  of  men,  and  who  can  fecurely  place  him- 
felf  before  his  throne  of  judgment  f"  Lord,  if  thou 
mark  iniquity,  who,  0  Lord,  Jhallf land  !  "  All  muft  be 
condemned,  and  unavoidably  perim."  Shall  mortal 
man  fojuftified  before  God  ?  or  be  purer  than  his  Ma- 
ker? Behold,  he  putteth  no  trufl  in  his  fcrvants  ;  and  his 
angels  he  chargeth  with  folly  :  how  much  lefs  in  the?n  that 
dzveil  in  houfes  of  clay,  whofe  foundation  is  in  the  dufl,  who 
are  crujhed  before  the  moth  !  Job  iv.  1 7,  &c.  Behold  he 
putteth  no  trufl  in  his  faints ;  yea,  the  heavens  are  not 
dean  in  his  fight  ;  how  much  more  abominable  and  filthy  is 
man,  who  drinketh  iniquity  like  water  !  Job  xv.  15,  &c. 
"  Eliphaz  is  ftruck  filent ;  for  he  fees  that  God  cannot 
be  appeafed  even  with  angelic  holinefs,  if  their  works 
mould  be  brought  to  the  impartial  fcale  of  Juftice. — 
And  certainly  if  our  lives  ihould  be  compared  to  the 
ftandard  of  the  divine  law,  we  muft  be  ftupid  indeed, 
unlefs  we  are  ftruck  with  the  terror  of  its  curfes,  and 
particularly  of  that,  Curfed  is  every  one  that  continueth 
not  in  all  things  that  are  written  in  the  book  of  the  law  to 
do  them.  And  all  the  difputes  we  may  have  about  the 
method  of  justification  are  vain  and  infipid,  unlefs  we 
place  ourfelves  as  guilty  before  our  heavenly  Judge, 
and,  folicitous  for  a  pardon,  voluntarily  proftrate  and 
empty  ourfelves  before  him. 

'  "  To  this  great  tribunal,  iinners,  you  muft  lift  your 
eyes,  that,  inftead  of  vainly  exalting  yourfelves,  you 
may  learn  to  tremble  before  him.  While  the  com- 
parifon  is  between  man  and  man,  it  is  eafy  for  every 
man  to  think  he  has  fomething  which  others  ihould 
not  defpife  ;  but  when  we  place  ourfelves  before  God, 
all  that  confidence  falls  and  periihes  in  an  inftant."* 

I  might  go  on  with  my  quotation  from  this  excel- 
lent author  ;  but  this  is  fufficient  to  fhew  you  a  grand 
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pre-requilite  to  the  impartial  determination  of  this 
point.  And  now,  with  a  deep  imprefiion  of  this,  with, 
a  deep  fenfe  of  our  fins,  and  of  the  ftrictnefs  of  the 
law  and  juftice,  and  placing  ourfelves,  as  in  the  pre- 
fence  of  our  righteous  Judge,  let  us  inquire  what 
righteoufnefs  is  Sufficient  for  our  justification  before 
him. 

It  may  be  of  fervice  to  obferve,  that  there  is  fome- 
thing  fingular  in  the  phrafeology  of  fcripture  on  this 
point,  and  different  from  what  is  ufed  in  other  cafes 
of  the  fame  general  nature.     To  receive  a  pardon  is 
a  very  different  thing  in  common  language  from  be- 
ing juftified.     When  a  man  is  pardoned,  it  fuppofes 
that  he  has  broken  the  law,  but  that  the  law  is  difpen- 
fed  with,  and  the  threatened  penalty  not  executed  ; 
but  when  he  is  juftified,  it  fuppofes  that  he  has  a  righ- 
teoufnefs equal  to  the  demands  of  the  law,  and  there- 
fore that  he  may  be  acquitted  according  to  juftice. — 
Thefe,  you  fee,  are  very  different  things  ;  but  in  the 
affair  before  us  they  are  happily  united.     The  finner 
is  faid  to  be  pardoned  and  juftified  at  once  ;  and  the 
reafon  of  this  unufual  dialed:  is  this  : — The  finner  has 
broken  the  divine  law,  and  has  no  obedience  to  an- 
fwer  its  demands  ;  and  therefore,  his  being  freed  from 
the  guilt  of  fin  and  the  threatened  punifhment,  is,  in 
this  refpect,  a  gracious,  unmerited  pardon.     But  by 
faith  he  has  received  the  righteoufnefs  of  Chrift  ;  and 
God  imputes  it  to  him  as  though  it  were  his  own  ; 
and  his  righteoufnefs  anfwers  all  the  requisitions  of 
the  law,  and  it  has  no  charges  againft  him  ;  fo  that  in 
this .  refpecl  he  is  juftified,  or  pronounced  righteous 
according  to  law  and  juftice. 

Hence  it  follows,  from  the  very  meaning  of  the 
terms  ufed  in  this  cafe,  that  no  righteoufnefs  can  juf- 
tify  us  in  the  fight  of  God  but  that  which  is  equal  to 
all  the  demands  of  the  divine  law.  It  muft  be  perfect, 
and  conformed  throughout  to  that  Standard  ;  for  if  it 
be  not,  we  cannot  be  pronounced  righteous  in  the  eye 
of  the  law  ;  but  the  law  charges  and  condemns  us  as 
Vol.  Ill,  N  n  tranfgrefibrs, 
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tranfgrefTors,  and  its  fentence  lies  in  full  force  againft 
us.  Arid  now,  if  any  of  you  have  fuch  a  perfect  righ- 
teoufnefs, produce  it,  glory  in  it,  and  carry  it  with 
you  to  the  divine  tribunal,  and  demand  acquittance 
there.  But  if  you  have  not  (as,  if  you  know  your- 
felves,  you  muft  own  you  have  not)  then  fall  down  as 
guilty  finners  before  your  righteous  Judge,  confefs 
that  you  dare  not  appear  in  his  prefence  in  your  own 
righteoufnefs,  but  lay  hold  of  and  plead  the  righte- 
oufnefs  of  Jefus  alone,  otherwife  the  law  thunders  out 
its  terrors  againft  you,  and  juftice  will  feize  you  as  ob- 
noxious criminals. 

It  was  from  fuch  premifes  as  thefe  that  the  apoftle 
reafoned  when  he  drew  this  conclufion,  that  by  the 
deeds  of  the  law  no  fiejh  Jhall  be  juftified,  Rom.  iii.  20, 
28.  and  that  we  are  juftified  by  faith  without  the  deeds 
of  the  law.  He  grants,  that  if  any  can  produce  a  per- 
fect righteoufnefs  of  their  own,  they  fhall  obtain  life 
by  the  law  :  the  law,  fays  he,  is  not  of  faith  ;  but  the  man 
that  doth  thefe  things  fhall  live  in  them.  Gal.  iii.  12. 
But  then  he  proves  that  all  the  fons  of  men,  both  Jews 
and  Gentiles,  have  finned,  and  confequently  have  no 
righteoufnefs  agreeable  to  the  law  :  he  flops  every 
mouth,  and  brings  in  the  whole  world  as  guilty  before 
God  ;  and  hence  he  infers  the  impofiibility  of  juftifi- 
cation  by  the  works  of  the  law :  and  then  he  natur- 
ally introduces  another  righteoufnefs  equal  to  all  the 
demands  of  the  law.  But  now,  fays  he,  the  righteouf- 
nefs of  God,  without  the  law,  is  manifcftcd — even  the  righ- 
teoufnefs of  God,  which  is  by  the  faith  of  Jefus  Chrifl  unto 
all,  and  upon  all  them  that  believe  : — being  juftified  freely 
by  his  grace,  through  the  redemption  that  is  in  Chrifl,  whom 
God  has  fet  forth  to  be  a  propitiation  through  faith  in  his 
blood,  for  the  remiffion  of  fins  ; — that  he  might  be  jujl,  and 
the  jujlifier  of  him  that  believeth  in  Jefus.  Rom.  iii. 
21 — 26.  O  glorious  fcheme  of  faivation!  O  com- 
plete, divine  righteoufnefs !  a  righteoufnefs  by  which 
Jew  and  Gentile,  the  greateft  finner  as  well  as  the 
leaft,  may  be  made  divinely  righteous,  and  completely 
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juftified,  even  at  the  bar  of  a  holy  and  jufl  God. — 
Here,  ye  guilty  finners,  ye  condemned  criminals,  ye. 
bleeding  confciences,  here  is  the  only  righteoufnefs 
for  you.  Put  forth  the  hand  of  faith,  and  humbly  lay 
hold  upon  it.  Here  fix  your  truft,  and  renounce  your 
own  righteoufnefs  as  filthy  rags  ;  for  whatever  you 
think  of  it  now,  this  will  be  found  the  only  defence 
at  the  tribunal  of  the  fupreme  Judge. 

It  would  be  eafy  to  collect  a  great  variety  of  argu- 
ments to  fupport  this  important  truth  ;  but  if  you 
carefully  read  over  the  apoitolic  writings,  particularly 
this  epiftle  to  the  Romans,  and  that  to  the  Galatians, 
you  cannot  but  be  fatisfied  for  yourfelves.     And  this 
brings  me  in  mind  of  a  frank  declaration  of  that  true 
free-thinker  and  impartial  inquirer  after  truth,  Dr. 
Watts.     "  If  I  may  be  permitted  to  fpeak  of  myfelf," 
fays  he,  "  I  might  acquaint  the  world  with  my  own 
experience.     After  fome  years  fpent  in  the  perufal  of 
controverfial  authors,  and  finding  them  infuHicient  to 
fettle  my  judgment  and  confcience,  I  refolved  to  feek 
a  determination  of  my  doubts  from  the  Epiftles  of  St. 
Paul,  efpecially  in  that  weighty  doctrine  of  Juftifica- 
tion.    I  perufed  his  letter  to  the  Romans  with  the  moil 
fixed  meditation,  laborious  ftudy,  and  importunate 
requefts  to  God,  for  feveral  months  together.     I  very 
narrowly  obferved  the  daily  motions  of  my  own  mind: 
I  found  it  very  hard  to  root  out  old  prejudices,  and  to 
efcape  the  danger  of  new  ones.     I  met  with  fome  ex- 
preffions  of  the  apoftle  that  fwayed  me  to  one  opinion, 
and  others,  that  inclined  the  balance  of  my  thoughts 
another  way  ;  but  I  blefs  the  Divine  Goodnefs  that 
enabled  me  at  laft  to  furmount  all  thefe  difficulties, 
and  eftablifhed  my  judgment  and  confcience  in  that 
glorious  and  forfaken  doctrine  of  the  juftification  of  a 
finner  in  the  fight  of  God,  by  the  imputation  of  a  per- 
fect righteoufnefs,  which  is  not  originally  his  own."  f 
This  was  the  practice  of  this  excellent  man  j  and  you 
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fee  the  refult  of  his  fearch.  Go  you  and  do  likewife ; 
and  I  doubt  not  but  you  will  make  the  fame  difcovery. 
—I  am, 

III.  and  laftly,  To  fhew  that  it  is  the  gofpel  only 
that  reveals  fuch  a  righteoufnefs  as  is  fuflicient  for  the 
juftification  of  a  finner. 

The  Jewifli  religion,  as  I  obferved  before,  gave  fe- 
veral  intimations  of  this  method  of  juftification  by  the 
righteoufnefs  of  another.  There  were  many  prophe- 
fies  and  types  of  this  import  ;  and  this  was  undoubt- 
edly the  original  delign  of  facrifices  ;  for  it  is  quite 
unaccountable,  that  ever  man  fhould  imagine  that 
they  could  appeafe  the  wrath  of  God,  and  procure  the 
pardon  of  lin,  by  offering  to  him  facrifices  of  brutes  in 
their  ftead,  unlefs  we  fuppofe  that  God  did  at  firft  in- 
ftitute  this  method  to  fignify  that  the  way  in  which 
he  would  be  reconciled  to  finners  was  by  the  fufferings 
and  death  of  another,  as  a  facrifice  fubftituted  in  their 
room.  This  inftitution  feems  to  have  been  immedi- 
ately after  the  fall  of  man,  when  the  firft  beam  of  gof- 
pel-light  blefTed  our  world  in  that  promife,  the  feed  of 
the  woman,  he.  for  we  are  told  that  God  made  coats 
of  fkins,  and  with  them  covered  our  firft  parents.  Gen. 
iii.  2 1 .  Now  animal  food  was  not  allowed  to  man  till 
after  the  flood  ;  and  confequently  thofe  beafts,  whofe 
fkins  were  ufed  for  this  purpofe,  were  not  killed  for 
that  ufe  :  and  we  cannot  fuppofe  they  died  naturally 
fo  foon  after  their  creation.  It  is  therefore  moft  pro- 
bable that  Adam  had  killed  them  for  facrifices  ;  and 
that  God  had  commanded  him  to  do  this,  immediately 
upon  the  promulgation  of  that  promife,  to  typify  the 
manner  of  its  accomplifhment,  namely,  by  the  facrifice 
of  Chrift  in  the  fulnefs  of  time.  This  practice  we  find 
continued  by  Cain  and  Abel :  and  thus  Noah  confe- 
crated  the  new  world  after  the  flood.  Gen.  viii.  20. 

But  though  the  patriarchs  and  Jews  had  thefe  inti- 
mations of  the  method  of  pardon  and  acceptance,  they 
were  very  dark  and  perplexing  to  them  ;  and  juft  as 
much  as  they  had  of  this  light,  juft  fo  much  they  had 

of 
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of  the  gofpel ;  and  therefore  the  gofpel,  taking  the 
word  in  its  full  extent,  claims  the  honour  of  this  dii- 
covery. 

Now,  if  we  except  the  patriarchal  and  Jewifh  reli- 
gion, which  had  a  mixture  of  the  gofpel  in  it,  there  is 
none  that  pretends  to  difcover  a  complete  and  perfect 
righteoufnefs  and  atonement  for  the  justification  of  a 
firmer.  The  religion  of  Mahomet  is  filent  upon  this 
head  ;  and  the  Socratefes  and  Piatos  of  heathen  anti- 
quity, who  had  only  the  light  of  nature  for  their  guide, 
knew  nothing  about  it ;  much  lefs  did  the  ignorant 
populace,  who  are  always  the  greater  part  of  man- 
kind. The  cuftom  of  facrifice  was  indeed  univerfal ; 
but,  as  it  was  received  by  a  very  remote  tradition, 
mankind  had  quite  loft  its  original  defign  ;  and  they 
corrupted  it  into  the  moft  abfurd  and  cruel  fuperftiti- 
on.  They  offered  their  facrifices  to  imaginary  deities, 
or  (as  the  apoflle  tells  us)  to  devils.  1  Cor.  x.  20.  They 
were  fo  unnatural  and  barbarous,  that  they  offered 
human  facrifices,  and  even  their  own  children,  to  pro- 
pitiate their  angry  gods.  And,  if  we  may  believe  fome 
of  their  beft  authors,  this  was  often  practifed  by  the 
exprefs  command  of  their  oracles  : — a  fufficient  evi- 
dence that  it  was  not  the  true  God  that  gave  anfwers 
by  them.  Alas  !  how  were  the  poor  creatures  be- 
wildered and  perplexed  about  the  method  of  expiat- 
ing their  fms  !  They  fpared  no  coll ;  they  offered  even 
the  fruit  of  their  body  for  the  fin  of  their  fouls  ;  but  alas  ! 
how  vain,  as  well  as  impious  a  facrifice  was  this  !  and 
yet  this  was  the  utmoft  that  nature  in  diftrefs  could 
do.  They  knew  nothing  of  the  great  atonement  which 
was  to  be  made  by  the  High  Prieft  of  the  Chriftian  pro- 
feffion,  which  the  gofpel  reveals  to  us.  Nay,  the  Jews 
themfelves  are  often  reproved  by  the  prophets  for  their 
felf-righteous  truft  in  their  facrifices,  to  the  neglect  of 
their  morals,  and  the  grand  atonement  which  they  pre- 
figured. The  light  of  nature  might  teach  the  heathen 
world,  that  if  they  perfectly  obeyed  the  law  of  God, 
they  might  be  allured  of  his  favour,  or  at  lead  that 

they 
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they  fhould  not  be  punifhed ;  but  it  informed  them 
in  the  mean  time,  that  they  had  not  done  fo,  but,  on 
the  other  hand,  had  repeatedly  broken  the  law  of  God; 
and  they  had  no  notion  at  all  of  the  poffibility  of  their 
being  juftified  by  the  righteoufnefs  of  another. 

This  alone  determines  the  point  I  am  now  proving. 
I  have  Ihewn  already,  that  a  firmer  cannot  be  juftified 
but  by  a  perfect  righteoufnefs  ;  and  it  is  evident  that 
none  of  the  fons  of  men  can  pretend  to  fuch  a  righte- 
oufnefs. Where  then  can  it  be  found  ?  Confult  the 
light  of  nature ;  alk  the  multitude  in  the  heathen 
world  ;  nay,  alk  their  moft  improved  fages  and  philo- 
fophers,  and  you  will  find  all  filent,  all  bewildered 
and  perplexed  :  nothing  was  ever  farther  from  their 
thoughts  than  a  complete  atonement  for  fin  by  the 
death  of  an  innocent  and  divine  perfon.  I  appeal  to 
fuch  of  the  negroes  as  came  from  Africa  as  the  beft 
judges  in  this  cafe.  Did  you  ever  hear  in  your  own 
country,  of  a  righteoufnefs  equal  to  all  the  requifitions 
of  the  law  of  God,  by  which  you  could  be  juftified  ? 
Was  there  no  thoughtful  perfon  among  you  whofe 
confcience  was  uneafy  about  his  fins  againft  a  holy 
God,  and  who  was  concerned  how  he  fhould  obtain  a 
pardon  ?  And  what  way  did  he  take  to  eafe  his  mind  ? 
Alas  !  he  knew  nothing  of  the  righteoufnefs  of  God  by 
faith.  This  happy  difcovery,  poor  creatures,  you  have 
met  with  in  the  land  of  your  bondage ;  and  O  !  if 
you  make  a  proper  ufe  of  it,  it  will  make  your  flave- 
ry  the  greateft  blefling  to  you. 

The  light  of  nature  might  furmife  a  great  many 
things  upon  this  head,  but  alas  !  all  was  uncertain,  and 
more  frequently  the  dictates  of  ignorance  and  felf- 
flattery  than  of  an  enlightened  mind.  It  might  inti- 
mate, "  that  God  is  the  companionate  Father  of  man- 
kind, and  therefore  would  difpenfe  with  the  threat- 
enings  of  his  law,  and  not  execute  them  rigoroufly 
upon  his  own  creatures."  This  we  often  hear  urged 
by  finners  among  ourfelves,  who,  notwithstanding  their 
profeflion  of  Chriftianity,  will  form  a  fyftem  of  religi- 
on. 
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on,  and  a  fcheme  of  reconciliation  with  God,  accord- 
ing to  their  own  felfifh  and  flattering  prejudices  ;  and 
it  ieems  to  them  incredible  that  God  ihould  inflict 
eternal  punifhment  on  his  own  creatures  for  the  fins 
of  a  few  years.     But  to  this  it  might  be  replied,  That 
lince  God  is  the  Father  of  mankind,  it  is  a  more  un- 
natural and  aggravated  wickednefs  to  fin  againft  him  : 
that  he  is  not  only  the  Parent,  but  alfo  the  Lawgiver 
and  Judge  of  the  world,  and  that  he  muft  fuftain  both 
thefe  characters  with  honour.     He  muft  exercife  not 
only  the  fondnefs  and  indulgent  difcipline  of  a  father, 
but  alfo  the  juftice  and  righteous  feverity  of  a  ruler 
and  judge  :  he  muft  maintain  the  honour  of  his  law, 
and  preferve  his  government  from  contempt ;  and 
therefore  the  communications  of  his  goodnefs  muft 
be  confiftent  with  juftice.     He  muft  alfo  execute  his 
laws  upon  finners,  in  order  to  warn  and  deter  others  ; 
and  therefore  every  fmner  muft  tremble  for  fear  of 
the  execution  of  the  divine  threatenings  upon  him. 
To  all  this  I  may  add,  That  the  miferies  that  are  in- 
flicted by  divine  Providence  in  this  world,  and  that 
very  often  upon  the  beft  of  men,  muft  increafe  the 
perplexity,  and  leave  the  finner  in  a  dreadful  mfpenfe. 
If  God  does  not  fuffer  the  fins  even  of  the  beft  of 
men  always  to  efcape  unpunifhed  in  this  world,  but 
afflicts  them  with  pains,  ficknefs,  and  an  endlefs  varie- 
ty of  calamities,  how  can  our  reafon,  that  knows  fo 
little  of  the  counfels  of  Heaven,  allure  us  that  he  will 
not  punifh  them  alfo,  and  that  with  greater  feverity, 
in  the  world  to  come  ?  Nothing  but  a  revelation  from 
himfelf  could  eafe  an  anxious  mind  from  this  dread 
fufpicion. 

The  light  of  nature  may  alfo  perhaps  iurmife, "  That 
repentance  and  reformation  are  fufficient  to  procure 
the  pardon  of  iin  :"  and  mankind  feem  naturally  in- 
clined to  look  for  pardon  in  this  way.  Hence  finners 
among  ourfelves,  notwithftanding  the  clearer  difco- 
veries  of  the  gofpel,  fly  to  repentance  and  reformati- 
on, not  only  as  a  pre-requiiite  to  their  falvation,  but 
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as  fufficient  ground  of  acceptance  ;  and  they  gaze  and 
wonder  at  a  man  if  he  intimates  the  contrary.  It  muft 
be  granted  on  all  hands,  that  repentance  and  reforma- 
tion are  neceflary  ;  but  the  queftion  is,  Are  repentance 
and  reformation  alone  fufficient  ?  And  this  is  eafily 
anfwered,  if  what  has  been  proved  before  be  true, 
viz.  That  no  righteoufnefs  but  that  which  is  perfect, 
and  fully  conformed  to  the  divine  law,  can  be  fuffici- 
ent for  our  justification.  Now  repentance,  at  beft,  is 
but  a  reformation  from  a  wrong  courfe,  and  a  return  to 
obedience  ;  which  mould  never  have  been  interrupted. 
If  the  reformation  were  perfect,  it  would  be  but  do- 
ing what  we  are  obliged  to  do  for  the  prefent  time ; 
and  confequently  it  can  be  no  atonement  or  fatisfacti- 
on  to  the  law  for  paft  offences  ;  but  alas  !  it  is  imper- 
fect, and  therefore  cannot  pay  the  debt  of  obedience 
for  the  prefent  time.  The  finner,  in  the  midft  of  all 
his  repentance  and  reformation,  is  finning  ftill ;  there 
are  guilty  imperfections  in  his  beft  duties  ;  and  can 
thefe  atone  for  his  paft  fins  ?  So  that  repentance  and 
reformation  cannot  be  a  fufficient  juftifying  righteouf- 
nefs. Again,  What  kind  of  government  would  that 
be  among  men,  in  which  all  crimes  were  pardoned 
upon  repentance  ?  What  encouragement  would  this 
give  to  offenders  ?  How  foon  would  fuch  a  govern- 
ment fall  into  contempt  ?  and  what  a  low  idea  would 
it  give  of  the  wifdom  and  juftice  of  the  ruler,  and  of 
the  evil  of  fin  !  And  mall  the  Supreme  Ruler  imitate 
fo  weak  a  conduct,  and  thus  obfeure  his  perfections, 
depreciate  his  laws,  and  encourage  vice  ! 

It  is  a  virtue  in  a  private  man  to  forgive  an  injury  ; 
and  it  may  be  a  piece  of  generofity  in  fuch  a  one  to 
give  up  fome  of  his  rights  :  but,  as  I  have  told  you, 
God  is  not  to  be  confidered,  in  this  cafe,  as  a  private 
perfon,  but  as  a  Ruler,  a  fupreme  Ruler,  at  the  head 
of  the  univerfe  ;  and  fin  is  an  offence  againft  him  in 
that  capacity ;  and  therefore,  for  reafons  of  ftate,  it 
is  not  fit  he  fhould  put  up  with  it,  or  remit  it  merely 
upon  the  miner's  repentance.    He  muft  maintain  the 
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dignity  of  law  and  government,  and  confuit  the  pub- 
lic good  ;  not  the  good  of  this  man  and  that,  nor  even 
of  the  whole  race  of  men,  but  of  men  through  all  their 
generations  ;  of  angels  through  all  their  various  ranks 
and  orders,  and  in  fhort,  of  the  whole  univerfe  of  rea- 
fonable  creatures  ;  and  the  intereit  of  individuals  muil 
be  fubfervient  to  the  more  general  good  of  the  whole. 
An  error  in  fuch  an  exteniive  government,  through 
an  exceflive  lenity  towards  offenders,  would  have  a 
moft  exteniive  ill  influence,  and  injure  more  worlds 
than  we  know  of.  If  the  magistrate  in  one  particular 
government  be  lax  in  the  execution  of  the  laws,  he 
may  injure  a  whole  nation  ;  and  if  he  fhould  fuppofe 
all  the  nations  of  the  earth  united  in  one  univerfal 
monarchy,  under  one  head  ;  if  that  univerfal  monarch 
ihould  be  remifs  in  the  execution  of  juilice,  the  con- 
fequence  would  be  ftill  more  extenlively  mifchievous. 
But  what  would  be  the  confequence,  if  the  univerfal 
Ruler  of  heaven  and  earth  and  the  whole  creation, 
mould  relax  his  lav/,  and  fuffer  lin  to  go  unpunifhed, 
upon  fo  cheap  a  retaliation  as  repentance  ?  No  human 
government  could  be  fupported  upon  this  principle, 
much  lefs  the  divine. 

Further:  It  Ihould  be  confidered,  that,  in  order  to 
encourage  offenders  to  repent,  it  is  necelfary  it  ihould 
be  made  a  fixed  conftitution,  and  openly  publifhed, 
that  whofoever  in  all  time  coming  mould  be  guilty  of 
any  offence  againh:  the  laws  of  God,  he  mail  be  for- 
given if  he  does  but  repent.  Now  what  encourage- 
ment would  fuch  a  declaration  give  to  fin  !  It  would 
alfo  be  unprecedented  in  human  governments.  It  is 
true,  civil  rulers  do  forgive  fome  offenders  ;  but  then 
they  do  not  declare  beforehand  that  they  will  do  fo, 
or  who  the  objects  of  their  clemency  fhall  be.  To 
make  a  previous  declaration  of  this,  would  be  to  give 
licence  to  men  to  break  the  law.  Let  it  be  alfo  confi- 
dered, that  when  civil  rulers  forgive  criminals,  there 
is  no  neceffity  they  ihould  receive  them  into  fpecial 
favour  ;  but  id  the  divine  government  the&  two  things 
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are  infeperable  :  there  is  no  medium  between  high  fa- 
vour and  mifery.  When  God  forgives,  he  receives 
the  (inner  into  complete  happinefs  and  intimacy  with 
himfelf,  as  well  as  refcues  him  from  punifhment.  And 
is  it  lit  he  mould  do  this,  merely  upon  his  repentance  ? 
How  would  fuch  a  conduct  look  in  human  govern- 
ments ! 

Finally,  The  pardon  of  a  crime  is  a  matter  of  fove- 
reignty,  and  only  has  place  in  fuch  governments  where 
the  royal  prerogative  is  above  law,  and  has  a  power 
to  difpenfe  with  it.  "Whether  fuch  a  prerogative  be- 
longs to  the  divine  government  (that  is,  whether  it 
would  be  a  perfection  upon  the  whole  in  fuch  a  go- 
vernment) I  mail  not  now  difpute :  but  fuppofe  it  be, 
flill  it  is  a  matter  of  fovereignty  ;  that  is,  it  lies  en- 
tirely in  the  breaft.  of  the  Supreme  Ruler  whether  he 
will  pardon  penitents  or  not  ;  and  they  can  know  his 
pleafure  no  other  way  but  by  his  declaring  it.  This 
confideration  therefore  fhews  the  neceffity  of  a  reve- 
lation from  God  to  save  a  finner  aiTurance  that  he  will 
pardon  him  upon  any  terms.  The  light  of  nature  leaves 
a  finner  entirely  at  mercy,  and  awfully  uncertain  whe- 
ther ever  he  can  re-obtain  the  favour  of  his  offended 
Sovereign.  Now  this  revelation  we  have  in  the  gof- 
pel,  with  the  additional  difcovery  of  the  way  in  which 
iorgivenefs  and  acceptance  can  be  obtained.  And  it 
appears,  from  this  fhort  furvey,  that  it  is  in  the  gof- 
pel  alone  we  can  find  this  difcovery. 

I  fiiall  now  conclude  with  two  reflections. 

I.  Let  this  fubject.  lead  us  to  a  Uriel:  examination  of 
the  ground  of  our  hopes,  whether  they  be  founded  on 
the  righteoufnefs  of  God  alone,  cr  partly  at  leaft  upon 
our  own.  To  fpeak  freely,  I  am  afraid  that  fome  of 
you,  my  dear  people,  have  built  upon  this  Tandy  foun- 
dation :  this  may  be  the  cafe  of  fome  of  you  who  have 
very  fair  characters  ;  for  it  is  fuch  fort  of  perfons,  and 
not  thofc  who  make  little  or  no  pretentions  to  good 
works,  that  are  moft  in  danger  of  the  extreme  of  felf- 
:•  "ghteoufnefs.  I  therefore  beg  you  would  inquire  af- 
ter 
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ter  this  fly,  lurking  delufion  ;  a  delufion  which  per- 
verts the  belt  things  into  the  worft,  and  makes  your 
good  works  the  occafion  of  your  destruction,  inftead 
of  means  of  falvation.  I  beg  you  would  inquire,  whe- 
ther ever  you  have  been  deeply  fenfible  of  the  aggra- 
vated evil  of  fin,  the  perfection  of  God's  law,  the 
ftrictnefs  of  his  juftice,  and  the  guilty  imperfections 
of  your  own  beft  works  :  whether  ever  you  have  ieen 
the  giory  of  God  in  the  gofpcl,  and  the  excellency  and 
fufficiency  of  the  righteoufnefs  of  Chrift  ?     Have  you 
cheerfully  embraced  it  with  your  whole  fouls  ?  and  do 
you  lay  the  whole  dependance  of  your  falvation  upon 
it  ?  My  brethren,  how  are  your  hearts  affected  towards 
the  gofpei  in  this  age  of  infidelity,  when  it  is  treated 
with  fneer  and  ridicule,  and  browbeaten  with  con- 
tempt and  iniult  ?     Do  you  glory  in  it,  and  venture 
your  all  upon  it  ?     Do  you  find  it  is  the  only  relief 
for  your  wounded  confciences,  the  only  cordial  for 
your  finking  hearts  ?     Do  your  whole  fouls  embrace 
it  with  the  tendereft  endearment,  and  tenacioufly  cling 
to  it  as  the  only  ( tabula  pojl  naiifragium)  plank  to  keep 
you  from  finking,  after  the  general  wreck  of  human 
nature?     Do  you  relifh  its  doctrines,  even  thoic  I 
are  the  molt  mortifying  to  your  pride  and  vanity,  and 
love  to  hear  them  honeftly  preached  ?     Are  the  bur- 
ble, defpifed  doctrines  of  the  crofs  fweet  to  you,  and 
the  very  life  of  your  fouls  ?     If  you  can  give  a  com- 
fortable anfv/er  to  thefe  inquiries,  then, 

II.  This  fubject  affords  you  abundant  encourage- 
ment, and  ftrong  confolatiom  It  is  true,  you  can  ne- 
ver think  too  humbly  of  yourfelves.  You  are  as  fin- 
ful  as  you  can  poflibly  fuppofe  yourfelves  to  be  :  your 
righteoufnefs  is  as  infufficient  and  imperfect,  and  you 
are  as  undeferving  of  the  favour  of  God  as  you  can 
pollibly  imagine.  But  it  is  not  to  yourfelves  that  you 
look  for  a  righteoufnefs,  which  will  bear  you  out  at 
the  bar  of  your  Judge  :  you  have  been  obliged  to  give 
up  that  point  for  ever  :  you  tried  to  ftand  upon  your 
own  footing  as  long  as  you  could,  but  you  found  it 
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would  not  do.  And  now  your  only  refuge  is  the  righ- 
teoufnefs of  Chrift  by  faith ;  here  you  reft,  and  you 
look  for  falvation  in  no  other  way.  My  brethren,  I 
would  fain  do  honour  to  this  righteoufnefs  ;  but  alas ! 
the  higheft  thing  I  can  fay  of  it  is  quite  too  low.  It  is 
indeed  a  righteoufnefs  fufricient  for  all  the  purpofes 
for  which  you  want  it ;  it  is  a  fure,  a  tried  foundati- 
on. Thoufands  have  built  their  hopes  upon  it,  and 
it  has  never  failed  one  of  them  yet  :  you  may  make 
the  experiment  with  the  fame  fafety.  There  is  not  a 
charge  which  the  law  or  juftice,  your  own  conscience, 
or  .Satan  the  accufer  of  the  brethren,  can  bring  againil. 
you,  out  what  it  can  fully  anlwer.  Here  then  is  fare 
footing,  and  let  nothing  drive  you  from  it :  and  O 
give  glory  to  God  for  fo  great  a  bleffing ! 


SERMON      LVII. 

THE    SUCCESS    OF  THE  MINISTRY  OF  THE  GOSPEL,  OWING 
TO  A    DIVINE  INFLUENCE.  * 


i  Cor.  iii.  7.     So  then  neither  is  he  that  plants  any  thing, 
neither  he  that  waters  ;  but  God  that  gives  the  increafe. 

THE  defign  of  God  in  all  his  works  of  creation, 
providence,  and  grace,  is  to  advance  and  fecure 
the  glory  of  his  own  name ;  and  therefore,  though 
he  makes  ufe  of  fecondary  caufes  as  the  inftruments 
of  his  operations,  yet  their  efficacy  depends  upon  his 
Superintending  influence.  It  is  his  hand  that  fuftains 
the  great  chain  of  caufes  and  effects,  and  his  agency 
pervades  and  animates  the  worlds  of  nature  and  of 
grace.  In 
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In  the  natural  world,  he  makes  ufe  of  the  inftru- 
mentality  of  the  hufbandman  to  till  the  ground,  to 
fow  the  feed,  and  water  it.  But  it  is  he  that  com- 
mands the  clouds  to  drop  down  fatnefs  upon  it,  and 
the  fun  to  diffufe  its  vital  influence.  It  i  he  that 
continues  to  the  earth,  and  the  other  principles  of  ve- 
getation, their  refpecdve  virtues  ;  and  without  this 
influence  of  his  the  hufbandman's  planting  and  water- 
ing would  be  in  vain  ;  and,  after  all  his  labour,  he 
mull  acknowledge,  that  it  is  God  that  giveih  the  increafe. 

So  in  the  world  of  grace,  God  ufes  a  variety  of  fuit- 
able  means  to  form  degenerate  fmners  into  his  image- 
and  fit  them  for  a  happy  eternity.  AH  the  mlhtuti- 
ons  of  the  gofpel  are  intended  for  this  purpofe,  and 
particularly  the  miniitry  of  it.  Minifters  are  lowers 
lent  out  into  the  wild  field  of  the  world,  with  the  pre- 
cious feed  of  the  word.  It  is  the  grand  bufmefs  of 
their  life  to  cultivate  this  barren  foil,  to  plant  trees  of 
righteoufnefs,  and  water  them  that  they  may  bring 
forth  the  fruits  of  holinefs.  It  is  by  the  ufe  of  pain- 
ful induilry  that  they  can  expect  to  improve  this  wil- 
dernefs  into  a  fruitful  field ;  and  the  Lord  is  pleafed 
to  pour  out  his  fpirit  from  on  high  at  times  to  render 
their  labours  fuccefsful ;  fo  that  they  who  we$t  firth 
bearing  precious  feed 'with  forrow  and  tears,  return  bring- 
ing their  /heaves  with  joy.  But  alas  !  they  meet  with 
difappointments  enough  to  convince  them  that  all  their 
labours  will  be  in  vain,  if  a  fovereign  God  deny  the 
influences  of  his  grace.  The  agency  of  his  holy  fpirit 
is  as  neceffary  to  fructify  the  word,  and  make  it  the 
feed  of  convention,  as  the  influences  oi  heaven  are  to 
fructify  the  earth,  and  promote  vegetation.  A 
lous  Paul  may  plant  the  word,  and  an  eloquent  Apol- 
los  may  water  it ;  one  may  attempt  to  convert  fin- 
ners  to  chriftianity,  and  the  other  to  build  theni  up 
in  faith,  but  they  are  both  nothing  as  to  the  fuccefs 
of  their  labours,  unlefs  God  gives  the  increafe  ;  that 
is,  unlefs  he  affords  the  influence  of  his  grace  to  ren- 
der ther  attempts  fuccefsful  in  begetting  and  cherifh- 
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insr  living  religion  in  the  hearts  of  men.  This  is  the 
great  truth  contained  in  my  text  :  Neither  is  he  that 
ptanteth  any  thing,  nor  he  thai  watereth  ;  but  God  that 
giveth  the  increafe. 

The  Corinthians  had  been  bleft  with  the  labours  of 
feveral  minifters,  particularly  of  the  apoftle  Paul,  who 
had  been  the  happy  inflrument  of  turning  them  from 
their  native  heathenifm,  and  planting  the  gofpel  a- 
mong  them,  and  of  Apollos,  who  fucceeded  him,  and 
watered  the  good  feed  he  had  planted  among  them, 
But  the  Corinthians,  inftead  of  peaceably  and  thank- 
fully improving  the  different  gifts  of  different  mini- 
fters for  their  fpiritual  and  everlafting  benefit,  fell  in- 
to factions,  through  a  partial  admiration  of  the  one, 
in  oppofition  to  the  other.  Some  of  them  were  for 
Paul,  as  an  univerfal  fcholar,  and  a  ftrong  reafoner  ; 
others  were  all  for  Apollos,  as  an  accomplifhed  ora- 
tor. And  thus  they  considered  thefe  minifters  of  Chrift, 
rather  as  the  ringleaders  of  factions  than  as  unanimous 
promoters  of  the  fame  catholic  chriftianity.  To  fup- 
prefs  this  party  fpirit,  the  apoftle  all's  them,  Who  then 
is  Paul,  or  who  is  Apollos  ?  "  What  mighty  beings  would 
you  make  us  in  your  idolatrous  attachment  to  us  ? 
Alas !  what  are  we  more  than  feeble  minifters  of  Chrift, 
by  whom  ye  believed  ?  We  were  not  the  authors  of 
your  faith,  but  the  humble  inftruments  of  it  in  the 
divine  hand  ;  and  the  fuccefs  that  either  of  us  have 
had  has  not  been  from  our  own  power,  but  juft  as 
God  hath  been  pleafed  to  give  to  every  man  (ver.  5.) 
I  firft  planted  the  gofpel  among  you ;  Apollos  after- 
wards watered  it ;  this  was  all  we  could  do  :  but  we 
could  not  make  it  bear  the  fruits  of  holinefs  in  one 
foul.  It  was  God  alone  that  gave  the  increafe,  and 
made  our  refpective  labours  fuccefsful  (ver.  6.)  there- 
fore turn  your  regard  to  him  alone  :—Ceafe  from  man, 
ivhofe  breath  is  in  his  no/lrils ;  for  wherein  is  he  to  be  ac- 
counted of 7  Ifai  ii.  22.  "  Do  not  idolatroufly  fhare. 
the  honour  of  your  converfion  between  God  the  effi- 
cient, and  us,  the  bumble  inftruments  of  it  j  but  af- 
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cribe  it  to  him  alone  :  for  neither  is  he  that  planteth  any 
thing,  nor  he  that  water 'eth;  but  God  that  gave  the  increafe  ; 
"  he  is  all  in  all." 

When  we  fee  a  people  enjoy  the  frequent  cultivati- 
ons of  the  gofpel,  and  the  means  of  fpiritual  fruitful- 
nefs,  and  yet  few  new  trees  of  righteoufnefs  planted, 
and  thofe,  that  have  been  planted,  feemingly  wither- 
ing and  unfruitful,  we  cannot  but  conclude  that  fome- 
thing  is  wanting  ;  without  which  all  the  means  they 
enjoy  will  be  of  no  fervice.  We  mould  naturally 
turn  our  thoughts  to  an  inquiry,  what  was  wanting, 
had  we  tilled  our  lands  from  year  to  year  without  a 
crop.  And  fince  we  find  at  prefent,  that  notwith- 
standing all  the  labours  beftowed  upon  us,  we  lie  in  a 
deep  fleep,  and  hardly  know  what  it  is  of  late  to  be 
animated  with  the  news  of  fome  carelefs  finner  here 
and  there  awakened  to  ferious  concern  about  his  eter- 
nal eftate,  it  is  high  time  to  inquire  what  is  wanting  ? 
There  is  certainly  fomething  wanting,  which  is  of 
greater  confequence  than  any  thing  we  have.  Here 
are  the  gofpel,  and  its  ordinances,  which  at  times  have 
done  great  things  ;  and  finners  have  yielded  to  their 
refiftlefs  energy  :  here  is  a  minifler,  who,  however 
weak,  has  fometimes  been  the  happy  inurnment  of 
giving  a  fmner  an  alarm,  and  fpeaking  a  word  in  fea- 
fon  to  thofe  that  were  weary  :  here  are  hearers  that 
crowd  our  fanctuary  ;  hearers  of  the  fame  kind  with 
thofe  whom  we  have  feen  ere  now  fall  under  the  pow- 
er of  the  word.  And  what  then  is  wanting  ?  Why, 
God,  that  alone  can  give  the  increafe,  is  not  here  by 
the  influences  of  his  grace  ;  and  in  his  abfence,  neither 
he  that  planteth  is  any  thing,  nor  he  that  water  eth  ;  they 
are  all  nothing  together  ;  and  may  labour  till  deemi- 
day,  and  never  convert  one  foul.  Where  is  the  Lord 
God  of  Elijah  ?  Where  is  he  that  can  do  more  executi- 
on with  one  feeble  fentence,  than  we  can  with  a  thou- 
fand  of  our  mod  powerful  fermons  !  Why,  he  hath 
hid  his  face  ;  and  hence  there  is  none  that  calleth  upon 
his  name,  that  ftirreth  up  himfelfto  take  hold  of  him.     fiai. 

bdv. 
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Ixiv.  7.  And  till  the  Spirit  be  poured  upon  us  from 
on  high,  nothing  but  briars  and  thorns  will  come  up 
among  us.     Chap,  xxxii.  13,  15. 

Let  your  thoughts,  therefore,  with  eager  attention 
now  purfue  me,  while  I  am  proving,  ilhiftrating,  and 
making  remarks  pertinent  to  our  cafe,  from  this  af- 
fecting truth  contained  in  the  text,  That  the  fuccefs 
of  the  miniftry  of  the  gofpel  with  refpect  to  faints  and 
iinners,  entirely  depends  upon  the  concurring  influen- 
ces of  divine  grace  ;  or,  that,  without  the  divine 
agency  to  render  the  gofpel  fuccefsful,  all  the  labours 
of  its  miniilers  will  be  in  vain. 

This  truth  can  give  us  no  furprize  as  a  new  difco- 
very,  if  we  have  any  acquaintance  with  the  prefent 
degeneracy  of  human  nature — with  the  declarations 
and  promifes  of  the  word  of  God — with  the  accounts 
of  the  different  fuccefs  of  the  means  of  co-ace  in  various 

o 

periods  of  the  church — or  with  matters  that  might 
have  come  within  the  compafs  of  our  own  experience 
and  obiervation. 

I.  Such  is  the  prefent  degeneracy  of  human  nature, 
that  all  the  miniilrations  of  the  gofpel  cannot  remedy 
it,  without  the  concurring  efficacy  of  divine  grace. 

So  barren  is  the  foil,  that  the  feed  of  the  word  falls 
upon  it  and  dies,  and  never  grows  up  ;  as  though  it 
had  never  been  fown  there,  till  it  be  fructified  by  di- 
vine <mice.  It  is  a  — >il  fruitful  of  briars  and  thorns, 
which  grow  up,  and  choke  the  word  ;  fo  that  it  be- 
cometh  unfruitful  till  divine  grace  root  them  up.  Or 
it  may  be  reprefented  .by  a  rocky  or  ftcny  foil,  where 
the  word  of  God  can  take  no  deep  root,  and  therefore 
withers  till  it  be  molified  by  influences  from  heaven. 
Thus  our  Lord  reprefents  the  matter  in  the  famous 
parable  of  the  fower.     Matt.  xiii.  3,  &c.  18,  &c. 

The  metaphors  ufed  in  facred  fcripture  to  illuflrate 
tliis  cafe,  fuiliciently  prove  the  degeneracy  of  mankind, 
and  their  entire  oppofition  to  the  gofpel.  They  are 
reprefented  as  fpiritually  dead,  Eph.  ii.  1.  John  v.  25. 
that  is,  though  they  are  {till  capable  of  the  exei\ 

of 
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of  reafon  and  animal  actions,  yet  they  are  really  defti- 
tute  of  a  fupernatural  principle  of  fpiritual  life,  and 
incapable  of  fuitable  exercifes  towards  God.  And  can 
a  Paul  or  an  Apollos  quicken  the  dead  with  conviclive 
arguments,  with  ftrong  perfuafions,  or  tender  and  paf- 
lionate  expostulations  ?  No  ;  none  but  he  can  do  it 
whofe  almighty  voice  bade  Lazarus  come  forth.  Sin- 
ners are  alfo  reprefented  as  blind.  1  Cor.  iv.  4.  Now 
what  can  feeble  mortals  do  to  fuch  ?  We  can  exhibit 
divine  things  before  them  ;  we  can  expofe  the  horrid 
deformity  of  fin,  and  its  tremendous  confequences  ; 
we  can  difplay  the  glories  of  God,  the  beauty  of  ho- 
linefs,  and  the  allurements  of  redeeming  love  ;  but, 
alas  !  all  this  is  but  like  expofing  colours  to  the  blind. 
We  cannot  open  their  eyes  ;  we  cannot  communicate 
fuch  views  of  things  to  their  minds  as  are  in  any 
meafure  adequate  to  the  things  themfelves.  What 
can  tender  arguments  avail  to  break  hearts  of  ftone  ? 
What  iignifies  reafoning  to  govern  headftrong  obfti- 
nacy,  which  regards  it  no  more  than  a  whirlwind  ? 
What  can  perfuafions  do  to  extirpate  inveterate,  im- 
placable enmity  ?  Rorn.  viii.  7.  What  can  the  charms 
of  eloquence  do  to  charm  deaf  adders  that  Hop  their 
ears  ?  Pfalm  Iviii.  4.  The  Ifraelites  might  as  well  pre- 
tend to  overthrow  the  walls  of  Jericho  with  the  found 
of  rams-horns,  as  we  with  our  feeble  breath  to  over- 
throw the  ftrong  holds  of  fatan  in  the  hearts  of  finners  ! 
It  is  the  divine  agency  alone  that  gives  the  fuccefs  in 
both  cafes.  Clay  cannot  open  the  eyes  of  the  blind, 
except  in  his  almighty  hands  who  could  form  a  world 
out  of  nothing,  and  who  can  work  without  or  againft 
means  as  eafily  as  with  them. 

The  fcripture-reprefentation  of  the  degeneracy  of 
mankind  are  confirmed  by  univerfal  experience.  If 
we  form  any  obfervations  of  ourfelves  or  others,  we 
find  that  the  whole  bent  of  our  fouls  by  nature  is  con- 
trary to  the  gofpel.  The  gofpel  is  defigned  to  reclaim 
men  from  lin  ;  but  they  are  obftinately  fet  upon  it : 
it  is  defigned  to  make  fin  bitter  to  them,  and  to  diffolve 
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their  hearts  Into  tender  forrows  for  it ;  but  we  na- 
turally delight  in  fin,  and  our  hearts  are  hard  as  the 
nether  mill-ftone  :  it  is  intended  to  bring  apoftate  re- 
bels back  to  God,  and  the  univerfal  practice  of  holinefs ; 
but  we  love  eftrangement  from  him,  and  have  no  in- 
clination to  return.  We  abhor  the  ways  of  ftrict  ho- 
linefs, and  choofe  to  walk  in  the  imaginations  of  our 
own  hearts.  The  gofpel  is  calculated  to  advance  the 
divine  glory,  and  abaih  the  pride  of  all  flefli,  in  the 
fcheme  of  faivation  it  reveals ;  but  this  is  directly  con- 
trary to  the  difpofition  of  the  finner,  who  is  all  for  his 
own  glory.  This  requires  no  tedious  arguments  to 
prove  it.  Look  in  upon  your  own  hearts  ;  look  back 
on  your  own  conduct ;  look  round  you  on  the  world  ; 
and  there  the  evidences  of  it  will  glare  upon  you. 

Now,  fince  the  innate  difpolitions  of  men  are  thus 
averfe  to  the  gofpel,  it  is  evident  that  nothing  but  di- 
vine power  can  make  it  effectual  for  their  fanctification. 
Inftructions  may  furnifh  the  head  with  notions,  and 
correct  fpeculative  miftakes  ;  but  they  have  no  power 
to  fway  the  will,  and  fweetly  allure  it  to  holinefs. — 
Perfuafions  may  prevail  to  bring  men  to  practife  what 
they  had  omitted  through  miftake,  careleffnefs,  or  a 
tranfient  diflike  ;  but  they  will  have  no  effect  where 
the  heart  is  full  of  innate  enmity  againft  the  things 
recommended.  In  this  cafe,  he  that  planteth  and  he 
that  watereth  is  nothing  ;  it  is  God  alone  can  give  the 
increafe  ;  as  is  more  than  intimated  by, 

II.  The  promifes  and  declarations  of  the  word, 
which  appropriate  all  the  fuccefs  of  the  gofpel  to  God 
alone. 

Jehovah  is  not  fond  of  orientation  and  parade,  nor 
wafteful  in  throwing  away  his  bleflings  where  they  are 
not  needed  ;  and  therefore,  if  the  means  of  grace  were 
fuincient  of  themfelves  to  convert  linners  and  edify 
believers,  he  would  not  make  fuch  magnificent  promi- 
fes of  the  fupernatural  aids  of  his  grace,  nor  claim  the 
•efficacy  of  them  as  his  own.  He  would  not  aflert  the 
infufiicicncy-of  them  without  his  influence,  nor  affign 
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the  withdrawment  of  his  grace  as  one  caufe  of  their 
unfuccefsfulnefs.     But  all  this  he  does  in  his  word. 

NotwithftandinGc  all  the  miraculous  as  well  as  ordi- 
nary  means  of  grace  which  the  Ifraelites  enjoyed,  there 
was  need  of  this  divine  promife,  The  Lord  thy  God  will 
circumcife  thy  hearty  and  the  heart  of 'thy  feed ',  to  love  the 
■Lord  thy  God,  with  all  thy  heart,  and  with  all  thy  foul. 
Deut.  xxx.  6.  And  this  promife  was  not  peculiar  to 
the  Mofaic  difpeniation  of  the  covenant  of  grace, 
which  was  lefs  clear  and  efficacious  ;  but  we  find  than 
one  fuperior  excellency  of  the  gofpel-difpenfation  is, 
that  it  is  more  abundant  in  fuch  promiies.  It  is  to 
the  gofpel-church  that  this  promife  is  more  particularly 
made  ;  Behold,  the  days  come,  faith  the  Lord,  when  I  will 
make  a  new  covenant  with  the  houfe  of  Ifrael,  &c.  not  ac- 
cording to  the  covenant  which  I  made  with  their  fathers,  in 
the  day  that  I  to  k  them  by  the  hand,  to  bring  them  out  ofihs 
land  of  Egypt,  &c.  But  this  is  the  covenant  that  I  will 
make  with  them  :  I  will  put  my  law  in  their  inward  parts^ 
and  write  it  in  their  hearts,  jer.  xxxi.  31,  33.  Heb. 
viii.  8,  &c. 

This  is  a  promife  of  fo  much  importance,  that  it  is- 
frequently  repeated  with  fome  circumftantial  alterati- 
on, as  the  very  life  of  the  New  Teftament  church.     / 
■will  give  them  one  heart  and  one  way,  that  they  may  fear  me. 
for  ever  ;  and  I  will  put  my  fear  hi  their  hearts,  thai  ''hey 
■fliall  not  depart  from  me.     jer.  xxxii.  39,  40.     Ezekiel 
echoes  back  the  fame  language  by  the  infpiration  of  the 
fame  Spirit,  I  will  give  them  one  heart  ;  andlw.il  put  a 
new  fplrlt  within  them  ;  and  I  will  take  the  Jiony  heart 
out  of  their flefh  ;  and  I  will  give  them  an  heart  offlefh  ; 
and  they  fhall  walk  in  my  flatutes,  and  keep  mine  ordinan- 
ces, and   do  them.    Ezek.  xi.    19,  20.     See  alio  chap. 
xxxvi.  26,  27. 

What  was  the  fuccefs  of  St.  Peter's  fcrmon  (A«Rs 
ii.)  in  the  converfion  of  3000,  but  the  accoinpliihment 
of  thofe  promiies  in  Joel  and  Zechariah,  I  will  pour  out 
my  Spirit  upon  all fleflo.  (Joel  ii.  23,  29.)  I  will  pour  cu: 
upon  the  houfe  of 'David ',  and  upon  the  inhabitants  of  jer  li- 
fe, h 
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falem,  the  fpirit  of  grace  andoffupplication,  and  they  f  jail 
look9  &c.  Zech.  xii.  10.  Thefe  promifes  were  fubftan- 
tially  renewed  by  Chrift,  to  encourage  the  drooping 
apofties,  John  xvi.  8,  9,  10.  twill  fend  the  Spirit ;  and 
•when  he  is  come,  he  will  convince  the  world,  he.  All  their 
miraculous  powers  were  not  fuflkient  for  the  convic- 
tion of  mankind,  without  the  agency  of  the  divine 
Spirit ;  but  by  this,  that  promife  of  the  Father  to  his 
Son  was  accomplished  :  Thy  people  fhall  be  willing  in  the 
day  of  thy  power.     Pfalm  ex.  3. 

I  might  fubjoin  many  other  promifes  of  the  fame 
kind  ;  but  thefe  are  fufiicient  to  fhew  the  abfolute  ne- 
cefiity  of  divine  influence,  or  the  utter  infufliciency  of 
the  beft  means  without  it.  And  what  farther  time 
might  be  allotted  to  this  particular,  I  fhall  lay  out  upon 
this  pertinent  and  ufeful  remark,  which,  if  rightly 
attended  to,  would  rectify  miftakes,  and  remove  ma- 
ny fcruples  and  controverfies  upon  this  point.  The 
remark  is  this,  That  the  promifes  of  God  to  beftow 
bleflings  upon  us,  do  not  render  needlefs  our  moft  vi- 
gorous endeavours  to  obtain  them  ;  and,  on  the  other 
hand,  that  our  moft  vigorous  endeavours  do  not  fuper- 
fede  the  influences  of  the  Spirit  to  work  in  us  the  dif- 
pofitions  we  are  labouring  after  :  or,  That  that  may 
be  confiftently  enjoined  upon  us  as  a  duty,  which  is 
prornifed  by  God  free  favour ;  and  vice  verfa.  This 
may  be  illuftrated  by  various  inftances.  God  com- 
mands us  as  ftrictly  to  circumcife  the  forefkins  of  our 
hearts,  to  make  ourfelves  new  hearts  and  new  fpirits 
(  jer.  iv.  4.)  and  to  cleanfe  ourfelves  from  mortal  pollu- 
tion (Ifa.  i.  16.)  as  if  this  were  wholly  our  work,  and 
he  had  no  efficiency  in  it.  In  the  mean  time,  he  pro- 
mifes as  absolutely  to  circumcife  our  hearts  to  love 
him, to  give  us  new  hearts,  and  to  purge  us  from  all  our 
filthinefs,  and  from  all  our  abominations,  as  though  he 
performed  all  the  work  without  our  ufmg  means. — 
Now  we  are  fure  thefe  things  are  coniiftent  ;  for  the 
facrcd  oracles  are  not  a  heap  of  contradictions.  And 
how  does  their  conftftency  appear  ?  Why,  thus  :  It  is 

our 
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our  duty  to  ufe  the  moil  vigorous  endeavours  to  ob- 
tain thefe  graces  promifed,  becaufe  it  is  only  in  the  ufe 
of  vigorous  endeavours  that  we  have  reafon  to  expect 
divine  influences.  And  yet  thefe  endeavours  of  ours 
do  not  in  the  leail  work  thofe  graces  in  us,  and  there- 
fore there  is  certainly  as  much  need  of  the  promifed 
agency  of  divine  grace  to  effect  the  work,  as  if  we 
mould  do  nothing  at  all.  Our  utmoft  endeavours  fall 
entirely  fhort  of  it,  and  do  not  entitle  us  to  divine  af- 
iiftance ;  and  this  we  mull  have  an  humble  fenie  of, 
before  we  can  receive  the  accomplifhment  of  fuch  pro- 
mifes  as  the  effect  of  free  grace  alone.  But  we  mould 
continue  in  thefe  endeavours,  becaufe  we  have  no 
reafon  to  hope  for  the  accomplifhment  of  the  promifes 
in  a  courfe  of  floth  and  negligence.  This  point  may 
be  illuftrated  by  the  confiftency  of  the  ufe  of  means 
and  the  agency  of  providence  in  the  natural  world. 
God  has  peremptorily  promifed,  that  while  the  earth 
remaineth,  feed-time  and  harvejl  Jloall  not  ceafe.  Gen. 
viii.  22.  But  this  promife  does  not  render  it  needlefs 
for  us  to  cultivate  the  earth  ;  nor  does  all  our  cultiva- 
tion render  this  promife  needlefs :  for  all  our  labour 
would  be  in  vain  without  the  influence  of  divine  pro- 
vidence ;  and  this  influence  is  to  be  expected  only  in 
the  ufe  of  labour.  Thus,  in  the  moral  world,  the  efll- 
cacy  belongs  to  God,  as  much  as  if  we  made  no  ufe  of 
means  at  ail ;  and  the  moil  vigorous  endeavours  are 
as  much  our  duty  as  if  we  could  effect  the  work  our- 
ielves,  and  he  had  no  fpecial  hand  in  it.  Were  this 
remark  attended  to,  it  would  guard  us  againft  the  per- 
nicious extremes  of  turning  the  grace  of  God  into 
wantonnefs,  and  pleading  it  as  an  excufe  for  our  idle- 
nefs  ;  and  of  felf-righteoufnefs,  and  depending  upon 
our  own  endeavours.  In  this  guarded  manner  does 
St.  Paul  handle  this  point :  Work  out  your  own  fahation. 
with  fear  and  trembling  ;  for  it  is  God  that  workcth  in  you 
both  to  will  and  to  do,  of  his  good  plea  fare.  Phil.  ii.  1 2,  1 3. 
But  to  return  :  As  we  may  infer  the  neceflity  of  divine 
influences  from  the  promifes  of  God,  fo 
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We  may  infer  the  fame  thing  from  the  many  paf- 
fages  of  facred  writ  afcribing  the  fuccefs  of  the  gofpel 
upon  finners,  and  even  upon  believers,  to  the  agency 
of  divine  grace.  If  even  a  well-difpofcd  Lydia  gives 
a  believing  attention  to  the  things  fpoken  by  St.  Paul, 
it  is,  becaufe  the  Lord  hath  opened  her  heart.  Acts  xvi. 
14.  Thus  the  Philippians  believed,  becaufe,  fays  the 
apoftle,  to  you  it  is  given  on  the  behalf  of  Chrifl  to  believe. 
Phil.  i.  29.  Thus  the  Ephefians  were  fpiritually  alive, 
becaufe,  fays  he,  you  hath  he  quickened,  who  were  dead 
in  trefpaffes  and  fins.  Eph.  ii.  1.  Faith  is  not  of  our- 
felves  ;  but  is  exprefsly  faid  to  be  the  gift  of  God. 
Eph.  ii.  8.  Nay,  the  implantation  of  faith  is  repre- 
fented  as  an  exploit  of  omnipotence,  like  that  of  the 
refurrection  of  Chrift.  Hence  the  apoftle  prays,  Eph. 
i.  19,  20.  that  the  Ephefians  might  be  made  deeply 
fenfible  of  the  exceeding  great nefs  of  his  power  to  us-ward 
that  believe,  according  to  the  working  of  his  mighty  power, 
'which  he  wrought  in  Chrifl  when  he  raifed  him  from  the 
dead.  Repentance  is  alfo  the  gift  of  God  :  Chrift  is 
exalted  to  beftow  it.  Acts  v.  31.  When  the  Jewifh 
Chriftians  heard  of  the  fuccefs  of  the  gofpel  among 
the  Gentiles,  they  unanimoufly  afcribed  it  to  God  : 
then  hath  God  alfo  to  the  Gentiles  granted  repentance  unto 
life,  Acts  xi.  18.  and  it  is  upon  this  encouragement 
that  St.  Paul  recommends  the  ufe  of  proper  means  to 
reclaim  the  obftinate  :  if  God,  peradventure,  will  give 
them  repentance  to  the  acknowledging  of  the  truth.  2  Tim. 
ii.  25.  Regeneration  alfo,  in  which  faith  and  repent- 
ance and  other  graces  are  implanted,  is  always  afcribed 
to  God.  If  all  things  are  made  new,  all  thefe  things  are 
of  God.  2  Cor.  v.  17,  18.  If  while  others  reject  Chrift 
fome  receive  him,  and  fo  are  honoured  with  the  privi- 
lege of  becoming  the  fons  of  God,  it  is  not  owing  to 
themfelves,  but  to  him.  They  are  born,  not  of  blood,  nor 
of  .the  will  of  man,  nor  of  the  will  of  the  ficfoybut  of  God* 
John  i.  11,  12,  13.  He  begets  fuch  of  his  own  fove- 
reign  will  by  the  word  of  truth,  James  i.  1 8.  and  eve- 
ry good  and  perfect  gift  with  which  they  are  endow- 
ed 
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ed  is  not  from  themfelves,  but  from  above,  and  Com- 
eth down  from  the  Father*  of  lights,  who  is  the  great 
origin  of  all  moral  excellency,  as  the  fun  is  of  light, 
ver.  1 7.  Hence  this  change  is  expreffed  by  fuch  terms 
as  denote  the  divine  agency,  and  exclude  that  of  the 
creature  ;  as  a  new  birth,  John  iii.  3.  a  new  creation, 
2  Cor.  v.  17.  Col.  iii.  10.  the  workmanfliip  of  God 
created  in  Cbriji  jfefus,  Eph.  ii.  10.  a  refurreftion  from 
the  dead,  John  v.  25.    Eph.  ii.  1.  Col.  iii.  1.    Now  it 
is  the  greateft  abfurdity  to  fpeak  of  a  man's  begetting, 
or  creatine:  himfelf,  or  raifins;  himfelf  from  the  dead. 
Thus  we  find  that  the  lirft  implantation  of  grace  m 
the  heart  of  a  finner  is  entirely  the  work  of  God  ; 
and,  left  we  fhould  fuppofe  that,  when  it  is  once  im- 
planted, it  can  flouriih  and  grow  without  the  influence 
of  heaven,  we  find  that  the  progrefs  of  fanctification 
in  believers  is  afcribed  to  God,  as  well  as  their   firft 
converfion.     David  was  fenfible,  after  all  his  attain- 
ments, that  he  could  not  run  the  way  of  God's  com- 
mandments unlefs  God  fhould  enlarge  his  heart.    Pf. 
cxix.  32.     All  the  hopes  of  Paul  concerning  his  pro- 
mifing  converts  at  Philippi  depended  upon  his  perfua- 
fion,  that  he  that  had  begun  a  good  work  in  them,  would 
perform  it  until  the  day  of  Chrijl.    Phil.  i.  6.  .  Nay,  it 
was  upon  this  he  placed  his  own  entire  dependance. 
We  are  not  fufficient  of  ourf elves,  fays  he,  to  think  any 
thing  as  of  ourf elves,  but  our  fufjiciency  is  of  God.   2  Cor. 
iii.  5.    If  I  am  faithful,  it  is  "  becaufe  I  have  obtained 
mercy  of  the  Lord  to  make  me  fo."     1  Cor.  vii.  25. 
By  the  grace  of  God  I  am  what  I  am  ;  and  if  I  have  la- 
boured more  abundantly  than  others,  it  is  not  I,  but  the 
grace  of  God  that  was  with  me.   1  Cor.  xv.  10.    /  can  do 
all  things  through  Chrijl  that  Jlrengtheneth  me.    Phil.  iv. 
13.     He  was  relieved  under  his  defpondencies  by  this 
anfwer,  My  grace  is  fiifficient  for  thee,  and  my  ftrength 
is  made  perfect  in  weaknefs.   2  Cor.  xii.  9.  This  is  more 
than  intimated  in  his  prayers  for  himfelf  and  others  : 
for  example,  May  the  God  of  peace  make  you  perfect  in 
every  good  work,  to  do  his  will ;  working  in  you  that  which 
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is  well-pkafing  in  his  fight,  through  'Jefus  Chrift  !  Heb. 
xiii.  21.  And  indeed  all  the  prayers  of  the  faints  for 
the  aids  of  divine  grace  imply  the  neceffity  of  them  £ 
for  they  would  not  pray  for  fuperfluities,  or  for  what 
they  already  have  in  a  fufficient  meafure.  It  is  the 
Spirit  that  helps  our  infirmities  in  prayer,  and  other 
exercifes  of  devotion,  Rom.  viii.  24.  and  all  our  pre- 
paration for  the  heavenly  ftate  and  afpirations  after 
it,  are  of  God.  He  that  hath  wrought  us  for  the  fclf 
f a ?ne  thing  is  God.  2  Cor.  v.  5.  In  a  word,  it  is  God 
that  worketb  all  our  works  in  us,  Ifa.  xxvi.  12.  it  is  he 
thai  worketh  in  us  both  to  will  and  to  do,  of  his  own  good 
plcafure.  Phil.  ii.  13.  Now  the  actual  communicati- 
on of  divine  influences,  implies  their  neceility.  Ac- 
cordingly, we  find 

The  neceility  of  divine  influences  is  aflerted  in  the 
plaineft  terms  in  fcripture.  No  man,  fays  Chrift,  can  come 
unto  me,  except  the  Father  draw  him.  John  vi.  44.  He 
that  hath  heard  and  learned  of  the  father,  and  he  only, 
will  come  to  him,  ver.  45.  and  this  influence  is  not  pur- 
chafed  by  our  endeavours,  but  it  is  the  free  gift  of 
grace.  Hence  Chrift  varies  his  former  declarations  in- 
to this  form  ;  no  man  can  come  unto  me,  except  it  be  given 
unto  him  of  my  Father  ;  ver.  65.  and  the  agency  of  di- 
vine grace  is  neceffary,  not  only  to  draw  finners  to 
Chrift  at  firft,  but  alfo  to  make  them  fruitful  after- 
wards. Hence  Chrift  reprefents  even  the  apoftles  as 
dependant  upon  him  as  the  branch  upon  the  vine ; 
and  tells  them  plainly,  that  "  without  him  they  can 
cio  nothing."  John  xv.  4,  5.  Through  all  the  ftages 
of  the  Chriftian  life,  we  depend  entirely  upon  him  ; 
and  without  his  influences,  we  fhould  wither  and  die 
like  a  blafted  flower,  however  blooming  and  fruitful 
we  were  before.  Hence,  fays  God  to  his  people,  in  me 
is  thy  fruit  found.  Hofea  xiv.  8.  Since  then  this  is 
the  cafe,  it  will  follow,  that  when  God  isplcafed  to 
withhold  his  influences,  all  the  means  of  grace  will 
be  unfuccefsful.     Accordingly  we  find, 
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The  unfuccefsfulnefs  of  the  gofpel  is  often  refolv- 
cd  into  the  withholding  or  withdrawing  of  the  in- 
fluences of  grace,  as  one  caufe  of  it.  Thus  Mofes  re- 
folves  the  obftinacy  of  the  Ifraelites  under  all  the  pro- 
fusion of  wonders  that  had  attended  them,  into  this, 
as   one  caufe  of  it :   The  Lord  hath  not  given  you  an 
heart  to  perceive,  and  eyes  to  fee,  and  ears  to  hear,  unto 
this  day.     Deut.  xxix.  2,  3,  4.     If  none  believe  the 
report  of  the  gofpel,  it  is  becaufe  the  arm  of  the 
Lord  is  not  revealed.  Ifa.  liii.  1.     "If  the  myfteries 
of  the  kingdom  of  heaven  are  hidden  from  the  wife 
and  prudent,  while  they  are  revealed  to  babes  ;  it  is 
becaufe  God  in  his  righteous  judgment  and  fove- 
reign  pleafure,  hides  them  from  the  one,  and  reveals 
them  to  the  other."  Matt.  xi.  25,  26.  Nay,  the  evan- 
geiift  fpeaks  in  yet  more  forcible  terms,  when  fpeak- 
ing  of  the  unbelief  of  the  Jews,  who  were  witneffes 
of  Chrifl's  convicliive  miracles  and  difcourfes  ;  there- 
fore they  could  not  believe,  becaufe  that  Efaias  faid,  he 
hath  blinded  their  eyes,  and  hardened  their  hearts,  John 
xii.  39,  40.  and  in  the  fame  ftrain  St.  Paul  fpeaks : 
he  hath  mercy  on  whom  he  will  have  mercy,  and  whom  he 
will  he  hardeneth.    So  then  it  is  not  of  him  that  willeth, 
nor  of  him  that  runneth,  but  of  God  that  fheweth  mercy. 
Rom.  ix.  18,  &c.     Thefe  paffages  are  fo  oppofite  to 
the  prevailing  divinity  of  the  age,  that  they  are  dan- 
gerous weapons  to  meddle  with ;  and  it  is  well  they 
are  the  very  words  of  fcripture,  otherwife  we  fliould 
be  charged  with  blafphemy  for  mentioning  the  truth 
contained  in  them.  We  muft  indeed  be  cautious  that 
we  do  not  infer  from  thefe  fcriptures  any  fuch  horrid 
doctrine  as  this,  that  men  are  compelled  to  fin,  and 
pufhed  on  to  ruin,  by  a  necellitating  decree,  or  the 
refiftlefs  impulfe  of  providence  ;  or  that,  though  they 
were  difpofed  to  turn  to  God,  they  are  judicially  kept 
back  and  hindered  by  the  divine  hand.    This  would 
be  contrary  to  the  whole  current  of  fcripture,  v/hich 
charges  the  fin  and  ruin  of  finners  upon  themfelves  ; 
but  thefe  paffages  mean,  that  God  denies  to  obftinate 
Vol.  III.  Q^q  fmners 
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flnners  thofe  influences  of  Rig  grace  which  are  necef- 
lary  to  convert  them,  and  which,  if  communicated, 
would  have  fubdued  their  utmoft  obftinacy ;  and  that 
in  confequence  of  this  denial,  they  will  rum  on  in  fin 
and  irreclaimable  impenitence,  and  perifh ;  but  yet 
that  God,  in  denying  them  his  grace,  does  not  act 
merely  as  an  arbitrary  fovereign,  but  as  ajuft  judge, 
punifhing  them  for  their  fin  in  abufing  the  bleffings 
he  has  bellowed  upon  them,  by  judicially  withdraw- 
ing the  aids  of  hisgrace,  and  withholding  farther  influ- 
ences. And  fure  he  may  punifli  obftinate  finners  with 
privative  as  well  as  poiitive  punifhment  !  he  may  as 
juftly  withhold  or  withdraw  forfeited  blefllngs,  as  in- 
flict pofitive  mifery.     This  we  all  own  he  may  do 
with  refpect  to  temporal  bleffings  ;  he  may  juftly  de- 
ny them  to  fuch  as  have  forfeited  them  ;  and  why 
he  may  not  exercife  the  fame  fovereignty  and  juftice 
with  regard  to  fpiritual  bleffings,  is  hard  to  fay.  His 
hardening  the  heart,  blinding  the  eyes,  &c.  of  fin- 
ners, fignify  his  withdrawing  the  influences  of  grace 
which  they  have  abufed,  his  withholding  thofe  addi- 
tional influences  which  might  irreiiftibly  fubdue  their 
obftinacy,  and  his  fuffering  them  to  fall  into  circum- 
ftances  of  temptation.  Thefe  paflages  do  but  ftrong- 
ly  and  emphatically  exprefs  thus  much  :  thus  much 
they  may  mean,  without  cafting  any  injurious  reflec- 
tions upon  God;  and  lefs  than  this  they  cannot  mean, 
unlefs  we  would  explain  away  their  meaning. 

From  the  whole  then,  we  find  that  the  doctrine  of 
the  reality  and  neceffity  of  divine  influences  to  render 
the  adminiftrations  of  the  gofpel  effectual  for  faving 
purpofes,  is  a  doctrine  familiar  to  the  facred  oracles. 
This  will  receive  additional  confirmation,  if  we  find 
it  agreeable  to  matter  of  fact :  Which  leads  me  to 
obferve, 

III.  That  the  different  fuccefs  of  the  fame  means 
of  grace  in  different  periods  of  the  church,  fufficient- 
iy  (hews  the  neceffity  of  gracious  affiftances  to  render 
them  efficacious.     The  various  ftates  of  the  church 
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in  various  ages  are  but  comments  upon  trie  facred 
pages,  and  accomplifhments  of  fcripture. 

Now  we  find  that  religion  has  flourished  or  declin- 
ed, not  fo  much  according  to  external  means,  as  ac- 
cording to  the  degree  of  divine  influence.     Alas ! 
what  could  Noah,  that  zealous  preacher  of  righteouf- 
nefs  do,  during  the  120  years  of  his  miniitry  ?    He 
might  warn,  he  might  perfuade,  he  might  weep  over 
a  fecure  world,  in  vain :  they  would  ru(h  upon  de- 
ft-ruction before  his  eyes  ;  and  he  could  only  perfuade 
his  own  family ;  and  even  among  them  there  was  a 
curfed  Ham.     How  little  could  Mofes,  the  favourite 
meflenger  and  intimate  of  God,  prevail  to  make  his 
people  dutiful !  Alas  !   after  all  the  aftoniihina:  won- 
ders he  wrought  before  their  eyes,  they  continued 
obftinate  and  rebellious  ;  for  the  Lord  had  not  given 
them  an  heart  to  iinderjiand^  &c.  Dent.  xxix.  4.    This 
Mofes  mentions  as  what  was  beyond  his  power,  and 
could  be  effected  by  omnipotence  only.     What  in- 
confiderable  fuccefs  had  that  zealous  prophet  Elijah, 
the  eloquent  Ifaiah,  or  that  tender-hearted,  mourn- 
ing, weeping  prophet  Jeremiah  !   Surely,  many  fee- 
ble fervants  of  Chrrft,  in  all  refpects  inferior  to  thein, 
have  been  crowned  with  more  extenfive  fuccefs!  Nay, 
when  the  Son  of  God  defcended  from  heaven  a  teach- 
er to  the  world,  who  fpake  as  never  man  fpake,  who 
carried  omnipotence  along  with  him  to  atteft  his 
doctrine  by  the  moft  aftonifhing  miracles,  how  few, 
during  his  life,  were  brought  ferioufly  to  regard  his 
doctrine  !  He  was  pleafed  to  defer  the  remarkable  ef- 
fufion  of  his  fpirit  till  his  return  to  his  native  heaven. 
And  when  it  was  poured  out,  what  a  glorious  altera- 
tion followed  !  then  Peter,  a  poor  limerman,  is  the 
happy  inftrument  of  converting  three  thoufand  with 
one  fhort  fermon  ;  which  is  more  perhaps  than  his 
divine  Mafter  had  done  by  a  hundred.     Then,  in 
fpite  of  the  united  oppofiticn  of  earth  and  hell,  the 
humble  doctrines  of  the  crofs  triumphed  over  the  na- 
tions, and  fubdued  millions  to  the  obedience  of  faith. 

Then 
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Then  the  doctrines  of  Jefus,  who  was   crucified  at 
Jerufalem  like  an  infamous  malefactor,  between  two 
thieves,  became  the  mighty,  all-conquering  weapons, 
through  God,  to  demolifh  the  ftrong-holds  of  Satan. 
2  Cor.  ii.  4.  And  whence  this  ftrange  alteration  ?  It 
was  from  the  more  abundant  effufion  of  the  Spirit 
upon  the  minds  of  men  ;  upon  their  minds,  I  fay  ; 
for  as  to  the  external  evidences  from  miracles,  pro- 
phecies, &c.  they  were  fufficiently  clear  before  this 
happy  feafon.  But  there  was  not  the  fame  degree  of 
internal  illumination  by  the  Spirit.     It  is  often  inti- 
mated by  Chrift,  in  his  laft  difcourfes  with  his  difci- 
ples,  that  the  holy  Spirit  was  not  yet  given ;  and 
hence  it  was  that  he  and  they  laboured  fo  much  in 
vain.     But  upon  his  afcenfion  he  performed  the  pro- 
mife  he  had  fo  often  repeated,  and  fent  the  Spirit 
both  upon  them  and  their  hearers  ;  and  then  the  af- 
pecl  of  affairs  was  happily  altered :  then  the  word  had 
free  courfe,  and  was  glorified.    Then  the  world,  was 
convinced  of fin ,  of  righteoifnefs,  and  of  judgment. 

This  point  might  be  illuftrated  farther  by  a  hiftory 
of  the  various  periods  of  the  church  from  the  apofto- 
lic  age  to  the  prefent  time  ;  but  it  would  be  too  tedi- 
ous ;  and  what  has  been  offered  is  fufficient  to  con- 
vince us  that  it  is  not  by  power,  nor  by  might,  but 
by  the  Spirit  of  the  Lord  of  Hofts,  that  the  interefls 
of  religion  are  carried  on,  Zech.  iv»  6.  efpecially  if  wc 
add, 

IV.  Our  own  experience  and  obfervation,  which 
furnifh  us  with  many  inftances  in  which  this  great 
truth  has  been  exemplified. 

Our  obfervation  furnifhes  us  with  fuch  inftances  as 
thefe  : — Sometimes  a  minifter  who  is  an  univerfal 
fcholar,  a  mafterly  reafoner,  and  an  accomplished  ora- 
tor, and  withal  fincerely  engaged  for  the  converfion 
of  finners,  labours  in  vain,  and  all  his  excellent  dif- 
courfes feem  to  have  no  effect.;  while  another  of  much 
inferior  accomplifhments  is  the  fuccefsful  inftrument 
of  turning  many  to  righteoufnefs.     This  cannot  be 

accounted 
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accounted  for  without  afcribine  the  diftmction  to  the 
peculiar  concurrence  of  divine  grace  ;  for  if  it  de- 
pended upon  the  inltruments,  it  would  be  quite  the 
reverfe.  Sometimes  a  clear,  convictive,  and  withal  fo- 
lemn  and  warm  difcourfe  has  no  effect ;  while  at  an- 
other time  the  fame  doctrines,  delivered  in  a  weak, 
incoherent  manner,  have  ftrange  efficacy,  and  reach 
the  heart.  Sometimes  the  reading  of  a  fermon  has 
been  the  means  of  awakening  carelefs  fmners,  when 
at  other  times  the  moft  folemn  and  argumentative 
preaching  has  been  in  vain.  Sometimes  we  have  feen  a 
number  of  fmners  thoroughly  awakened,  and  brought 
to  feek  the  Lord  in  earn  eft  ;  while  another  number 
under  the  very  fame  fermon,  and  who  feemed  as  open 
to  conviction  as  the  former,  or  perhaps  more  fo,  have 
remained  fecure  and  thoughtlefs,  as  ufual.  And 
whence  could  this  difference  arife  but  from  fpecial 
grace  ?  We  have  feen  perfons  ftruck  to  the  heart 
with  thofe  doctrines  which  they  had  heard  an  hun- 
dred times  without  any  effect.  And  indeed  there  is 
fomething  in  the  manner  of  perfons  being  affected 
with  the  word,  which  mews  that  the  impreflion  is 
not  made  by  the  word  itfelf,  or  by  any  "other  power 
than  divine.  The  truths  that  make  iuch  deep  im- 
preflions  upon  their  hearts  are  no  new  difcoveries  ; 
they  are  the  old  common  repeated  truths  of  the  gof- 
pel,  which  they  had  heard  before  a  thoufand  times  ; 
and  the  manner  in  which  they  are  reprefented  by 
the  minister  may  not  be  clearer  than  ufual.  Bat,  to 
their  furprife,  thefe  familiar  doctrines  flafii  upon  them 
as  new  difcoveries  ;  they  appear  to  them  in  a  quite 
different  light,  as  though  they  had  never  heard  them 
before  :  and  they  reach  the  conference,  and  pierce 
the  heart  with  mch  amazing  energy,  that  the  fmner 
is  caft  into  a  confternation  at  his  own  ftupidity,  that 
he  never  had  fuch  appreheniions  of  things  before. 
He  was  wont  to  regard  the  word  as  a  {peculation,  or 
a  pleafing  fong,  but  now  he  finds  it  living  and  pow- 
erful* &c.  the  fecrets  of  his  heart  are  laid  open  by  it, 

and 
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and  he  is  obliged  to  own  that  God  is  with  it  of  a 
truth.  Thus  a  believer  alfo  difcerns  the  doctrines 
of  the  gofpel  in  a  quite  different  light  at  one  time  than 
at  another  :  he  fees  new  glories  in  them.  Hence  one 
lermon  leaves  him  cold  and  hard-hearted,  while  an- 
other, no  better  in  itfelf,  fets  him  all  on  fire.  Hence 
alfo  one  receives  advantage  from  a  difcourfe  which 
had  no  effect  upon  another  :  and  from  this  proceeds 
the  difference  in  judgment  about  the  excellency  of 
fermons,  which  we  may  obferve  among  Chriftians. 
Every  one  forms  a  judgment  according  to  his  own 
fenfations,  and  not  according  to  the  difcourfe  in  itfelf. 
And  indeed  when  we  hear  an  exercifed  Chrifiian  ex- 
patiate in  praife  of  a  difcourfe,  it  is  a  happy  fign  that 
it  was  made  of  fpecial  fervice  to  him. 

Many  fuch  inflances  as  thefe  familiarly  occur  in 
the  fphere  of  our  obfervation  ;  which  prove,  by  mat- 
ters of  fact,  that  the  fucccfs  of  the  gofpel  depends 
upon  the  influence  of  divine  grace.  But  we  need  not 
look  about  us  to  obferve  others.  Turn  your  eyes  in- 
ward upon  what  has  palled  in  your  own  minds,  and 
you  mall  find,  that 

Your  own  experience  proves  the  fame  thing. — 
Have  you  not  found  that  the  very  fame  things  have 
very  different  effects  upon  you  at  different  times  ? 
Thofe  truths,  which  at  one  time  leave  you  dull  and 
fleepy,  at  other  times  quicken  all  your  powers  to  the 
moft  vigorous  exercife.  Sinners,  do  you  not  return 
from  the  houfe  of  God  in  very  different  frames, 
though  the  fervice  there  has  been  fubftantially  the 
fame  ?  At  one  time  you  fweat  and  agonize  under  a 
fenfe  of  guilt  and  make  many  refolutions  to  change 
your  courfe  of  life  ;  and  at  another  time  there  is  a 
ffupid  calm  within,  and  you  matter  not  all  the  con- 
cerns of  eternity.  Some  indeed  have  lain  fo  long 
under  the  rays  of  the  Sun  of  Righteoufnefs,  that  they 
are  hardened,  like  clay,  and  hardly  fufceptive  of  any 
deep  imprefiions  at  any  time,  after  they  have  murder- 
ed their  ccnfcience,  and  filenced  all  its  firft  remon- 

ftrances. 
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ftrances.     Thefe  may  go  on  ferene  and  placid,  till  the 
flames  of  hell  give  them  fenfation  ;  and  this  is  moil 
likely  to  be  their  doom  ;  though  it  is  not  impoffihle 
but  that  this  gofpel,  this  ftale,  negle&ed  gofpel,  which 
now  makes  no  impreilion  on  their  ftony  hearts,  may 
yet  be  endowed  with  almighty  power  to  break  them 
into  the  tendereft  contrition  :  and  I  pray  God  this 
may  be  the  happy  event.     I  pray  God,    O  finner, 
that  thou  mayeft  yet  fall  under  the  refiftlefs  ener- 
gy of  thofe  important  things  which   now   appear 
but  trifles  to  thee.     But  till  perfons  are  thus  become 
proof  againft  the  gofpel,  they  generally  feel  a  variety 
of  difpofitions  under  the  miniftry  of  it  ;  and  this  va- 
riety is  to  be  principally  afcribed  to  the  various  de- 
grees of  divine  influence  upon  them  at  different  fea- 
fons.     And  you  faints,  you  aifo  experience  a  like  vi- 
ciflitude.     Sometimes,  O  how  divinely  fweet,  O  how 
nourifliing  is  the  fincere  milk  of  the  word  !  How  does 
the  word  enlighten,  quicken,  and  comfort  you  !  How 
exactly  it  fuits  your  very  cafe  !  At  other  times  it  is 
taftelefs  ;  it  is  a  dead  letter,  and  has  no  effect  upon 
you.     At  times  a  fentence  feems  almighty,  and  car- 
ries all  before  it ;  and  you  feel  it  to  be  the  word  of 
God  ;  at  other  times,  you  perceive  only  your  feeble 
fellow-mortal  fpeaking  to  you,  and  all  his  words  are 
but  feeble  breath  ;  as  different  from  the  former  as 
chaff  from  wheat.  See  Jer.  xxiii.  28,  29.     Your  own 
memories  can  fupply  my  deficiency  under  this  head, 
by  recollecting  fuch  inftances  as  thefe  perhaps  during 
your  whole  life ;  and  the  time  urges  me  to  make 
fome  remarks  upon  what  has  been  faid.     Thefe  are 
fo  numerous  and  copious,  that  though  I  had  them 
principally  in  view,  and  chofe  this  fubject  for  the  fake 
of  them,  yet  I  can  but  fuperficially  touch  upon  them. 
Hence  we  learn, 

1.  How  eflentiai  and  imoortant  the  doctrine  of  di- 
vine  influence  is  to  the  church  of  God.     The  very 
life,  and  the  whole  fuccefs  of  the  gofpel  depend  upon 
it.     And  fince  this  neecnarily  fuppofes  the  utter  de- 
pravity 
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pravity  and  fpiritual  impotence  of  human  nature  in 
its  fallen  itate,  that  doctrine  alfo  mult  be  frequently 
and  plainly  inculcated. 

Alas  !  the  great  delect  of  the  fyfcem  of  divinity  too 
fafhionable  in  our  days,  and  one  great  caufe  of  the 
languifhing  ft  ate  of  religion  in  our  age,  and  of  the 
prevalency  of  vice  and  impiety  !  Since  it  has  been  the 
mode  to  compliment  mankind  as  able  to  do  fome- 
thing  very  considerable  in  religion,  religion  has  died 
away.  Since  it  has  been  the  faihion  to  prefs  a  refor- 
mation of  mens  lives,  without  inculcating  the  abfo- 
lute  neceffity  of  divine  grace  to  renew  their  nature, 
there  is  hardly  fuch  a  thing  as  a  thorough  reforma- 
tion to  be  feen  ;  but  mankind  are  evidently  growing 
worfe  and  worfe.  Since  men  think  they  can  dofome- 
thing,  and  fcorn  to  be  wholly  dependant  on  divine 
grace,  the  Lord,  as  it  were,  looks  on  and  fuffers  them 
to  make  the  experiment ;  and,  alas  !  it  is  like  to  be 
a  coftly  experiment  to  multitudes.  God  withholds 
his  influence  in  juft  difpleafure,  and  lets  them  try 
what  mighty  things  the  boafted  powers  of  degenerate 
nature  can  do  without  it  ;  and  hence,  alas  !  they  lie 
all  fecure  and  aileep  in  fin  together.  Sermons  are 
preached ;  the  houfe  of  God  is  frequented  ;  the  or- 
dinances of  the  gofpel  adminillered  ;  yet  vice  is  tri- 
umphant ;  carnal  fecurity  almoft  univerfal ;  and  fo 
few  are  earneftly  feeking  after  religion,  that  one 
would  hardly  fufpecl,  from  the  fuccefs,  that  thefe  are 
intended  as  means  to  brino;  them  to  this.  Thus,  alas  ! 
it  is  around  us  if  we  believe  our  fenfes  :  and  thus  it 
will  continue  to  be,  till  minifters  and  people  are 
brought  to  the  duft  before  God,  to  acknowledge  their 
own  weaknefs,  and  entire  dependance  upon  him. — 
Therefore,  hence  we  learn, 

2.  That  when  we  enjoy  the  miniftrations  of  the 
gofpel  in  the  greateft  purity  and  plenty,  we  mould 
not  place  our  truft  upon  them,  but  wholly  depend  on 
the  influence  of  divine  grace  for  the  fuccefs.  We  are 
apt  to  think,  if  wc  had  but  fuch  a  minifter  among 

us, 
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us,  how  much  good  would  be  done  !  It  is  true,  that 
faithful  and  accomplished  minifters  are  fingular  blef- 
fings  to  the  places  where  they  labour,  becaufe  it  is  by 
their  inftrumentality  that  the  Lord  is  wont  to  work  : 
but  ftill  let  us  remember,  that  even  a  Paul  or  an  Apol- 
los  is  nothing,  unlefs  the  Lord  give  the  increafe.  One 
text  of  fcripture,  one  fentence  will  do  more  executi- 
on, when  enforced  by  divine  energy,  than  all  the  la- 
bours of  the  ableft  minifters  upon  earth  without  it. 
For  this  divine  energy  therefore  let  us  look ;  for  this 
let  us  cry,  curfed  be  the  man  that  trujleth  in  man,  &c. 
When  we  depend  upon  the  inftruments,  we  provoke 
the  Spirit  of  God  to  leave  us.  If  we  are  fond  of  tak- 
ing minifters  in  his  ftead,  we  mall  make  the  trial,  till 
they  and  we  wither  away  for  want  of  divine  influen- 
ces. This  provokes  the  bleffed  Spirit  to  blaft  the 
gifts  of  his  minifters,  to  fuffer  them  to  fall,  or  to  re- 
move them  out  of  the  way ,  when  they  are  fet  up  as  his 
rivals,  that  their  idolaters  may  fee  they  are  but  men. 
This  provokes  him  to  leave  the  hearers  fruitlefs  un- 
der the  beft  cultivations,  till  experience  fadly  con- 
vinces them  that  they  can  do  nothing  without  him. 
Therefore  let  not  minifters  truft  in  their  own  abilities, 
nor  people  in  their  labours  ;  but  all  in  the  Lord. 

That  we  fhould  afcribe  all  the  fuccefs  of  the  gofpel 
to  God  alone,  and  not  facrilegioufly  divide  the  ho- 
nour of  it  between  him  and  the  inftruments  of  it,  or 
between  him  and  ourfelves,  the  minifters  of  Chrift: 
are  ready  to  anfwer  you,  in  the  language  of  Peter,  If 
we  be  examined  of  the  good  deed  done  to  impotent 
fmners,  by  what  means  they  are  made  whole  ;  be  it 
known  unto  you,  that  by  the  name  of  Jefus  do  they 
ftand  whole  before  you.  A&s  iv.  9,  10.  Why  do  ye 
look  fo  earneftly  upon  us,  as  if  by  our  own  power  or 
holinefs  we  had  done  this  !  chap.  iii.  12.  It  is  a  very 
fhocking  compliment  to  them  to  be  accounted  the 
authors  of  your  faith.  Good  minifters  love  to  be  hum- 
ble, to  lie  in  their  proper  fphere,  and  would  have  God 
to  have  all  the  glory,  as  the  great  efficient  j  and  when 
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we  afcribe  the  work  of  God  to  the  inflrument,  we 
provoke  him  to  withdraw  his  influence,  that  we  may 
be  convinced  of  the  miftake.  Let  us  alfo  take  care 
that  we  do  not  aflume  the  honour  of  the  work  to  our- 
felves.  Alas  !  we  had  no  hand  in  it,  but  oppofed  it 
with  all  our  might ;  and  therefore,  not  unto  us,  &c. 
Pf.  cxv.  1.  The  Lord  hath  done  great  things  for  us 
in  this  place,  for  which  we  are  glad.  One  can  name 
one,  and  another  another,  as  his  fpiritual  father,  or 
the  helper  of  his  faith  j  but  ftill  remember,  thefe  only 
planted  or  watered  ;  but  it  was  God  that  gave  the 
increafe  :  and  therefore  to  him  alone  afcribe  his  own 
work. 

3,  Hence  alfo  we  may  learn,  whither  we  mould 
look  for  grace  to  render  the  gofpel  fuccefsful  among 
us.  Let  us  look  up  to  God.  Saints,  apply  to  him  for 
his  influences  to  quicken  your  graces,  and  animate 
you  in  your  Chriftian  courfe.  Sinners,  cry  to  him 
for  his  grace  to  renew  your  nature  and  fanclify  you. 
Not  all  the  men,  nor  all  the  means  upon  earth,  can 
be  of  any  fervice  to  you  without  him.  Carefully  at- 
tend upon  the  gofpel,  and  all  its  inftitutions  ;  but  ftill 
be  feniible,  that  thefe  alone  will  not  do  ;  more  is  ne- 
cefiary  ;  even  the  fupernatural  agency  of  divine  grace. 

How  dangerous  a  thing  it  is  to  grieve  the  Spirit, 
and  caufe  him  to  withdraw  !  In  that  curfed  moment 
when  a  finner  has  quenched  the  Spirit,  all  the  means 
of  grace  become  ufelefs  to  him.  Our  falvation  de- 
pends entirely  upon  the  divine  agency  ;  and  there- 
fore to  forfeit  this,  is  to  cut  ourfelves  ofF  from  ail 
hope.  Let  us  then  indulge  every  good  motion,  en- 
tertain every  folernn  thought,  cherilh  every  pious  re- 
solution, and  fo,  as  it  were,  invite  the  blefled  agent  to 
■accomplifh  his  work,  inftead  of  provoking  him  to 
leave  us.  Alas!  how  natural  is  it  for  mankind  to 
refill  liim  !  hew  averfe  are  they  to  indulge  his  moti- 
ons, and  fubmit  to  his  operations  !  And  are  net  fome 
of  you  guilty  in  this  refpect  ? 

4.  We 
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4.  We  obferve  that  whatever  excellent  outward 
means  and  privileges  a  church  enjoys,  it  is  in  a  rnoft 
miferable  condition,  if  the  Lord  has  withdrawn  his 
influences  from  it :  and  whether  this  be  not  too  much 
our  own  condition,  I  leave  you  to  judge.     Some  of 
you,  I  doubt  not,  are  even  now,  when  others  are 
withering  around  you,  fiourifhing  in  the  courts  of 
the  Lord,  and  feel  the  dews  of  heaven  upon  you  :  fuch 
I  heartily  congratulate.     But  in  general,  it  is  evident 
that  a  contagious  lukewarmnefs  and  carnal  fecurity 
have  fpread  themfelves  among  us.     Matters  would 
not  be  thus  ftill  and  quiet,  if  there  was  any  coniider- 
able  number  of  fmners  among  us  anxiouily  feeking 
after  falvation.     The  violence  of  their  concern  would 
conftrain  them  to  unbofom  themfelves  to  their  mini- 
fter,  and  to  Chriflians  around  them.     Our  public  af- 
femblies  would  not  wear  fo  flupid  and  unconcerned 
an  afpeel:,  were  they  generally  pricked  to  the  heart. 
And  what  is  the  caufe  of  this  declenfion  ?    Why,  the 
Lord  denies  the  increafe  :  the  Lord  withholds  his  in- 
fluence. This  complaint  is  become  f  afhionable  among 
us,  and  often  upon  our  lips  ;  but  pray  conflder  what 
you  fay  when  you  utter  this  complaint.     And  is  the 
Lord  indeed  withdrawn  from  us  ?  Then  all  is  gone  ; 
then  faints  may  languish,  and  fmners  may  perifli  ; 
and  there  is  no  remedy.  We  may  indeed  have  preach- 
ing, facraments,  focieties,  &c.  but,  alas !  what  will 
all  thefe  avail,  if  God  deny  the  increafe  !  they  will 
not  fave  one  foul ;  nay,  they  will  but  aggravate  our 
condemnation.     Let  finners  take  the  alarm,  and  con- 
lider  how  fad  their  cafe  is,  who  have  outlived  the 
feafon  of  remarkable  divine  influences  !  The  harveft 
is  paft,  the  fummer  is  ended,  and  you  are  not  faved  ; 
and  what  do  you  think  will  become  of  you  ?  How 
poor  a  chance,  if  I  may  fo  fpeak,  have  you  for  life, 
when  the  fpirit  is  thus  reftrained  !  You  hardly  know 
one  carelefs  finner,  in  the  compafs  of  your  knowledge, 
that  has  been  made  ferioufly  religious,  within  thefe 
two  or  three  years.    If  men  were  prefiing  into  the 

kingdom 


308  The  Rejeclion  of  Gofpel-Light      Serm.  58. 

kingdom  of  heaven,  you  might  be  helped  forward, 
as  it  were,  in  the  crowd  ;  but  now  all  lies  as  a  dead 
weight  againft  you,  and  is  it  not  time  for  you  to 
cry  mightily  to  God  that  he  would  pour  out  his 
fpirit  upon  you  1 


SERMON      LVIII. 

THE  REJECTION  OF   GOSPEL-LIGHT  THE   CONDEMNA- 
TION OF  MEN. 


John  iii.  1 9.  And  this  is  the  condemnation,  that  light 
is  come  into  the  world,  and  men  loved  darknefs  rather 
than  light  ;  becaufe  [or  for]  their  deeds  are  evil. 

"HAT  a  ftrange,  alarming  declaration  is  this  ! 
Light  is  come  into  the  world :  the  Sun  of  Righ- 
teoufnefs  is  rifen  upon  this  region  of  darknefs  ; 
therefore  it  is  enlightened  ;  therefore  it  is  bright  in- 
tellectual day  with  all  its  rational  inhabitants  ;  there- 
fore they  will  no  longer  grope  and  ftumble  in  dark- 
nefs, but  all  find  their  way  into  the  world  of  eter- 
nal light  and  glory.  Thefe  would  be  natural  infe- 
rences :  this  event  we  would  be  apt  to  expect  from 
the  entrance  of  light  into  the  world.  But  hear  and 
tremble,  ye  inhabitants  of  the  enlightened  parts  of 
the  earth  !  hear  and  tremble,  ye  fons  of  Naflau-Hall, 
and  inhabitants  of  Princeton  !  The  benevolent  Jefus, 
the  Friend  of  human  nature,  the  Saviour  of  men, 
whofe  lips  never  dropped  an  over-fevere  word,  or 
gave  a  falfe  alarm  ;  Jefus  himfelf  proclaims,  This  is  the 
condemnation,  that  light  is  come  into  the  world,  &c. 

This 
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This  is  the  condemnation  ;  that  is,  This  is  the  great 
occafion  of  more  aggravated  condemnation  at  the 
final  judgment,  and  of  more  fevere  and  terrible  pu- 
niihment  in  the  eternal  world  ;  or,  this  is  the  caufe 
of  mens  condemning  themfelves  even  now  at  the  bar 
of  their  own  confidences. 

That  light  is  come  into  the  world — Jems,  the  Sun  of 
the  moral  world,  is  rifen,  and  darts  his  beams  around 
him  in  the  gofpel.  And  this  furniflies  guilty  minds 
with  materials  for  felf-condemnation  ;  and  their  ob- 
ftinate  refiftance  of  the  light  enhances  their  guilt,  and 
will  render  their  condemnation  the  more  aggrava- 
ted ;  and  the  reafon  is,  that 

Men  love  darknefs  rather  than  light.  They  choofe 
ignorance  rather  than  knowledge  !  The  Sun  of  Righ- 
teoufnefs  is  not  agreeable  to  them,  but  mines  as  a 
baleful,  ill-boding  luminary.  If  they  did  but  love  the 
light,  its  entrance  into  the  world  would  be  their  fal- 
vation  ;  but  now  it  is  their  condemnation.  But  why 
do  they  hate  the  light  ?  Truly,  light  is  fweet,  and 
it  is  a  pleafant  thing  to  the  eyes  to  fee  the  fun  :  and 
no  light  fo  fweet  as  this  from  heaven  :  no  fun  fo 
bright  and  reviving  as  the  Sun  of  Right eoufnefs:  and 
why  then  do  they  not  love  it  ?  Alas  !  there  is  no 
reafon  for  it,  but  this  wretched  one, 

Becanfe  their  deeds  are  evil.  And  evil  deeds  always 
excite  uneahnefs  in  the  light,  and  afford  the  confei- 
ence  matter  of  felf-accufation,  therefore  they  wrap 
up  themfelves  in  darknefs,  and  avoid  the  painful  dis- 
coveries of  the  light. 

0  .... 

The  text  directs  us  to  the  following  inquiries  : 

What  is  that  light  which  is  come  into  the  world  ? 
What  is  the  darknefs  that  is  oppofed  to  it  ?  What  are 
the  evidences  of  mens  loving  darknefs  rather  than 
light  ?  What  is  the  reafon  of  it  ?  And  in  what  ret- 
peels  the  light's  coming  into  the  world,  and  mens 
loving  darknefs  rather  than  light,  is  their  condemna- 
tion ? 

I.  What  is  that  light  which  is  come  into  the  world? 

The 
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The  anfwer  to  tfeis,  and  the  other  quefrions,  I  mall 
endeavour  to  accommodate  to  our  own  times  and 
circumflances,  that  we  may  the  more  readily  apply 
it  to  ourfelvcs. 

The  light  of"  Reafon  entered  our  world  as  foon  as 
the  foul  of  man  was  created  ;  and,  though  it  is  great- 
ly obfcured  by  the  grand  apoftacy,  yet  fome  fparks 
of  it  ftill  remain. 

To  fupply  its  defects,  the  light  of  Revelation  foon 
darted  its  beams  through  the  clouds  of  ignorance, 
which  involved  the  human  mind,  on  its  flying  off  to 
fo  great  a  diftance  from  the  Father  of  lights.  This 
heavenly  day  began  feebly  to  dawn  upon  the  firft 
pair  of  miners,  in  that  early  promife  concerning  the 
feed  of  the  woman  ;  and  it  grew  brighter  and  brighter 
in  the  fucceffive  revelations  made  to  the  patriarch?, 
to  Mofes,  and  the  prophets,  till  at  length  the  Meffiah 
appeared,  as  an  illuftrious  fun  after  a  gradual,  tedious 
twilight  of  the  opening  dawn. 

The  light  of  human  literature  has  alfo  come  into 
the  world,  and  mines  with  unufual  fplendors  upon 
our  age  and  nation  ;  and  lo  !  it  illuminates  this  little 
village,  and  extends  its  beams  through  the  land. 

But  it  is  not  lic-ht  in  any  of  thefe  fenfes  that  our 
Lord  principally  intends,  but  himfelf  and  his  bleifed 
gofpel ;  a  more  clear  and  divine  light  than  any  of 
the  former. 

He  often  reprefents  himfelf  under  the  ftrong  and 
agreeable  metaphor  of  light.  /  am  the  light  of  the  worlds 
fays  he  :  he  that  followeih  me  jhall  not  walk  in  dark- 
nefs. John  viii.  12.  I  am  come  a  light  into  the  world, 
that  whofoever  beUcveth  in  me,  fhoidd  not  abide  in  dark- 
nefs. John  xii.  46.  Light  is  a  ftrong  and  beautiful 
metaphor  for  knowledge,  profperity,  comfort,  and 
happinefs  ;  and  thefe  are  the  rays  which  the  bleifed 
Jefus  difrufes  around  him  : — but,  wherever  he  does 
not  fhine,  all  is  fullen  and  difmal  darknefs.  Hell  is 
the  blacknefs  of  darknefs  for  ever,  becaufe  he  does  not 
extend  to  it  the  light  of  his  countenance.  That  coun- 
try 
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try  where  lie  does  not  ihine,  is  the  land  of  darknefs 
and  the  Jhadow  of  death  ;  and  that  heart  which  is  not 
illuminated  with  the  light  of  the  knowledge  of  his  glory,  is 
the  gloomy  dungeon  of  infernal  fpirits ;  but  wherever 
he  mines,  there  is  intellectual  day,  the  bright  me- 
ridian of  glory  and  bleffednefs. 

His  gofpel  alio  is  frequently  reprefented  as  a  great 
light ;  and  no  metaphor  was  ever  ufed  with  more 
emphafis  and  propriety.     It  is  the  medium  through 
which  we  difcover  the  glory  of  the  Deity,  the  beau- 
ties of  holinefs,  the  evil  of  fin,  and  the  reality  and 
infinite  importance  of  eternal,  invifible  things.  This 
is  the  light  that  reveals  the  fecrets  of  the  heart,  and 
difcovers  ourfelves  to  ourfelves.    It  is  this  that  gives 
us  a  juft  and  full  view  of  our  duty  to  God  and  man, 
which  is  but  imperfectly  or  falily  reprefented  in  every 
other  fyftem  of  religion  and  morality  in  the  world. 
It  is  this  that  difcovers  and  afcertains  a  method  in 
which  rebels  may  be  reconciled  to  their  offended  So- 
vereign, and  exhibits  a  Saviour  in  full  view  to  pe~ 
riming:  finners.  Hail !  facred  heaven-born  light !  wel- 
come  to  our  eyes,  thou  brighter!  and  fairefc  effulgence 
of  the  divine  perfections  !   May  this  day  fpring  from  on 
high,  vifit  all  the  regions  of  this  benighted  world,  and 
overwhelm  it  as  with  a  delude  of  celeilial  light !  Blef- 
fed  be  God,  its  vital  rays  have  reached  to  us  in  thefe 
ends  of  the  earth  :  and  if  any  of  us  remain  ignorant 
of  the  important  difcoveries  it  makes, it  is  becavfezve 
love  darknefs  rather  than  light !    Which  leads  me  to 
inquire, 

II.  What  is  that  darknefs  that  is  oppofed  to  this 
heavenly  light  ? 

Darknefs  is  a  word  of  gloomy  import ;  and  there 
is  hardly  any  thing  difmal  or  deftructive,  but  what 
is  expreffed  by  it  in  facred  language.  But  the  pre- 
cife  fenfe  of  the  word  in  my  text,  is,  a  ftate  of  igno- 
rance, and  the  abfence  of  the  means  of  convict 
Men  love  darknefs  rather  than  light ;  that  is,  they 
choofe  to  be  ignorant,  rather  than  well-informed : 

ignorant 
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ignorant  particularly  of  fuch  things  as  will  give  them 
imeafmefs  to  know ;  as  their  fin,  and  the  danger  to 
which  it  expofes  them.  They  are  wilfully  ignorant : 
and  hence  they  hate  the  means  that  would  alarm  them 
with  the  mortifying  difcovery.  They  would  rather 
be  flattered  than  told  the  lion  eft  truth,  and  know 
their  own  character  and  condition  ;  and  hence  they 
fhut  their  eyes  againft  the  light  of  the  gofpel,  that 
would  flafh  the  painful  conviction  upon  them.  Tho' 
the  light  of  the  gofpel  mines  round  you,  yet  are  not 
fome  of  you  involved  in  this  darknefs  ?  This  you 
may  know  by  the  next  inquiry. 

III.  What  are  the  evidences  of  mens  loving  dark- 
nefs rather  than  light  ? 

The  general  evidence,  which  comprehends  all  the 
reft,  is  their  avoiding  the  means  of  conviction,  and 
ufing  all  the  artifices  in  their  power  to  render  them 
ineffectual. 

It  is  not  impomble  to  characterize  fuch  of  you  as 
love  darknefs  rather  than  light?  though  you  may  be  fo 
much  upon  your  guard  againft  the  difcovery,  as  not 
to  perceive  your  own  character. 

Though  you  may  have  a  turn  for  fpeculation,  and 
perhaps  delight  in  every  other  branch  of  knowledge, 
yet  the  knowledge  of  yourfelves,  the  knowledge  of 
difagreeable  duties,  the  difcovery  of  your  fin  and 
danger,  of  your  miferable  condition  as  under  the 
condemnation  of  the  divine  law,  this  kind  of  felf- 
knowledge  you  carefully  fhun  ;  and,  when  it  irrefift- 
ibly  flames  upon  you,  you  endeavour  to  fhut  up  all 
the  avenues  of  your  mind,  through  which  it  might 
break  upon  you,  and  you  avoid  thofe  means  of  con- 
viction, from  which  it  proceeds. 

You  fet  yourfelves  upon  an  attempt  very  prepof- 
terous  and  abfurd  in  a  rational  being,  and  that  is, 
Not  to  think.  When  the  ill-boding  furmife  rifes  with- 
in,  "  All  is  not  well :  I  am  not  prepared  for  the  eter- 
nal world  :  if  I  mould  die  in  this  condition  I  am  un- 
done for  ever:"  I  fay,  when  confcien.ee  thus  whif- 

pers 


Serm.  58.         the  Condemnation  of  Men.  313 

pers  your  doom,  it  may  make  you  fad  and  penfive 
for  a  minute  or  two,  but  you  foon  forget  it  :  you 
defignedly  labour  to  call  it  out  of  your  thoughts, 
and  to  recover  your  former  negligent  ferenity.  The 
light  of  conviction  is  a  painful  glare  to  a  guilty  eye  ; 
and  you  wrap  up  yourfeives  in  darknefs,  left  it  fhould 
break  in  upon  you. 

When  your  thoughts  are  like  to  fix  upon  this  un- 
grateful fubjecT:,  do  you  not  labour  to  divert  them  in- 
to another  channel  ?  You  immerfe  yourfeives  in  bu- 
fmefs,  you  mingle  in  company,  you  indulge  and  che- 
rifh  a  thoughtlefs  levity  of  mind,  you  break  out  of 
retirement  into  the  wide  world,  that  theatre  of  folly, 
trifling,  and  diffipation  ;  and  all  this  to  fcatter  the 
gloom  of  conviction  that  hangs  over  your  ill-boding 
minds,  and  lilence  the  clamours  of  an  exafperated 
confcience  !  You  laugh,  or  talk,  or  work,  or  ftudy 
away  thefe  fits  of  ferioufnefs  !  You  endeavour  to  pre- 
judice yourfeives  againft  them  by  giving  them  ill 
names  ;  as  Melancholy,  Spleen,  and  I  know  not  what ! 
whereas  they  are  indeed  the  honefl  ftruggles  of  an 
oppreffcd  confcience  to  obtain  a  fair  hearing,  and  give 
you  faithful  warning  of  approaching  ruin  :  they  are 
the  benevolent  efforts  of  the  Spirit  of  grace  to  fave 
a  loft  foul.  And  O  !  it  would  be  happy  for  you  if 
you  had  yielded  to  them,  and  cherifhed  the  ferious 
hour  ! 

For  the  fame  reafon  alfo,  you  love  a  foft  reprefen- 
tation  of  chriftianity,  as  an  eafy,  indolent,  inactive 
thing  ;  requiring  no  vigorous  exertion,  and  attend- 
ed with  no  dubious  conflict,  but  encouraging  your 
hopes  of  heaven  in  a  courfe  of  floth,  careleitnefs,  and 
indulgence.  Thofe  are  the  favourite  fermons  and  fa- 
vourite books  which  flatter  you  with  fmooth  things, 
putting  the  moft  favourable  conftruction  upon  your 
wickednefs,  and  reprefenting  the  way  to  heaven  as 
fmooth  and  eafy. 

Or  if  you  have  an  unaccountable  fondnefs  for  faith- 
ful and  alarming  preaching,  as  it  mull  be  owned  fome 

Vol.  III.  S  s  felf- 
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felf-flatterers  have,  it  is  not  with  a  view  to  apply  it 
to  yourfelves,  but  to  others.  If  you  love  the  light, 
it  is  not  that  you  may  fee  yourfelves,  but  other  ob- 
jects :  and,  whenever  it  forces  upon  you  a  glance  of 
yourfelves,  you  immediately  turn  from  it,  and  hate  it. 

Hatred  of  the  light,  perhaps,  is  the  reafon  why  fo 
many  among  us  are  fo  impatient  of  public  worfhip  ; 
fo  fond  of  their  own  homes  on  the  facred  hours  con- 
fecrated  to  divine  fervice  ;  and  fo  reluctant,  fo  late, 
or  fo  inconftant  in  their  attendance.  It  is  darknefs 
perhaps,  at  home ;  but  the  houfe  of  God  is  filled 
with  light,  which  they  do  not  love. 

This  alfo  is  one  reafon  why  the  converfation  of 
zealous  communicative  chriftians,  who  are  not  afham- 
ed  to  talk  of  what  lies  neareft  their  hearts,  I  mean 
their  Religion,  their  Saviour,  and  their  God,  and  to 
exprefs  an  abhorrence  of  what  they  fo  fincerely  hate, 
I  mean  the  vices  of  mankind,  and  every  appearance 
of  evil ;  I  fay,  this  is  one  reafon  why  their  converfa- 
tion is  fuch  a  heavy  burden,  fuch  a  painful  reftraint 
to  many.  Such  men  reflect  the  beams  of  the  Sun  of 
Righteoufnefs,  and  the  beauties  of  holinefs  all  around 
them  : — they  carry  light  with  them  whitherfoever 
they  go,  and  flrike  conviction  to  the  guilty.  The 
ftrictnefs,  the  warm  devotion  and  fpirituality  of  their 
lives  pafs  a  fentence  of  condemnation  upon  finners  ; 
a  fentence  which  they  cannot  but  feel,  and  which 
therefore  renders  them  uneafy.  Hence  it  is  that  fuch 
lively  and  circumfpect  chriftians  are  not  at  all  popu- 
lar in  the  world  ;  but  the  favourites  of  the  world  are 
your  pliable,  temporizing,  complaifant  chriftians,  that 
never  carry  their  religion  with  them  into  polite  com- 
pany, but  conform  themfelves  to  the  tafte  of  thofe 
they  converfe  with.  Thefe  give  no  man's  confcience 
uneafmefs,  they  reflect  no  heavenly  light,  but  thick- 
en the  darknefs  of  every  company  in  which  they  ap- 
pear ;  therefore  they  are  acceptable  to  the  lovers  of 
darknefs. 

Another 
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Another  expedient  that  has  been  often  ufed,  and 
which  fome  of  you  perhaps  have  attempted,  to  avoid 
the  light,  is,  to  endeavour  to  work  up  yourfcives  to 
a  dilbelief  of  the  chriftian  revelation.     If  you  could 
banifh  that  heavenly  light  out  of  the  world,  or  fub- 
ftitute  darknefs  in  its  place,  then  you  might  perpe- 
trate the  works  of  darknefs  with  more  confidence 
and  licentioufnefs.     Therefore  you  eagerly  liften  to 
the  laughs,  the  jeers,  the  railleries  and  fophifms  of 
loofe  wits  againil  it ;  and  you  are  afraid  to  give  a  fair 
hearing  to  the  many  fatisfaclory  evidences  in  its  fa* 
vour.     Thus  you  cherim  that  hideous  monfter,  Infi- 
delity ;  your  own  offspring,  not  Satan's,  though  the 
father  of  lies  ;  for  he  believes  and  trembles.  James  ii.  1 9. 
Thefe  artifices  and  the  like,  are  the  elfecls,  and 
consequently  the  evidences  and  indications  of  mens 
loving  darknefs  rather  than  light*    And,  inllead  of  a 
larger  illuflration,  I  fhall  conclude  this  head  with  a 
plain  honeft  appeal  to  my  hearers. 

As  in  the  prefence  of  the  heart-fear ching  God,  I 
folemnly  appeal  to  your  confciences,  whether  you  do 
not  deal  partially  with  yourfelves,  and  refufe  purfu- 
ing  thofe  hints  of  your  dangerous  condition  till  you 
make  a  full  difcovery?  Do  not  your  hearts  fmite 
you,  becaufe  you  have  fupprefied  evidence,  when  it 
was  againil  you,  and  Ihut  your  eyes  againfl  convicti- 
on ?  When  the  glafs  of  the  divine  law  has  been  held  up 
before  you,  and  {hewn  you  your  own  hideous  image, 
have  you  not  gone  away,  and  foon  forgot  what  man- 
ner of  men  you  were?  Do  you  not  know  in  your  con- 
fciences,  that  the  hopes  you  entertain  of  future  hap- 
pinefs  are  not  the  refult  of  fevere  repeated  trial,  but:, 
on  the  other  hand,  owe  their  llrength  and  even  their 
being  to  a  fuperficial  examination,  or  none  at  all,  to 
blind  felf-nattery  and  exceffive  felf-Iove,  which  tempt 
yon  to  believe  things  as  you  would  have  them  ?  Is  it 
cenforioufnefs,  or  is  it  evidence  and  faithfulnefs,  that 
conflrains  me  to  cry  out,  O  !  how  rare  are  well- 
grounded,  well-attefted  hopes  among  us !.  Hopes  that 

have 
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have  not  been  Slightly  entertained,  nor  retained  with- 
out good  evidence,   after  impartial  repeated  trials  ; 
hopes  that   have  rifen  and  fallen,  gathered  ftrength 
or  languished,  been  embraced  or  abandoned,  perhaps 
a  thoufand  times,  according  to  the  various  degrees 
of  evidence  ;  and  after  a  feries  of  fuch  viciflitudes, 
attended  with  a  variety  of  correfpondent  paffions, 
of  joys  and  fears,  of  difcouraging  anxieties  and  trans- 
porting profpecls,  have  at  length  arrived  at  a  fettled, 
confirmed  State,  Supported    by  that  only  Sufficient 
proof,  confpicuous  holinefs  of  heart  and  life.     For 
the  decifion  of  this  important  doubt,  I  appeal  from 
my  own  judgment,  from  the  judgment  of  a  cenSori- 
ous  Spirit  and  a  blind  charity,  from  every  judgment 
but  that  of  your  own  heart  :  at  that  tribunal  I  lodge 
the  appeal ;  and  there  I  infill  the  matter  mould  be 
tried.     And  remember   this,  If  your  hearts  condemn 
you,  much  more  does  God,  the  Supreme  Judge  :  for 
he  is  greater  than  your  hearts ■,  and  knoweth  all  things  ; 
knoweth   many  caufes  of  condemnation,  unknown 
and   perhaps  unSuSpected  by  you.     But,  brethren,  if 
your  hearts  condemn  you  not,  then  you  have  confidence  to- 
wards God.      1  John  iii.  20,  21.  I  proceed  to  inquire, 
I V.  What  is  the  reaSon  of  this  abfurd  preference, 
that  men  love  darknefs  rather  than  light  ? 

The  melancholy  reaSon  of  this  is  eafily  difcovered, 
and  has  been  partly  anticipated  ;  and  it  is  this,  that 
men  love  eafe  and  Security  of  mind,  rather  than  fear 
and  anxiety.  They  are  really  obnoxious  finners,  un- 
der the  terrible  clifpleafure  of  almighty  God,  and  on 
the  flippery  brink  of  everlafting  deftruclion.  Now 
to  have  a  full  conviction  of  this  would  alarm  their 
fears,  imbitter  their  pleafures,  damp  their  eager  pur- 
Suits,  and  caft  their  minds  into  a  ferment  of  anxiety 
and  terror.  But  to  be  blind  to  all  thefe  miferable 
pro(pecls,  to  be  elated  with  Sanguine  expectations  of 
the  contrary,  to  have  ail  Serene  and  calm  within,  to 
be  charmed  with  all  the  fine  chimeras  of  flattering 
imagination  ;  to  be  SearleSs  of  danger,  and  pleaScd 

with 
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with  themfelves  ;  this  is  a  flate  they  naturally  delight 
in  :  in  this  ftate  they  will  lull  themfelves  afleep  at  all 
adventures,  regardlefs  of  the  confequence ;  and  as 
darknefs  is  the  moft  proper  attendant  of  fleep,  there- 
fore  they  choofe  it.  But  the  light  of  the  gofpel  let 
into  the  confcience  would  give  them  quite  another 
view  of  things,  would  overturn  all  their  towering 
hopes,  and  fet  the  terrors  of  the  Lord  in  array  againft 
them  ;  would  open  fuch  fhocking  profpects  in  the 
ways  of  fin ,  that  they  could  no  longer  dare  to  walk 
in  them  ;  would  conftrain  them  to  indulge  the  for- 
rows  of  a  broken  heart,  and  to  long,  and  pant,  and 
look,  and  cry  for  a  Saviour.  This  would  be  a  very 
painful  exercife  to  them  ;  and  therefore  they  hate 
and  fhun  the  lig;ht,  which  would  force  the  unwel- 
come  conviction  upon  them. 

This  is  the  reafon  which  Chrift  himfelf  affigns  for 
fome  mens  loving  darknefs  rather  than  light.  Every 
one  thai  doth  the  truth  comefi  unto  the  light,  that  his  deeds 
may  be  made  manifeft,  that  they  are  wrought  in  God.  Such 
a  one  is  willing  to  be  fearched  :  the  prefumption  is 
in  his  favour,  and  the  trial  will  turn  out  to  his  ho- 
nour. But  he  that  doeth  evil  hateth  the  light,  neither  com- 
eih  he  to  the  light,  left  his  evil  deeds  fhoidd  be  reproved. 
John  iii.  20,  21.  It  is  the  fear  of  this  reproof  that 
makes  him  afraid  of  the  light  ;  for  he  cannot  but  be 
confcious  that  his  evil  deeds  deferve  it :  and  to  be 
thus  reproved  will  yield  him  pain. 

"  But  fince  they  have  fuch  favourable  thoughts  of 
themfelves,  and  entertain  fuch  high  hopes,  why  are 
they  afraid  of  the  light  ?  muft  they  not  rather  pre- 
fume  its  difcoveriec  will  be  in  their  favour  ?  And  if 
fo;,  why  do  they  hate  it  ?"  I  anfwer,  that,  notwith- 
standing all  their  hish  fentiments  of  themfelves,  they 
nave  often  a  fecret  fafpicion  they  are  not  well  ground- 
ed, and  that  the  light  would  make  fome  terrible  dif- 
coveries  concerning  them  ;  and  hence  they  will  not 
venture  to  truft  themfelves  in  the  light,  left  their  fe- 
cret fufpicion  fiiould  be  conhnned,  and  rife  into  a 

full 
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full  conviction.     It  is  really  fa  evident  that  they  are 
guilty,  unholy  creatures,  unfit  for  heaven,  and  their 
confeiences  fometimes  give  them  fuch  hints  of  this 
alarming  fecret,  that  they  cannot  keep  themfelves  al- 
together ignorant  of  it.  They  therefore  try  to  evade 
the  trial,  left  the  fentence  mould  2:0  asrainft  them.     I 
appeal  to  your  own  breafts,  my  brethren,  whether 
this  be  not  the  true  reafon  why  you  are  fo  unwilling 
to  examine  yourfelves,  and  fubmit  to  the  fevere  fcru- 
tiny  of  the  light  of  revelation  ?  why  you  are  averfe 
to  felf-knowledge,  and  the  means  that  would  obtrude 
it  upon  you  ?    Is  it  net  becaufe  you  cannot  but  pre- 
judge the  matter  even  againil  yourfelves,  in  fpite  of 
all  the  arts  of  felf-fiattery  ?     And  if  there  are  fuch 
ftrong  prefumptions  againft  you,  that  even  yourfelves 
cannot  br*  dread  a  trial  at  the  tribunal  of  your  con- 
feiences, is  it  not   evident,  that   chofen   darknefs  is 
your  only  guard  againft  conviction,  and  that  your 
cafe  is  really  bad  ?  And  if  fo,  how  forry  a  relief  is  it 
to  avoid  the  difcovery !  fmce  all  your  prepofterous- 
care  to  avoid  it  will  but  aggravate  your  condemna- 
tion !  Which  naturally  introduces  the  laft  inquiry  : 
V.  In  what  refpects  the  light's  coming  into  the 
world,  and  mens  loving  darknefs  rather  than  light, 
is  their  condemnation  ? 

Here  I  have  only  to  illuftrate  two  particulars  alrea- 
dy hinted  ;  that  this  iurnifhes  them  with  matter  for 
felf-condemnation  now,  and  will  be  the  occafion  of 
their  more  aggravated  condemnation  in  the  eternal 
world. 

I.  This  furnifhes  them  with  matter  of  felf-condem- 
nation in  the  prefent  ftate.  It  is  hard,  perhaps  im- 
•"  poflible,  for  fmners  under  the  meridian  light  of  the 
gofpel,  to  avoid  all  conviction  of  their  guilt  and  dan- 
ger. That  light  is  very  penetrating,  and  will  dart 
its  rays  through  the  thickeft  glooms  of  ignorance  : 
//  is  vital  and  powerful jfharper  than  a  two-edged  fivord; 
piercing  and  dividing  afundsr  the  foul  and  fpirits,  the 
joinii  and  marrow ;  and  is  a  difcerncr  of  the  thoughts 

and 
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■and  intents  of  the  heart.  Heb.  iv.  1 2.     Such  of  you,  my 
brethren,  as  are  refolved  to  fhun  the  mortification  cf 
felf-knowledge,  live  in  a  fituation  very  unfavourable 
to  your  defign.     You  have  had  "  burning  and  fhin- 
ing  lights"  among  you  ;  *  who,  I  doubt  not,  foine 
as  the  fun,  and  as  the  far s  in  the  firmament  for  ever  and 
ever;  but,  when  they  are  tranilated  to  a  higher  fphere, 
the  gofpel  has  not  left  you,  but  {till  mines  around 
you  ;  and  you  will  find  it  very  difficult,  I  hope,  im- 
pofiible,  to  wrap  up  yourfelves  in  Egyptian  darknefs 
in  fuch  a  Gofhen,  fuch  a  land  of  vifion.     In  Tartary 
or  Japan,  or  fome  favage  region  of  darknefs,  you 
might  have  lived  in  contented  ignorance,  and  avoid- 
ed thofe  unacceptable  glares  of  light  which  now  will 
break  in  upon  you,  in  fpite  of  all  your  vigilance  ;  for 
under  the  faithful  and  folemn  preaching  of  the  gof- 
pel, your  confciences  will  often  be  difturbed,  and  you 
will  find  yourfelves  unable  to  go  on  in  fin  bold  and 
intrepid.     And  though  in  the  thoughtlefs  gaiety  of 
health,  and  the  hurry  and  din  of  bufmefs,  you  may 
drown  the  clamours  of  confcience,  yet  in  a  retired 
hour,  upon  a  fick  bed,  and  in  the  near  views  of  death 
and  eternity,  confcience  will  fpeak,  and  conftrain 
you  to  hear  :  and  thus  you  will  live  unhappy,  fetf- 
codemned  creatures  in  this  world,  till  you  are  con- 
demned by  the  righteous  fentence  of  God  in  the 
world  to  come.     Therefore  confider, 

II.  Your  loving  darknefs  rather  than  ligfht,  will  oc- 
cafion  your  more  aggravated  condemnation  in  tne 
eternal  world.  It  was  in  your  power  to  receive  warr:  - 
ing,  and  difcover  your  danger  in  time  ;  nay,  it  cofi 
you  fome  pains  to  avoid  the  difcovery,  and  make 
light  of  the  warning.  And  what  a  fruitful  fource  of 
felf-tormenting  reflections  will  this  be  !  How  will 
you  fret,  and  vex,  and  accufe,  and  condemn  your- 
felves, for  acting  fo  foolifh  a  part !  How  will  you  ex- 
hauft  and  fpend  yourfelves  in  eager,  fruitless  wHhes, 

that 

*  Mr.  Burr  and  Mr.  Edwards,  Prcfiderns  of  the  College  at 
Naflaii-Hull,  before  Mr.  Davits. 


320  The  Rejection  of 'Gcj 'pel-Light     Serai.  $3. 

that  ycu  had  admitted  conviction  while  the  danger 
was  avoidable  !  But,  O  !  it  will  then  be  too  late  ! 
Hell  is  a  region  of  darknefs  too,  but  not  of  that  footh- 
inp\,  peaceful  darknefs  of  ignorance,  which  you  now 
prefer  to  the  light  of  the  gofpel,  but  a  lowering,  tre- 
mendous, tormenting  darknefs,  that  will  for  ever  hide 
every  bright  and  plealing  profpect  from  your  eyes, 
and  yet  be  the  proper  medium  for  difcovering  fights 
of  woe  and  terror  :  a  thick  darknefs,  occafioned  by 
the  everlafting  eclipfe  of  the  Sun  of  Righteoufnefs  and 
the  light  of  God's  countenance,  who  will  never  dart 
one  ray  of  comfort  or  of  hope  through  the  fuilen 
gloom.  In  this  blacknefs  of  darknefs  you  mull  dwell 
for  ever,  who  now  love  darknefs  rather  than  light. 
And  O  !  how  will  your  confeiences  haunt  and  terrify 
you,  in  that  cheerlefs  and  ftormy  night  !  Your  guilt 
will  alfo  appear  great  in  the  fight  of  God,  as  well  as 
to  your  own  confeiences,  and  therefore  he  will  in- 
flict the  greater  punifhment  upon  you.  You  have 
defpifed  the  richeft  biefiings  that  even  infinite  good- 
nefs  could  bellow  upon  the  children  of  men  ;  I  mean, 
his  Gofpel  and  his  Son  :  you  have  made  light  of  his 
authority  in  the  moft  open  and  audacious  manner. 
He  knows  you  were  even  afraid  to  difcover  your  du- 
ty towards  him ;  he  knows  you  would  not  regard 
your  own  confeiences  when  they  were  his  advocates, 
and  that  you  were  unwilling  to  admit  fo  much  con- 
viction as  would  render  you  forry  for  your  offences 
againft  him.  Nay,  he  knows  that  your  being  con- 
vinced that  this  or  that  was  an  offence  againft  Him 
was  no  reftraint  to  you  from  the  commimon  of  it. 
In  fhort,  he  knows  you  fpent  your  lives  either  in  fin- 
ning againft  knowledge,  or  in  avoiding  that  know- 
ledge which  would  have  prevented  your  finning. — 
And  while  he  views  you  in  this  light,  what  obiiinate, 
wilful,  daring  offenders  mud  you  appear  in  his  eyes  ? 
And  what  aggravated  punifhment  mufl  he  judge  your 
due  !  He  alfo  knows  you  reluctated  and  ftruggled 
againft  your  own  falvatign,  and  hated  that  light 

which 
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which  would  have  fhewn  you  the  way  to  everlafting 
life.  And  muft  he  not  think  you  worthy  of  that 
deftruction  you  have  voluntarily  chofen,  and  refufe 
you  admittance  to  that  happinefs  which  you  wilfully 
rem  fed  ? 

This  is  the  reprefentation  which  the  fcriptures  uni- 
formly give  us  of  the  doom  of  fuch  as  love  darknefs 
rather  than  light.  If  I  had  not  conie  andfpoken  to  them, 
fays  the  bleffed  Jefus,  they  would  not  have  had  Jin  ;  but 
now  they  have  no  cloak  for  their  fin.  John  xv.  22.  It  f jail 
be  more  tolerable  in  the  day  of  judgment  for  Sodom  and 
Gomorrah,  for  Tyre  and  Sidon,  though  moft  notorious 
for  all  manner  of  wickednefs  and  debauchery,  than  for 
Cho?~azin,  Bethfaida  and  Capernaum,  in  which  Chrift's 
mighty  works  were  done,  and  the  light  of  his  gof- 
pel  fhone  fo  bright.  Matt.  xi.  21,  24.  And  this  is 
agreeable  to  the  eternal  rules  of  righteoufnefs,  that 
much  Ihould  be  required  where  much  has  been  giv- 
en ;  and  that  the  degree  of  guilt  mould  be  eflimated 
by  the  degrees  of  obligation  and  advantages  for  obe- 
dience. 

And  now,  my  dear  hearers,  upon  a  review  Gf  this 
fubject,  you  fee  your  own  circumftances  ;  the  light 
is  come  among  you  ;  it  mines  all  around  you  ;  and, 
I  doubt  not  but  at  times  it  finds  fome  openings  thro* 
which  it  forces  its  way  even  into  unwilling  minds. 
You  have  light  to  diftimruilh  between  truth  and  er- 
ror ;  between  fin  and  duty ;  between  the  way  to 
heaven,  and  the  way  to  hell :  you  are  warned,  ad- 
monifhed  and  inftructed  :  you  have  the  ftrongeft 
inducements  to  a  life  of  religion,  and  the  ftrongeft: 
difluafives  from  a  courfe  of  fin.  I  leave  you  there- 
fore to  determine  what  your  guilt  and  punifhment 
muft  be  if  you  choofe  darknefs  rather  than  light ; 
light  fo  clear,  fo  reviving,  fo  falutary,  fo  divine  : 

This  alarming  fubject  is  very  pertinent  to  us  all, 
and  we  fhould  all  apply  it  to  ourfelves  ;  but  it  is  fo 
peculiarly  adapted  to  the  refidents  of  this  houfe,  that 
I  cannot  but  direct  my  addrefs  particularly  to  you, 

Vol.  Ill,  T  t  my 
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my  dear  pupils,  who  are  the  children  of  the  light  in 
more  refpects  than  one. 

There  is  not  one  in  a  thoufand  of  the  fons  of  men 
that  enjoys  your  advantages.  Light,  human  and  di- 
vine, natural  and  fupernatural,  ancient  and  modern  ; 
that  is,  Knowledge  of  every  kind  fhines  upon  you, 
and  you  are  every  day  bafking  under  its  rays.  You 
have  nothing  to  do  but  to  polifh  your  minds,  and,  as 
it  were,  render  them  luminous.  But  let  me  put  you 
in  mind,  that  unleis  you  admit  the  light  of  the  glo- 
rious gofpel  of  Chrift  to  mine  in  your  hearts,  you 
will  itill  be  the  children  of  darknefs,  and  confined  in 
the  blacknefs  of  darknefs  for  ever.  This  is  intolera- 
bly mocking,  even  in  fuppofition.  Suppofe  any  of 
you  fhould  be  furrounded  with  more  light  than  o- 
thers,  for  no  other  purpofe  but  that  you  may  have  a 
ftronger  conflict  with  conviction,  and  that  your  con- 
fciences  may  with  greater  force  raife  tumults  and  in- 
surrections within  you  ;  fuppofe  your  fins  fhould  be 
the  fms  of  men  of  learning  and  knowledge,  the  moft 
daring  and  gigantic  fins  on  this  fide  hell ;  fuppofe 
you  fhould  turn  out  finners  of  great  parts,  fine  geni- 
ufes,  like  the  fallen  angels,  thofe  vaft  intellects  ;  wife, 
but  wicked  ;  wife  to  do  evil,  but  without  knowledge 
to  do  good  ;  fuppofe  it  fhould  be  your  higheft  cha- 
racter that  you  can  harangue  well,  that  you  know  a 
few  dead  languages,  that  you  have  pafied  through  a 
courfe  of  philofophy  ;  but  as  to  that  knowledge  which 
fanctifies  all  the  reft,  and  renders  them  ufeful  to  your- 
felves  or  others ;  that  knowledge  which  alone  can 
make  you  wife  to  falvation,  and  guide  you  to  avoid 
the  paths  of  destruction,  you  fhun  it,  you  hate  it, 
and  choofe  to  remain  contentedly  ignorant  in  this 
important  refpect ;  fuppofe  your  parents,  who  have 
been  at  the  expence  of  your  education  ;  your  friends, 
who  have  entertained  fuch  high  and  pleafing  expec- 
tations concerning  you  ;  church  and  Hate,  that  look 
to  you  for  help,  and  depend  upon  you  to  fill  ftations 
of  importance  in  the  world,  and  your  careful  inftruc- 

tors, 
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tors,  who  obferve  your  growing  improvements  with 
proportional  pleafure  ; — fuppofe,  that  after  all  this 
generous  labour,  and  all  thefc  pleafing  profpefts,  they 
fhould  fee  you  at  laft  doomed  to  everlaiting  darknefs, 
for  your  voluntary  abufe  of  the  light  you  now  en- 
joy ; — fuppofe  thefe  things,  and — — but  the  confe- 
quences  of  thefe  fuppofkions  are  fo  terrible,  that  I 
am  not  hardy  enough  to  mention  them.  And,  O  1 
fhall  they  ever  become  matters  of  fact ! 

Therefore,  my  dear  youth,  admit  the  light,  love 
it,  and  purfue  it,  though  at  firfl  it  mould  make  fuch 
difcoveries  as  may  be  painful  to  you  ;  for  the  pain 
will  prove  medicinal.  By  difcovering  your  danger 
in  time,  you  may  be  able  to  efcape  it  ;  but  never  ex- 
pect to  remove  it  by  the  filly  expedient  of  fhutting 
your  eyes.  Be  impartial  inquirers  after  truth  as  to 
yourfelves,  as  well  as  other  things,  and  no  longer  at- 
tempt to  put  a  cheat  upon  yourfelves.  Alas  !  how 
childim  and  foolifh,  as  well  as  wicked  and  ruinous, 
would  fuch  an  impoflure  be  !  The  gofpel,  in  this  par- 
ticular, only  requires  you  to  be  honeft  men ;  and 
furely  this  is  a  moft  moderate  and  reafonabie  demand. 
Therefore,  be  ye  children  of  the  light,  and  of  the  day, 
and  walk  as  fuch,  and  then  it  will  be  a  bleiiing  to  the 
world  and  to  yourfelves,  that  ever  you  were  born. 

Finally,  Let  us  all  remember  the  terror  of  this 
friendly  warning,  That  this  is  the  condemnation,  that 
light  is  come  into  the  world,  and  men  love  darknefs  rather 
than  light,  becaufe  their  deeds  are  evil. 


SERMON 


SERMON      LIX. 


A    NEW-YEAR  S    GIFT. 


Rom.  xii.  1 1.  And  that,  knowing  the  time,  that  now  it 
is  high  tune  to  awake  out  of  Jleep  ;  for  now  is  our  faU 
nation  nearer  than  when  we  believed* 

TIME,  like  an  ever-running  ftream,  is  perpetual- 
ly gliding  on,  and  hurrying  us  and  all  the  fons 
of  men  into  the  boundlefs  ocean  of  eternity.  We 
are  now  entering  upon  one  of  thofe  imaginary  lines 
of  divifion,  which  men  have  drawn  to  meafure  out 
time  for  their  own  conveniency  ;  and,  while  we  Hand 
upon  the  threfhold  of  a  new  year,  it  becomes  us  to 
make  a  folemn  contemplative  paufe ;  though  time 
can  make  no  paufe,  but  rufhes  on  with  its  ufual  ve- 
locity. Let  us  take  fome  fuitable  reviews  and  prof- 
peels  of  time  paft  and  future,  and  indulge  fuch  re- 
flections as  our  tranfition  from  year  to  year  natural- 
ly tends  to  fuggeft. 

The  grand  and  leading  reflection  is  that  in  the 
text,  with  which  I  prefent  you  as  a  New- Year's  Gift ; 
Knowing  the  time,  that  it  is  now  high  time  to  awake  cut 
cf Jleep. 

The  connection  of  our  text  is  this  : — The  apoftle 
having  enjoined  fundry  duties  of  religion  and  mora- 
lity, fubjoins  this  confideration,  namely,  that  the  time 
remarkably  required  them  ;  as  if  he  fhould  fay,  Be 
fubjecl  to  magiftrates,  and  love  one  another,  and  that 
the  rather,  knowing  the  time,  that  it  is  now  high 
time,  or  the  proper  hour,  f  to  awake  out  of  fleep.  A 
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fleepy  negligence  as  to  thefe  tilings  is  peculiarly  un- 
feafonable  at  fuch  a  time  as  this. 

The  Romans,  to  whom  this  cpiiile  was  written, 
were  chriftians  indeed,  in  the  judgment  of  charity  : 
they  were  fuch,  whole  falvation  the  apoftle  could 
point  at  as  near  approaching  ;  Now,  fays  he,  is  your 
falvation  nearer  than  when  you  believed :  And  yet  he 
calls  even  upon  fuch  to  awake  out  of  fleep.  Even 
fincere  chriftians  are  too  often  apt  to  fail  into  negli- 
gence and  fecurity  ;  they  contract  an  idolent,  dull, 
lazy  temper,  as  to  the  duties  of  religion  and  divine 
things  :  fometimes  their  love  languifhes,  their  zeal 
cools,  and  they  become  remifs  or  formal  in  their  de- 
votions. Now  fuch  a  ftate  of  dulnefs  and  inactivity 
is  often  reprefented  by  the  metaphor  Sleep  :  becaufe 
as  Sleep  difables  us  from  natural  actions,  and  blunts 
our  animal  fenfes,  fo  this  fpiritual  fleep  indifpofes  the 
foul  for  the  fervice  of  God  and  fpiritual  fenfations. 

Hence  it  follows,  that  to  awake  out  of  fleep,  fignifies 
to  roufe  out  of  carnal  fecurity,  to  fhake  off  fpiritual 
{loth,  and  to  engage  in  the  concerns  of  religion  with 
vigour  and  full  exertion,  like  men  awake. 

And  as  even  chriftians  are  too  often  liable  to  fall 
into  fome  degrees  of  fpiritual  fleep,  as  they  often  nod 
and  flumber  over  the  great  concerns  of  religion, 
which  demand  the  utmoft  exertion  of  all  their  pow- 
ers, notwithftanding  the  principle  of  divine  life  im- 
planted in  them,  there  is  great  need  to  call  even  up- 
on them  to  awake.  Thus  the  apoftle  roufes  the  Ro- 
man chriftians,  including  himfelf  among  them,  as 
{landing  in  need  of  the  fame  excitation.  //  is  high 
time  for  us,  fays  he  ;  that  is,  for  you  and  me,  to  awake 
out  of  fleep. 

This  is  a  duty  proper  at  ail  times.  There  is  not 
one  moment  of  time  in  which  a  chriftian  may  law- 
fully and  fafely  be  fecure  and  negligent.  Yet  the 
apoftle  intimates,  that  fome  particular  times  call  for 
peculiar  vigilance  and  activity  ;  and  that  to  fleep  at 
fuch  times  is  a  fin  peculiarly  aggravated.     Now,  fays 
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he,  //  is  high  time  for  us  to  azoake  out  of  JJcep  :  this  is 
not  a  time  for  us  to  fleep  :  this  time  calls  upon  us  to 
roufe  and  exert  ourfelves  :  this  is  the  hour  for  acti- 
on :  we  have  flept  too  long  already  :  now  let  us  roufe 
and  rife. 

The  apoftle  alfo  intimates,  that  the  ferious  confider- 
ation  and  riffht  knowledge  of  time,  is  a  flron^  ex- 
citement  to  awake  out  of  fleep.  Knowing  the  fime9 
fays  he,  that  now  it  is  high  time  to  awake  out  of  fieep  ; 
that  is,  your  knowing  and  ferioufly  confidering  the 
importance,  the  uncertainty,  and  the  fhortnefs  of 
time  in  general,  and  the  peculiar  circumftances  of 
the  prefent  time  in  particular,  may  be  fufficient  to 
roufe  you.  Natural  fleep  mould  be  in  its  feafon  : 
They  that  fleep,  fleep  in  the  night.  But,  fays  he,  wc 
are  ail  the  children  of  the  light,  and  the  children  of  the 
day.  We  are  brought  out  of  darknefs  into  the  glorious  light 
of  the  gofpel ;  therefore  let  not  us  fleep,  as  do  others. 
Confider  the  time,  that  it  is  day-light  with  you  ;  and 
you  cannot  but  be  fenfible,  that  it  is  now  high  time 
for  us  to  awake  out  of  fleep  :  this  is  the  hour  to  rife. 
Therefore  let  us  awake  to  righteoufnefs. 

The  reafon  the  apoftles  urges  upon  the  Roman 
chriflians  to  awake  at  that  time,  is  very  ftrong  and 
moving  :  it  is  this  ;  Now  is  our  falvation  nearer  than 
when  we  believed.  Salvation  is  haftening  quick  to- 
wards us  upon  the  wings  of  time.  As  many  years 
as  are  paft  fince  we  flrft  believed  in  Chrift,  by  fo  ma- 
ny years  nearer  is  our  falvation  :  Or,  as  he  exprefles 
it  in  the  next  verfe,  The  night  is  far  fpent,  the  day  is 
at  hand.  The  gloomy,  turbulent  night  of  the  pre- 
fent ftate  is  near  over  ;  the  dawn  of  eternal  day  is 
juft  ready  to  open  upon  us  ;  and  can  we  fleep  at  fuch 
a  time  ?  What,  fleep  on  the  very  threfhold  of  hea- 
ven !  fleep,  when  falvation  is  juft  ready  to  embrace 
us  !  fleep,  when  the  dawn  of  celeftial  day  is  juft  about 
mining  around  us !  Is  it  poffible  we  fhould  fleep  at 
fuch  a  time  ?  Muft  not  the  profpeel  of  everlafting 
falvation  fo  near  us,  the  thought  that  in  a  very  little 

time 


$erm.  59.  A  Nezv-Tear's  Gift.  327 

time  we  mall  be  in  heaven,  roufe  us,  and  fix  us  in  a 
pofture  of  eager  expectation  and  conftant  watchful- 
nefs  ? 

The  text  implies,  that  chriftians  mould  always  be 
growing  in  grace  ;  and  that  the  nearer  their  falvation 
is,  the  more  lively  and  zealous  mould  they  be  j  and 
fince  it  is  nearer  this  year  than  the  laft,  they  ought 
to  be  more  holy  this  year  than  the  laft.  The  nearer 
they  are  to  heaven,  the  more  heavenly  they  mould 
be. '  The  approach  of  falvation  is  a  ftrong  motive  to 
holinefs ;  and  the  ftronger,  by  how  much  the  nearer 
it  is. 

My  chief  defign  at  prefent  is  to  lead  you  to  know 
the  time,  and  to  make  fuch  reflections  upon  it  as  its 
nature  and  circumftances  require,  and  as  are  fuited  to 
our  refpective  conditions. 

The  firft  thing  I  would  fet  you  upon,  as  a  neceifary 
introduction  to  all  the  reft,  is  the  important  but  neg- 
lected duty  of  felf-examination.  Methinks  it  may- 
mock  a  man  to  enter  upon  a  new  year  without  know- 
ing whether  he  mail  be  in  heaven  or  hell  before  the 
end  of  it :  and  that  man  can  give  but  a  very  poor  ac- 
count of  the  laft  year,  and  perhaps  twenty  or  thirty- 
years  before  it,  that  cannot  yet  give  any  fatisfactory 
anfwer  to  this  grand  queftion.  Time  is  given  us  to 
determine  this  interefting  point,  and  to  ufe  proper 
means  to  determine  it  in  our  favour.  Let  us  there- 
fore refolve  this  day,  that  we  will  not  live  another 
year  ftrangers  to  ourfelves,  and  utterly  uncertain 
what  will  become  of  us  through  an  endlels  duration. 
This  day  let  us  put  this  queftion  to  our  hearts? 
"  What  am  I  ?  Am  I  an  humble,  dutiful  fervant  of 
God  ?  oram  I  a  difobedient,  impenitent  finner  ?  Am 
I  a  difciple  of  Chrift  in  reality  ?  or  do  I  only  wear  his 
name,  and  make  an  empty  profefiion  of  his  religion  ? 
Whither  am  I  bound  ?  for  heaven  or  hell  ?  Which  am 
I  moft  fit  for  in  temper  ?  for  the  region  of  perfect 
holinefs,  or  for  that  of  fin  and  impurity  ?  Is  it  not 
time  this  inquiry  fliould  be  determined  ?  Shall  I  ftu- 
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pidly  delay  the  determinatioiij  till  it  be  palled  by  the 
irrevocable  fentence  of  the  fupreine  Judge,  before 
whom  I  may  liar,  d  before  this  year  is  at  a  clofe  ?  Alas  ! 
if  it  fhould  then  be  me,  my  doom  will  be  re- 

medilefs.  But  if  I  ih>>>i;d  now  difcover  my  cafe  to 
be  bad,  blefTed  be  God,  it  is  not  too  late  to  alter  it. 
I  may  yet  obtain  a  o;ood  hope  through  grace,  thougli 
my  prefent  hope  fhould  be  found  to  be  that  of  the 
hypocrite." 

If  I  fhould  pufh  home  this  inquiry,  it  will  pro- 
bably difcover  two  forts  of  perfons  among  us,  to 
whom  my  text  leads  me  particularly  to  addrefs  my- 
felf ;  the  one,  entirely  deftitute  of  true  religion,  and 
confequently  altogether  unprepared  for  a  happy  eter- 
nity ;  and  yet  carelefs  and  fecure  in  that  dangerous 
fituation  ;  the  other,  Chriftians  indeed,  and  confe- 
quently habitually  prepared  for  their  latter  end  ;  but 
criminally  remifs  or  formal  in  the  concerns  of  religi- 
on, and  in  the  duties  they  owe  to  God  and  man. 
The  one,  funk  in  a  deep  fleep  in  fin  ;  the  other  nod- 
ding and  flumbering,  though  upon  the  flippery  brink 
of  eternity.  Now  as  to  both  thefe  forts  of  perfons, 
it  is  high  time  for  them  to  awake  out  of  fleep.  And 
this  exhortation  I  would  prefs  upon,  them,  firft,  by 
fome  general  considerations  common  to  both ;  and 
then,  by  fome  particular  conliderations  proper  to 
each  refpectively. 

The  general  conliderations  are  fuch  as  thefe  : 
I.  Confider  the  uncertainty  of  time  as  to  you.  You 
may  die  the  next  year,  the  next  month,  the  next 
week,  the  next  hour,  or  the  next  moment.  And  I 
once  knew  a  minifter  f  who,  while  he  was  making 
this  obfervation,  was  made  a  ftriking  example  of  it, 
and  inftantly  dropt  down  dead  in  the  pulpit.  When 
you  look  forward  through  the  year  now  begun,  you 
fee  what  may  never  be  your  own.  No,  you  cannot 
call  one  day  of  it  your  own.     Before  that  day  comes, 

you 
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you  may  have  done  with  time,  and  be  entered  upon 
eternity.  Men  prefume  upon  time,  as  if  it  was  cer- 
tainly entailed  upon  them  for  fo  many  years  ;  and 
this  is  the  delufion  that  ruins  multitudes.  Kow 
many  are  now  in  eternity,  who  begun  the  laft  year 
with  as  little  expectation  of  death,  and  as  fanguine 
hopes  of  long  life,  as  you  have  at  the  beginning  of 
the  prefent  ?  And  this  may  be  your  doom.  Should 
a  prophet,  inftructed  in  the  fecret,  open  to  you  the 
book  of  the  divine  decrees,  as  Jeremiah  did  to  Han- 
aniah,  fome  of  you  would  no  doubt  fee  it  written 
there,  this  year  thoujloalt  die.  Jer.  xxviii.  16.  Some 
unexpected  moment  in  this  year  will  put  an  end  to 
all  the  labours  and  enjoyments  of  the  prefent  ftate, 
and  all  the  duties  and  opportunities  peculiar  to  it. 

Therefore  if  miners  would  repent  and  believe  ;  if 
they  would  obtain  the  favour  of  God,  and  preparation 
for  the  heavenly  ftate  ;  and  if  faints  would  make  high 
improvements  in  religion  ;  if  they  would  make  their 
calling  and  election  fure,  that  they  may  not  ftumble 
over  doubts  and  fears  into  the  prefence  of  their  judge  ; 
if  they  would  do  any  thing  for  the  honour  of  God, 
and  the  interefts  of  the  Redeemer's  kingdom  in  the 
world  ;  if  they  would  be  of  fervice  to  their  families, 
their  friends,  their  country  and  mankind  in  general, 
now  is  the  time  for  them  to  awake  out  of  fleep,  and 
fet  about  their  refpective  work.  Now  is  the  time, 
becaufe  this  is  the  only  time  they  are  certain  of.  Sin- 
ners !  you  may  be  in  hell  before  this  year  fmiihes  its 
round,  if  you  delay  the  great  bufinefs  of  religion  any 
longer.  And  faints  !  if  you  neglect  to  improve  the 
prefent  time, you  may  be  compelled  to  {hoot  the  gulph 
of  eternity,  and  launch  away  to  unknown  coafts,  full 
of  fears  and  perplexities  ;  you  may  be  cut  off  from  all 
opportunities  of  doing  fervice  to  God  and  mankind, 
of  endeavouring  to  infill  the  principles  of  religious 
knov/ledge  and  practice  into  the  minds  of  your  dear 
children,  and  thofe  under  your  care,  unlefs  you  catch 
the  prefent  hour.     For  remember,  time  is  uncertain. 
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Youth,  health,  ftrength,  bufmefs,  riches,  pewer,  wif- 
dom,  and  whatever  this  world  contains,  cannot  enfure 
it.  No,  the  thread  of  life  is  held  by  the  divine  hand 
alone  ;  and  God  can  fnap  it  afunder,  without  warn- 
ing, in  whatever  moment  he  pleafes. 

II.  Confider  the  ihortnefs  of  time  as  to  you.  Time, 
in  its  utmoft  extent,  including  what  is  paft  from  the 
creation,  and  what  is  future  to  the  conflagration,  is 
nothing  to  eternity.  But  the  time  of  your  life  is 
vaftiy  fhorter.  That  part  of  time  which  is  parcelled 
out  to  you,  is  not  only  uncertain,  but  extremely 
•fliort :  it  is  uncertain  when  it  will  end,  but  it  is  abfo- 
lutely  certain  it  will  end  very  foon.  You  cannot  hope 
to  furpafs  the  common  ftandard  of  long  lives  :  and 
that  is  but  feventy  or  eighty  years.  Nay.  you  have 
but  very  little  reafen  to  hope  you  fhall  arrive  to  this. 
The  chance  againft  it,  if  I  may  fo  fpeak,  is  at  leaft  ten 
to  one  ;  that  is,  there  are  at  leaft  ten  that  die  on  this 
fide  of  feventy  or  eighty,  for  one  that  lives  to  that 
period  :  it  is  therefore  far  more  likely  that  you  will 
never  fpend  feventy  or  eighty  years  upon  earth.  A 
fhorter  fpace  than  that  will  probably  convey  you  from 
this  world  to  heaven  or  hell.  And  is  it  not  high 
time  then  for  you  to  awake  out  of  ileep  ?  Your  work 
is  great ;  your  time  is  fhort :  you  have  none  to  fpare  ; 
none  to  trifle  away  :  it  is  ail  little  enough  for  the 
work  you  have  to  do. 

III.  Confider  how  much  of  your  time  has  been  loft 
and  mifpent  already. 

Some  of  you  that  are  now  the  fincere  fervants  of 
God,  may  recollect  how  late  in  life  you  engaged  in 
his  fervice  ;  how  long  you  ftood  idle  in  his  vineyard, 
when  his  work  was  before  you,  and  his  wages  in  your 
offer.  How  many  guilty  days  and  years  have  you 
fpent  in  the  drudgery  of  fin,  and  in  a  bafe  neglect  of 
God  and  your  immortal  fouls  !  Others  of  you,  who 
have  the  noble  pleafure  of  reflecting  that  you  devoted 
yourfelves  to  God  early,  in  comparifon  of  others,  are 
yet  fenfible  how  many  days  and  years  were  loft  bctore 

you 
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you  made  fo  wife  a  choice,  loft  in  the  fins  and  fol- 
lies of  childhood  and  youth.     And  thebeftofycu 
have  reafon  to  lament  how  much  precious  time  you 
have  mifpent,  even  fince  you  heartily  engaged  in  the 
ferviee  of  God;  how  many  opportunities,  both  of 
doing  good  to  others  and  receiving  good  yourfelves, 
you  have  loft  by  your  own  careleimefs.     How  many 
feafons  for  devotion  have  you  neglected  or  mifimpro- 
ved  !    O  !  how  little  of  your  time  has  been  devoted 
to  God  and  the  ferviee  of  your  toils  !  Mow  much  of 
it  has  been  wafted  upon  trifles,  or  in  an  over  eager 
purfuit  of  this  vain  world  ?    Does  not  the  lofs,  upon 
the  whole,  amount  to  many  days,  and  even  years  ? 
And  a  day  is  no  fmall  lofs  to  a  creature,  who  has  fo 
few  days  at  moft  to  prepare  for  eternity. 

As  to  many  of  you,  is  it  not  fadly  evident  you  have 
loft  a;l  the  days  and  years  that  have  rolled  over  your 
heads  ?  you  have  perhaps  managed  time  well  as  to 
the  pufpofes  of  the  prefent  life ;  but  that  is  but 
the  loweft  and  moft  infiarnificant  ufe  of  it.  Time  is 
given  as  a  fpaee  for  repentance  and  preparation  for 
eternity  :  But  have  you  not  entirely  loft  it,  as  to  this 
grand  ufe  of  it  ?  Nay,  are  not  your  hearts  more  hard, 
and  you  lefs  prepared  for  eternity  now  than  you 
were  fome  years  a£6  ?  Have  you  not  been  heamns; 
up  the  mountain  of  fin  higher  and  higher  every  day, 
and  eftranp-ino'  you rfelves  from  God  more  and  more  ? 
To  heighten  the  lofs,  you  mould  confider  it  is  irre- 
coverable. Nothing  is  more  impoffible  than  to  recal 
paft  time.  It  is  gone  !  it  is  gone  for  ever  !  Yefterday 
can  no  more  return  than  the  years  before  the  flood. 
Power,  wifdorri,  tears,  intreaties,  all  the  united  efforts 
of  the  whole  univerfe  of  creatures,  can  never  caufe 
it  to  return. 

And  is  there  fo  much  of  your  time  loft  ?  loft  be- 
yond all  poilibility  of  recovery  ?  And  is  it  not  high 
time  for  you  to  awake  out  of  fleep  ?  Have  you  any 
more  precious  time  to  throw  away  ?  Shall  the  time 
to  come  be  abufed  and  loft,  like  the  paft  ?  Or  will  you 

not 
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not  endeavour  to  redeem  the  time  you  have  loft,  in 
the  only  way  in  which  it  can  be  redeemed,  that  is,  by 
doubling  your  induftry  in  time  to  come  ?  Much  muft 
now  be  done  in  a  little  time,  fmce  you  have  now  but 
little  left.     You  have  indeed  had   10,  20,  30,  or  40 
precious  years  ;  but,  alas  !  they  are  irrecoverably  loft. 
And  may  not  this  thought  ftartle  you,  and  caufe  you 
to  awake  out  of  deep  ?  The  lofs  of  the  fame  number 
of  kingdoms  would  not  be  half  fo  great.     To  a  can- 
didate for  eternity,  whofe  everlafting  ftate  depends 
upon  the  improvement  of  time,  a  year  is  of  infinitely 
greater  importance  than  a  kingdom  can  be  to  any  of 
the  fons  of  men. 

IV.  Confider,  the  great  purpofes  of  the  prefent  life 
can  be  anfwered  only  in  time ;  for  there  are  certain 
Important  duties  peculiar  to  this  world,  which,  if  un- 
performed here,  muft  remain  fo  for  ever,  becaufe 
eternity  is  not  the  feafon  for  them. 

Both  worlds  have  their  proper  bufinefs  allotted 
them  ;  and  the  proper  bufinefs  of  the  one  cannot  be 
done  in  the  other.     Eternity  and  time  are  intended 
for  quite  different  purpofes.     The  one  is  feed-time  ; 
the  other,  harveft  :  the  one  is  the  feafon  for  working  -r 
the  other,  for  receiving  the  wages  :  and  if  we  would 
invert  the  unchangeable  order  of  things,  and  defer 
the  bufinefs  of  life  till  after  death,  we  ihall  find  our- 
felves  miferably  miftaken.  Therefore,  if  faints  would 
make  progrefs  in  the  religion  of  fmners,  I  mean  that 
religion  which  becomes  our  prefent  finful  ftate  ;  that 
religion  which  is  a  courfe  of  difcipline  to  prepare  and 
educate  us  for  heaven  ;  which  is  a  painful  procefs  for 
our  refinement,  to  qualify  us  for  that  pure  region  ;   if 
they  would  cherifh  a  noble  ambition,  and  not  only  en- 
fure  happinefs,but  high  degrees  of  it ;  if  they  would  be 
of  fervice  to  mankind  as  members  of  civil  or  religious 
fociety  ;  and  particularly,  if  they  would  be  inftrumen- 
tal  to  form  others  for  a  bleffed  immortality,  and  fave 
fouls  from  death,  by  converting  fmners  from  the  er- 
ror of  their  way  5  if  they  would  do  thefe  things,  the 
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prefent  life  is  the  only  time.  In  heaven  they  will 
have  more  noble  employ.  Thefe  things  mull  now 
be  done,  or  never.  And  O  !  what  pious  heart  can 
bear  the  thought  of  leaving  the  world  while  thefe  are 
undone  ?  Would  you  not  defire  to  enter  into  heavea 
ripe  for  it  ?  To  be  completely  formed  by  your  edu- 
cation, before  you  enter  upon  a  ftate  of  maturity  ? 
O !  does  not  your  heart  burn  to  do  fomething  for 
that  gracious  God  and  Saviour,  that  has  done  and  fuf- 
fered  fo  much  for  you  !  to  be  an  instrument  of  fome 
fervice  to  the  world,  while  you  are  pafiing  through 
it  ?  If  this  be  your  defire,  now  is  the  time.  When 
once  death  has  laid  his  cold  hand  upon  you,  you  are 
for  ever  difabled  from  fuch  fervices  as  thefe.  Then 
farewell  to  all  opportunities  of  ufefulnefs,  in  the  man* 
ner  of  the  prefent  life.  Then,  even  your  children 
and  deareft  friends  may  run  on  in  fin,  and  perifliJ 
while  it  is  not  in  your  pov/er  fo  much  as  to  fpeak  one 
word  to  diffuade  them.  Therefore,  enter  upon  this 
new  year  with  hearty  refolutions  to  be  more  zealous 
and  laborious  in  thefe  refpecb  than  you  have  ever  yet 
been. 

Again,  If  miners,  who  now  are  in  a  ftate  of  con- 
demnation, would  efcape  out  of  it  ;  if  they  who  are  at 
prefent  flaves  to  fin  would  become  fincere  converts 
to  righteoufnefs ;  if  they  would  ufe  the  means  of 
grace  for  that  purpofe,  now  is  the  time.  There  is 
none  of  this  work  in  hell :  they  no  fooner  enter  into 
the  eternal  world,  than  their  ftate  will  be  unchange- 
ably and  eternally  fixed.  The  prefent  life  is  the  only 
ftate  of  trial ;  and  if  we  do  not  turn  out  well  in  this 
trial,  we  mail  never  have  another.  All  are  ripe  for 
eternity,  before  they  are  removed  into  it ;  the  good 
ripe  for  heaven,  and  the  wicked  ripe  for  hell ;  the 
one,  veffels  of  mercy  afore-prepared  for  glory  ;  and 
the  other,  veffels  of  wrath  fitted  for  deftruetion,  and 
for  nothing  elfe  :  and  therefore  they  muft  remain  for 
ever  in  their  refpeciive  mansions.  In  hell  indeed  mi- 
ners repent  j  but  their  repentance  is  their  purifhment, 
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and  has  no  tendency  to  amend  or  fave  them.     They 
mourn  and  weep  ;  but  their  tears  are  but  oil  to  in- 
creafe  the  flame.     They  cry,  and  perhaps  pray  ;  but 
the  hour  of  audience  and  acceptance  is  paft — pail  for 
ever  !   The  means  of  grace  are  all  s;one  :  the  fancli- 
fying  influences  of  the  fpirit  are   ail  withdrawn  for 
ever.     And  hence  they  will  corrupt  and  putrify  into 
mere  maffes  of  pure  unmingled  wickednefs  and  mifc- 
ry.     Sinners  !   realize  this  thought,  and  fure  it  muft 
roufe  you  out  of  fieep.     Trifle  on  a  little  longer,  and 
it  is  over  with  you  :  fpend  a  few  days  more  as  ycu 
have  fpeiit  your  time  paft,  and  you  will  be  ingulphed 
in  as  hopelefs  mifery  as  any  devil  in  hell.     Another 
year  now  meets  you,  and  invites  you  to  improve  it 
to  prepare  for  eternity  ;  and  if  you  wafte  it  like  the 
paft,  you  may  be  undone  for  ever.     Therefore,  take 
Solomon's  warning,  whatfoever  thy  hand  frndeth  to  do, 
do  it  with  thy  might ;  for  there  is  no  work,  nor  device, 
nor  w'lfdom,  nor  knowledge  in  the  grave,  whither  you  are 
going.     Eccl.  ix.  10. 

Thcfe  coniiderations,  methinks,  muft  have  fome 
weight,  both  upon  {lumbering  chriftians  and  impeni- 
tent tinners,  to  perfuade  them  to  awake  out  of  ileep. 
1  now  proceed  to  a  few  coniiderations  peculiar  to 
each. 

Upon  flumbering  faints  I  would  again  try  the  force 
of  the  apoftolic  consideration  in  my  text ;  awake,  for 
now  is  your  falvation  nearer  than  when  you  believed. 
Heaven  may  be  only  at  the  alliance  of  a  year  or  an 
hour  from  you  :  it  is,  however,  certainly  nearer  to- 
day than  ever  it  was  before.  As  many  days  as  are 
paft,  fo  much  the  lefs  time  have  you  to  groan  away 
in  the  prefent  life.  And  fhall  you  indeed,  in  fo  ihort 
a  time,  be  imparadifed  in  the  bofoin  of  your  God? 
Shall  you  fo  foon  have  done  with  all  the  fins  and  for- 
*ro\vs  that  now  opprefs  you  ?  Are  your  days  of  war- 
fare with  temptation  fo  near  a  clofe  ?  Shall  you  fo 
foon  be  advanced  to  all  the  glory  and  bleiTednefs  of 
the  heavenly  ftate,  and  be  as  happy  as  your  nature 
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can  bear  ?  Is  this  indeed  the  cafe  ?  And  imift  not  the 
profpeet  roufe  yon,  and  fire  your  hearts  ?  Is  not  fal- 
vation the  thing  yon  have  been  Joking  and  labour- 
ing for  ?  And  now,  can  you  (lumber  when  it  is  fo 
near  ?  Can  you  fleep  when  the  night  of  life  is  fo  far 
fpent,  and  the  dawn  of  eternal  day  is  ready  to  fhine 
around  you  ?  Can  you  fleep  on  the  brink  of  eternity, 
on  the  threfhold  of  heaven  ? 

The  apoftie  here  intimates,  that  the  approach  of 
falvationis  great  caufe  of  joy  to  believers — caufe  of 
joy,  though  death  lies  between,  and  falvation  cannot 
reach  us  till  we  pafs  through  the  gloomy  vale.  There- 
fore, believers,  I  may  wifh  you  joy,  in  profped  that 
you  fliall  foon  die.     This  wretched  world  (hall  not 
be  your  refidence  always.     Your  worft  enemies  up- 
on earth  or  in  hell  will  not  be  able  to  confine  you 
here  the  length  of  Methufelah's  age,  much  lefs  for 
ever.  You  may  rejoice  in  the  profpeci  of  your  fpeedy 
diiTolution,  becaufe  death  is  not  nearer  to  you  than 
your  falvation.     Before  your  cooling  clay  is  fhroud- 
ed,  your  enlarged  fouls  will  be  in  heaven.    You  will 
be  linking  inftances  of  the  truth  of  Solomon's  re- 
mark, that  the  day  of 'one' 's  death  is  better  than  the  day 
of  his  birth.     Eccl.  vii.  1 .      Your  death  will  be  your 
birth-day,  which  will  introduce  you  into  a  better 
world.  Mortals  in  their  language  will  pronounce  you 
dead  ;  but  angels  will  ihout  an  immortal  born  !  born 
to  an  everlafting  life  !  born  to  a  crown  !  born  to  an 
inheritance  incorruptible ',  and  that  fadcth  not  away*  And 
muft  not  the  profpeci  of  this  glorious  day  fo  near 
roufe  you  out  of  fleep  ?  Can  you  not  watch  one  hour, 
or  one  year  ?  fhall  falvation  furprize  you  aileep  ? 

Some  of  you  perhaps  are  now  thinking,  u  O  !  if  I 
were  certain  my  falvation  is  fo  near,  it  would  even 
tranfport  me,  and  infpire  me  with  flaming  zeal  and 
unwearied  activity.  But  alas  !  I  am  afraid  of  a  dis- 
appointment. It-  is  true,  I  cannot  but  entertain  forne 
humble  hope,  which  the  fevered  trial  cannot  over- 
throw. But  O  !  what  if  I  mould  be  miiiaken  !  This 
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jealoufy  makes  me  tremble,  and  fhrinkback  from  the 
profpecfc." 

This  may  be  the  cafe  of  many  an  honeft  foul.  But 
can  this  be  pleaded  as  a  reafon  or  excufe  for  fecurity  ? 
Alas !  can  you  fleep  in  fuch  a  dreadful  fufpenfe  ? 
fleep,  while  you  are  uncertain  what  fhall  become  of 
you  through  an  endlefs  duration  ?  If  you  have  not 
the  fare  profpect  of  falvation  to  awaken  you,  me- 
thinks  the  fear  of  damnation  mull  effectually  do  it ; 
for  it  is  certain,  one  or  the  other  is  near  you :  there- 
fore endeavour,  by  fevere  felf-examination,  to  pufti 
the  matter  to  fome  certain  ifiue.  Refolve  that  you 
will  not  fpend  another  day,  much  lefs  another  year, 
m  aftate  of  fuch  dangerous,  alarming  uncertainty.  If 
this  point  is  not  yet  determined,  it  is  certainly  high 
time  for  you  to  awake  out  of  fleep. 

Confider  farther  how  far  your  religious  improve- 
ments have  come  Ihort  of  your  own  refolutions  and 
expectations,  as  well  as  your  obligations.  Ye  happy 
fouls,  who  now  enjoy  a  good  hope  through  grace, 
recollect  the  time  when  you  were  in  a  very  different 
and  more  melancholy  condition  ;  the  time  when  your 
fpirits  bled  with  a  thoufand  wounds  ;  when  the  ter- 
rors of  the  Lord  fet  themfelves  in  array  againft  you, 
and  the  thunders  of  Sinai  rung;  the  moil  alarming 
peals  in  your  aflonifhing  ears ;  when  the  arrows  of 
God  ftuck  faft  in  you,  and  the  poifon  of  them  drank 
up  your  fpirits  ;  when  guilt  lay  heavy  upon  your 
consciences,  and  funk  you  down  into  the  depth  of 
defpondency  ;  when  you  were  haunted  with  alarm- 
ing apprehen  lions  of  divine  vengeance  night  and  day; 
when  you  went  about  crying  for  a  Saviour — "  O  !  for 
a  Saviour  !5' — but  your  cries  feemed  to  be  in  vain  ; 
O  !  what  were  then  your  vows  and  refolutions,  if  it 
fhould  pleafe  God  to  deliver  you  !  Did  you  then  ex- 
pect you  would  fall  afleep  fo  foon  after  your  deliver- 
ance ?  Recollecl:  alio  the  happy  hour,  when  t  he  face 
of  a  reconciled  God  firft  fmiled  upon  you,  when  Je- 
fus  appeared  to  your  minds  in  all  the  attractive  glo- 
ries 


Serm.  59.  A  New-Tear's  Gift.  337 

ries  of  a  Saviour,  an  all-fufficient  Saviour  in  a  defpe- 
rate  cafe  ;  when  he  delivered  your  foul  from  death,  your 
feet  from  falling,  and  your  eyes  from  tears  ;  when  he 
infpired  your  defponding  hearts  with  hope,  and  re- 
vived you  with  the  heavenly  cordials  of  his  love  ; 
O  !  what  then  were  your  thoughts  and  refolutions  ? 
How  ftrongly  were  you  bent  to  make  him  returns  of 
gratitude  !  how  firmly  did  you  bind  yourfelves  to 
be  his  fervants  for  ever  !  But  how  fcon,  alas !  did 
you  begin  to  flumber  !  How  far  fhort  have  you  fal- 
len of  your  vows  and  promifes  !  Recollect  alfo  what 
were  your  expectations  at  that  memorable  time.  O  ! 
would  you  then  have  believed  it,  that  in  the  fpace 
of  10  or  20  years  you  would  have  made  fuch  fmall 
progrefs  in  your  heavenly  courfe,  as  you  have  in  fact 
done  ?  Had  you  not  better  hopes  !  But,  alas  !  how 
are  you  difappointed  !  what  forry  fervants  have  you 
been  to  fo  good  a  mafter,  in  comparifon  of  what  you 
expected  !  And  can  you  bear  the  thought  of  num- 
bering on  ftill  ?  O  !  fhall  this  year  pafs  by  like  the 
former  ?  Sure  you  cannot  bear  the  thought.  There- 
fore awake  out  of  fleep  ;  rife  and  work  for  your  God. 

Let  me  conclude  my  addrefs  to  you,  with  this  ad- 
vice :  Begin  this  new  year  by  dedicating  yourfelves 
afrefh  to  God,  and  folemnly  renewing  your  covenant 
with  him.  Take  fome  hour  of  retirement,  this  even- 
ing, or  as  foon  as  you  can  redeem  time.  Call  your- 
felves to  account  for  the  year  pad,  and  all  your  life. 
Recollect  your  various  infirmities,  mourn  over  them, 
and  refolve,  in  the  flrength  of  divine  grace,  you  will 
guard  againft  them  for  the  time  to  come.  Examine 
yourfelves  both  as  to  the  reality  of  your  religion,  and 
as  to  your  proficiency  in  it.  Conclude  the  whole  by 
calling  yourfelves  anew  upon  Jefus  Chrift.  and  de- 
voting yourfelves  for  this  new  year  entirely  to  him  ; 
refolved  to  live  more  to  him  than  you  have  hitherto 
done,  and  depending  upon  him  to  conducl  you  fafe 
through  whatever  this  year  may  bring  forth,  whether 
profperity  or  adverfity,  whether  life  or  death.     This 
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is  the  true  and  only  means  whereby  we  can  attain 
that  happmefs  we  ought  all  to  be  in  purfuit  of:  that 
pleafure  which  will  never  end. 

Let  me  now  addrefs  a  few  confiderations  to  impe- 
nitent iinners,  peculiarly  adapted  to  them. 

Confider  what  a  dreadful  riik  you  run  by  neglect- 
ing the  prefent  time.  The  longer  you  indulge  your- 
felves  in  fin,  the  harder  it  will  be  to  break  off  from 
it  ;  and  do  you  not  then  run  the  riik  of  cementing 
an  eternal  union  with  that  deadly  evil  ?  The  longer 
you  cherifh  a  wicked  temper,  the  ftronger  the  habits 
of  fin  will  grow.  And  are  you  not  in  danger  of  be- 
coming eternal  flaves  to  it !  The  longer  you  conti- 
nue impenitent,  the  harder  your  hearts  will  grow  ; 
the  oftener  you  do  violence  to  your  confeiences,  the 
more  infenfible  they  will  become.  And  are  you  not 
taking  direft  ways  to  confirm  yourfelves  in  impene- 
trable hardnefs  of  heart,  and  contracting  a  reprobate 
mind  ?  The  more  you  fin  againft  God,  and  grieve 
his  Spirit,  the  more  you  provoke  him  to  withhold 
the  influences  of  his  grace,  and  in  righteous  judg- 
ment to  give  you  up.  And  dare  you  to  run  fo  dread- 
ful a  riik  as  this  ?  The  more  time  you  wafte,  the 
greater  is  your  work,  and  the  lefs  your  time  to  per- 
form it.  By  how  much  the  longer  you  wafle  your 
time,  by  fo  much  the  fhorter  you  make  your  day  of 
grace.  Alas  I  the  day  of  your  vifitation  may  be  draw- 
ing faft  towards  evening,  when  the  things  that  belong 
to  your  peace  will  be  eternally  hid  from  your  eyes.  Is  it 
not  then  high  time  for  you  to  awake  out  of  fleep  ? 
Will  you  rather  run  fuch  a  dreadful  rifk  than  roufe 
out  of  your  flupid  fecurity  ?  O  !  what  will  be  the 
end  of  fuch  a  courfe  ! 

Let  me  deal  plainly  and  without  referve  with  you, 
on  a  point  too  dangerous  to  allow  of  flattery.  If  you 
do  not  now  awake,  and  turn  your  attention  to  the 
ebneenis  of  your  fouls,  it  is  but  too  probable  you  will 
ftill  go  on  in  carnal  fecurity,  and  at  laft  perifh  for 
ever.  Bleflfed  be  God,  this  is  not  certain,  and  there- 
fore 
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fore  you  have  no  reafon  to  defpair  ;  but  It  is  really 
too  probable,  and  therefore  you  have  great  reafon  to 
fear.  This  alarming  probability,  methinks,  muft  force 
its  evidence  upon  your  own  minds,  upon  principles 
you  cannot  reafonably  difpute.  You  have  lived  twen- 
ty, thirty,  or  forty  years,  or  more,  in  the  world.  In 
this  time  you  have  enjoyed  the  fame  means  of  grace 
which  ycu  can  *:   -  eel  in  time  to  come.     You  had 
done  lefs  to  prov  ke  the  great  God  to  call  you  ofi  : 
your  finful  habits  were  not  fo  ftrong,  nor  your  hearts 
fo  much  hardened  through  the  deceitfulnefs  of  fin  ; 
you  were  not  fo  much  inured  to  the  gofpel,  nor  were 
your  confeiences  fo  flunned  by  repeated  violences,  as 
you  may  expect  in  time  to  come  :  and  the  longer  ycu 
live  in  this  condition,  the  more  and  more  difcourag- 
ing  it  will  grow.  I  will  by  no  means  limit  afovereign 
God  in  the  exercife   of  his  free  grace.     But  this  is 
evident,  that  in  human  view,  and  according  to  ap- 
pearances, it  was  much  more  likely  you  would  have 
been  converted  in  time  pafr,  than  that  you  will  be 
converted  in  time  to  come.     The  moft  hopeful  part 
of  life  is  over  with  you  :  and  yet  even  in  that,  you 
were  not  brought  to  repentance.     Kow  much  lefs 
likely  is  it  then,  that  you  will  be  converted  in  time 
to  come  ? 

Suffer  me  to  tell  yon  plainly  (for  it  is  benevolence 
that  makes  the  declaration)  that  I  cannot  but  trem- 
ble for  fome  of  you.  I  am  really  afraid  fome  of  you 
will  perifh  for  ever  ; — and  the  ground  of  my  fear  is 
this  :  The  moft  generous  charity  cannot  but  con- 
clude, that  fome  of  you  are  impenitent  finners  ;  your 
temper  and  conduct,  proclaim  it  aloud  :  and  it  is  ve- 
ry unlikely,  all  things  confidered,  that  you  will  be 
ever  otherwife.  Since  you  have  not  repented  in  the 
moft  promifing  feafon  of  life,  it  is  much  to  be  feared 
you  will  not  repent  in  the  lefs  promifing  part  of  it. 
And  fince  no  impenitent  unholy  firmer  can  enter  into 
the  kingdom  of  heaven,  it  is  much  to  be  feared  yon 
will  perifh  for  ever  j  not  becaufe  the  mercy  of  God, 
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or  the  merit  of  Chrift,  is  infufficient  to  face  you,  if 
you  mould  apply  to  him  for  it  according  to  the 
terms  of  the  gofpel ;  not  becaufe  your  cafe  is  in  it- 
ielf  hopelefs,  if  you  would  awake  out  of  fleep,  and 
ieek  the  Lord  in  earneft  :  nor  becaufe  you  have  not 
diffident  encouragement  for  laborious  endeavours ; 
but  becaufe  it  is  too  likely  you  will  go  on  carelefs 
2vA  fecure,  as  you  have  done,  and  perfill:  in  it,  till 
ail  your  time  is  gone,  and  then  your  cafe  will  be  def- 
perate.  I  honeftly  warn  you  of  your  danger,  which 
is  too  great  to  be  concealed.  And  yet  I  give  you 
fuillcient  encouragement  to  fly  from  it,  while  I  af- 
fure  you,  that  if  you  now  lay  your  condition  to  heart, 
and  earneftly  ufe  all  proper  means  for  your  conver- 
fion,  you  have  the  utmoft  reafon  to  hope  for  fuccefs  : 
as  much  reafon  as  the  faints  now  in  heaven  once 
had,  when  in  your  condition  ;  and  in  your  conditi- 
on they  once  were. 

Therefore,  now,  finners,  awake  out  of  fleep.  In- 
Head  of  entering  upon  this  new  year  with  caroufals 
and  extravagancies,  confecrate  it  to  the  great  purpof  e 
for  which  it  is  given  you,  by  engaging  in  earneli  in 
the  great  work  of  your  falvation.  What  ?neaneft  thouy 
0  Jlccper  I  Arife,  call  upon  thy  God,  if  fo  he  he  will 
think  upon  thee,  that  thou  per  if h  not.  Jonah  i.  6.  Awake, 
thou  that  Jleepefi,  and  arife  from  the  dead,  that  Chrifl 
may  give  thee  light.    Eph.  v.  1 4. 

Conflder,  this  year  may  lay  you  low  in  the  dull  of 
death.  How  many  are  now  in  the  grave,  who  faw 
the  laft  new-year's  day  !  And  though  I  cannot  point 
out  theperfons,  yet,  without  a  fpirit  of  prophecy,  I 
may  venture  to  foretel,  that  fome  of  us  will  be  in 
heaven  or  hell  before  this  year  performs  its  round  ; 
fome  grey  head,  or  fome  fprightly  youth  ;  perhaps 
you,  or  perhaps  I.  And  fince  none  of  us  know  who 
it  fhail  be,  none  of  us  are  exempted  from  the  necefli- 
ty  of  immediate  preparation.  O  !  that  we  may  all 
be  fo  wife,  as  to  confider  our  latter  end  ! 

I  beg 
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I  beg  leave  of  my  promifcuous  auditory  to  em- 
ploy a  few  minutes  in  addremng  mylclf  to  my  im- 
portant family,  whom  my  paternal  affection  would 
always  fingle  out  from  the  reft,  even  when  I  am  fpeak- 
ing  in  general  terms  to  a  mixed  crowd.  Therefore, 
my  dear  charge,  my  pupils,  my  children,  and  every 
tender  and  endearing  name  !  ye  young  immortals, 
ye  embryo-angels  or  infant-fiends,  ye  blooming,  love- 
ly, fading  flowers  of  human  nature,  the  hope  of  your 
parents  and  friends,  of  church :  and  ftate,  the  hope, 
joy,  and  glory  of  your  teachers  !  hear  one  that  loves 
you  ;  one  that  has  nothing  to  do  in  the  world  but 
to  promote  your  belt  intereft  ;  one  that  would  ac- 
count this  the  greateft  blefnng  he  could  enjoy  in  his 
pilgrimage,  and  whofe  nights  and  days  are  fometimes 
made  aimoft  equally  reftlefs  by  his  affectionate  anxie- 
ties for  you  ;  hear  him  upon  a  fubject  in  which  you 
are  moft  intimately  interefted  ;  a  fubject  the  molt  im- 
portant that  even  an  apofde  or  an  angel  could  ad- 
drefs  you  upon  ;  and  that  is,  the  right  improvement 
of  time,  the  prefent  time,  and  preparation  for  eter- 
nity. It  is  neceffary  that  you  in  particular,  you  above 
all  others,  mould  know  the  time,  that  it  is  now  high 
time  for  you  to  awake  out  of  fleep.  I  make  no  doubt 
but  you  all  look  upon  religion  as  an  object  worthy  of 
your  notice.  You  all  as  certainly  believe  there  is  a 
God,  as  that  there  is  a  creature,  or  that  yourfelves 
exift  :  you  all  believe  heaven  and  hell  are  not  majef- 
tic  chimeras,  or  fairy  lands,  but  the  moft  important 
realities  ;  and  that  you  muft  in  a  little  time  be  the 
Fefidents  of  the  one  or  the  other.  It  cannot  there- 
fore be  a  queftion  with  any  of  you,  whether  you  mall 
mind  religion  at  all !  On  that  you  are  all  determined. 
But  the  queftion  is,  what  is  the  moft  proper  time 
for  it  ?  whether  the  prefent,  or  fome  uncertain  here- 
after ?  And  in  what  order  you  mould  attend  to  it, 
whether  in  the  firfr  place,  and  above  all,  even  in  your 
early  days  ?  or  whether  you  fiiould  not  rather  in- 
dulge yourfelves  in  the  pleafures  of  youth  for  fome 

time, 
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time,  and  then  make  religion  the  dull  bufmefs  of 
old  age.  If  any  of  you  hentate  upon  this  point,  it 
may  be  eafily  folved.  This  is  the  moll  convenient, 
promifing  feafon  for  this  purpofe  that  you  are  likely 
to  fee  :  never  will  you  live  more  free  from  care,  or 
more  remote  from  temptation.  When  you  launch 
out  into  the  noife,  and  buflle,  and  hurry,  and  com- 
pany, and  bufmefs,  and  vice  of  the  world,  you  will 
foon  find  the  fcene  changed  for  the  worfe.  He  muft 
be  a  tempter  to  himfelf,  who  can  find  a  temptation, 
while  immured  under  this  roof,  and  immerfed  in 
books.  Never  will  you  fee  the  time,  in  your  natural 
Hate,  when  your  fins  will  be  fo  conquerable,  and  your 
hearts  fo  tender,  and  fufceptive  of  good  impreflions  ; 
though  even  now,  if  you  know  yourfelves,  you  find 
your  fms  are  invincibly  ftrong  to  you,  and  your  hearts 
impenetrably  hard.  Therefore  now,  my  dear  youth, 
now  in  this  inviting  feafon,  awake  out  of  fleep;  awake 
to  riffhfceoufnefs,  and  fin  not.  1  beo:  you  would  not 
now  commit  fin  with  a  defign  to  repent  of  it  after- 
wards ;  for  can  you  be  fo  foolifh,  as  knowingly  and 
deliberately  to  do  that  which  you  explicitly  intend  to 
repent  of?  that  is,  to  do  that  which  you  intend  to  with 
undone,  and  to  lament  with  broken  hearts  that  ever 
you  did  it.  Can  Bedlam  itfelf  parallel  the  folly  of  this  ? 
O  take  warning  from  the  fate  of  your  wretched  pre- 
deceffbrs  in  this  courfe.  Could  you  afk  the  crowds  of 
loft  gliofls,  who  are  now  fuffering  the  punifhment  of 
their  fin,  whether  they  intended  to  perfifc  impenitent 
in  it,  and  perifh  ?  they  would  all  anfwer,  that  they 
either  vainly  flattered  themfelves  they  had  repented 
already,  or  intended  to  repent  before  they  died  ;  but 
death  feized  them  unawares,  and  put  an  end  to  all 
their  fanguine  hopes.  Young  finners  among  them 
imagined  they  mould  not  die  till  old  age  ;  and  old 
age  itfelf  thought  it  might  hold  out  a  few  days  longer, 
and  that  it  was  time  enough  to  repent.  But,  O  ! 
they  have  now  difcovered  their  error,  when  it  is  too 
late  to  correct  it.     Therefore  do  not  harbour  one 

thought 
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thought  of  putting  off  repentance  to  a  fick  bed,  or  to 
old  age  ;  that  is  the  moil  inconvenient  and  defperate 
feafon  in  your  whole  life  ;  and  if  you  fix  upon  this, 
one  would  think  you  had  viewed  your  whole  life  on 
purpofe  to  find  out  the  moil  unfit  and  difcour aging 
period  of  it  for  the  mofl  neceiTary,  difficult  and  im- 
portant work  in  the  world.  Come  then,  now  devote 
yourfelves  to  God,  and  away  with  all  excufes  and  de- 
lays. Remember,  that  upon  the  principles  I  have 
laid  down,  principles  that  muft  gain  your  afTcnt  by 
the  force  of  their  own  evidence,  I  fay,  remember, 
that  upon  thefe  principles  it  is  extremely  likely  you 
will  always  perfifl  impenitent  in  fin,  and  perifh  for 
ever,  if  you  wafle  away  the  prefent  feafon  of  youth, 
deftitute  of  vital  religion.  You  may  every  day  have 
lefs  and  lefs  hope  of  yourfelves :  and  can  you  bear 
the  thought  of  perifhing  for  ever  ?  Are  your  hearts 
fo  foon  arrived  to  fuch  a  pitch  of  hardinefs,  as  to  be 
proof  againfl  the  terrors  of  the  profpeel  ?  It  cannot 
be  ?  for  who  among  us  can  dwell  with  the  devouring  fire .? 
Who  among  us  can  dwell  with  everlafling  burnings  ?  Ifa. 
xxxiii.  14.  As  for  fuch  of  you  as  have  not  the  great 
work  to  begin,  I  have  only  this  to  fay,  Befledfajl,  im- 
moveable^ always  abounding  in  the  work  of  the  Lord,  for- 
afmuch  as  ye  know  that  your  labour  is  not  in  vain  in  the 
Lord.     1  Cor.  xv.  «:8. 


SERMON 


SERMON      LX. 

ON    THE    DEATH   OF    HIS    LATE    MAJESTY,    KING 
GEORGE    II.  * 


2  Sam,  i.  ig.—How  are  the  Mighty  fallen  ! 

'1  EORGE  is  no  more  !  George,  the  mighty,  the 
jiift,  the  gentle,  and  the  wife  ;  George,  the  fa- 
ther of  Britain  and  her  Colonies,  the  guardian  of  laws 
arid  liberty,  the  protector  of  the  oppreffed,  the  arbiter 
of  Europe,  the  terror  of  tyrants  and  France  ;  George, 
the  friend  of  man,  the  benefactor  of  millions,  is  no 
more  ! — millions  tremble  at  the  alarm.  Britain  ex- 
preffes  her  forrow  in  national  groans.  Europe  re- 
echoes to  the  melancholy  found.  The  melancholy 
found  circulates  far  and  wide.  This  remote  Ameri- 
can continent  fhares  in  the  loyal  fympathy.  The 
wide  intermediate  Atlantic  rolls  the  tide  of  grief  to 
thefe  diftant  fhores ;  and  even  the  reclufe  fons  of 
Nafiau-Hall  feel  the  immenfe  bereavement,  with  all 
the  fenlibility  of  a  filial  heart ;  and  muft  mourn  with 
their  country,  with  Britain,  with  Europe,  with  the 
world — Georg;e  was  our  Father  too.  In  his  reisxi,  a 
reign  fo  aufpicious  to  literature,  and  all  the  improve- 
ments of  human  nature,  was  this  foundation  laid  ; 
and  the  College  of  New-Jerfey  received  its  exiftence. 
And  though,  like  the  fun,  he  fhone  in  a  diftant 
fphere,  v/e  felt,  moft  fenfibly  felt,  his  benign  influen- 
ces cheriOiing  Science  and  her  votaries  in  this  her 
new-built  temple. 

In  doing  this  humble  honour  to  the  memory  of  our 
late  fovereign,  we  cannot  incur  the  fufpicion  of  mer- 
cenary 
•  Dclivrred  in  NalTau-HalK  Jan.  14,   1761. 
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cenary  mourners  paying  homage  to  the  riling  fun. 
But  we  indulge  and  give  vent  to  the  fpontaneous,  dif- 
intereftedforrows  of  fincere  loyalty  and  gratitude,  and 
drop  our  honeft  tears  over  his  facred  dull,  who  can  be 
our  benefaclor  no  more  ;  too  diflant,  too  obfcure 
and  undeferving,  to  hope  for  the  favourable  notice  of 
his  illuftricus  fucceffor.     Let  ambition  put  on  the 
face  of  mourning,  and  all  the  parade  of  affected  grief, 
within  the  reach  of  the  royal  eye ;  and  make  her 
court  to  a  living  prince,  with  all  the  ceremonial  forms 
of  lamentation  for  the  deceafed ;  but  let  our  tears 
flow  down  unnoticed  into  our  own  bofoms.     Let  our 
grief,  which  is  always  fond  of  retirement,  cherilh  and 
vent  itfelf  without  oftentation,  and  free  from  the  re- 
ftraint  of  the  public  eye.     It  will  at  leaft  afford  us  the 
generous  pleafure  of  reflecting,  that  we  voluntarily 
difcharge  cur  duty,  unbribed  and  difmterefted  ;  and 
it  will  give  relief  to  our  burfting  hearts,  impatient  of 
the  fuppreilion  of  our  forrows. 

How  is  the  mighty  fallen  ! — fallen  under  the  fuperior 
power  of  death  ! — Death  the  king  of  terrors,  the  con- 
queror of  conquerors  ;  whom  riches  cannot  bribe,  nor 
power  refill  ;  whom  goodnefs  cannot  foften,  nor  dig- 
nity and  loyalty  deter,  or  awe  to  a  reverential  diftance. 
Death  intrudes  into  palaces  as  well  as  cottages  ;  and 
arrefls  the  monarch  as  well  as  the  flave.  The  robes 
of  majefly  and  the  rags  of  beggary  are  equal  preludes 
to  the  ihroud :  and  a  throne  is  only  a  precipice,  from 
whence  to  fall  with  greater  noife  and  more  extenfive 
ruin  into  the  grave.  Since  death  has  climbed  the 
Britrfh  throne,  and  thence  precipitated  George  the 
Mighty,  who  can  hope  to  efcape  ?  If  temperance,  that 
beft  prefervative  of  health  and  life  ;  if  exteniive  utili- 
ty to  half  the  world  ;  if  the  united  prayers  of  nati- 
ons ;  if  the  collected  virtues  of  the  Man  and  the  King, 
could  fecure  an  earthly  immortality — never,  O  la- 
mented George  !  never  fhould  thy  fall  have  added 
frefh  honours  to  the  trophies  of  death.  But  fince  this 
king  of  Britain  is  no  more,  let  the  inhabitants  of 
Vol.  III.  Y  y  courts 
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courts  look  out  for  manfions  in  the  duft.  Let  thofe 
gods  on  earth  prepare  to  die  like  men ;  and  link  down 
to  a  level  with  beggars,  worms  and  clay.  Let  fub- 
jec~ls  be  wife,  and  confider  their  latter  end,  when  the 
alarm  of  mortality  is  founded  from  the  throne  ;  and 
He  who  lived  for  their  benefit,  dies  for  their  benefit 
too  ; — dies  to  remind  them,  that  they  alfo  mull  die. 
But  how  aftonifhing  and  lamentable  is  the  flupidity 
of  mankind  !  Can  the  natural  or  the  moral  world 
exhibit  another  phenomenon  fo  mocking  and  unac- 
countable !  Death  fweeps  oft  thoufands  of  our  fellow- 
fubjecls  every  year.  Our  neighbours,  like  leaves  in 
autumn,  drop  into  the  grave,  in  a  thick  fucceffion  ; 
and  our  attendance  upon  funerals  is  almoft  as  frequent 
and  formal  as  our  vifits  of  friendfhip  or  complaifance. 
Nay,  fometimes  death  enters  in  at  our  windows,  and 
ravages  our  families  before  our  eyes.  The  air,  the 
ocean,  the  earth,  and  all  the  elements,  are  armed  with 
the  powers  of  death  ;  and  have  their  peftilential  va- 
pours and  inclemencies,  their  tempefts  and  inunda- 
tions, their  eruptions  and  volcanos,  to  deftroy  the 
life  of  man.  A  thoufand  dangers  lie  in  ambufh  for 
us.  Nay,  the  principles  of  mortality  lurk  in  our  own 
conftitutions  :  and  ficknefs,  the  herald  of  the  lafl 
enemy,  often  warns  us  to  prepare.  Yet  how  few 
realize  the  thought,  that  they  mufl  die  !  How  few 
familiarize  to  their  minds  that  all-important  hour, 
pregnant  with  confequences  of  great,  of  incompara- 
ble, of  infinite  moment !  How  many  forget  they  mufl 
die,  till  they  feel  it  j  and  Hand  fearlefs,  unapprehen- 
five  and  infolent,  upon  the  flippery  brink  of  eternity, 
till  they  unexpectedly  fall,  and  are  ingulphed  for  ever 
in  the  boundlefs  ocean  !  The  fons  of  Adam  the  fmner, 
thofe  fleeting  phantoms  of  a  day,  put  on  the  air  of 
immortality  upon  earth  ;  and  make  no  provifion  for 
their  fubfuience  in  the  proper  region  of  immortals 
beyond  the  grave.  Pilgrims  and  flrangers  imagine 
themfelves  everlafling  refidents  ;  and  make  this  tran- 
fitory  life  their  all,  as  if  earth  was  to  be  their  eternal 
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home  ;  as  if  eternity  was  but  a  fairy -land  ;  and  hea- 
ven and  hell  but  majeftic  chimeras.     But  fhs.ll  not 
this  loud  alarm,  that  fpreads  over  half  the  globe,  awa- 
ken us  out  of  our  vain  dream  of  an  earthly  immorta- 
lity ?     When  the  mighty  is  fallen^  fhall  not  the  feeble 
tremble  ?  If  the  father  of  a  people  muft  ceafe  to  live, 
fhall  not  the  people  expect  to  die  ?    If  vulgar  deaths 
are  fo  frequent  or  infignificant,  that  they  have  loft 
their  monitory  force,  and  are  viewed  with  as  much 
indifference  as  the  fetting  of  the  fun  or  the  fading  of 
a  flower  ;  fliall  not  the  death  of  a  King,  the  death  of 
the  King  of  Britain,  conftrain  his  fubjects  to  realize 
the  profpect  of  their  own  mortality,  and  diffufe  that 
univerfal  ferioufnefs  among  them  which  that  profpecl: 
infpires  ?  If  thus  improved,  this  public  lofs  would  be 
a  public  bleffing  ;  and  the  reformation  of  a  kingdom 
would  be  a  greater  happinefs  than  the  life  of  the  beft 
of  princes.     Thus  improved,  how  eafy  and  how  glo- 
rious would  the  death  of  George  the  Second  render 
the  reign  of  George  the  Third,  who  now  fways  the 
fceptre,  and  in  whom  the  hopes  of  kingdoms  center  ! 
To  govern  fubjects  on  earth,  who  are  prepared  for 
the  hierarchy  of  heaven,  would  be  a  province  worthy 
of  an  angel. 

Since  the  mighty  is  fallen  ;  fince  George  is  no 
more  ;  how  vain  are  all  things  beneath  the  fun  !  Va- 
nity of -vanities  ;  all  is  vanity.  How  unworthy  the  hopes, 
how  inferior  to  the  defires,  how  unequal  to  the  dura- 
tion of  human  nature  !  Can  the  riches  of  Britain,  or 
the  honours  of  a  crown  ;  can  the  extent  of  dominion, 
or  the  laurels  of  victory,  now  afford  the  leaft  pleamre 
to  the  royal  corpfe  that  lies  fenfelefs  in  the  duft  ;  or 
to  the  royal  fpirit  which  has  winged  its  flight  to  its 
own  region,  to  the  world  of  kindred  fpirits  ?  No  ;  all 
thefe  are  now  as  infignificant  as  mere  nothings  to  him, 
•as  the  conquefts  of  Alexander,  or  the  riches  and  ho- 
nours of  the  Henries  and  Edwards,  who  filled  the 
fame  throne  centuries  ago. 

"  Who 
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ci  Who  then  art  thou,  who  fetteft  thine  affeclions 
en  things  below?  Art  thou  greater  thsn  the  deceafed  ? 
Doll  thou  value  thyfelf  on  thy  birth  ?  The  moft  high- 
ly defcended  is  no  more  !  Doft  thou  value  thyfelf  on 
thy  riches  ?  The  King  of  Britain  is  no  more  !  Doft 
thou  value  thyfelf  on  thy  power  ?  The  matter  of  the 
leas,  the  arbiter  of  Europe,  is  no  more !  Doft  thou 
glory  in  thy  conftr.ncy,  humanity,  affection  to  thy 
friend  •,  juftice,  veracity,  popularity,  univerfal  love — 
But  I  forbear."  Human  vanity  cannot  fwell  fo  high 
as  to  prelume  upon  the  companion. 

"  How  lately  were  the  eyes  of  all  Europe"  and 
America,  "  thrown  upon  this  great  Man  ?  For  man 
1st  me  call  him  now,  nor  contradict  the  declaration 
which  his  mortality  has  made.  They  that  find  him 
now.  muft  feek  for  him  ;  and  feek  for  him  in  the 
dd{x  I  Wjhat  on  earth  but  muft  tell  us  this  world  is 
vain*  if  thrones  declare  it !  If  kings,  if  Britifli  kings 
are  demonftrations  of  it ! 

0,  how  wretched 

Is  that  poor  man  that  hangs  on  Princes  favours  ! 

"  A  throne  is  the  mining  period,  the  golden  ter- 
mination of  the  worldly  man's  profpect.  His  pafiions 
affect,  his  underftanding  conceives  nothing  beyond  it, 
or  the  favours  it  can  beftow.  The  fun,  the  expanfe 
of  heaven,  or  what  lies  higher,  have  no  luftre  in  his 
fight ;  no  room  in  his  pre-engaged  imagination  :  it 
is  all  a  fuperfiuous  wafte.  When  therefore  his  mo- 
narch dies,  he  is  left  in  darknefs  :  his  fun  is  fet :  it  is 
the  night  of  ambition  with  him  ;  which  naturally 
damps  him  into  reflection  ;  and  fills  that  reflection 
with  awful  thoughts. 

With  reverence  then  be  it  fpoken,  what  can  God 
in  his  ordinary  means  do  more  to  turn  his  affections 
into  their  right  channel,  and  fend  them  forward  to 
their  proper  end  ?  Providence,  by  his  king's  deceafe, 
takes  away  the  very  ground  on  which  his  delufion 
rofe :  it  fmks  before  him  :  his  error  is  fupplanted, 

nor 
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nor  has  his  folly  whereon  to  fland,  but  mull  return, 
like  the  dove  in  the  deluge,  to  his  own  bofom  again. 
By  this  he  is  convinced  that  his  ultimate  point  of 
view  is  not  only  vain  in  its  nature,  but  vain  in  fact : 
it  not  only  may,  but  has  actually  failed  him.  What 
then  is  he  under  the  neceility  of  doing,  this  bounda- 
ry of  his  fight  being  removed  ?  Eiiher  he  mull  look 
forward  (and  what  is  beyond  it  but  God  ?)  or  he 
mull  clofe  his  eyes  in  darknefs,  and  ftill  repofe  his 
trull  in  things  which  he  has  experienced  to  be  vain. 
Such  accidents,  therefore,  however  fatal  to  his  fecu- 
lar,  are  the  mercy  of  God  to  his  eternal  intereft ; 
and  fay,  with  the  facred  text,  Set  your  affeclions  on 
things  above,  and  not  on  things  on  the  earth* 

If  even  kings  cannot  extract  perfect  happinefs  from 
things  below  ;  if  the  grofs,  unfubflantial,  and  fleeting 
enjoyments  of  life  are  in  their  own  nature  incapable 
of  affording  pure,  folid  and  lafting  felicity,  mull  we 
not  all  defpair  of  it  ?  Yet  fuch  a  happinefs  we  defire  ; 
fuch  we  need  ;  nay,  fuch  we  muft  have  ;  or  our  ve- 
ry exillence  will  become  our  curfe,  and  all  our  pow- 
ers of  enjoyment  but  capacities  of  pain.  And  where 
fhail  we  feek  for  it  ?  where,  but  in  the  fupreme  Good  ? 
Let  us  lay  up  for  ourf elves  treafures  in  heaven,  and  be 
rich  towards  God ;  and  then  we  mall  live  in  Hate-af- 
fluence, and  confummate  felicity,  when  crowns,  and 
thrones,  and  kings,  nay,  when  frars,  and  funs,  and 
worlds  are  funk  into  promifcuous  ruin. 

But  though  crowns,  and  thrones,  and  kings,  though 
liars,  and  funs,  and  worlds  link  into  promifcuous  ruin, 
there  is  one  gift  of  heaven  to  mankind  which  fhail 
furvive  ;  which  fhail  fiourilh  and  reign  for  ever  ;  a 
gift  little  efteemed  or  foiicited,  and  which  makes  no 
brilliant  figure  in  mortal  eyes  ;  I  mean  religion — Re- 
ligion !  Thou  brightefl  ornament  of  human  nature  ! 
T.  hou  faireft  image  of  the  divine  !  Thou  facred  fpark 
of  celeftial  fire,  which  now  glimmers  with  but  a  fee- 
ble luftre ;  but  will  mine  bright  in  the  night  of  afflic- 
tion ; 

*  Dr.  Young's  True  EHImate  of  Human  Life,  p.  59,  60. 
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tion  ;  will  irradiate  the  thick  glooms  of  death,  and 
blaze  out  into  immortality  in  its  native  element ! 
This  will  be  an  unfailing  fource  of  happinefs,  through 
the  revolutions  of  eternal  ages. — May  I  be  the  man 
to  whom  heaven  fhall  beftow  this  moft  precious  gift 
of  divine  bounty  !  and  let  crowns  and  kingdoms  be 
fcattered  with  an  undiftinguifhing  hand  to  the  worth- 
lefs  and  the  brave,  to  the  wife  man  and  the  fool;  I  will 
not  murmur,  envy,  nor  defpond.  Thefe  majeflic 
trifles  are  not  the  tefls  of  real  worth,  nor  the  badges 
of  heaven's  favourites  :  it  is  religion  that  marks  out 
the  happy  man  ;  that  diftinguifhes  the  heir  of  an  un- 
fading crown ;  who,  when  the  dubious  conflict  of  life 
is  ovei', /hall  inherit  all  things,  and  fit  in  triumph  for 
ever  with  the  King  of  kings,  and  Lord  of  lords. 

If  majeily  has   any  charms  to  a  mind  truly  noble  ; 
if  dominion  has  any  attractive  influence  upon  a  be- 
nevolent fpirit ;  it  muft  be  as  it  affords  a  more  ex- 
tenfive  fphere  of  beneficence,  and  yields  the  generous, 
*  difinterefied,  god-like  pleafure  of  making  multitudes 
happy.  This  may  reconcile  a  mind  intrinfically  great 
to  the  felf-denial  of  a  court,  to  the  cares  of  govern- 
ment, and  render  the  burden  of  a  crown  tolerable. 
And  in  this  refpect,  how  happy  and  illuftrious  was 
our  late  king  !  It  was  an  honour  which  could  fall  to 
the  lot  of  but  few  of  his  fubje&s,  to  have  fuch  inti- 
..  mate  accefs  to  the  royal  prefence,  as  to  furnifh  mate- 
rials for  a  panegyric  upon  his  perfonal  and  private 
virtues  ;  but  his  public  and  regal  virtues  diffufed  their 
beams  to  every  territory  of  his  vaft  dominions,  and 
fhone  with  efficacious,  though  gentle  force,  even  up- 
on us,  in  thefe  remote  ends  of  the  earth.    His  public 
virtues  as  a  king,  thoufands   atteft  and  celebrate  in 
every  region  of  the  world.    Thefe  we  know,  of  thefe 
we  have  had  a  long  and  delightful  experience  for  four- 
and-thirty  years.     Thefe  therefore  we  can  juftly  ce- 
lebrate :  and  to  thefe  I  fhall  confine  myfelf ;  though 
I  am  not  altogether  uninformed  of  fome  amiable  anec- 
dotes of  his  majefty's  perfonal  virtue  in  private  life. 

Can 
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Can  the  Britiih  annals,  in  the  compafs  of  feventeen 
hundred  years,  produce  a  period  more  favourable  to 
liberty,  peace,  profperity,  commerce,  and  religion  ? 
In  this  happy  reign,  the  prerogative  meditated  no  in- 
vafions  upon  the  rights  of  the  people  ;  nor  attempted 
to  exalt  itfelf  above  the  law.  George  the  Great,  but 
unambitious,  confulted  the  rights  of  the  people  as 
well  as  of  the  crown  ;  and  claimed  no  powers  but 
fuch  as  were  granted  to  him  by  the  conftitution  :  and 
what  is  the  conftitution  but  the  voluntary  compact 
of  fovereign  and  fubjecl:?  and  is  not  this  the  founda- 
tion of  their  mutual  obligations  ?  The  commons  who, 
from  their  fituation  in  the  various  parts  of  the  king- 
dom, are  prefumed  to  be  bell  acquainted  with  its 
flate,  always  found  majefty  condefcending  to  leave 
the  interefts  of  the  country  to  their  deliberations  ; 
and  ready  to  affent  to  all  their  falutary  propofals. 
The  times  when  parliaments  were  a  troublefome  re* 
ftraint  are  forgotten,  or  remembered  with  patriot- 
indignation.  The  monarch  himfelf  frowned  upon 
the  principles  of  arbitrary  power  ;  and  was  an  advo- 
cate for  the  liberties  of  the  people.  His  parliament 
were  his  faithful  counfellors  ;  to  whom  he  commu- 
nicated his  meafures,  with  all  the  franknefs  and  con- 
fidence natural  to  confeious  integrity.  In  an  arifto- 
cracy  the  Houfe  of  Lords  could  hardly  enjoy  more 
authority  and  independence,  nor  the  Houfe  of  Com- 
mons in  a  democracy  more  freedom  of  fpeech  and 
determination,  but  far  lefs  dignity  and  unanimity, 
than  under  the  monarchy  of  George  the  Second.  In 
his  were  united  the  advantages  of  all  forms  of  go- 
vernment ;  free  from  the  inconveniences  peculiar  to 
each  in  a  ftate  of  feparation.  Happy  !  thrice  happy, 
to  live  under  a  reign  fo  gentle  and  aufpicious !  How 
different  would  have  been  our  fituation  under  the 
baleful  influence  of  the  ill-boding  name  of  Stuart ! 

Fond  of  peace,  and  tender  of  the  life  and  blood  of 
man,  our  late  moil  gracious  fovereign  never  engaged 
in  war,  but  with  companionate  reluctance,  and  with 

the 
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the  unanimous  approbation  of  his  people.  He  drew 
the  fword,  not  to  gratify  his  own  ambition  or  ava- 
rice, or  to  revenge  a  perfonal  injury  ;  but  to  defend 
the  rights  of  his  fubjecls,  to  relieve  the  opprefled, 
and  to  reflrain  and  chaftife  the  diflurbers  and  tyrants 
of  the  world.  He  always  aimed  the  thunder  of  Bri- 
tain againfl  the  guilty  head  :  but  innocence  had  no- 
thing to  fear  from  the  terrors  of  his  hands.  French 
perfidy  and  Auflnan  ingratitude  roufed  his  generous, 
refentment  :  but  the  merit  of  Frederic,  the  Pruffian 
hero,  the  fecond  champion  of  liberty  and  the  protec- 
tant religion,  when  oppreffed  by  confederate  king- 
doms and  empires,  erafed  the  memory  of  pail  differ- 
ences, and  made  him  his  friend  and  ally. 

What  a  vigilant,  fatherly  care  did  he  extend  to  the 
infant  colonies  of  Britain,  expofed  in  this  favage  wil- 
dernefs  !  Hence  the  fafety  our  once  defencelefs  fron- 
tiers now  enjoy.  Hence  the  reduction  of  that  mon- 
grel race  of  French  and  Indian  favages,  who  would 
have  been  the  eternal  enemies  of  humanity,  peace, 
religion,  and  Britons.  And  hence  the  glory  of  Am- 
herfl  and  Wolfe  ;  and  the  addition  of  Canada  to  the 
Britifh  empire  in  America.  Surely  the  name  of 
George  the  Second  muft  be  dear  in  thefe  refcued 
provinces,  and  particularly  in  NafTau-Hall,  while 
peace  and  fafety  are  efteemed  bleffings,  while  the 
terrors  of  a  barbarous  war  are  mocking  to  huma- 
nity, and  while  gratitude  lives  in  an  American  breafl. 
And  George  the  Third  will  be  dearer  to  us,  as  he 
bears  the  ever  memorable  name  of  our  great  deli- 
verer. 

He  never  ufurped  the  prerogative  of  heaven,  by 
amiming  the  fovereignty  of  confcience,  or  the  con- 
duel  of  the  human  underflanding,  in  matters  of  faith 
and  religious  fpeculation.  He  had  deeply  imbibed 
the  principles  of  liberty ;  and  could  well  diftinguifh 
between  the  civil  rights  of  fociety  and  ■  the  facred 
rights  of  religion.  He  knew  the  nature  of  man  and 
of  Chriiiianity  too  well,  to  imagine  that  the  deter- 
minations 
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minations  of  human  authority,  or  the  fanctions  of 
penal  laws,  could  convince  the  mind  of  one  divine 
truth  or  duty  ;  or  that  the  impofition  of  uniformity 
in  minute  points  of  faith,  or  in  the  forms  of  worfhip 
and  ecclefiaftical  government,  was  confiftent  with 
free   inquiry  and  the  rights  of  private  judgment ; 
without  which,  genuine  chriflianity  cannot,  though 
the  external  grandeur  of  the  church  may  flourifh. 
In  his  reign  the  ftate  was  not  the  dupe  of  afpiring 
churchmen,  but  the  guardian  of  Chriftians  in  gene- 
ral ;  nor  was  the  fecular  arm  the  engine  of  ecclefiaf- 
tical vengeance,  but  the  defence  of  the  Dilfenter  as 
well  as  the  Conformift  ;  of  the  toleration,  as  well  as 
the  eftablifhment.     His  reign  was  not  flamed  with 
blood,  flied  by  the  ferocious  hand  of  blind  bigotry  : 
but  the  thoughts,  the  tongue,  and  the  pen  were  free; 
and  truth  was  armed  only  with  her  own  gentle  and 
harmlefs  weapons ;  thofe  weapons  with  which  fhe 
has  always  fpread  her  conquefts,  in  oppofition  to  fires 
and  racks  ;  to  the  tortures  of  death,  and  to  the  pow- 
ers of  earth  and  hell.     Long  may  Britons  continue 
free  in  a  world  of  Haves  !  And  long  may  a  George 
adorn  the  throne,  and  guard  the  iacred  rights  of 
confeience ! 

Was  ever  king  more  beloved  by  his  people  ?  Was 
ever  government  more  deeply  founded  in  the  hearts 
of  its  fubjects  ?  Whatever  factions  have  embroiled 
the  nation  ;  whatever  clamours  have  been  raifed  a- 
gainft  the  miniftry  ;  whatever  popular  fufpicions  of 
the  abilities  or  integrity  of  his  fervants ;  ftill  the 
king  was  the  favourite  of  all ;  he  was  the  center  in 
which  all  parties  were  united. 

Rebellion  indeed  (to  the  horror  and  furprife  of 
pofterity  let  it  be  known  !)  the  moft  unnatural,  un- 
provoked rebellion  prefumed  to  lift  up  its  head  even 
under  his  gracious  reign,  and  attempted  to  transfer 
to  a  defpicable  pretender  the  crown  conferred  upon 
him  by  a  free  people.  But  how  gently,  and  yet  how 
effectually  was  the  monfler  quelled  !    And  how  hap- 

Vol.  III.  Z  z  py 
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py  have  been  the  confequences  to  thoufands  ;  parti- 
cularly to  the  brave  mifguided  Highlanders  ;  who 
by  the  munificence  of  that  very  king  they  rifked 
their  lives  to  depofe,  now  tafte  the  fweets  of  liberty 
and  property  ;  and  need  no  farther  argument  in  fa- 
vour of  the  illuftrious  houfe  of  Hanover.* 

The  evening  of  his  life  was  the  meridian  of  his 
glory  ;  and  death  feized  him  on  the  fummit  of  hu- 
man greatnefs.  What  illuftrious  victories  have  at- 
tended his  arms  in  every  quarter  of  the  globe  ?  Afia 
and  Africa,  as  well  as  Europe  and  America,  have 
trembled  at  his  name  ;  and  felt  the  force  of  Britifli 
revenge,  executed  by  his  righteous  hand.  What  a 
mining  figure  will  the  three  laft  years,  the  sera  of 
Britifh  glory,  make  in  the  hiftory  of  the  world  !  And 
how  will  they  at  once  eternize  and  endear  the  name 
of  George  the  Second  ! 

How  bloody  and  extenfive  has  been  the  prefent 
war  !  And  how  important  the  interefts  at  ftake  !  It 
has  fpread  over  both  the  old  and  new  continent,  like 
an  all-devouring-  conflagration.  Nations  have  bled 
in  a  thoufand  veins  ;  and  the  precious  blood  of  man 
has  ftreamed  by  fea  and  land,  fhed  by  the  favage  hand 
of  man.  The  balance  of  power,  the  liberty,  the 
peace,  and  religion  of  Europe,  as  well  as  the  inde- 
pendency, the  freedom,  the  commerce,  and  the  ter- 
ritories of  Britain  and  her  colonies,  have  been  the 
prize  in  difpute ;  a  prize  equal  to  the  whole  world 
to  us.     And  how  gloomy  and  ill-boding  was  the  af- 

pecl: 

*  The  diffolution  of  the  Highland  Clam,  thofe  petty  tyrannies, 
upon  terms  not  difadvantageous  to  the  Chiefs  themfelves,  and  highly 
agreeable  to  their  vaffals :  the  opening  a  communication  into  thofe 
once  inaccefiible  regions  by  public  roads ;  the  eftablifhment  of  protect- 
ant miffionaries  and  Englifh  fchools  ;  and  the  introduction  of  manu- 
factories, fupportcd  by  the  royal  bounty,  and  particularly  by  the  income 
of  the  cft3tcs  confifcated  in  the  laft  rebellion  ; — thefe  have  been  the  gen- 
tle but  effectual  expedients  to  extirpate  popery  and  rebellion,  under  the 
sdminiftration  of  George  the  Second. — Thefe  were  agreeable  to  fo  mild 
a  reign  ;  and  thefe  have  already  done  infinitely  more  to  accompli/h  this 
patriotic  and  ch'riftian  defign,  than  all  ;be  fevere;  prcpclterous  meafures 
of  former  ages. 
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peel  of  our  affairs  hi  the  firft  years  of  this  war  !  The 
people  factious,  clamorous,  and  exafperated  !  The 
miniftry  divided,  improvident,  and  dilatory  !  Com- 
manders imprudently  brave  and  fool-hardy,  or  weak 
and  daftardly  !  What  abortive  fchemes  and  blafted 
expeditions  1  What  fanguine  hopes  and  mortifying 
difappointments  !  What  pompous  undertaking;  and 
inglorious  remits  !  What  Britifh,  un-Britifh  gafcon- 
ade  and  cowardice,  boafting  and  timidity  !  And  what 
Gallic  bravery  and  fuccefs !  fProh  curia  !  invcrfique 
mores  ! )  What  depredations  and  barbarities,  what  de- 
fertion  and  confternation  upon  our  frontiers,  through 
a  length  of  above  a  thoufand  miles  !  What  downcaft 
airs  on  every  countenance  !  What  trembling  expec- 
tations in  every  heart !  But  in  that  anxious,  dubious 
crifis,  George  was  alive  !  (Let  both  fides  the  Atlan- 
tic refound  with  praifes,  let  every  Britilh  heart  glow 
with  gratitude  to  the  Sovereign  of  the  univerfe,  who 
prolonged  the  royal  life,  and  preferred  his  capacities 
unimpaired  in  the  decline  of  nature  ! — George  was 
alive  !)  And  with  a  fteady,  fkilfui  hand  managed  the 
helm  in  the  threatning  ftorm,  and  conducted  the 
finking  ftate,  in  which  our  All  was  embarked,  with- 
in fight  of  the  harbour  of  peace,  fafety,  and  glory, 
before  he  refiffned  the  charge.  His  gracious  ear  was 
open  to  the  voice  of  the  people,  when  he  received 
the  illuftrious  Pitt  to  fo  great  a  fhare  of  the  admini- 

O 

fixation.  And  what  a  happy  and  glorious  revoluti- 
on have  we  fmce  feen  in  the  fchemes  of  policy  and 
the  events  of  war  !  Had  heaven  punifhed  a  guilty 
nation,  by  removing  their  guardian  in  that  period 
of  difcord, languor,  dejection,  and  mortification, while 
the  heir  of  the  crown  was  in  his  minority,  how  dif- 
mal  might  have  been  the  confequences  !  Indeed  we 
could  have  fmcerely  paid  to  fo  good  a  king  that  eaft- 
ern  compliment,  0  king,  live  for  ever  !  for  never,  Q 
lamented  George  i  never  could  thy  fubjects  be  weary 
of  thee.  But  fince  the  mighty  muft  fall,  as  well  as 
the  feeble  5  fmce  George,  the  auguft  and  well -beloved, 

muft 
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muft  die,  how  great  the  mercy,  that  the  melancholy 
period  was  fo  long  delayed  !  It  would  be  ingratitude, 
if  would  be  impiety,  it  would  be  atheifm,  not  to  ac- 
knowledge the  agency  of  Providence  in  fo  import- 
ant an  event. 

George,  our  father,  is  no  more  ! — No  more,  I 
mean,  the  ornament  of  the  Britifh  throne  :  no  more 
the  benefactor  of  mortals  :  no  more  the  inhabitant 
of  earth.  His  precious  duft  is  ere  now  depofited  with 
his  royal  predeceffors,  where  majefty  lies  in  ruins  :* 
and  we  doubt  not  but  the  laft  honours  have  been  per- 
formed to  his  venerable  remains,  agreeable  to  the 
gratitude  and  generofity  of  the  nation,  and  the  mu- 
nificent prince  who  inherits  his  crown  and  kingdom. 
And  is  this  fenfelefs  duft  all  that  is  left  of  the  great - 
eft  of  kings  ?  Has  he  fuffered  a  total  extinction  of  be- 
ing ?  Is  he  entirely  dead  to  himfelf,  to  the  univerfe, 
and  to  God  ?— -No,  he  lives  I  He  greatly  lives  the 
life  of  immortals  !  He  lives  in  the  immenfe  region  of 
fpirits,  where  monarchs  and  kings  are  private  men  : 
where  all  the  mperficial  diftinctions  of  birth,  riches,, 
power  and  majefty,  are  loft  for  ever  ;  and  all  the 
diftinction  that  remains,  arifes  from  virtue  and  vice 
— from  our  having  acted  our  part  well  or  ill  in  the 
ftation  where  we  are  fixed  ;  whether  on  the  throne 
of  majefty,  in  the  chains  of  ilavery,  or  in  the  inter- 
mediate claffes  of  life  :  there  royalty  appears  difrob- 
ed  and  uncrowned  before  him,  zvho  regardeth  not  the 
rich  more  than  the  poor  :  there  triumphant  tyranny, 
that  bade  defiance  to  human  power,  is  blafted  and 
degraded  by  the  frown  of  Omnipotence  :  and  there, 
thofe  rulers  of  men,  who  were  the  fervants  of  God, 
are  advanced  to  a  higher  fphere  of  dominion  and  be- 
neficence j 

*  In  We  ft  in  in  Iter  Abbey. 

That  ancient,  facred,  and  illuftrious  dome, 

Where  Toon  or  late  fair  Albion's  heroes  come, 

From  camps  and  courts,  tho'  great,  and  wife,  and  juft, 

To  feed  the  worm,  and  moulder  into  dull  ; 

That  folemn  manfion  of  the  royal  dead, 

Where  p:iffing  iLves  o'er  ileeping  tr.cnarchs  tread." 

Young's  Lnjl  Day. 
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neficence  ;  and  the  badges  of  earthly  majefty  are  Su- 
perfluous to  their  dignity,  and  would  but  conceal 
their  real  worth.  There  they  are  clothed  with  the 
robes  offahation,  and  the  garments  ofpraife,  and  wear 
crowns  of  unfading  glory,  infinitely  brighter  than 
thofe  which  the  gold, "and  gems,  and  glittering  trifles 
of  earth  can  compofe.  There  our  charity  would 
place  our  departed  fovereign,  in  a  ftation  as  much 
fuperior  to  that  of  king  of  Great  Britain,  as  an  angel 
to  a  man.  But  it  is  not  for  mortals  to  pry  into  the 
inviolable  fecrets  of  the  invifible  world. 

When  we  view  him  in  this  light,  the  medium  in 
which  perfons  and  things  appear  in  eternity,  we  no 
longer  revere  the  king.  The  crown,  the  fceptre,  and 
all  the  regalia  of  earthly  majefty,  vanifh.  But  we  be- 
hold fomething  more  venerable,  more  majeftic,  more 
divine — The  immortal !  the  great  fpirit  ftript  of  all 
the  empty  parade  and  pageantry  of  outward  mew, 
and  clothed  with  all  the  God-like  regalia  of  its  own 
nature  !  illuftrious  in  its  own  intrinsic  dignity  !  This 
view  of  kings  and  emperors  does  not  diminifh,  but 
heighten  and  brighten  their  majefty.  This  is  the 
molt  venerable  and  ftriking  attitude  in  which  kings 
and  emperors  themfelves  can  appear  ;  though  in  this 
view  peafants  and  flaves  claim  an  equality  with  them. 
All  equally  immortal !  And  what  renders  the  nature 
of  man,  or  even  of  angels,  fo  important,  fo  noble,  fo 
divine,  as  immortality !  This  makes  the  man  infi- 
nitely fuperior  to  the  monarch ;  and  advances  the 
offspring  of  the  duft  to  a  kind  of  equality  with  the 
natives  of  heaven. 

But  though  George  ftill  lives  to  himfelf,  to  the  uni- 
verfe,  and  to  God  (for  all  live  to  him)  yet  to  his 
once-loved  kingdoms  he  is  no  more.  Here  again,  I 
muft  retract  the  melancholy  thought — He  ftill  lives, 
he  ftill  adorns  the  throne,  he  ftill  bleifes  the  world,  in 
the  perfon  of  his  royal  defcendant  and  fuccefTor.  And 
if  the  early  appearance  of  genius,  humanity,  conde- 
fcenfion,  the  fpirit  of  liberty  and  love  of  his  people  ; 

if 
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if  Britifh  birth,  education,  and  connections  ;  if  the 
favourable  prepoifellions  and  high  expectations  of  the 
nation  ;  if  the  prefent  glory  and  terror  of  the  Britifh 
arms  ;  if  the  wimes  and  prayers  of  every  lover  of  his 
country,  fignify  any  thing,  or  have  any  efficacy, 
George  the  Third  will  reign  like  George  the  Second. 
What  then  remains,  but  that  we  transfer  to  him 
the  loyalty,  duty,  and  affection,  we  were  wont  to 
pay  to  his  amiable  predeceffor  !  He  afcends  the  throne 
in  the  prime  of  life  and  vigour,  at  a  juncture  more 
honourable  and  glorious  than  Britain,  perhaps,  or 
America,  has  ever  feen.  He  had  early  the  example 
of  the  bell  of  kings  before  his  eyes,  as  a  finiflied  mo- 
del of  government, upon  principles  truly  Britifli.  And 
this  has  received  a  powerful  fanction  from  the  ex- 
ample and  inftruclions  of  his  royal  mother,  the 
honour  of  her  fex  ;  who  has  made  fo  fhining  and 
amiable  a  figure  in  the  Britifh  court,  ever  fince  her 
firft  appearance.  He  has  able  generals  in  the  field  ; 
able  admirals  in  the  navy ;  a  navy  perhaps  equal  to 
the  united  fleets  of  the  univerfe ;  and  able  counfel- 
lors  in  the  cabinet.  His  fubjects  numerous,  rich, 
free,  brave,  loyal  and  affectionate  :  his  enemies  defea- 
ted, difpirited,  exhaufted,  difappointed  in  their  lali 
efforts,  and  baffled  in  their  forlorn  hope  :  the  com- 
merce of  Britain  as  extenfive  as  the  globe,  and  collec- 
ting the  riches  of  the  world  from  every  foil  and  cli- 
mate. In  this  promifmg  fituation  of  affairs,  what  a 
long,  happy  and  glorious  reign  have  we  in  profpect ! 
How  may  we  congratulate  the  contemporaries  of 
our  young  king,  who  enter  into  public  life  as  he  af- 
cends the  throne,  and  are  likely  to  fliare  in  the  ho- 
nours and  felicities  of  his  adminiitration  !  And  with 
what  ardent  gratitude  and  devotion  mould  we  bow 
the  knee  to  him,  by  whom  kings  reign  and  princes  decree 
juflicc,  who  opens  fo  bright  and  glorious  a  profpect ! 
If  the  agency  of  the  Moft  High,  ivho  rulcth  in  the  king- 
doms of  men,  and  gi-veth  them  to  ivhomfoe-ver  he  pleafeth, 
be  uncrratefullv  overlooked,  our  lovaitv  is  no  longer 

a  virtue : 
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a  virtue  :  it  lofes  its  worth  ;  and  degenerates  into  a 
mere  compliment  to  the  creature,  at  the  expence  of 
the  Creator's  honour.  It  is  acknowledging  the  de- 
puty, but  rejecting  the  conftituent.  f 

But  notwithstanding  this  favourable  and  promifing 
pofture  of  affairs,  methinks  we  cannot  make  a  tranfi- 
tion  from  reign  to  reign  without  fome  fufpenfe.  We 
are  paffmg  into  a  new  ftate  of  political  exiftence; 
entering  upon  a  ftrange,  untried  period  ;  and  it  is 
natural  to  be  a  little  damped  at  our  firft  entrance. — 
The  changes  of  life  are  fo  frequent  and  unexpected, 
and  the  courfe  of  human  affairs  fo  feldom  runs  on  in 

a  fteady 

f  Thus  agreeable  and  encouraging  did  the  dawn  of  the  prefent 
reign  appear  to  me,  before  any  public  aft  had  confirmed  thofe  fa- 
vourable anticipations.  Bat  fince  I  have  found  that  one  of  the  very 
firft  acts  of  government  was  "  A  proclamation  for  the  encourage- 
ment of  piety  and  virtue,  and  for  preventing  of  vice,  profanenefs 
and  immorality  ;"  the  tranfport  of  my  mind  would  almoit.  conftram 
me  to  put  on  the  heirs  of  a  prophet  ;  and,  without  my  ufual  diffi- 
dence as  to  futurities,  to  foretel  the  increafing  glories  and  felicities 
of  the  beginning  administration. — Hail  1  defponding  religion!  Lift 
up  thy  drooping  head,  and  triumph  !  Virtue,  thou  heaven- born  ex- 
ile, return  to  court.  Young  George  invites  thee  :  George  declares 
himfelf  thy  early  friend  and  patron,  and  promifes  **  to  diftingnim 
perfonsof  piety  and  virtue  on  all  occafions  by  marks  of  royal  favour/' 
Vice,  thou  triumphant  monfler  !  with  all  thy  infernal  train,  retire, 
abfeond,  and  fly  to  thy  native  hell !  Young  George  forbids  thee  to 
appear  at  court,  in  the  army,  in  the  navy,  or  any  of  thy  ufual  haunts, 
and  roufes  the  powers  of  his  kingdoms  againfl  thee.  Sure  this  can- 
not be  an  empty  flourilh,  at  firft  appearance  on  the  itage.  Certainly 
this  muftbe  the  honeft  declaration  of  a  heart  long  a  fecret  friend  to 
religion  and  virtue  ;  and  now  impatient  of  filence.  And  if  lb,  what 
happy  days  are  before  us,  when  religion  and  George  fhaU  reign  I 

Afpice,  venturo  lsetentur  ut  omnia  feclo  ! 
Jam  redit  &  Virgo,  redeunt  Saturnia  regna  : 

Jam  nova  progenies  ccelo  demittitur  alto 

Te  Duce,  fi  qua  manent  fceieris  velligia  uoftri, 

Irrita  perpetua  folvent  formidine  terras 

Pacatumque  reges  patriis  virtutibosorbem. 

Virg.  Eclo'g,  iv. 

It  is  impoflible  to  be  calm  under  fuch  a  prefege.  Such  a  prefage 
renders  the  bleflings  we  fhali  receive  under  the  reign  of  George 
the  Third,  almoit  as  fure  as  tliofe  we  have  received  under  that  of 
George  the  Second  ;  and  I  am  ready  to  retract  all  I  have  laid  above 
in  the  language  of  diffidence  and  uncertainty. 
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a  fteady  -uniform  tenor  for  a  length  of  years,  that  we 
can  be  certain  of  almoft  nothing  but  what  is  paft. 
The  molt  promifmg  pofture  of  affairs  may  put  on  an- 
other form  ;  and  all  the  honours  and  acquifitions  of 
a  well-conducted  and  fuccefsful  war,  may  be  inglori- 
oufly  loft  by  the  intrigues  of  negociation  and  a  dimo- 
nourable  peace.  The  beft  of  kings  (with  all  due  de- 
ference to  majefty  be  it  fpoken)  may  have  evil  coun- 
fellors ;  and  evil  counfellors  may  have  the  moft 
mifchievous  influence,  notwithstanding  the  wifdom 
and  goodnefs  of  the  fovereign. 

But  may  not  even  this  anxious  contingency  be 
productive  of  good,  by  exciting  us  more  powerfully 
to  the  duty  of  Chriilians  and  good  fubjects  ? 

Are  the  kingdoms  of  men  forlorn  outcaft  orphans, 
difcarded  by  their  heavenly  Father  ;  or  independent, 
felf-iufiicient  fovereignties,  capable  of  managing  them- 
felves  by  their  own  power  and  policy  ?  Or,  are  they 
not  rather  little  provinces  or  diftri&s  of  Jehovah's 
immenfe  empire,  in  which  he  prefides,  and  manages 
all  their  affairs  ?  Are  kings  abfolute  and  felf-fupport- 
ed  ?  Or,  are  they  not  fuftained  by  him  who  is  the 
fupport  of  archangels  ?  Does  the  prayer  of  a  righteous 
man  avail  much  ?  Or  is  it  but  empty  breath,  of  no 
efficacy  ?  A  light  much  more  obfcure  than  that 
of  chriftianity  has  enabled  heathens  to  anfvver  fuch 
queftions  as  thefe.  Since  "  then  the  Moft  High  rul- 
eth  in  the  kingdoms  of  men  ;"  and  fince  prayer  is 
inveftcd  with  (lhall  I  dare  affert  it  ?)  a  kind  of  almigh- 
ty importunity,  fhall  we  not  often  appear  in  the  pof- 
ture of  petitioners  at  the  throne  of  grace  for  our 
young  king  ?  In  praying  for  this  one  great  perfonage, 
we  intercede  not  only  for  him,  but  for  ourfelves  and 
millions  on  both  fides  the  Atlantic  ;  not  only  for  in- 
dividuals but  for  nations,  for  Europe  and  America, 
for  the  world  !  And  may  petitions  of  fuch  immenfe 
import  never  hnguifh  into fpiritlefs,complimental for- 
malities !  May  they  exhauft  all  the  vigour  of  our  fouls, 
and  be  always  animated  with  the  united  ardors  of  de- 
vdtion,  patriotifm  and  loyalty  !  As 
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As  good  fubiects,  whatever  our  prefent  or  future 
Hations  may  be  in  fociety,  or  in  whatever  territory 
of  his  majefty's  dominions  we  may  act  our  part  on 
the  ftage  of  life,  let  the  principles  of  loyalty  and  li- 
berty, let  cheerful  obedience  to  our  king,  and  a  ctifin- 
terefted  love  to  our  country,  let  that  generous  vir- 
tue, public  fpirit,  infpire  our  hearts,  and  appear  in 
all  our  conduct.  Let  us  befubjeel,  not  for  %vrdi/\  but 
for  conference  fake.  Let  our  obedience  be,  not  a  fervile 
artifice  to  efcape  punilhment  ;  not  the  mercenary 
cringing  of  ambition  or  avarice  ;  not  the  fulfome 
affected  complaifance  of  flattery  ;  but  the  voluntary 
offering  of  an  honeft  and  fmcere  heart.  Let  this  al- 
ways be  an  effential  part  of  our  virtue,  our  religion, 
and  whatever  we  efteem  moft  facred. 

To  you,  my  dear  pupils,  the  hope,  the  joy,  and  the 
ornament  of  your  country  ;  who,  if  the  willies  and 
expectations  of  your  parents,  your  friends,  your  tu- 
tors, and  the  public,  be  accomplifhed,  will  yet  make 
an  important  figure  in  life  ;  to  you  I  muft  particularly 
addrefs  myfelf  on  this  melancholy  occafion,  with  all 
the  affectionate  folicitude  and  earneftnefs  of  a  fa- 
ther's heart ;  and  while  only  my  voice  founds  in  your 
ears,  imagine  you  hear  the  voice  of  your  other  tu- 
tors, of  the  truftees  of  this  inftitution,  of  your  coun- 
try and  your  God,  inculcating  upon  you  the  fame 
exhortation. 

While  I  invite  you  to  drop  your  filial  tears 
the  facred  duft  of  our  common  father,  who  [ 
therto  cherifhed  your  tender  years,  I  cannot  fou 
gratulate  you  once  more  upon  your  being  coe 
with  George  the  Third  ;   and  that  you  will  date  you 
entrance  upon  public  life  fo  near  the  time  of 
rceflion  to  the  royal  feat  of  his  ancestors'.      I  lie  ka 
fubjects  of  George  the  Second  will  foou  gh  :  place  ■ 
you,  and  viflt  their  beloved  king  in  the  manfibns  ©1 
the  dead.     But  long  may  your  king  and  you  ih$e, 
and  many  happy  days  may  you  fee  together. 

Vol.  III.   '  A  a  a  You 
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You  have  a  king,  who  has  already  taught  you  how 
to  live,  and  recommended  piety  and  virtue  to  you 
from  the  throne.  Let  this  therefore  be  your  firft  care. 
This  will  qualify  you  for  both  worlds,  and  render 
you  at  once  good  fubjecrs  to  your  earthly  fovereign, 
and  to  his  Mailer  and  yours  in  heaven.  The  Chriftian 
cannot  but  be  a  patriot.  He,  who  loves  all  mankind, 
even  his  enemies,  mull  certainly  love  his  country. 
The  Chriftian  cannot  but  be  a  good  fubjecl:.  He  who 
loves  his  neighbour  as  himfelf,  mull  certainly  love 
his  fovereign  :  and  he  who  fears  God,  will  not  fail  to 
honour  the  king. 

Let  every  fold  be  fubjecl  to  the  higher  powers.  This, 
my  dear  youth,  this  is  the  great  precept  of  chriitian- 
ity,  which  this  day  demands  your  attention.  From 
1  his  day  cheriih  a  public  fpirit,  and  dedicate  your- 
felves  to  the  fervice  of  your  king  and  country.  What- 
ever character  you  may  hereafter  fuftain,  you  will 
not  be  fo  infigniiicant  as  to  be  incapable  of  any  fervice 
to  your  fovereign  and  fcllow-fubjecls.  Whether  the 
health,  the  liberty  and  property,  or  the  fpiritual  in- 
rerefts  of  mankind,  be  the  object  of  your  future  pro- 
feffion  ;  whether  you  choofe  the  peaceful  vale  of  re- 
tirement, or  the  bufy  fcenes  of  active  life,  remember, 
you  will  flill  have  connections  with  the  throne.  You 
are  parts  of  that  great  community  over  which  his 
majefty  prefides  :  and  the  good  of  the  whole,  as  well 
as  the  eafe,  honour  and  profperity  of  his  government, 
will  in  fome  meafure  depend  upon  your  performing 
your  parts  well.  Civil  fociety  is  fo  complicated  a  fyf- 
tem,  and  concludes  fo  many  remote,  as  well  as  inti- 
mate connections,  references,  and  mutual  depen- 
dencies, that  the  leaft  irregularity  or  defect  in  the 
minutcft  fpring,  may  diforder  and  weaken  the  whole 
machine.  Therefore  it  becomes  you  to  know  your 
own  importance  to  your  king  and  country,  that 
you  may  exert  your  influences  in  your  respective 
ipheres,  to  execute  all  his  patriot  deiigns.  Let  your 
literary  acquifitions,  your  fortunes,  and  even  your 

lives 
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live?  be  facred  to  him,  when  his  royal  pleafure  de- 
mands them  for  the  fervice  of  your  country.  This 
you  muft  do,  or  turn  rebels  againft  your  own  hearts 
and  confciences.  I  well  know  you  cannot  be  difaf- 
fected,  or  even  ufelefs  fubjects  from  principle.  Your 
education,  both  at  home  and  in  Nafiau-Hail,  has  in- 
vincibly pre-engaged-  your  inclination,  your  reafon, 
and  your  confcience,  in  favour  of  our  incomparable 
conftitution,  and  the  fucceflion  in  the  Hanover-fami- 
ly :  of  liberty,  the  Proteftant  religion  and  George 
the  Third,  which  are  infeparably  united.  Therefore 
act  up  to  your  principles,  praclife  according  to  your 
political  creed,  and  then  my  moft  benevolent  wiihes, 
nay,  the  higheft  wifhes  of  youi  king  and  fellow-fub- 
jecls,  will  be  amply  accomplifhed  in  you.  Then  you 
will  give  the  world  an  honorable  and  juft  fpecimen 
of  the  morals  and  politics  inculcated  in  the  College 
of  New-Jerfey  ;  and  convince  them,  that  it  is  a  femi- 
nary  of  loyalty,  as  well  as  learning  and  piety  ;  a  nur- 
fery  for  the  ftate,  as  well  as  the  church,  buch  may 
it  always  continue !  You  all  concur  in  your  con 
Amen. 


SERMON      LXI. 


RELIGION  AND  PATRIOTISM  THE  CONSTITUENTS  OF 
A  GOOD    SOLDIER** 


1  Sam.  x.  12.  Be  of  good  courage ',  and  let  us  play  the 
men  for  our  people,  and  for  the  cities  of  our  God :  And 
the  Lord  do  that  which  feemeih  him  good. 

N  hundred  years  of  peace  and  liberty  in  fuch  a 
world  as  this,  is  a  very  unufual  thing  ;  and  yet 
our  country  has  been  the  happy  fpot  that  has  been 

diftin- 

*  Preached  to  Captain  Overton's  Independent  Company  of  Vo- 
lunteers, raifed  in  Hanover  County,  Virginia,  Auguft  17,  1 75S» 
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diftinguifhed  with  fuch  a  long  feries  of  bleflings,  with 
little  or  no  interruption.  Our  fituation  in  the  mid- 
dle of  the  Britim.  Colonies,  and  our  feparation  from 
the  French,  thofe  eternal  enemies  of  liberty  and  Bri- 
tons, on  the  one  fide  by  the  vaft  Atlantic ;  and  on 
the  other  by  a  long  ridge  of  mountains,  and  a  wide 
extended  wildernefs,  have  for  many  years  been  a  bar- 
rier to  us  ;  and  while  other  nations  have  been  in- 
volved in  war,  we  have  not  been  alarmed  with  the 
found  of  the  trumpet,  nor  feen  garments  .rolled  in 
blood. 

But  now  the  fcene  is  changed  :  now  we  begin  to 
experience  in  our  turn  the  fate  of  the  nations  of  the 
earth.  Our  territories  are  invaded  by  the  power  and 
perfidy  of  France  ;  our  frontiers  ravaged  by  mercilefs 
favages,  and  our  fellow-fubjecls  there  murdered  with 
all  the  horrid  arts  of  Indian  and  Popifh  torture.  Our 
general,  unfortunately  brave,  is  fallen,  an  army  of 
1300  choice  men  routed,  our  fine  train  of  artillery 
taken,  and  all  this  (oh  mortifying  thought !)  all  this 
by  four  or  five  hundred  daftardly,  infidious  barbari- 
ans J. 

Thefe  calamities  have  not  come  upon  us  without 
warnings.  We  were  long  ago  apprized  of  the  am- 
bitious fchemes  of  our  enemies,  and  their  motions 
to  carry  them  into  execution :  and  had  we  taken 
timely  meafures,  they  might  have  been  crufhed  be- 
fore they  could  have  arrived  at  fuch  a  formidable 
height.  But  how  have  we  generally  behaved  in  fuch 
a  critical  time  ?  Alas !  our  country  has  been  funk 
in  a  deep  fleep  :  a  fiiupid  fecurity  has  unmanned  the 
inhabitants  :  they  could  not  realize  a  danger  at  the 
diftance  of  two  or  three  hundred  miles  :  they  would 
not  be  perfuaded  that  even  French  Papifts  could  fe- 
riouny  defign  us  an  injury :  and  hence  little  or  no- 
thing has  been  done  for  the  defence  of  our  country 
in  time,  except  by  the  compulfion  of  authority.  And 
now,  when  the  cloud  thickens  over  our  heads,  and 
alarms  every  thoughtful  mind  with  its  near  approach, 

multitudes. 
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multitudes,  I  am  afraid,  are  ftill  dHTolved  in  carelefs 
fecurity,  or  enervated  with  an  effeminate,  cowardly 
fpirit.  When  the  melancholy  news  firft  reached  us 
concerning  the  fate  of  our  army,  then  we  faw  how 
natural  it  is  for  the  prefumptuous  to  fall  into  the 
oppofite  extreme  of  unmanly  defpondcnce  and  con- 
firmation ;  and  how  little  men  could  do  in  mch  a 
panic  for  their  own  defence.  We  have  alfo  fuffered 
our  poor  fellow-fubjects  in  the  frontier  counties  to 
fall  a  helplefs  prey  to  blood-thirfty  favages,  without 
affording  them  proper  afiifrance,  which  as  members 
of  the  fame  body  politic  they  had  a  right  to  expect. 
They  might  as  well  have  continued  in  a  Hate  of  na- 
ture as  be  united  in  fociety,  if  in  fuch  an  article  of 
extreme  danger  they  are  left  to  fhift  for  themfelves. 
The  bloody  barbarians  have  exercifed  on  fome  of 
them  the  moft  unnatural  and  lcifurely  tortures ;  and 
others  they  have  butchered  in  their  beds,  or  in  fome 
unguarded  hour.  Can  human  nature  bear  the  hor- 
ror of  the  light !  See  yonder  !  the  hairy  fcalps  clot- 
ted with  gore !  the  mangled  limbs  !  Women  ripped 
up  !  the  heart  and  bowels  ftiil  palpitating  with  life, 
and  fmoking  on  the  ground  !  See  the  favages  fwilling 
their  blood,  and  imbibing  a  more  outrageous  fury 
with  the  inhuman  draught !  Sure  thefe  are  not  men  ; 
they  are  not  beafts  of  prey ;  they  are  fomething  worfe ; 
they  muff  be  infernal  furies  in  human  fhapc.  And 
have  we  tamely  looked  on,  and  fuffered  them  to  ex- 
ercife  thefe  hellim  barbarities  upon  our  fellow-men, 
our  fellow-fubjecls,  our  brethren  !  Alas  !  with  what 
horror  muft  we  look  upon  ourfelves,  as  being  little 
better  than  acceffaries  to  their  blood  ! 

And  fhail  thefe  ravages  go  on  unchecked  ?  Shall 
Virginia  incur  the  cruilt,  and  the  eveiiaftinar  fhame 
of  tamely  exchanging  her  liberty,  her  religion,  and 
her  ail,  for  arbitrary  Gallic  power,  and  for  Popilh 
flavery,  tyranny,  and  maffacre  ?  Alas !  are  there  none 
of  her  children,  that  enjoyed  all  the  bleffings  of  her 
peace,  that  will  efpoufe  her  caufe,  and  befriend  her 

now 
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now  in  the  time  of  her  danger  ?  Are  Britons  utterly 
degenerated  by  fo  fhort  a  remove  from  their  mother- 
country  ?  Is  the  fpirit  of  patriotifm  entirely  extin- 
guimed  among  us  ?  And  muft  I  give  thee  up  for  loft, 

0  my  country  !  and  all  that  is  included  in  that  im- 
portant word  ?  Muft  I  look  upon  thee  as  a  conquer- 
ed, en  (laved  province  of  France,  and  the  range  of  In- 
dian lavages  ?  My  heart  breaks  at  the  thought.  And 
muft  ye,  our  unhappy  brethren  in  our  frontiers,  muft 
ye  ftand  the  fmgle  barriers  of  a  ravaged  country,  un- 
afiifted,  unbefriended,  unpitied  ?  Alas  !  muft  I  draw 
thefe  mockinsr  conclufions  ? 

o 

No  ;  I  am  agreeably  checked  by  the  happy,  encou- 
raging profpect:  now  before  me.  Is  it  a  pleaiing  dream? 
Or  do  I  really  fee  a  number  of  brave  men,  without 
the  compulfion  of  authority,  without  the  profpect  of 
gain,  voluntarily  affociated  in  a  company,  to  march 
over  tracklefs  mountains,  the  haunts  of  wild  beafts, 
or  fiercer  favages,  into  an  hideous  wildernefs,  to  fuc- 
cour  their  helplefs  fellow-fubjeclis,  and  guard  their 
country  ?  Yes,  gentlemen,  I  fee  you  here  upon  this 
defign  ;  and  were  you  all  united  to  my  heart  by  the 
moft  endearing  ties  of  nature  or  friendfhip,  I  could 
not  wifh  to  fee  vou  en^asred  in  a  nobler  caufe  ;  and 
whatever  the  fondnefs  of  paflion  might  carry  me  to, 

1  am  fure  my  judgment  would  never  fuffer  me  to 
perfuade  you  to  defert  it.  You  all  generoufly  put 
your  lives  in  your  hands  ;  and  fundry  of  you  have 
nobly  difengaged  yourfelves  from  the  ftrong  and 
tender  ties  that  twine  about  the  heart  of  a  father,  or 
a  hufband,  to  confine  you  at  home  in  inglorious  eafe, 
and  fneaking  retirement  from  danger,  when  your 
country  calls  for  your  afliftance.  While  I  have  you  be- 
fore me,  I  have  high  thoughts  of  a  Virginian  ;  and  I 
entertain  the  pleaiing  hope  that  my  country  will  yet 
emerge  out  of  her  diftrefs,  and  flourim  with  her  ufual 
bleffings.  I  am  gratefully  fenfible  of  the  unmerited 
honour  you  have  done  me,  in  making  choice  of  me 
to  addrefs  you  upon  fo  lingular  and  important  an  oc- 

cafion : 
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cafian :  and  I  am  fure  I  bring  with  me  a  heart  ar- 
dent to  ferve  you  and  my  country,  though  I  am  a- 
fraid  my  inability,  and  the  hurry  of  my  preparations, 
may  give  you  reafon  to  repent  your  choice.  I  cannot 
begin  my  addrefs  to  you  with  more  proper  words 
than  thofe  of  a  great  general,  which  lhave  read  to 
you  :  Be  of  good  courage,  and  play  the  men  for  your  peo- 
ple, and  for  the  cities  of  your  God :  and  the  Lord  do 
what  feemeih  him  good. 

My  prefent  defign  is,  to  illuftrate  and  improve  the 
fundry  parts  of  my  text,  as  they  lie  in  order  ;  which 
you  will  find  rich  in  fundry  important  inftructions, 
adapted  to  this  occafion. 

The  words  were  fpoken  juft  before  a  very  threat- 
ening engagement  by  Joab,  who  had  long  ferved  un- 
der that  pious  hero  king  David,  as  the  general  of  his 
forces,  and  had  fhewn  himfelf  an  officer  of  true  cou- 
rage, conducted  with  prudence.  The  Ammonites,  a 
neighbouring  nation,  had  frequent  hoflilities  with  the 
Jews,  had  ungratefully  offered  indignities  to  fome  of 
David's  courtiers  whom  he  had  fent  to  condole  their 
king  upon  the  death  of  his  father,  and  congratulate 
his  acceffion  to  the  crown.  Our  holy  religion  teaches 
us  to  bear  perfonal  injuries  without  private  revenge  : 
but  national  infults  and  indignities  ou^ht  to  excite 

•  •  • 

the  public  refentment.  Accordingly,  king  David, 
when  he  heard  that  the  Ammonites,  with  their  allies, 
were  preparing  to  invade  his  territories,  and  carry 
their  injuries  ftill  farther,  fent  Joab  his  general,  witli 
his  army,  to  repel  them,  and  avenge  the  affronts  they 
had  offered  his  fubjecls.  It  feems  the  army  of  the 
enemy  were  much  more  numerous  than  David's : 
their  mercenaries  from  other  nations  were  no  lefs 
than  31,000  men;  and  no  doubt  the  Ammonites 
themfelves  were  a  flill  greater  number.  Thefe  nu- 
merous forces  were  difpofed  in  the  moft  advantage- 
ous manner,  and  furrounded  Joab's  men,  that  they 
might  attack  them  both  in  flank  and  front  at  once, 
and  cut  them  all  off,  leaving  no  way  for  them  to  q£- 

cape. 
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cape.  Prudence  is  of  the  utmoft  importance  in  the 
conduct  of  an  army  :  and  Joab,  in  this  critical  fitua- 
tion,  gives  a  proof  how  much  he  was  mailer  of  it, 
and  difcovers  the  fteady  compofure  of  his  mind  while 
thus  furrounded  with  danger.  He  divides  his  army, 
and  gives  one  party  to  his  brother  Abifhai,  who  com- 
manded next  to  him,  and  the  other  he  kept  the  com- 
mand of  himfelf,  and  refolves  to  attack  the  Syrian 
mercenaries,  who  feemed  the  moft  formidable  j  he 
gives  orders  to  his  brother  in  the  mean  time  to  fall 
upon  the  Ammonites ;  and  he  animates  him  with 
this  noble  advice  :  Be  of  good  courage,  and  let  us  play, 
the  men,  for  our  people  and  the  cities  of  our  God,  which 
are  now  at  flake  j  And  the  Lord  do  what  feemeth  him 
good. 

Be  of  good  courage,  and  let  us  play  the  men :— - 
courage  is  an  efientiai  character  of  a  good  foldier  : — 
not  a  favage  ferocious  violence :-— not  a  fool-hardy 
infenfibility  of  danger,  or  headftrong  rafhnefs  to  rulh 
into  it :— not  the  fury  of  inflamed  paflions,  broke 
loofe  from  the  government  of  reafon  :  but  calm,  deli- 
berate, rational  courage ;  a  fteady,  judicious,  thought- 
ful fortitude :  the  courage  of  a  man,  and  not  of  a 
tygcr  :  fuch  a  temper  as  Addifon  afcribes  with  fo 
much  juftice  to  the  famous  Marlborough  and  Eu- 
gene : 

Whofe  courage  dwelt  not  in  a  troubled  flood 
Of  mounting  fpirits  and  fermenting  blood  ; — Bat 
Lodg'd  in  the  foul,  with  virtue  over-rul'd, 
lnflam'd  by  reafon,  and  by  reafon  cool'd. 

The  Campaign. 

This  is  true  courage,  and  fuch  as  we  ought  all  to 
cherifh.  in  the  prefent  dangerous  conjuncture.  This 
will  render  men  vigilant  and  cautious  againft  fur- 
prize,  prudent  and  deliberate  in  concerting  their  mea- 
sures, and  fteady  and  refolute  in  executing  them.  But 
without  this  they  will  fall  into  unfufpecled  dangers, 
which  will  ftrike  them  with  wild  confternation  ;  they 
will  meanly  fhun  dangers  that  arc  furmountable,  or 

preci- 
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precipitantly  rum  into  thofe  that  arc  caufelefs,  or  evi- 
dently fatal,  and  throw  away  their  lives  in  vain. 

There  are  fome  men  who  naturally  have  this  he- 
roic turn  of  mind.  The  wife  Creator  has  adapted 
the  natural  genius  of  mankind  with  a  furprifmg  and 
beautiful  variety  to  theflate  in  which  they  are  placed 
in  this  world.  To  fome  he  has  given  a  turn  for  in- 
telleclual  improvement,  and  the  liberal  arts  and  fci- 
ences  ;  to  others  a  genius  for  trade  ;  to  others  a  dex- 
terity in  mechanics,  and  the  ruder  arts,  neceffary  for 
the  fupport  of  human  life  :  the  generality  of  mankind 
may  be  capable  of  tolerable  improvements  in  any  of 
thefe  :  But  it  is  only  they  whom  the  God  of  Nature 
has  formed  for  them,  that  will  mine  in  them  ;  every 
man  in  his  own  province.  And  as  God  well  knew 
what  a  world  of  degenerate,  ambitious  and  revenge- 
ful creatures  this  is  ;  as  he  knew  that  innocence  could 
not  be  protected,  property  and  liberty  fecured,  nor 
the  lives  of  mankind  preferved  from  the  lawlefs  hands 
of  ambition,  avarice  and  tyranny,  without  the  ufe 
of  the  fword  ;  as  he  knew  this  would  be  the  only 
method  to  preferve  mankind  from  univerfal  flavery ; 
he  has  formed  fome  men  for  this  dreadful  work,  and 
fired  them  with  a  martial  fpirit,  and  a  glorious  love 
of  danger.  Such  a  fpirit,  though  moft  pernicious 
when  ungoverned  by  the  rules  of  jullice  and  benevo- 
lence to  mankind,  is  a  public  bleffing  when  rightly 
directed  :  fuch  a  fpirit,  under  God,  has  often  morti- 
fied the  infolence  of  tyrants,  checked  the  encroach- 
ments of  arbitrary  power,  and  delivered  enflaved  and 
ruined  nations :  it  is  as  neceffary  in  its  place  for  our 
fubfiflence  in  fuch  a  world  as  this,  as  any  of  the  gentler 
geniufes  among  mankind  ;  and  it  is  derived  from  the 
fame  divine  original.  He  that  winged  the  imagina- 
tion of  an  Homer  or  a  Milton ;  he  that  gave  pene- 
tration to  the  mind  of  Newton  ;  he  that  made  I  u- 
bal-Cain  an  inftructor  of  artificers  in  brafs  andiron,* 

Vol.  III.  B  b  b  and 

*  Gen.  iv.  22. 
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and  gave  (kill  to  Bezaleel  and  Aholiah  in  curious 
works  ;  *  nay,  he  that  fent  out  Paul  and  his  brethren 
to  conquer  the  nations  with  the  gentler  weapons  of 
Plain  Truth,  miracles,  and  the  love  of  a  crucified  Sa- 
viour ;  he,  even  that  fame  gracious  power,  has  form- 
ed and  raifedup  an  Alexander,  a  Julius  Casfar,  a  Wil- 
liamf  and  a  Marlborough,  and  infpired  them  with 
this  enterprifing,  intrepid  fpirit ;  the  two  firft  to 
fcourge  a  guilty  world,  and  the  two  laft  to  fave  na- 
tions on  the  brink  of  ruin.  There  is  fomething  glo- 
rious and  inviting  in  danger  to  fuch  noble  minds ; 
and  their  breafts  beat  with  a  generous  ardour  when 
it  appears. 

Our  continent  is  like  to  become  the  feat  of  war  ; 
and  we,  for  the  future  (till  the  fundry  European  na- 
tions that  have  planted  colonies  in  it,  have  fixed  their 
boundaries  by  the  fword)  have  no  other  way  left  to 
defend  our  rights  and  privileges.  And  has  God  been 
pleafed  to  diffufe  fome  fparks  of  this  martial  fire 
through  our  country  ?  I  hope  he  has  :  and  though  it 
has  been  almoft  extinguifhed  by  fo  long  a  peace,  and 
a  deluge  of  luxury  and  pleafure,  now  I  hope  it  begins 
to  kindle  :  and  may  I  not  produce  you,  my  brethren, 
who  are  engaged  in  this  expedition,  as  inftances  of 
it  ?  |  Weil,  cherifh  it  as  a  facred,  heaven-born  fire  ; 
and  let  the  injuries  done  to  your  country  adminifter 
fuel  to  it  ;  and  kindle  it  in  thofe  breafts  where  it  has 
been  hitherto  fmothered  or  inactive. 

Though  nature  be  the  true  origin  of  military  cou- 
rage, and  it  can  never  be  kindled  to  a  high  degree 
where  there  is  but  a  feeble  fpark  of  it  innate  ;  yet 
there  are  fundry  things  that  may  improve  it  even  in 

minds 

*  Exod.  xxxv.  30,  31    &c. 

f  King  William  the  Third,  the  deliverer  of  Britain  from  Popery 
and  flavery,  and  the  fcourge  of  France  and  her  haughty  Grand  Mo- 
narque. 

%  As  a  remarkable  in  fiance  of  this,  I  may  point  out  to  the  public 
that  heroic  youth  Col.  Wafhington,  whom  I  cannot  but  hope  Provi- 
dence has  hitherto  prefervad  in  fo  fignal  a  manner,  for  fome  important 
fejrvice  to  his  country. 
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minds  full  of  natural  bravery,  and  animate  thofe  who 
are  naturally  of  an  effeminate  fpirit  to  behave  with 
a  tolerable  degree  of  refolution  and  fortitude  in  the 
defence  of  their  country. — I  need  not  tell  you  that  it 
is  of  great  importance  for  this  end  that  you  mould 
be  at  peace  with  God  and  your  own  confcience,  and 
prepared  for  your  future  ftate.  Guilt  is  naturally  ti- 
morous, and  often  ftruck  into  a  panic  even  with  ima- 
ginary dangers  ;  and  an  infidel  courage,  proceeding 
from  a  want  of  thought,  or  a  ilupid  careleffnefs  about 
our  welfare  through  an  immortal  duration  beyond 
the  grave,  is  very  unbecoming  a  man  or  a  chriftian. 
The  moil  important  periods  of  our  exiftence,  my 
brethren,  lie  beyond  the  grave  ;  and  it  is  a  matter 
of  much  more  concern  to  us  what  will  be  our  doom 
in  the  world  to  come  than  what  becomes  of  us  in  this. 
We  are  obliged  to  defend  our  country  :  and  that  is 
a  fneaking,  fordid  foul  indeed  that  can  defert  it  at 
fuch  a  time  as  this  :  but  this  is  not  all ;  we  are  alio 
obliged  to  take  care  of  an  immortal  foul ;  a  foul  that 
muft  exift,  and  be  happy  or  miierable  through  all  the 
revolutions  of  eternal  ages.  This  mould  be  our  firft 
care ;  and  when  this  is  fecured,  death  in  its  moil 
fhocking  forms  is  but  a  releale  from  a  world,  of  fin 
and  forrows,  and  an  introduction  into  everlafting 
life  and  glory.  But  how  can  this  be  fecured  ?  Not 
by  a  courfe  of  impenitent  finning  ;  not  by  a  courfe  of 
ftupid  careleffnefs  and  inaction  :  but  by  vigorous  and 
refolute  ftriving*,  by  ferious  and  affectionate  thought- 
fulnefs  about  our  condition,  and  by  a  confcientious 
and  earneft  attendance  upon  the  means  that  God  has 
gracioufly  appointed  for  our  recovery.  But  "  we  are 
finners,  heinous  finners  againft  a  God  of  infinite  puri- 
ty and  inexorable  juftice."  Yes,  we  are  fo  \  and  does 
not  the  pofture  of  penitents  then  become  us  ?  Is  not 
repentance,  deep,  broken-hearted  repentance,  a  duty 
fuitable  to  perfons  of  our  character  ?  Undoubtedly  it 
is  :  and  therefore,  O  my  countrymen,  and  particular- 
ly you  brave  men  that  are  the  occafion  of  this  meeting, 

repent  : 
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repent:  fall  down  upon  your  knees  before  the  provok- 
ed Sovereign  of  heaven  and  earth,  againft  whom  you 
have  rebelled.  Difiolve  and  melt  in  penitential  forrows 
at  his  feet ;  and  he  will  tell  you  Arife,  be  of  good  cheer; 
your  fins  are  forgiven  you.  "  But  will  repentance  make 
atonement  for  our  fins?  Will  our  tears  wafhaway  their 
guilt  ?  Will  our  forrows  merit  forgivenefs  ?"  No,  my 
brethren,  after  you  have  done  all,  you  are  but  unprofit- 
able fervants  :  after  all  your  forrows,  and  prayers,  and 
tears,  you  deferve  to  be  punifhed  as  obnoxious  cri- 
minals :  that  would  be  a  forry  government  indeed, 
where  repentance,  perhaps  extorted  by  the  fervile 
fear  of  punifhment,  would  make  atonement  for  eve- 
ry offence.  But  /  bring  you  glad  tidings  of  great  joy  ;  to 
you  is  born  a  Saviour ,  a  Saviour  of  no  mean  character ; 
he  is  Chrift  the  Lord.  And  have  you  never  heard 
that  he  has  made  reconciliation  for  iniquity ',  and  brought 
in  everlafting  righteoufnefs  ;  that  hefiiffered,  thejufifor 
the  unjiiji  ;  that  God  is  ivell-pleafedfor  his  righteoufnefs- 
fake^  and  declares  himfelf  willing  to  be  reconciled  to 
all  that  believe  in  him,  and  cheerfully  accept  him  as 
their  Saviour  and  Lord.  Have  you  never  heard  thefe 
joyful  tidings,  O  guilty,  felf-condemned  finners?  Sure 
you  have.  Then  away  to  Jefus,  away  to  Jefus,  ye 
whofe  confciences  are  loaded  with  guilt ;  ye  whofe 
hearts  fail  within  you  at  the  thoughts  of  death,  and 
the  tribunal  of  divine  juftice  ;  ye  who  are  deftitute 
of  all  perfonal  righteoufnefs  to  procure  you  pardon, 
and  recommend  you  to  the  Divine  Favour :  fly  to 
Jefus  on  the  wings  of  faith,  all  of  you,  of  every  age 
and  character  ;  for  you  all  ftand  in  the  moft  abfo- 
lute  need  of  him  ;  and  without  him  you  muft  periih 
every  foul  of  you.  But  alas  !  we  find  ourfelves  ut- 
terly unable  to  repent  and  fly  to  Jefus :  our  hearts 
are  hard  and  unbelieving  ;  and  if  the  work  depend 
upon  us,  it  will  for  ever  remain  undone.  .  True,  my 
brethren,  fo  the  cafe  is  ;  but  do  ye  not  know  that 
this  guilty  earth  is  under  the  diftiliings  of  divine 
grace,  that  Jefus  is  intrufted  with  the  influences  of 
to  the 
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the  Spirit,  which  can  ivork  in  you  both  to  will  and  ta 
do  ;  and  that  he  is  willing  to  give  his  Holy  Spirit  to 
them  that  afa  him  ?  If  you  know  this,  you  know  where 
to  go  for  ftrength  ;  therefore  cry  mightily  to  God 
for  it.  This  I  earneftly  recommend  to  all  my  hear- 
ers, and  efpecially  to  you,  gentlemen,  and  others,  that 
are  now  about  generoufly  to  rifque  your  lives  for 
your  country.  Account  this  the  bed  preparative 
to  encounter  danger  and  death  ;  the  befl  incentive  to 
true,  rational  courage.  What  can  do  you  a  laiting 
injury  while  you  have  a  reconciled  God  fouling  up- 
on you  from  on  high,  a  peaceful  confeience  animat- 
ing you  within,  and  a  happy  immortality  juft  before 
you  !  fure  you  may  bid  defiance  to  dangers  and  death 
in  their  moft  mocking  forms.  You  have  anfwered 
the  end  of  this  life  already  by  preparing  for  another  ; 
and  how  can  you  depart  off  this  mortal  ftage  more 
honourably,  than  in  the  caufe  of  liberty,  of  religion, 
and  your  country  ?  But  if  any  of  you  are  perplexed 
with  gloomy  fears  about  this  important  affair,  orcon- 
fcious  you  are  entirely  unprepared  for  eternity,  what 
muft  you  do  ?  Muft  you  feek  to  prolong  your  life, 
and  your  time  for  preparation,  by  mean  or  unlawful 
ways,  by  a  cowardly  defertion  of  the  caufe  of  your 
country,  and  mifting  for  your  little  felves,  as  though 
you  had  no  connection  with  fociety  ?  Alas  !  this  would 
but  aggravate  your  guilt,  and  render  your  condition 
ftill  more  perplexed  and  difc our aEn.no;.  Follow  the 
path  of  duty  wherever  it  leads  you,  for  it  will  be  al- 
ways the  fa  reft,  in  the  iffue.  Diligently  improve  the 
time  you  have  to  make  your  calling  and  election  fure, 
and  you  have  reafon  to  hope  for  mercy,  and  grace 
to  help  in  fuch  a  time  of  need. — You  will  forgive 
me,  if  I  have  enlarged  upon  this  point,  even  to  a  di- 
greffion  ;  for  I  thought  it  of  great  confequence  to 
you  all.    I  mail  now  proceed  with  more  haite. 

It  is  alfo  of  great  importance  to  excite  and  keep 
up  our  courage  in  fuch  an  expedition,  that  we  mould 
be  fully  fatisfied  we  engage  in  a  righteous  caufe — 

and 
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and  in  a  caufe  of  great  moment ;  for  we  cannot  profe- 
cute  a  fufpected,  or  a  wicked  fcheme,  which  our  own 
minds  condemn,  but  with  hefitation,  and  timorous 
apprehenfions  ;  and  we  cannot  engage  with  fpirit  and 
reiblution  in  a  trifling  fcheme,  from  which  we  can 
expect  no  confequences  worth  our  vigorous  purfuit. 
This  Joab  might  have  in  view  in  his  heroic  advice 
to  his  brother  ;  Be  of  good  courage,  fays  he,  and  let  us 
play  the  ?nen  for  our  people,  and  for  the  cities  of  our  God. 
q.  d.  We  are  engaged  in  a  righteous  caufe  ;  we  are 
not  urged  on  by  an  unbounded  luft  of  power  or  rich- 
es, to  encroach  upon  the  rights  and  properties  of  o- 
thers,  and  difturb  our  quiet  neighbours  :  we  acl;  en- 
tirely upon  the  defenfive,  repel  unjuft  violence,  and 
avenge  national  injuries ;  we  are  fighting/ar  our  peo- 
ple, and  for  the  cities  of  our  God.  We  are  alfo  engaged  in 
a  caufe  of  the  utmoft  importance.  We  fight  for  our 
people  ;  and  what  endearments  are  included  in  that 
fignificant  word  !  our  liberty,  our  eftates,  our  lives  ! 
our  king,  our  fellow -fubjects,  our  venerable  fathers, 
our  tender  children,  the  wives  of  our  bofom,  our 
friends,  the  fharers  of  our  fouls,  our  pofterity  to  the 
lateft  ages  !  and  who  would  not  ufe  his  fword  with 
an  exerted  arm  when  thefe  lie  at  ftake  ?  But  even 
thefe  are  not  all :  we  fight  for  the  cities  of  our  God. 
God  has  diftinguifhed  us  with  a  religion  from  hea- 
ven ;  and  hitherto  we  have  enjoyed  the  quiet  and 
unreftrained  exercife  of  it :  he  has  condefcended  to 
be  a  God  to  our  nation,  and  to  honour  our  cities 
with  his  gracious  prefence,  and  the  inftitutions  of 
his  worfhip,  the  means  to  make  us  wife,  good,  and 
happy  :  but  now  thefe  moft  invaluable  bleffings  lie  at 
ftake ;  thefe  are  the  prizes  for  which  we  contend  ; 
and  muft  it  not  excite  all  our  active  powers  to  the 
higheft  pitch  of  exertion  ?  Shall  we  tamely  fubmit 
to  idolatry  and  religious  tyranny  ?  No,  God  forbid  : 
let  us  play  the  men,  fince  we  take  up  arms  for  our  peo- 
ple, and  the  cities  of  our  God. 

I  need 
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I  need  not  tell  you  how  applicable  this  advice,  thus 
paraphrafed,  is  to  the  defign  of  the  prefent  afiociated 
company.     The  equity  of  our  caufe  is  moft  evident. 
The  Indian  favages  have  certainly  no  right  to  mur- 
der our  fellow-fubjects,  living  quiet  and  inoffenfive 
in  their  habitations  ;  nor  have  the  French  any  power 
to  hound  them  out  upon  us,  nor  to  invade  the  terri- 
tories belonging  to  the  Britifh  crown,  and  fecured 
to  it  by  the  faith  of  treaties.     This  is  a  clear  cafe  : 
and  it  is  equally  clear,  that  you  are  engaged  in  a  caufe 
of  the  utmoft  importance.     To  protect  your  brethren 
from  the  moft  bloody  barbarities — to  defend  the  ter- 
ritories of  the  beft  of  kings  againft  the  oppreffion  and 
tyranny  of  arbitrary  power — to  fecure  the  ineftima- 
ble  bleffings  of  liberty,  Britifh  liberty,  from  the  chains 
of  French  ilavery — to  preferve  your  eftates,  for  which 
you  have  fweat  and  toiled,  from  falling  a  prey  to 
greedy  vultures,  Indians,  priefts,  friars,  and  hungry 
Gallic  (laves,  or  not  more  devouring   flames — to 
guard  your  religion,  the  pure  religion  of  Jefus,  ftream- 
ing  uncorrupted  from  the  facred  fountain  of  the 
fcriptures  ;  the  moft  excellent,  rational  and  divine 
religion  that  ever  was  made  known  to  the  fons  of 
men  ;  to  guard  fo  dear,  fo  precious  a  religion  (my 
heart  grows  warm  while  I  mention  it)  againft  igno- 
rance, fuperftition,  idolatry,  tyranny  over  confcience, 
maflacre,  fire  and  fword,  and  all  the  mifchiefs  beyond 
expreffion,  with  which  Popery  is  pregnant — to  keep 
from  the  cruel  hands  of  Barbarians  and  Papifts  your 
wives,  your  children,  your  parents,  your  friends — to 
fecure  the  liberties  conveyed  to  you  by  your  brave 
forefathers,  and  bought  with  their  blood,  that  you 
may  tranfmit  them  uncurtailed  to  your  pofterity — 
Thefe  are  the  bleffings  you  contend  for  ;  all  thefe 
will  be  torn  from  your  eager  grafp,  if  this  colony 
mould  become  a  province  of  France.     And  Virgini- 
ans !  Britons !  Chriftians  !  Proteftants  !  if  thefe  names 
have  any  import  or  energy,  will  you  not  ftrike  home 
in  fuch  a  caufe  !  Yes,  -this  view  of  the  matter  muft 

fire 
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fire  you  Into  men  ;  methinks  the  cowardly  foul  muft 
tremble,  left  the  imprecation  of  the  prophet  fall  upon 
him.  Cur  fed  be  the  man  that  keepeth  back  his  fivord  from 
blood.  To  this  Clocking,  but  neceffary  work,  the 
Lord  now  calls  you,  and  curfedis  he  that  doth  the  work 
of  the  Lord  deceitfully  ;  that  will  not  put  his  hand  to 
it  when  it  is  in  his  power,  or  that  will  not  perforin 
it  with  all  his  might.  Jer.  xlviii.  10.  The  people  of 
Meroz  lay  at  home  in  eafe,  while  their  brethren  were 
in  the  field,  delivering  their  country  from  flavery. 
And  what  was  their  doom  ?  Curfe  ye  Meroz,  faid  the 
angel  of  the  Lord,  curfe  ye  bitterly  the  inhabitants  there- 
of becaufe  they  came  not  to  the  help  of  the  Lord,  to  the 
help  of  the  Lord  againjl  the  mighty.  Judges  v.  23.  I 
count  myfelf  happy  that  I  fee  fo  many  of  you  gener- 
oufiy  engaged  in  fuch  a  caufe  ;  but  when  I  view  it 
in  this  light,  I  cannot  but  be  concerned  that  there  are 
fo  few  to  join  you.  Are  there  but  fifty  or  fixty  per- 
fons  in  this  large  and  populous  county  that  can  be 
fpared  from  home  for  a  few  weeks  upon  fo  neceffary 
a  defign,  or  that  are  able  to  bear  the  fatigues  of  it  ? 
Where  are  the  friends  of  human  nature,  where  the 
lovers  of  liberty  and  religion  ?  Now  is  the  time  for 
you  to, come  forth,  and  mew  yourfelves.  Nay,  where 
is  the  mifer  ?  let  him  arife  and  defend  his  Mammon, 
or  he  may  foon  have  reafon  to  cry  out  with  Micah, 
'They  have  taken  away  my  gods,  and  what  have  I  more  ? 
Where  is  the  tender  foul,  on  whom  the  pafiions  of  a 
hufband,  a  father,  or  a  fon,  have  a  peculiar  energy  ? 
Arife,  and  march  away  ;  you  had  better  be  abfent 
from  thofe  you  love  for  a  little  while,  than  fee  them 
butchered  before  your  eyes,  or  doomed  to  eternal  po- 
verty and  flavery.  The  afibciation  now  forming  is 
not  yet  complete  ;  and  if  it  were,  it  would  be  a  glo- 
rious thing  to  form  another.  Therefore,  as  an  ad- 
vocate for  your  king,  your  fellow-fubj eels,, your  coun- 
try, your  relatives,  your  earthly  all,  I  do  invite  and 
intreat  all  of  yen,  who  have  not  fome  very  fufHcient 
reafon  agajjift  it,  voluntarily  to  enlilt,  and  go  cut  with 
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thofe  brave  fouls,  who  have  fet  you  io  noble  an  exam- 
ple. It  will  be  more  advantageous  to  you  to  go  out 
in  time,  and  more  honourable  to  go  out  as  volunteers, 
than  be  compelled  to  it  by  authority,  when  perhaps 
it  may  be  too  late. 

The  confideration  of  the  juftice  and  importance  of 
the  caufe  may  alfo  encourage  you  to  hope  that  the 
Lord  of  Hofts  will  efpoufe  it,  and  render  its  guardi- 
ans fuccefsful,  and  return  them  in  fafety  to  the  arms  of 
their  longing  friends.  The  event  however  is  in  his 
hands  ;  and  it  is  much  better  there  than  if  it  were  in 
yours.  This  thought  is  fuggefted  with  beautiful  iim- 
plicity,  in  the  remaining  part  of  my  text,  the  Lord 
do  that  which  feemeth  him  good.  This  may  be  looked 
upon  in  various  views  ;  as, 

r .  It  may  be  underftood  as  the  language  of  uncer- 
tainty and  mcdefty.  q.  d.  Let  us  do  all  we  can  ;  but 
after  all,  the  iiTue  is  uncertain  ;  we  know  not,  as  yet, 
to  what  fide  God  will  incline  the  victory.  Such  lan- 
guage as  this,  my  brethren,  becomes  us  in  all  our 
undertakings  ;  it  founds  creature-like,  and  God  ap- 
proves of  fuch  felf-diiiident  humility.  But  to  indulge 
fanguine  and  confident  expectations  of  victory,  to 
boaft  when  we  put  on  our  armour,  as  though  we 
were  putting  it  off,  and  to  derive  our  high  hopes  from 
our  own  power  and  good  management,  without  any 
regard  to  the  providence  of  God,  this  is  too  lordly 
and  afiuming  for  fuch  feeble  mortals  ;  fuch  infolence 
is  generally  mortified ;  and  fuch  a  haughty  fpirit  is 
the  forerunner  of  a  fall.  Therefore,  though  I  do 
not  apprehend  your  lives  will  be  in  any  great  danger  in 
your  prefent  expedition  to  range  the  frontiers,  and 
clear  them  of  the  Ikulking  Indians  ;  yet,  I  would  not 
flatter  you,  my  brethren,  with  too  high  hopes  either 
of  victory  or  fafety.  I  cannot  but  entertain  the  pleaf- 
ing  profpect  of  congratulating  you,  with  many  of 
your  friends,  upon  your  fuccefsful  expedition,  and 
fafe  return  :  and  yet  it  is  very  poflible  our  next  inter- 
view may  be  in  that  ftrange,  untried  world  beyond 
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the  grave.  You  are,  however,  in  the  liands  of  God, 
and  he  will  deal  with  you  as  itfeemeth  him  good :  and 
I  am  perfuaded  you  would  not  wifh  it  were  other- 
wife  ;  you  would  not  now  practically  retract  the  pe- 
tition you  have  fo  often  offered  up,  Thy  will  be  done  on 
earth,  as  it  is  in  heaven. 

i.  This  language,  the  Lord  do  as  feemeth  him  good \ 
may  be  looked  upon  as  expreffive  of  a  firm  perfuafi- 
on  that  the  event  of  war  entirely  depends  upon  the 
providence  of  God.  q.  d.  Let  us  do  our  bell ;  but 
after  all,  let  us  be  fenfible  that  the  mccefs  does  not  de- 
pend on  us  ;  that  is  entirely  in  the  hands  of  an  all-ru- 
ling God.  That  God  governs  the  world,  is  a  funda- 
mental article  of  natural  as  well  as  revealed  religion  : 
it  is  no  great  exploit  of  faith  to  believe  this  :  it  is  but 
a  fmall  advance  beyond  atheifm  and  downright  infi- 
delity. I  know  no  country  upon  earth  where  I  fliould 
be  put  to  the  expence  of  argument  to  prove  this. 
The  heathens  gave  flriking  proofs  of  their  belief  of 
it,  by  their  prayers,  their  iacrifices,  their  confulting 
oracles,  before  they  engaged  in  war  ;  and  by  their 
coftly  offerings  and  folemn  thankfgivings  after  victo- 
ry. And  fhall  fuch  a  plain  principle  as  this  be  difput- 
ed  in  a  chriftian  land  I  No  ;  we  all  fpeculatively  be- 
lieve it  ;  but  that  is  not  enough  ;  let  our  fpirits  be 
deeply  impreffed  with  it,  and  our  lives  influenced  by 
it  :  let  us  live  in  the  world  as  in  a  territory  of  Jeho- 
vah's empire.  Carry  this  impreffion  upon  your  hearts 
into  the  wildernefs,  whither  you  are  going.  Often 
let  fuch  thoughts  as  thefe  recur  to  your  minds  :  lam 
the  feeble  creature  of  God  ;  and  bleffed  be  his  name, 
I  am  not  call  off  his  hand  as  a  difregarded  orphan  to 
iliift  for  myfelf.  My  life  is  under  his  care  ;  the  fuc- 
cefs  of  this  expedition  is  at  his  difpofal.  Therefore, 
O  thou  all-ruling  God,  I  implore  thy  protection ;  I 
confide  in  thy  care  ;  I  cheerfully  refign  myfelf,  and 
the  event  of  this  undertaking,  to  thee.  Which  leads 
me  to  obferve, 

3.  That 
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3.  That  thefe  words,  the  Lord  do  what  feemeth  hmi 
good,  may  exprefs  a  humble  fubmiffion  to  the  difpoial 
cf  Providence,  let  the  event  turn  out  as  it  would,  q.  d. 
We  have  not  the  difpofal  of  the  event,  nor  do  we 
know  what  it  will  be  :  but  Jehovah  knows,  and  that's 
enough  :  we  are  fure  he  will  do  what  is  beft,  upon 
the  whole  ;  and  it  becomes  us  to  acquiefce  :    1  hus, 
my  friends,  do  you  refign  and  fubrhit  yourfelves  to 
the  Ruler  of  the  world  in  the  prefent  enterprize  :  lie 
will  order  matters  as  he  pleafes  ;   O  !  let  him  do  fo 
by  your  cheerful  confent.     Let  fuccefs  or  difappoint- 
ment,  let  life  or  death  be  the  iffue,  ftill  fay,  Good  is 
the  will  of  the  Lord,  let  him  do  what. feemeth  him  good  : 
or  if  nature  biaffes  your  wifhes  and  de&res  to  the  fa- 
vourable fide,  as   no  doubt  it  will,  ftill  keep  them 
within  bounds,  and  reftrain  them  in  time,  foyiag, 
after  the  example  of  Chrift,  Not  my  will,  but  thine  be 
done.     You  may  wifh,  you  may  pray,  you  may  ftrive, 
you  may  hope  for  a  happy  iihie  ;  but  you  muft  fub- 
mit  ;   be Jlill,  and  know  that  he  is  God,  and  will  not  be 
prefcribed  to,  or  fuffer  a  rival  in  the  government  of 
the  world  he  has  made.     Such  a  temper  will  be 
unfpeakable  fervice  to  you,  and  you  may  hope  God 
will  honour  it  with  a  remarkable  blefiing  :  for  fubmif- 
fion to  his  will  is  the  readied  way  to  the  accomplifh- 
ment  of  our  own. 

4.  Thefe  words,  in  their  connection,  may  intimate, 
that,  let  the  event  be  what  it  will,  it  will  afford  us 
fatisfaction,  to  think  that  we  have  done  the  beft  we 
could,  q.  d.  We  cannot  command  fuccefs ;  but  let  us 
do  all  in  our  power  to  obtain  it,  and' we  have  reafon 
to  hope  that  in  this  way  we  fhall  not  be  difappointed  : 
but  if  it  fhould  pleafe  God  to  render  all  our  endea- 
vours vain,  ftill  we  fhall  have  the  generous  pleafure  to 
reflect  that  we  have  not  been  acceffary  to  the  ruin  of 
our  country,  but  have  done  all  we  could  for  its  deli- 
verance. So  you,  my  brethren,  have  generoufty  en- 
gaged in  a  dihnterefted  fcheme  for  your  king  and 
country  :  God  does  generally  crown  fuch  noble  un- 
dertakings 
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dertakings  with  iliccefs,  and  you  have  encouragement 
to  hope  for  it :  but  the  caufe  you  have  efpoufed 
is  the  caufe  of  a  finful,  impenitent  country ;  and  if 
God,  in  righteous  difpieafure,  fhould  on  this  account 
blaft  your  attempt,  ftill  you  will  have  the  pleafure  of 
reflecting  upon  your  generous  views  and  vigorous 
endeavours,  and  that  you  have  done  your  part  con- 
fcientioufly. 

Having  thus  made  fome  curfory  remarks  upon  the 
fundry  parts  of  the  text,  I  fhall  now  conclude  with  an 
addrefs,  firft,  to  you  all  in  general,  and  then  to  you, 
gentlemen  and  others,  who  have  been  pleafed  to  in- 
vite me  to  this  fervice.  I  hope  you  will  forgive  my 
prolixity  ;  my  heart  is  full,  the  text  is  copious,  and 
the  occaiion  lingular  and  important.  I  cannot  there- 
fore clifmifs  you  with  a  fhort,  hurrying  difcourfe. 

It  concerns  you  all  feriouily  to  reflect  upon  your 
own  fins,  and  the  fins  of  your  land,  which  have 
brought  all  thefe  calamities  upon  us.  If  you  believe 
that  God  governs  the  world,  if  you  do  not  abjure  him 
from  being  the  Ruler  of  your  country,  you  muft  ac- 
knowledge that  all  the  calamities  of  war,  and  the 
threatening  appearances  of  famine,  are  ordered  by  his 
providence  ;  there  is  no  evil  in  a  city  or  country,  but 
the  Lord  hath  done  it.  And  if  you  believe  that  he 
is  a  juft  and  righteous  Ruler,  you  muft  alfo  believe, 
that  he  would  not  thus  punifh  a  righteous  or  a  peni- 
tent people.  We  and  our  countrymen  are  linners, 
aggravated  linners  :  God  proclaims  that  we  are  fuch 
by  his  judgments  now  upon  us,  by  withering  fields 
and  fcanty  harvefts,  by  the  found  of  the  trumpet  and 
the  alarm  of  war.  Our  confciences  muft  alfo  bear 
witnefs  to  the  fame  melancholy  truth.  And  if  my 
heart  were  properly  affected,  t  would  concur  with 
thefe  undoubted  witneifes  ;  I  would  cry  aloud,  and 
not  fpare  ;  I  would  lift  up  my  voice  like  a  trumpet,  to 
ihew  you  your  tranfgreflions  and  your  fins.  O,  my 
country,  is  not  thy  wickednefs  great,  and  thine  ini- 
quities infinite  ?  Where  is  there  a  more  finful  fpot  to 
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be  found  upon  our  guilty  globe  ?  Pafs  over  the  land, 
take  a  furvey  of  the  inhabitants,  infpect  into  their  con- 
duel,  and  what  do  you  fee  ?  what  do  you  hear  ?  You 
fee  gigantic  forms  of  vice  braving  the  fkies,  and  bid- 
ding defiance  to  heaven  and  earth,  while  religion  and 
virtue  is  obliged  to  retire,  to  avoid  public  contempt 
and  infult :  You  fee  herds  of  drunkards  fwilling  down 
their  cups  and  drowning  all  the  man  within  them  : 
You  hear  the  fwearer  venting  his  fury  againft  God 
and  man,  trifling  with  that  name  which  proftrate  an- 
gels adore,  and  imprecating  that  damnation,  under 
which  the  hardieft  devil  in  hell  trembles  and  groans  : 
You  fee  Avarice  hoarding  up  her  ufelefs  treafures,  dif- 
honeft  Craft  planning  her  fchemes  of  unlawful  gain, 
and  Opprefiion  unmercifully  grinding  the  face  of  the 
poor:  You  feeProdigalityfquanderingherftoreSjLux- 
ury  fpreading  her  table,  and  unmanning  her  guefls  ; 
Vanity  laughing  aloud,  and  diftolving  in  empty,  un- 
thinking mirth,  regardlefs  of  God  and  our  country,of 
time  and  eternit  y ;  Senfuality  wallowing  in  brutal  plea- 
fures,  and  afpiring  with  inverted  ambition,  to  fink  as 
low  as  her  four-footed  brethren  of  the  flail :  You  fee 
cards  more  in  ufe  than  the  Bible,  the  backgammon  ta- 
ble more  frequented  than  the  table  of  the  Lord,  plays 
and  romances  more  read  than  the  hiftory  oftheblef- 
fed  Jefus.     You  fee  trifling  and  even  criminal  diver- 
fions  become  a  ferious  bufinefs  ;  the  iflue  of  a  horfe- 
race,  or  a  cock-fight,  more  anxioufly  attended  to 
than  the  fate  of  our  country  ;  or  where  thefe  grofler 
forms  of  vice  and  vanity  do  not  mock  your  fenfes, 
even  there  you  often  meet  with  the  appearances  of 
more  refined  impiety,  which  is  equally  dangerous : 
You  hear  the  converfation  of  reafonable  creatures,  of 
candidates  for  eternity,  engrofted  by  trifles,  or  vain- 
ly wafted  on  the  affairs  of  time  :  thefe  are  the  eter- 
nal fubjecls  of  converfation,  even  at  the  threfhold  of 
the  houfe  of  God,  and  on  the  facred  hours  devoted 
to  his  fervice  :  You  fee  fwarms  of  prayerlefs  families 
all  over  our  land  j  ignorant,  vicious  children,  unrc- 
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ftrained  and  untaught  by  thofe  to  whom  God  and 
nature  hath  entrufted  their  fouls  :  You  fee  thoufands 
of  poor  flaves  in  a  Chriftian  country,  the  property  of 
Chriftian  m afters,  as  they  will  be  called,  almoft  as 
ignorant  of  Chriftianity  as  when  they  left  the  wilds 
of  Africa  :  You  fee  the  bell  religion  in  all  the  world 
abufed,  neglected,  difobeyed  and  dishonoured  by  its 
profeffors ;  and  you  hear  infidelity  fcattering  her  am- 
biguous hints  and  fufpicions,  or  openly  attacking 
the  Chriftian  caufe  with  pretended  argument,  with 
infult  and  ridicule  :  You  fee  crowds  of  profeffed  be- 
lievers, that  are  practical  atheifts  ;  nominal  Chriftians, 
that  are  real  heathens ;  many  abandoned  Haves  of 
fin,  that  yet  pretend  to  be  the  fervants  of  the  holy 
Jefus  :  You  fee  the  ordinances  of  the  gofpel  neglect- 
ed by  fome,  profaned  by  others,  and  attended  upon 
by  the  generality  with  a  trifling  irreverence,  and  ftu- 
died  unconcernednefs.  Alas  !  who  would  think  that 
thofe  thoughtlefs  affemblies  we  often  fee  in  our  pla- 
ces of  worlhip,  are  met  for  fuch  folemn  purpofes  as 
to  implore  the  pardon  of  their  fins  from  an  injured 
God,  and  to  prepare  for  an  awful,  all-important  eter- 
nity !  Alas  !  is  that  religion,  for  the  propagation  of 
which  the  Son  of  God  laboured,  and  bled,  and  died  ; 
for  which  his  apoftles  and  thoufands  of  martyrs  have 
fpent  their  ftrength  and  fhed  their  blood,and  on  which 
our  eternal  life  depends — is  that  religion  become  fuch 
a  trifle  in  our  days,  that  men  are  hardly  ferious  and 
in  earneft  when  they  attend  upon  its  moft  folemn 
inftitutions  ?  What  multitudes  lie  in  a  dead  ileep  in 
fin  all  around  us  !  You  fee  them  eager  in  the  purfuit 
of  the  vanities  of  time,  but  ftupidly  unconcerned 
about  the  important  realities  of  the  eternal  world 
juft  before  them  :  few  felicitous  what  {hall  become 
of  them  when  all  their  connections  with  earth  and 
fiefh  muftbe  broken,  and  they  muft  take  their  flight 
into  ftransce,  unknown  regions  :  few  lamenting  their 
fins  :  few  crying  for  mercy  and  a  new  heart :  few 
flying  to  Jefus,  or  juftly  fenftble  of  the  importance  of 
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a  Mediator  in  a  religion  for  finners.  You  may  in- 
deed fee  fome  degree  of  civility  and  benevolence  to- 
wards men,  and  more  than  enough  of  cringing  com- 
plaifance  of  worms  to  worms,  of  clay  to  clay,  of  guilt 
to  guilt :  but  Oh !  how  little  fincere  homage,  how 
little  affectionate  veneration  for  the  great  Lord  of 
heaven  and  earth  !  You  may  fee  fomething  of  duty 
to  parents,  of  gratitude  to  benefactors,  and  obedi- 
ence to  fuperiors  :  but  if  God  be  a  Father,  where  is 
his  honour  ?  If  he  be  a  Mafter,  where  is  his  fear  ?  If 
he  be  our  benefactor,  where  is  our  gratitude  to  him  ! 
You  may  fee  here  and  there  fome  inftances  of  proud, 
felf-righteous  virtue,  fome  appearances  of  morality  : 
but  O  !  how  rare  is  vital,  evangelical  religion,  and 
true  Chriftian  morality,  animated  with  the  love  of 
God,  proceeding  from  a  new  heart,  and  a  regard  to 
the  divine  authority,  full  of  Jefus,  full  of  a  regard 
to  him  as  a  Mediator,  on  whofe  account  alone  our 
duties  can  find  acceptance  !  O,  bleifed  Redeemer  ! 
what  little  neqeffity,  what  little  ufe  do  the  finners  of 
our  country  find  for  thee  in  their  religion  !  How 
many  difcourfes  are  delivered,  how  many  prayers 
offered,  how  many  good  works  are  performed,  in 
which  there  is  fcarce  any  thing  of  Chrift  !  And  this 
defect  renders  them  all  but  mining  fins,  glittering 
crimes.  How  few  pant  and  languifh  for  thee,  blei- 
fed Jefus  !  and  can  never  be  contented  with  their  re- 
formation, with  their  morality,  with  their  good 
works,  till  they  obtain  an  intereft  in  thy  righteouf- 
nefs,  to  fanctify  all,  to  render  all  acceptable  ! — You 
may  fee  children  fenfible  of  their  dependance  on  their 
parents  for  their  fubfiftence  ;  you  fee  multitudes  fen- 
fible of  their  dependance  on  clouds  and  fun,  and  earth, 
for  provifion  for  man  and  beait :  but  how  few  fenfi- 
ble of  their  dependance  upon  God,  as  the  great  Ori- 
ginal, the  primum  mobile  of  natural  caufes,  and  the  va- 
rious wheels  of  the  univerfe  I  You  fee  even  the  dull 
ox  knows  his  owner,  and  the  ftupid  afs  his  mailer's 
crib  :  you  fee  the  workings  of  gratitude  even  in  your 
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dog,  who  welcomes  you  home  with  a  thoufand  fond- 
ling motions  :  but  how  is  Jehovah's  government  and 
agency  practically  denied  in  his  own  territories  !  How 
few  receive  the  bleffmgs  of  life  as  from  his  hand,  and 
make  him  proper  returns  of  gratitude  !  You  fee  a 
withering,  ravaged  country  around  you,  languishing 
under  the  frowns  of  an  angry  God  ;  but  how  few  ear- 
ned prayers,  how  few  penitential  groans  do  you  hear! 
Pafs  over  the  land,  and  bring  me  intelligence,  is  not 
this  the  general  character  of  our  country  !  I  know 
there  are  fome  happy  exceptions  ;  and  I  hope  fundry 
fuch  might  be  produced  from  among  you  :  but  is  not 
this  the  prevailing  character  of  a  great  majority  ? 
Does  not  one  part  or  other  of  it  belong  to  the  gene- 
rality ?  The  mofl  generous  charity  cannot  hope  the 
contrary,  if  under  any  fcriptural  or  rational  limitati- 
ons. May  it  not  be  faid  of  the  men  of  Virginia,  as 
well  as  thofe  of  Sodom,  they  are  wicked,  and  /inner s 
before  the  Lord  exceedingly  ?  And  thus,  alas  !  it  has 
been  for  a  long  time  :  our  country  has  finned  on  fe- 
curely  for  above  one  hundred  and  fifty  years  ;  and 
one  age  has  improved  upon  the  vices  of  another. 
And  can  a  land  always  bear  up  under  fuch  a  load  of 
accumulated  wickednefs  ?  Can  God  always  fuffer  fuch 
a  race  of  finners  to  go  unpuniihed  from  generation 
to  generation  ?  May  we  not  fear  that  our  iniquities 
are  now  juft  full,  andthat  he  is  about  to  thunder  out 
his  awful  mandate  to  the  executioners  of  his  ven- 
geance, Put  ye  in  the  fickle  ;  for  the  harveft  is  ripe  ; 
come  get  ye  down,  for  the  prefs  is  full,  the  vats  overflow  ; 
for  their  wickednefs  is  great. 

And  is  there  no  relief  for  a  finking  country  ?  Or 
is  it  too  late  to  adminifter  it  ?  Is  our  wound  incura- 
ble, that  refufeth  to  be  healed  ?  No,  bleffed  be  God  ; 
if  you  now  turn  every  one  of  you  from  your  evil 
ways,  if  you  mourn  over  your  fins,  and  turn  to  the 
Lord  with  your  whole  hearts,  then  your  country  will 
yet  recover.  God  will  appear  for  us,  and  give  a  prof- 
pcrous  turn  to  our  affairs  ;  he  has  allured  us  of  this 
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in  his  own  word,  At  what  inftant,  fays  he,  1  Jloall  fpeak 
concerning  a  nation,  and  concerning  a  kingdom,  to  pluck 
up,  and  to  pull  down,  and  to  dejlroy  it ;  if  that  nation, 
againji  whom  I  have  pronounced,  turn  from  their  evil,  I 
ivill  repent  of  the  evil  that  I  thought  to  do  unto  them. 
Jer.  xviii.  7,  8.  Therefore,  my  brethren,  as  we  have 
all  rebelled,  let  us  all  join  in  unanimous  repentance, 
and  a  thorough  reformation.  Not  only  your  eternal 
falvation  requires  it,  but  alfo  the  prefervation  of  your 
country,  that  is  now  bleeding  with  the  wounds  you 
have  given  it  by  your  fins.  The  fafety  of  thefe  our 
friends,  who  are  now  engaged  in  fo  generous  a  de- 
sign, requires  it  :  for  an  army  of  faints  or  of  heroes, 
cannot  defend  a  guilty,  impenitent  people,  ripe  for 
the  judgments  of  God.  If  you  would  be  everlafting- 
ly  happy,  and  efcape  the  vengeance  of  eternal  fire,  or 
(to  mention  what  may  perhaps  have  more  weight 
with  fome  of  you)  if  you  would  preferve  yourfelves, 
your  families,  your  pofterity  from  poverty,  from 
flavery,  ignorance,  idolatry,  torture  and  death ;  if  you 
would  fave  yourfelves  and  them  from  all  the  infernal 
horrors  of  popery,  and  the  favage  tyranny  of  a  mon- 
grel race  of  French  and  Indian  conquerors  :  in  ihort, 
if  you  would  avoid  all  that  is  terrible,  and  enjoy  eve- 
ry thing  that  is  dear  and  valuable,  repent  and  turn 
to  the  Lord.  This  is  the  only  cure  for  our  wound- 
ed country ;  and  if  you  refufe  to  adminifler  it  in 
time,  prepare  to  periih  in  its  ruins.  If  you  go  on 
impenitent  in  fin,  you  may  expect  not  only  to  be 
damned  for  ever,  but  (what  is  more  terrible  to  fome 
of  you)  to  fall  into  the  moft  extreme  outward  dif- 
trefs.  You  will  have  reafon  to  fear  not  only  the  lofs 
of  heaven,  which  fome  of  you  perhaps  think  little  of, 
but  the  lofs  of  your  eftates,  that  lie  fo  near  your 
hearts.  And  will  you  not  repent,  when  you  are  pref- 
fed  to  it  from  fo  many  quarters  at  once  ? 

And  now,  my  brethren,  in  the  lafc  place,  I  have  a 
few  parting  words  to  offer  to  you  who  are  more  par- 
ticularly concerned  on  this  occafion  $  and  I  am  lure 
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I  fhall  addrefs  you  with  as  much  affectionate  benevo- 
lence as  you  could  wim. 

My  firft  and  leading  advice  to  you  is,  Labour  to 
conduct  this  expedition  in  a  religious  manner.  Me- 
thinks  this  mould  not  feem  ftrange  counfel  to  crea- 
tures entirely  dependent  upon  God,  and  at  his  dif- 
pofal.  As  you  are  an  independent  company  of  vo- 
lunteers under  officers  of  your  own  chufmg,  you  may 
manage  your  affairs  more  according  to  your  own  in- 
clinations than  if  you  had  enlifted  upon  the  ordina- 
ry footing  :  and  I  hope  you  will  improve  this  advan- 
tage for  the  purpofes  of  religion.  Let  prayer  to  the 
God  of  your  life  be  your  daily  exercife.  When  retire- 
ment is  fafe,  pour  out  your  hearts  to  him  in  fecret ; 
and  when  it  is  practicable,  join  in  prayer  together 
morning  and  evening  in  your  camp.  How  accepta- 
ble to  H  eaven  muft  fuch  an  unufual  offerinsr  be,  from 
that  defart  wildernefs  !  Maintain  a  fenfe  of  divine 
Providence  upon  your  hearts,  and  relign  yourfelves 
and  all  your  affairs  into  the  hands  of  God.  You  are 
engaged  in  a  good  caufe,  the  caufe  of  your  people, 
and  the  cities  of  your  God  ;  and  therefore  you  may 
the  more  boldly  commit  it  to  him,  and  pray  and  hope 
for  his  blefling.  I  would  fain  hope  there  is  no  necef- 
fity  to  take  precautions  againft  vice  among  fuch  a  fe- 
leci  company  :  but  left  there  mould,  I  would  humbly 
recommend  it  to  you  to  make  this  one  of  the  arti- 
cle of  your  affociation,  before  you  fet  out,  That  eve- 
ry form  of  vice  fhall  be  feverely  difcountenanced ; 
and  if  you  think  proper,  expofe  the  offender  to  fome 
pecuniary  or  corporal  punifhment.  It  would  be  mock- 
ing indeed,  and  I  cannot  bear  the  thought,  that  a  com- 
pany formed  upon  mch  generous  principles,  mould 
commit  or  tolerate  open  wickednefs  among  them  ; 
and  I  hope  this  caution  is  needlefs  to  you  all,  as  I  am 
fure  it  is  to  fundry  of  you. 

And  now,  my  dear  friends,  and  the  friends  of  your 
neglected  country,  hi  the  name  cf  the  Lord  lift  up  your 
banners  ;  be  of  good  courage^  and  play  the  men  for  the 
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people  and  the  cities  of  your  God :  and  the  Lord  do  what 
feemeth  him  good.  Should  I  now  give  vent  to  the  paf- 
fions  of  my  heart,  and  become  a  fpeaker  for  my  coun- 
try, methinks  I  mould  even  overwhelm  you  with  a 
torrent  of  good  wilhes,  and  prayers  from  the  hearts 
of  thoufands.  May  the  Lord  of  hofts,  the  God  of 
the  armies  of  Ifrael,  go  forth  along  with  you  !  May 
he  teach  your  hands  to  war,  and  gird  you  with  Jlrengih 
to  battle  !  May  he  blefs  you  with  a  fafe  return  and 
long  life,  or  a  glorious  death  in  the  bed  of  honour, 
and  a  happy  immortality  !  May  he  guard  and  fupport 
your  anxious  families  and  friends  at  home,  and  re- 
turn you  victorious  to  their  longing  arms  !  May  all 
the  bleflings  your  hearts  can  with  attend  you  where- 
ever  you  go  .'  Thefe  are  willies  and  prayers  of  my 
heart  ;  and  thoufands  concur  in  them  :  and  we  can- 
not but  cheerfully  hope  they  will  be  granted,  through 
Jefus  Chrift.     Amen. 


SERMON      LXII. 

THE    CRISIS:     OR,    THE    UNCERTAIN    DOOM    OF    KING- 
DOMS   AT    PARTICULAR    TIMES.* 


Jonah  iii.  9.  Who  can  tell  if  God  will  turn  and  repent, 
and  turn  away  from  his  fierce  anger,  that  we  perijh 
not ! 

A  State  of  uncertainty,  a  fiifpenfe  between  hope 
and  fear  about  a  matter  of  importance,  is  a  ve- 
ry painful  and  anxious  ftate.  And  by  how  much  the 
more  important  and  interefting  the  matter,  by  fo 
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day  appointed  by  the  Synod  of  New-York,  to  be  obferved  as  a  ge- 
neral fait,  on  account  of  the  prefcnt  war  with  France. 
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much  the  more  diftrefiing  is  the  uncertainty.  Now 
what  can  be  more  important,  what  more  interefting, 
than  our  country  !  Our  country  is  a  word  of  the 
higheft  and  moft  endearing  import :  it  includes  our 
friends  and  relatives,  our  liberty,  our  property,  our 
religion  :  in  fliort,  it  includes  our  earthly  all.  And 
when  the  fate  of  our  country,  and  all  that  it  includes, 
is  dreadfully  doubtful  ;  when  we  are  toffed  and  agi- 
tated betwixt  the  alternate  waves  of  hope  and  fear  ; 
when,  upon  taking  a  view  of  the  prefent  pofture  of 
our  affairs,  we  can  only  afk  with  painful  folicitude, 
what  'will  be  the  end  of  thefe  things  ?  and  when  even 
the  confideration  of  the  divine  mercy  upon  our  re- 
pentance cannot  give  us  any  affurance  of  deliverance 
in  a  political  capacity,  but  only  a  peradventure,  who 
can  tell  but  God  will  turn  and  repent !  when  this,  I  fay, 
is  our  fituation,  every  mind  that  has  the  leaft  thought, 
muft  be  agitated  with  many  eager,  dubious  expecta- 
tions. This  is  the  prefent  fituation  of  our  country  ; 
and  this  was  the  ftate  of  that  populous  and  magnifi- 
cent city  of  Nineveh,  when  the  words  of  my  text 
were  firft  fpoken. 

Nineveh  was  the  metropolis  of  the  AfTyrian  em- 
pire :  and  how  prodigioufly  populous  it  was,  you 
may  calculate  from  hence,  that  it  contained  more 
than  fix  fcore  thoufand  children,  that  were  fo  young, 
that  they  could  not  diftinguifh  the  right  hand  from 
the  left :  and  the  number  of  adults,  in  proportion  to 
thefe,  muft  be  vaft  indeed.  Its  extent  was  no  lefs 
than  three  days  journey.  Profane  authors  tell  us,  it 
was  forty-feven  miles  in  circumference ;  and  that 
notwithstanding  its  vaft  extent,  it  was  furrounded 
with  lofty  walls  and  towers  :  the  walls  two  hundred 
feet  high,  and  fo  very  wide,  that  three  chariots  might 
drive  on  them  a-breaft  :  and  the  towers  two  hundred 
feet  in  height,  and  fifteen  hundred  in  number.  But 
what  became  of  this  mighty  Nineveh  at  laft  ?  Alas  .' 
it  was  turned  into  an  heap  of  rubbifh.  Divine  pati- 
ence was  at  length  wearied  out  j  and,  though  the 

vengeance 
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vengeance  denounced  by  Jonah  was  fufpended,  yet 
that  foretold  by  Nahum  was  dreadfully  executed. 

And  what  was  the  caufe  of  this  execution,  and 
that  denunciation  ?  The  caufe  of  both  was  fin  ;  na- 
tional, epidemical  fin,  againft  an  unknown  God,  the 
God  of  Ifrael ;  I  fay,  againft  an  unknown  God  :  for 
Nineveh  was  an  heathen  city,  not  favoured  with  the 
knowledge  of  the  true  God  by  fupernatural  revelati- 
on ;  much  lefs  with  the  gofpel,  that  moil  perfed  dil- 
penfation  of  divine  grace  towards  the  fons  of  men. 
The  Ninevites  could  not  fin  with  fuch  horrid  aggra- 
vations as  we  ;  and  yet  even  they  could  fin  to  fuch  a 
degree,  as  to  become  utterly  intolerable.  They  fin- 
ned againft  the  light  of  nature,  and  that  fufficed  to 
bring  down  remedilefs  deftru&ion  upon  them.  This 
is  mentioned  as  the  caufe  of  the  divine  difpleafure,  in 
Jonah's  commifiion.  Arife,  go  to  Nineveh,  that  great 
city,  and  cry  againji  it ;  for  their  ivickednefs  is  come  up  be- 
fore me,  Jonah  i.  2.  their  wickednefs  has  reached  to 
heaven  ;  and  can  no  longer  be  endured.  But  before 
the  fatal  blow  fall,  let  them  have  one  warning  more 
— Oh  !  how  aftoniihing  are  the  grace  and  patience  of 
God  towards  a  guilty  people  !  Even  when  their  wick- 
ednefs has  fcaled  the  heavens,  and  come  up  before 
him,  he  condefcends  to  give  them  another  warning, 
and  fufpends  the  blow  for  at  leaft  forty  days  longer., 
to  fee  if  they  will  at  length  repent. 

Jonah,  having  tried  in  vain  to  difengage  himfelf 
from  the  mefiage,  is  at  length  conftrained  to  under- 
take it ;  and  with  the  folemn  and  awful  gait  of  a 
prophet,  he  walks  from  ftreet  to  ftreet,  making  this 
alarming  proclamation :  Yet  forty  days,  and  Nineveh 
fhall  be  overthrown.  Jonah  iii.  4.  This  was  the  fub- 
ftance  of  his  fermon  :  but  no  doubt  he  fpoke  much 
more  than  is  here  recorded.  No  doubt,  he  produced 
his  credentials  from  the  God  of  Ifrael,  and  gave  them 
the  hiftory  of  his  reluctance  to  accept  the  commifiion; 
of  the  ftorm  that  purfued  him,  while  attempting  to 
make  his  efcape  ;  of  his  miraculous  prefervation  in 

the 
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the  belly  of  a  filh,  and  his  deliverance  thence.  No 
doubt,  he  alfo  let  them  know  what  was  the  caufe  of 
the  divine  difpleafure  againft  them,  viz.  their  na- 
tional vices  and  irreligion  ;  and  he  perhaps  intimated, 
that  repentance  was  the  only  poflible  method  of  efcap- 
ing  the  threatened  definition.  It  is  plain,  however, 
they  underftood  him  in  this  fenfe  ;  for  they  actually 
did  repent ;  but  whether  it  was  from  the  light  of  na- 
ture, or  from  Jonah's  preaching,  they  received  this 
direction,  does  not  appear.  * 

And  now,  while  the  prophet  is  delivering  his  mef- 
fage,  their  confciences  tell  them  how  ripe  they  are 
for  this  dreadful  doom  ;  and  the  Spirit  of  God,  no 
doubt,  concurs,  and  imprefles  the  conviction  upon 
their  hearts.  Now,  methinks,  I  fee  eager,  gazing 
crowds  following  the  prophet  from  ftreet  to  ftreet ; 
palenefs  is  in  every  countenance,  and  horror  in  every 
heart.  Now  the  man  of  bufinefs  remits  his  eager 
purfuits  ;  the  man  of  pleafure  is  ftruck  with  a  damp 
in  his  thoughtlefs  career  :  pride  and  grandeur  lower 
their  haughty  airs ;  and  a  general  horror  fpreads  from 
the  cottage  to  the  throne.  The  people  agree  upon  a 
public  faft  :  and  when  the  emperor  hears  of  the  aw- 
ful menage,  he  inues  forth  his  royal  edicl:,  requiring 
an  univerfal  abftinence  from  food,  and  a  deep  repent- 
ance and  reformation.  He  enjoins  all  to  put  on  fack- 
cloth,  the  habit  of  mourners  and  penitents  in  thofe 
ages  and  countries  j  and,  laying  afide  his  royal  robes, 

and 

*  Upon  fecond  thoughts,  it  feems  to  me  that  God  faw  it  mod 
proper  to  be  upon  the  rcferve  in  this  point  ;  and  that  he  did  not  re- 
veal to  Jonah  his  gracious  defign  to  pardon  them  upon  their  repent- 
ance ;  nor  Jonah  to  the  Ninevites.— That  God  did  not  leveal  it  to 
Jonah,  Teems  probable  from  hence,  that  he  had  fome  expectation  the 
city  would  be  deftroyed,  though  he  faw  their  repentance  :  and 
hence  he  waited  for  the  event,  and  was  greatly  chagrined  when 
difappointed.  He  feenied  indeed  to  have  prefumed  what  the  event 
would  be,  from  the  known  mercy  and  patience  of  God  (ch,  iv.  2.) 
but  this  implies,  that  he  had  no  exprefs  revelation  for  it — That  Jo- 
nah did  not  reveal  this  to  the  Ninevitcs,  appears  from  my  text, 
where  they  fpeak  of  the  event  as  dreadfully  uncertain,  even  though 
tbey  ihould  repent. 
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and  defcending  from  his  throne,  he  puts  on  the  mor- 
tifying drefs  himfelf,  and  lies  in  the  duft.  That  the 
humiliation  might  be  the  more  moving  and  affecting, 
he  orders,  according  to  the  cuftom  of  the  time  upon 
fuch  foiemn  occafions,  that  even  the  beafts,  the 
flocks  and  herds,  mould  be  reftrained  from  food,  and 
compelled  to  join,  as  it  were,  with  more  guilty  men, 
in  the  general  humiliation,  and  in  deprecating  that 
vengeance  which  was  about  to  fall  upon  man  andbeaft. 

We  have  now  a  very  moving  light  before  us  ;  a 
gay,  magnificent  city  in  mourning ;  thoufands  mour- 
ning in  every  ftreet :  king  and  fubjects,  high  and  low, 
old  and  young,  all  covered  in  fackcloth,  and  rolling 
in  afhes.  And  their  repentance  does  not  wholly  con- 
fift  in  thefe  ceremonies  :  the  royal  proclamation  fur- 
ther requires  them  to  cry  mightily  unto  God  ;  and  turn 
every  one  from  his  evil  way.  They  are  fenfible  of  the 
propriety  and  neceffity  of  prayer,  earneft  prayer  to 
God,  and  a  reformation  of  life,  as  well  as  of  afflicting 
themfelves  with  fafting.  The  light  of  nature  direc- 
ted them  to  this  as  the  only  method  of  deliverance, 
if  deliverance  was  poilible.  The  cafe  of  fuch  a  people 
looks  hopeful : — That  fo  many  thoufands  mould  be 
brought  to  repentance  by  one  warning,  the  firft  and 
only  warning  they  had  ever  received  from  a  prophet 
of  the  true  God  ;  a  prophet  that  was  a  contemptible 
ftranger  from  the  defpifed  nation  of  the  Jews  ;  this 
certainly  appears  proinifing. 

Alas  !  brethren,  our  countrymen  are  not  fo  eafily 
brought  to  repentance  :  No,  this  is  not  an  eafy  thing 
among  us.  Ten  thoufand  warnings,  not  only  from 
confcience,  from  divine  providence,  from  this  very 
Jonah,  and  the  other  prophets  of  the  Old  Teftament, 
but  alfo  from  the  gofpel,  that  clear  and  perfect  reve- 
lation ;  I  fay,  ten  thoufand  warnings,  thus  peculiarly 
enforced,  have  not  fo  much  effect,  upon  our  country, 
this  Chriftian,  this  Proteftant  country,  as  one  fhort 
warning  from  the  mouth  of  Jonah  had  upon  a  city  of 
heathens  and  idolaters.     All  along  as  I  have  been 

Confident^ 
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confideriftg  this  cafe,  I  could  not  caft  out  of  my  mind 
that  dreadful  declaration  of  Chrift,  The  men  of  Nine- 
veh floall  rife  up  in  judgment  with  this  generation,  and 
fkall  condemn  it ;  becaufe  they  repe?7ied  at  the  preaching 
of  Jonas  ;  and  behold,  a  greater  than  "Jonas  is  here* 
Matt.  xii.  41.  Nineveh  never  had  fuch  loud  calls  to 
repentance,  and  fuch  a  rich  plenty  of  all  the  means  of 
grace,  as  Virginia.  The  meaneil  in  the  kingdom  of 
heaven,  /.  e.  the  meaneft  Chriftian  under  the  full  re- 
velation of  the  gofpel,  is  greater  in  fpiritual  know- 
ledge, not  only  than  Jonah,  but  than  John  the  Baptift, 
the  greateft  prophet  that  was  ever  born  of  a  woman. 
And  therefore,  1  may  accommodate  thefe  words  to 
us,  Behold,  a  greater  than  Jonas  is  here.  Here  are  clearer 
difcoveries  of  the  will  of  God,  and  ftronger  motives 
and  encouragements  to  repentance,  than  ever  Jonah 
could  afford  the  men  of  Nineveh.  But  alas !  where 
is  our  repentance  !  Where  are  our  humiliation  and 
reformation !  Shall  the  light  of  nature,  and  one  warn- 
ing from  a  prophet,  bring  heathens  to  the  knee  before 
God  ;  and  {hall  not  the  gofpel,  and  ail  its  loud  calls, 
have  that  effect  upon  a  Chriftian  land  !  Shall  Nineveh 
repent  in  fackcloth  and  afhes  ;  and  mall  Virginia  fin 
on  frill,  impenitent,  thoughtlefs,  luxurious  and  gay ! 
Alas  !  what  will  be  the  end  of  this  ? 

The  cafe  of  the  Ninevites,  who  were  brought  to 
repentance  fo  readily,  and  fo  generally,  looks  hopeful, 
and  feems  to  promife  them  an  exemption  from  the 
threatened  vengeance.  And  yet,  fo  fenfible  was  the 
king  of  Nineveh  of  their  demerit,  and  the  infufficien- 
cy  of  their  repentance  to  make  atonement  for  their 
fins,  that  he  is  doubtful,  after  all,  what  would  be  the 
confequence.  Who  can  tell,  fays  he  $  who  knoweth, 
if  God  will  turn  and  repent,  and  turn  away  from  the 
fiercenefs  of  his  anger,  that  we  perifh  not !  q.  d.  Let  us 
humble  ourfelves  ever  fo  low,  we  are  not  affured  we 
fhall  efcape  :  vengeance  may,  after  all,  feize  us  ;  and 
we  may  be  made  monuments  to  all  the  world  of  the 
juftice  of  the  King  of  kings,  and  the  dreadful  confe- 
rences 
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qucnces  of  national  impiety  and  vice.  His  uncertainty 
in  this  matter  might  proceed  from  the  juft  fenfe  he 
had  of  the  intolerable  height  to  which  the  national 
wickednefs  had  arrived,  and  of  the  ftri&nefs  of  the 
divine  juflice.  He  knew  that,  even  in  his  own  go- 
vernment, it  would  have  very  bad  confequences,  if 
all  crimes  mould  be  forgiven, or  pafs  unpunifhed,upon 
the  repentance  of  the  offender :  and  he  forms  the  fame 
judgment  concerning  the  divine  government.  In- 
deed, it  is  natural  to  a  penitent,  while  he  has  a  full 
view  of  his  fins,  in  all  their  aggravations,  and  of  the 
juftice  of  God,  to  queftion  whether  fuch  fins  can  be 
forgiven  by  fo  holy  a  God.  He  is  apt  even  to  fall 
into  an  extreme  in  this  refpecf..  It  does  not  now  ap- 
pear fo  eafy  a  thing  to  him  to  obtain  a  pardon,  as  it 
once  did,  when  he  had  no  juft  views  of  his  guilt. — 
Now  it  appears  a  great  thing  indeed  ;  fo  great,  that 
he  can  hardly  think  it  poffible.  Or  the  uncertainty 
cf  the  king  of  Nineveh  in  this  point  might  proceed 
from  Jonah's  being  fo  referved  upon  it.  He  might 
have  had  no  commiffion  from  God  to  proinife  them 
deliverance  upon  their  repentance ;  but  he  was  to 
warn  them,  and  then  leave  them  in  the  hands  of  a 
gracious  and  righteous  God,  to  deal  with  them  accor- 
ding to  his  pleafure.  This  tended  to  make  them 
more  fenfible  that  they  lay  at  mercy,  and  that  he 
might  jufdy  do  what  he  pleafed  with  them.  The 
event  indeed  fhewed  there  was  a  condition  implied  in 
the  threatening ;  and  that  God  did  fecretly  intend  to 
fpare  them,  upon  their  repentance.  But  this  was 
wifely  concealed,  and  it  was  fufficient  that  the  event 
fhouid  make  it  known.  It  is  certain  that  national  as 
well  as  perfonal  repentance,  may  fometimes  come  too 
late  ;  and  that  fometimes  the  punifhment  may  fall  by 
way  of  chaftifemcnt,  even  when  the  repentance  is  fin- 
cere,  and  the  fin  is  forgiven,  fo  that  it  mall  not  bring 
on  the  deftruclion  of  the  finner  in  the  eternal  world. 
But  we  may  well  fuppofe,  an  heathen  monarch,  who 
probably  had  no  inftruction  but  from  Jonah's  fhort 
Vol.  III.  E  e  e  warning, 
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warning;,  would  be  much  at  a  lofs  about  thefe  thinsrs. 
From  this  uncertainty  of  his  about  the  fate  of  his 
empire,  we  may  infer  this  truth,  which  I  intend  to 
illuilr ate  with  regard  to  ourfelves,  viz. 

That  fometimes  a  nation  may  be  in  fuch  a  iitua- 
tion,  that  no  man  can  tell  what  will  be  the  iffue  ;  or 
whether  it  fhall  be  delivered  from  the  threatened  ven- 
geance, or  deflroyed. 

But  thousrh  the  king-  of  Nineveh  was  uncertain 
about  this  ;  yet,  there  was  one  thing  that  he  was  very 
certain  of,  viz.  That  if  there  was  any  poffibility  of 
efcape,  it  was  to  be  hoped  for  only  in  the  way  of  ear- 
ner!: prayer  to  God,  general  humiliation  and  reforma- 
tion. This  is  evident  from  the  connection  of  the 
context.  Let  man  and  bcajl,  fays  he,  be  covered  with 
fackcloth,  and  cry  mightily  to  God,  yea,  let  them  turn  every 
one  from  his  evil  way  : — Who  can  tell  if  God  will  turn  and 
repent,  and  turn  away  from  his  fierce  anger,  that  weperifh 
not !  i.  c.  Who  can  tell  but  he  may  turn  away  from 
his  fierce  anger,  in  cafe  we  turn  from  our  evil  ways, 
and  humble  ourfelves  before  him  ?  If  we  do  not  re- 
form, and  humble  ourfelves,  the  cafe  is  dreadfully 
plain  ;  any  one  can  tell  that  we  cannot  efcape  ;  there 
is  not  fo  much  as  a  peradventure  for  it ;  unavoidable 
deftruction  will  be  our  doom,  beyond  all  queftion. 
But  if  we  repent,  who  knov/s  what  that  may  do  ? 
Who  knows  but  God  may  repent,  and  turn  from  the  fierce- 
nefs  of  his  wrath  !  If  there  be  any  hope  at  all,  it  is  in 
this  way.  This  he  learned  from  the  light  of  nature, 
if  not  from  Jonah's  preaching.  And  this  fuggefts 
another  feafonable  truth,  which,  if  my  time  will  al- 
low, I  fhall  alfo  illuftrate,  viz. 

That  when  a  nation  is  in  fuch  a  ftate,  that  no  man 
can  certainly  determine  what  will  be  its  doom,  if  there 
be  any  pofiible  hope,  it  is  only  in  the  way  of  general 
humiliation,  earneft  prayer  and  public  reformation. 

To  prevent  miftakes,  I  have  one  thing  more  to  ob- 
ferve  upon  the  text ;  and  that  is,  that  when  God  is 
faid  to  repent?  it  only  fignifies,  that  the  vifible  conduct 

of 
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of  divine  Providence  has  fome  refemblance  to  the 
conduct  of  men,  when  they  repent  ;  and  not  that  he 
Is  capable  of  repentance  in  a  proper  fenfe,  or  of  that 
changeablenefs,  imperfect  knowledge,  forrow  and  felf- 
accufation,  which  repentance  among  men  implies. — 
When  men  repent  that  they  have  made  a  thing,  they 
defiroy  it  ;  and  therefore,  when  God  deftroyed  man 
by  a  deluge,  he  is  faid  to  repent  that  he  made  him  ; 
and  when  he  depofed  Saul,  it  is  faid,  he  repented  that 
he  had  made  him  kins;.  When  men  do  not  execute 
their  threatenings,  it  is  fuppofed  they  repent  of  them ; 
and  hence,  when  God  does  not  inflict  the  threatened 
evil,  he  is  faid  to  repent  of  the  evil ;  i.  e.  he  acts  as 
men  do  when  they  repent  of  their  purpofe  ;  though 
when  he  made  the  denunciation,  he  well  knew  the 
event,  and  determined  not  to  execute  it,  upon  the 
repentance  of  the  offenders.  So  with  regard  to  Ni- 
neveh, there  was  no  proper  repentance  in  God,  but 
an  uniform,  conliflent  purpofe.  He  purpofed  to  de- 
nounce his  vengeance  againfl  that  city;  and  he  did 
fo  :  he  purpofed  and  forefaw  their  repentance  ;  and 
it  accordingly  came  to  pafs  :  he  purpofed  to  fpare 
them  upon  their  repentance  ;  and  he  did  fo.  All  this 
is  very  conliilent,  and  implies  no  proper  repentance 
in  God  :  for  in  this  fenfe,  God  is  not  a  man,  that  he 
Jhould  repent,  Numb,  xxiii.  19.  but  he  is  of  one  mind, 
and  who  can  turn  him  ?  and  what  his  foul  dtfireth,  even 
that  he  doth.  Job  xxiii.  13. 

I  now  enter  upon  the  illuflration  of  the  firil  infe- 
rence upon  the  text,  viz. 

I.  That  fomctimes  a  nation  may  be  in  fuch  a  litua- 
tion,.that  no  man  can  tell  what  will  be  their  doom  ; 
whether  the  threatened  vengeance  will  fall  upon  them, 
or  whether  they  {hail  efcape. 

This,  we  have  feen,  was  the  ntuation  of  Nineveh, 
though  now  lying  in  deep  repentance,  and  not  in 
danger,  as  far  as  appears  from  any  vilible  caufe.  Thou- 
fands  were  now  mourning,  praying,  and  reforming  ; 
and  we  have  no  account  of  an  enemy  preparing  to 

invade 
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invade  them.  And  if  Nineveh,  in  this  fituation, 
which  feems  fo  promiling,  was.  notwithstanding,  in 
fuch  danger  that  no  man  could  determine  what  would 
be  their  doom,  alas  !  what  fhall  we  fay  of  Virgi- 
nia, and  the  kingdoms  to  which  we  belong,  when 
they  are  neither  penitent  before  God,  nor  fafe  from 
the  arms  of  a  powerful  and  victorious  enemy  ?  If  the 
repentance  of  the  Ninevites  gave  them  no  aliurance  of 
efcape,  but  only  a  peradventure,  Who  can  tell  if  God 
•will  turn  from  his  fierce  anger  ?  Certainly  our  doom 
mufl,  at  beft,  be  equally  uncertain,  when,  inflead  of 
repentance,  reformation  and  mighty  crying  to  God, 
we  fee  the  generality  impenitent,  unreformed  and 
prayerlefs  ftill  ?  I  would  not  damp  you  with  unman- 
ly fears  ;  but  I  cannot  help  faying,  that  our  doom  is 
difmally  uncertain.  I  know  not  what  a  provoked 
God  intends  to  do  with  us  and  our  nation.  I  have  my 
hopes  indeed  ;  but  they  are  balanced,  and  fometimes 
overbalanced,  with  fearful  and  gloomy  apprehenfi- 
ons.     But, 

1.  The  iflue  of  the  prefent  war  will  appear  dread- 
fully uncertain,  if  we  confider  the  prefent  pofture  of 
affairs. 

We  are  engaged  in  war  with  a  powerful,  exafperat- 
ed  enemy  ;  and  blood  is  ftreaming  by  fea  and  land. 
Some  decifive  blow  will  probably  be  fcruck  ere  long  : 
but  on  what  party  it  will  fall,  and  what  will  be  the 
iffue  of  this  firuggle  and  commotion  among  the  na- 
tions, is  an  anxious  uncertainty.  It  feems  but  too 
likely,  though  it  ilrikes  me  with  horror  to  admit  the 
thought,  that  a  provoked  God  intends  to  fcourge  us 
with  the  rod  of  France,  and  therefore  gives  furprifing 
fuccefs  to  her  arms.  Who  can  tell,  but  the  king  of 
France  may  have  the  fame  commillion  given  him  by 
that  God,  whom  we  and  our  mother-country  have 
fo  grievoufly  offended,  as  was  given  to  the  AfTyrian 
monarch,  in  Ifaiah's  time,  when  God  fpeaks  of  him  as 
his  rod,  to  chaftife  his  own  people,  and  as  acting  by 
a  cornmiffion  from  him,  though,  he  neither  knew  nor 
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defigned  it,  but  only  intended  to  gratify  his  own  am- 
bition ?  0  A/fyrian,  the  rod  of  mine  anger,  and  the  flaff 
in  their  hand  is  mine  indignation.  I  will  fend  him  againji 
an  hypocritical  nation  ;  and  againft  the  people  of  my  wrath 
will  I  give  him  a  charge  to  take  the  fpoil,  and  to  take  the 
prey,  and  to  tread  them  dozvn  like  the  mire  of  the  fireefs. 
Howbeit,  he  meaneth  not  fo  ;  neither  doth  his  heart  think 
fo  :  but  it  is  in  his  heart  to  defray,  and  cut  off  nations  not 
a  few.  But  at  the  fame  time  it  is  foretold,  That  when 
the  Lord  hath  performed  his  whole  work  upon  mount  Zi- 
on,  and  on  Jerufalem,  I  will  punifh  the  fruit  of  the  flout 
heart  of  the  king  of  Affyria,  and  the  glory  of  his  high  looks. 
Ifa.  x.  5,  6,  7,  12.  And  if  the  fame  comniifiion  be 
given  to  the  king  of  France,  I  doubt  not  but  his  end 
will  be  the  fame.  When  God  has  rimmed  his  work 
of  correction  with  this  rod,  he  will  break  it,  or  burn 
it  in  the  fire.  The  like  commifiion  was  given  to  Ne- 
buchadnezzar, king  of  Babylon  ;  and  when  he,  and 
his  fon,  and  his  fon's  fon,  had  ferved  as  the  executi- 
oners of  God's  wrath  upon  his  people,  and  the  neigh- 
bouring nations,  they  and  the  Babylonian  empire 
were  deftroyed  together.'  Thus  faith  the  Lord  of  ho/Is, 
becaufe  ye  have  not  heard  my  words,  behold,!  will  fend 
and  take  all  the  families  of  the  north,  faith  the  Lord,  and 
Nebuchadnezzar  the  king  of  Babylon,  my  fervant  (my 
fer-vant,  to  execute  this  my  work  of  correction,  and 
of  vengeance)  and  I  will  bring  them  againft  this  land, 
and  againft  the  inhabitants  thereof^  and  againft  all  ihefe 
nations  round  about,  and  I  will  utterly  deflroy  them,  and 
make  them  an  aflomfoment,  and  an  hifjtng,  and  perpetual 
deflations — But  it  fhall  come  to  pafs,  when  feventy  years 
are  accomplifoed  (the  fpace  of  time  allotted  for  his 
power,  and  the  correction  of  God's  people)  that  then 
will  I  punifh  the  king  of  Babylon,  and  that  nation,  faith 
the  Lord,  for  their  iniquity,  and  the  land  of  the  Chaldeans, 
and  will  make  it  perpetual  deflations .  (Jer.  xxv.  o — 12 
— 14.)  Thus  you  fee  it  is  no  uncommon  thing  for 
God,  when  tranfgreflions  are  come  to  the  full,  to 
raife  up  fome  power  to  perform  his  work  of  chaftife- 
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merit  arid  vengeance,  and  render  it  victorious  and 
irrefiftible,  till  that  work  is  done,  and  then  to  crufh  it 
in  its  turn.  And  whether  divine  Providence  is  now 
about  to  employ  the  power  of  France  for  this  pur- 
pofe,  is  a  dreadful  uncertainty.  We  hope,  indeed, 
matters  -will  take  a  more  favourable  turn  ;  but  the 
prefent  pofture  of  affairs,  and  particularly  the  rapid 
conquefts  of  that  power,  which  is  now  become  fo 
formidable  even  in  America,  give  us  reafon  to  fear 
this  may  be  the  event,  and  that  matters  are  now  ri- 
pening raft  for  this  terrible  refult. 

I  may  add,  that  we  have  reafon  to  fear  from  the 
difpohtion  and  conduct  of  many  among  ourfelves,. 
fome  in  high  places  have  been  fufpected  of  treachery 
or  cowardice,  or  at  leaft  bad  conduct.  A  fpirit  o£ 
fecurity,  floth  and  cowardice,  evidently  prevails ; 
nothing  great  is  fo  much  as  attempted,  much  lefs  ex- 
ecuted. We  have  alio  fo  many  black  foreigners  a- 
mong  ourfelves,  as  may  juftly  alarm  our  fears.  Now 
if  the  French  fhould  invade  our  frontiers  ;  if  the  In- 
dians, that  are  now  neuter,  or  in  the  Britifh  interefr, 
fhould  join  with  them,  and  with  thofe  tribes  that 
are  already  fo  active  upon  their  fide  ;  and  if  their 
united  forces  mould  pour  down  upon  us,  and  meet 
with  a  welcome  reception  and  affiftance  from  fo  pow- 
erful an  enemy  among  ourfelves ;  I  fay,  fhould  this 
be  the  cafe,  I  need  not  tell  you  what  unexampled 
fcenes  of  blood,  cruelty  and  devaftation  would  open 
in  our  country.  This  may  not  be  the  event ;  and  I 
hope  and  pray  it  may  not :  but  it  is  not  fo  improba- 
ble as  we  could  wifh ;  much  lefs  is  it  impoflible. 
Who  knows  but  this  may  actually  be  the  confequence! 

And  if  the  natural  allies  of  France  ihould  form  a 
confederacy  againft  our  mother-country,  and  attack 
her  with  their  united  ftrength,  how  terrible  would 
the  confequences  probably  be,  both  to  her  and  to  usr 
efpecially  if  the  Proteftant  powers  mould  not  vigor- 
oufly  concur  with  us  againft  them  !  This  event  may 
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not  happen  ;  and  I  hope  and  pray  it  may  not :  but  it 
is  not  fo  unlikely  as  one  could  wifh.     But, 

2.  The  event  of  the  prefent  war  will  ?ppear  di£- 
mally  doubtful,  if  we  confider  fome  Scripture  pro- 
phecies, particularly  in  Daniel  and  the  Revelations. 
I  cannot  pretend  to  enter  deeply  into  this  fubjecl 
at  prefent ;  a  fubject  that  has  filled  fo  many  volumes, 
and  employed  the  thoughts  and  pens  of  fo  many  great 
men,  It  will  be  fufScient  to  my  prefent  purpofe  to 
obferve, 

( 1 .)  That  the  idolatrous  perfecuting  power  of  Po- 
pery, feated  at  Rome,  is  undoubtedly  meant  by  the 
little  horn  in  Daniel  (Dan.  vii.  8.)  that  rofe  up  out 
of  the  Roman  empire,  when  it  was  divided  into  ten 
kingdoms  by  the  barbarous  nations  that  broke  in  up- 
on it :  an  horn  which  had  a  mouth,  f peaking  great  things  ; 
which  made  war  with  the  faints,  and  prevailed  agaivjl 
them  ;  an  horn  which  /peaks  great  things  againji  the 
Mojl  High,  and  wears  out  the  faints  of  the  Mofi  High  ; 
and  thinks  to  change  times  and  laws,  i.  e.  to  alter  and 
corrupt  the  ordinances  of  God.  ver.   24,  25.     The 
fame  idolatrous,  perfecuting  power  is  alfo  intended  in 
the  Revelations,  (Rev.  xiii.)  by  the  beafl  with  fevert 
heads  and  ten  horns,  that  had  a  mouth  given  him,fpeaking 
great  things,  and  blafphemics  :  and  he  opened  his  mouth 
in  blafphemy  againft  God,  &c.  and  it  was  given  unto  him 
to  make  war  with  the  faints,  and  to  overcome  them  ;  and 
power  was  given  him  over  all  kindreds,  and  tongues,  and 
nations  ;  and  all  that  dwell  on  the  earth  fid  all  worjhif 
him,  whofe  names   are  not  written  in  the  Lamb's  book  of 
life.     The  fame  indolatrous  and  perfecuting  power  is 
intended  likewife  by  the  woman  (Rev.  xvii.)  fitting 
upon  a  fcarlet-coloured  beafl,  having  feven  heads,  and 
ten  horns  ;  full  of  names  of  blafphemy,  and  drunk  with 
the  blood  of  the  faints,  and  with  the  blood  of  the  martyrs 
of  Jefus.     Proteftant  commentators  generally  agree 
in  this  application  of  thefe  prophecies  to  the  Papal 
power  ;  but  I  cannot  take  time  to  lay  before  you  the 
full  evidence  upon  which  they  proceed.     However, 
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I  cannot  but  juit  obferve,  that  the  angel-interpreter 
exprefsly  tells  St.  John,  that  this  woman  was  that 
great  city  which  then  reigned  over  the  kings  of  the 
earth  (ver.  xviii.)  which  undoubtedly  means  the  city 
of  Rome,  that  was  then  the  feat  of  univerfal  em- 
pire.    But, 

(2.)  1  he  time  of  the  reign  of  this  idolatrous  and 
jierfecuting  power  is  determined  in  prophetic  num- 
bers, both  in  Daniel  and  the  Revelations.  In  Daniel, 
it  is  faid,  the  faints  fhall  be  ffiven  into  the  hand  of 
the  horns  until  a  time,  times,  and  the  dividing  of 
time,  Dan.  vii.  25.  and  that  he  fhall  fcatter  the  pow- 
er of  the  holy  people  for  a  time,  times,  and  half  a 
time.  Dan.  xii.  7.  In  the  Revelations,  we  are  told 
that  the  church  of  Chrift,  reprefented  by  a  woman, 
fhall  continue  in  the  wildernefs,  i.  e.  in  a  ftate  of  op- 
prefHon  and  perfecution,  under  the  Popiih  power,  for 
a  time,  times,  and  half  a  time,  Rev.  xii.  1 4.  that  the 
outer  court  of  the  tcmpk,  and  the  holy  city,  another  em- 
blem of  the  true  church  of  Chrift,  foal  I  be  given  to  the 
Gentiles ,  i.  e.  mbjecled  to  a  power  no  better  than  hea- 
then, and  by  them  trodden  wider  foot  forty-two  months  ; 
that  the  church  mould  be  fed  in  the  wildernefs  for 
twelve  hundred  and  fixty  days.  Rev.  xii.  6.  and  that  the 
two  wiinejfes,  t.  e.  the  fmall  remnant  of  the  faithful 
who  fhall  retain  the  purity  of  the  gofpel,  and  witnefs 
againft  the  corruptions  of  the  church  of  Rome,  fhall 
prophefy  twelve  hundred  and  fixty  days  in  fackcloth.  Thefe 
are  but  different  reprefentations  of  the  fame  period  : 
and  in  order  to  understand  them  you  are  to  obferve, 
that,  in  this  calculation,  a  day  fignihes  a  year  ;  and 
therefore  twelve  hundred  and  fixty  days  are  twelve 
hundred  and  fixty  years.  A  month  confifts  of  thirty 
iuch  days,  i.  e.  thirty  years  ;  for  the  months  among 
the  ancients  were  invariably  made  up  of  but  thirty 
days,  as  their  year  confifted  only  of  three  hundred 
and  fixty  days.  Now  forty-two  months,  multiplied 
by  thirty,  juft  make  twelve  hundred  and  fixty  years. 
So  time  fignifies  one  year,  times  two  years,  and  half 
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2.  time,  or  the  dividing  of  time,  half  a  year  :  now 
one  year  and  two  years  making  three  years,  and  the 
half  year  added  to  them  make  three  years  and  a  half. 
Thefe  three  years  and  a  half  contain  thrice  three 
hundred  and  lixty  years,  and  the  half  of  three  hun- 
dred and  fixty  (viz.  one  hundred  and  eighty)  which 
make  exactly  twelve  hundred  and  lixty  years.  So 
that  all  thefe  calculations  amount  to  the  fame  thing, 
viz.  twelve  hundred  and  lixty  years.  This  is  undoubt- 
edly the  duration  of  the  Popifh  tyranny,  and  of  the 
oppreflion  of  the  faints,  and  the  caufe  of  truth.  Now 
if  we  could  find  out  when  it  bes;un,  whether  when 
the  Pope  ufurped  and  exercifed  the  fubftance  of  eccle- 
fiaftical  authority  as  univerfal  biihop,  which  was  in 
the  fifth  century  ;  or  when  he  was  formerly  invefted 
with  that  authority  by  the  emperor  Phocas,  A.  D. 
606  ;  or  when  he  was  made  a  fecular  prince,  and  had 
a  civil  authority  added  to  his  ecclefiaftical,  by  Pipin, 
king  of  France,  A.  D.  J56  ;  I  fay,  if  we  could  find 
out  when  this  fpace  of  twelve  hundred  and  fixty 
years  began,  we  could  eafily  find  out  when  it  will 
end  :  and  this  would  help  us  to  determine  what  will 
be  the  event  of  the  prefent  war,  whether  the  oppref- 
iion  of  the  Proteftant  caufe,  or  the  downfal  of  the 
bloody  power  of  Popery,  that  has  undoubtedly  held 
the  world  in  ignorance,  idolatry  and  flavery,  for  a- 
bove  a  thoufand  years.  But  after  all  the  fearches  I 
can  make,  I  am  not  able  to  form  a  certain  determi- 
nation upon  the  point  ;  and  commentators  differ  fo 
widely  among  themfelves,  that  I  have  received  but 
little  light  from  them.  I  muft  therefore  leave  you 
in  that  uncertainty,  in  which  I  am  myfelf ;  and  con- 
fequently  deftitute  of  light  from  thefe  predictions 
concerning  the  event  of  the  prefent  war.     But, 

(3.)  Though  this  period  of  twelve  hundred  and 
fixty  years  is  to  be,  all  through,  a  feries  of  tyranny 
and  perfecution  ;  and  the  caufe  of  truth  and  its  ad- 
vocates are  continually  under  oppreflion  ;  yet  there 
is  a  fhort  fpace  in  this  period,  I  fuppofe,  from  the 
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calculation  in  the  Revelation,  Rev.  xi.  9.  about  three 
years  and  a  half,  in  which  the  caufe  of  truth  mall 
feem  entirely  fuppreffed,  and  its  friends  utterly  ex- 
tinct ;  fo  that  there  will  be  no  human  probability  of 
their  revival,  any  more  than  of  a  human  body  that 
has  lain  dead  three  days  and  a  half.  And  upon  this 
the  Popiih  powers  fhall  exult  and  triumph,  as  if  they 
had  obtained  an  entire  and  lafting  victory.  This  is 
probably  the  time  referred  to  in  Daniel  (chap.  xii.  1.) 
as  a  time  of  trouble,  fuch  as  never  was  fince  there  was  a 
nation,  even  to  that  time.  During  the  reft  of  the  twelve 
hundred  and  fixty  days,  the  witneiles  prophefied  in 
fackcloth,  in  a  ftate  of  mourning  and  perfecution  : 
but  in  this  period  they  are  killed  ;  and  their  dead 
bodies  lie,  unburied  and  infulted,  in  the  ftreet  of  the 
great  city,  i.  e.  in  the  Roman  territories  :  and  they 
that  dwell  upon  the  earth  jhall  rejoice  over  them,  and  make 
merry,  and  fend  gifts  one  to  another.  Rev.  xi.  7 — 10. 
This  is  a  melancholy  time  indeed  for  the  few  fervants 
of  jefus  Chrift.  And  who  can  tell,  whether  it  be 
paft,  or  whether  it  be  future,  and  the  iffue  of  the 
prefent  war  ?  I  could  eahly  lay  before  you  the  opini- 
ons of  good  and  great  men  on  this  point  ;  but  they 
are  fo  various,  that  they  could  not  bring  you  to  any 
certain  conclulion  upon  it.  Some  fuppofe  it  paft ; 
and  that  it  was  either  a  little  before  the  Reformation, 
when  the  Albis;enfes  and  Waldenfes,  who  had  been 
witneiles  for  a  long  time  againft  the  corruptions  of 
popery,  were,  in  appearance,  utterly  extirpated  by  a 
feries  of  bloody  perfecutions,  at  the  Pope's  inftigati- 
on  :  and  if  this  was  the  period,  then  the  refurrecftion 
of  the  witneffes,  and  their  being  caught  up  into  hea- 
ven, mull  iignify  the  revival  of  their  caufe  at  the 
Reformation,  and  the  railing  up  of  Luther,  Calvin, 
and  other  reformers,  in  the  fame  fpirit.  Or,  as  others 
fuppofe,  this  melancholy  time  was  about  the  year 
1550,  when  the  perfecution  raged  in  England  under 
Queen  Mary,  and  the  civil  wars  in  France,  Germany, 
and  the  Low  Countries,  on  account  of  religion,  feem- 
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ed  to  threaten  the  utter  extinction  of  the  Proteftant 
caufe.  Thofe  that  fuppofe  this  time  is  paft,  have 
fundry  arguments,  that  are  at  leaft  plaulible,  to  iup- 
port  their  opinion  ;  and  if  I  have  any  opinion  at  all, 
in  fo  doubtful  a  matter,  I  incline  to  this. 

There  are  others,  of  no  fmall  iuderment  in  fucK 
matters,  that  apprehend  tins  melancholy  period  is  yet 
to  come  ;  and   they  too  have  their  reafons,  which  I 
cannot  now  mention.    And  if  this  be  the  cafe,  who 
can  tell  but  the  melancholy  time  is  now  at  hand,  and 
that  the  prefent  commotions  in  Europe  are  working 
up  to  it  ?     This  is  certain,  it  will  be  introduced  by 
war  :  for  we  are  exprefsly  told,  that  when  the  two 
witneffes  have  jinijhed  their  tcfunony.  the  beafi  Jhall make 
war  againft  them,  and  fo  all  overcome  them  and  kill  them, 
Rev.  xi.  7.  and  that  yeSk.  before  the  pouring  out  of 
the  feventh  vial,  which  fhal!  utterly  deftroy  the  po- 
piih  powers,  and  introduce  the  kingdom  of  Chrift, 
the  kings  of  the  earth,  by  popilh  inftigation,  fliall  ga- 
ther themfelves  together  to  the  battle  of  the  great 
day  of  God  Almighty,  in  a  place  called  Armageddon 
(Rev.  xvi.  13,  14,  16.)  or  Megiddo,  where  good  Jo- 
nah, the  great  reformer  of  the  Jewifh  religion,  was 
llain.    If  aw  the  beajl,  fays  St.  John,  and  the  kings  of 
the  earth  and  their  armies,  gathered  together  to  make  war 
againft  him  that  fat  on  the  horfe,  i.  e.  againft  Jefus  Chrift 
and  his  army.    Rev.  xix.  1 9.     Popery  will  die  hard, 
and  its  laft  ltruggles  be  very  violent.    It  will  collect 
all  its  forces,  and  make  a  bold  pufh  to  recover  its 
loft  authority  :  and  this  will  undoubtedly  be  attend- 
ed with  much  flaughter.    But  whether  it  will  be  vic- 
torious in  the  firft  attack,  and  at  this  time  flay  the 
witneffes  ;  or  whether  the  Lamb  and  his  army  fhall 
immediately  prevail,  as  he  certainly  will  at  laft ;  *  this 
feems  uncertain.    Now  who  can  tell,  but  the  prefent 
war  is  the  commencement  of  this  grand  deciiive  con- 
flict 

*  See  the  final  ifTue  of  this  grand  decifive  confiift,  defcribed  in 
ijioil  lively  terras,  Rev.  xix.  from  ver.  n.  ad  fin. 
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fiicl  between  the  Lamb  and  the  beaft,  /.  e.  between 
the  proteftant  and  popifli  powers  ?  The  pope  firft  re- 
ceived his  principality  and  fecular  authority  from  Pi- 
pin,  one  of  the  kings  of  France  :  and  there  feems  to 
be  fomething  congruous  in  it,  that  France  fhould  al- 
fo  take  the  lead,  and  be,  as  it  were,  the  general  of 
his  forces  in  this  laft  deciiive  conflict  for  the  fupport 
of  that  authority.  This  is  alfo  remarkable,  and  almoft 
peculiar  to  the  prefent  war,  viz.  That  proteftants  and 
papifts  are  not  blended  together  in  it  by  promifcuous 
alliances :  but  France  and  her  allies  are  all  papifts  ; 
and  Britain  and  her  allies  are  all  proteftants  ;  and 
confequently  whatever  party  fall,  the  religion  of  that 
party  is  like  to  fall  too.  If  France  and  her  allies  mould 
prove  victorious,  then  we  may  conclude  the  period 
for  flaying  the  witneffes  is  juft  coming.  But  if  Bri- 
tain and  her  allies  fhould  be  victorious,  then  we  may 
conclude  that  time  is  paft,  and  that  the  time  is  juft 
come  when  it  flia.ll  be  proclaimed,  Babylon  is  fallen  ! 
is  fallen  !  but  all  this  is  uncertain,  at  leaft  to  me,  till 
the  event  make  it  plain  ;  and  for  that  we  muft  wait 
with  anxious  fufpenfe. 

But  here  I  cannot  help  mentioning  one  thing,  to 
mitigate  your  anxieties  ;  and  that  is,  that  however 
bloody  and  defolating  this  laft  conflict  may  be,  it  will 
bring  about  the  moft  glorious  and  happy  revolution 
that  ever  was  in  the  world.  It  will  quite  change  the 
face  of  things,  introduce  a  new  heaven  and  a  new  earthy 
wherein  righteoufnefs  Jhall  dwell ;  and  it  will  new-mo- 
del the  kingdoms  of  the  world,  and  they  Jhall  become 
the  kingdoms  of  our  Lord  and  of  his  Chrijl ;  and  he  Jhall 
reign  for  ever?  Rev.  xi.  15.  then  Satan  fhall  be  bound, 
and  Chrift  fhall  reign  in  the  hearts  of  men,  a  thou- 
fand  years.  How  remarkable  upon  this  head  are  the 
prophecies  of  Daniel,  above  two  thoufand  years  ago  ! 
/  beheld?  fays  he,  and  the  little  horn  made  war  with  the 
faints?  and  prevailed  againfi  them  until  th'e  Ancient  of 
Days  came  ;  i.  e.  came  to  give  dominion,  and  glory, 
and  a  kingdom  to  the  Son  of  man,  Dan.  vii.  21,  22. 

and 
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and  then  judgment  was  given  to  the  faints  of  the  Moji 
High  ;  and  the  time  came  that  the  faints  poffeffed  the 
kingdom,  ver.  13,  14. — They  mall  be  uppermoft  in 
their  turn,  and  be  finally  triumphant.  All  the  other 
empires  and  kingdoms  of  the  world  have  been  fub- 
ject  to  revolutions,  pafled  from  hand  to  hand,  and  at 
length  fallen  to  pieces ;  but  this,  fays  Daniel,  is  a 
kingdom  which  Jhall  never  be  dejiroyed  ;  a  kingdom  that 
fhall  not  be  left  to  other  people ;  but  it  Jhall  break  to 
pieces  and  confume  all  the  kingdoms  that  were  before  it> 
and  it  Jhall  fland  for  ever.  Dan.  ii.  44. — Hail,  happy 
period  !  how  long  wilt  thou  delay  ?  Lord  Jefus,  let 
thy  kingdom  come !  let  it  come,  though  to  make 
way  for  it,  many  thrones  muft  totter  that  are  now 
the  fupporters  of  Antichrift  :  let  it  come,  though  ma- 
ny  kingdoms  fhould  be  overturned,  and  many  coun- 
tries ftream  with  blood  ;  though  we  and  millions 
more  mould  be  crufhed  in  the  grand  revolution.  See, 
brethren,  the  happy  refult  of  all  the  commotions  that 
are,  or  have  been,  on  this  reftlefs  globe  :  fee  to  what 
a  glorious  end  they  all  tend  !  And  who  would  not 
willingly  live  a  while  longer  in  this  world  of  iin  and 
forrow,  and  ihare  in  calamities  of  war,  and  all  the 
plagues  referved  for  the  latter  times,  if  he  may  but 
fee  this  bleffed  period  !  But  if  we  ihould  not  be  fo 
happy  as  to  fee  it  with  mortal  eyes,  fuch  of  us  as 
d-e  in  the  Lord  fhall  receive  the  welcome  intelligence 
of  it  in  heaven,  and  rejoice  in  it  as  much  as  its  pro- 
per fubjects  on  earth. — You  will  forgive  me,  if  I  have 
dwelt  too  long  upon  this  new  and  curious  fubje&.  I 
mall  now  proceed  with  more  hafte.     Therefore, 

3.  The  event  of  the  prefent  war,  and  the  doom  of 
our  country  and  nation,  will  appear  dreadfully  un- 
certain if  we  confider  our  national  guilt  and  impe- 
nitence. 

Let  Atheifts  and  Epicureans  fay  what  they  pleafe, 
it  is  an  eternal  truth,  which  all  the  world  will  be 
made  to  know  at  laft,  that  Jehovah  is  the  ruler  of  the 
uriverfe  j  that  the  fate  of  kingdoms  is  in  his  hands  ; 

that 
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that  he  Is  the  Sovereign  Arbiter  of  war,  and  deter- 
mines victory  as  he  pleafes.  It  is  alfo  certain  that 
rewards  and  puniihments  are  as  eflential  to  his  go- 
vernment as  they  are  to  all  other  governments.  In 
the  world  to  come  he  will  reward  or  punifh  individu- 
als, according  to  their  perlbnal  works ;  and  in  the 
prefent  world  he  will  reward  or  punifh  nations,  ac- 
cording to  their  national  work ; — in  the  prefent 
world,  I  fay,  becaufe  it  is  only  in  the  prefent  world 
they  fubfift  in  a  national  capacity,  and  are  capable 
of  national  rewards  and  punifhments.  Now  there  is 
a  time,  when  the  tranfgreffors  are  come  to  the  full,  Dan. 
viii.  23.  when  the  meafure  of  a  people's  iniquity  is 
filled  up,  and  they  are  ripe  for  vengeance.  And  then 
the  executioners  of  divine  vengeance,  the  fword,  fa- 
mine, pefliiential  difeafes,  earthquakes,  and  the  like, 
are  turned  loofe  among  them,  then  the  dread  com- 
mifhon  is  iffued  out,  Put  ye  in  the  fickle,  for  thehar-vefi 
is  ripe  ;  come,  get  ye  down  ;  for  the  prefs  is  full ;  the 
vats  overflow  ;  for  their  wickednefs  is  great.  Joel  iii.  13* 
Then  all  the  undertakings  of  fuch  a  people  are  blaft- 
ed ;  and  even  the  worft  of  the  heathen  (Ezek.  vii. 
24.)  fucceed  againft  them.  That  nation  is  thrown 
off  from  the  hinge  on  which  empire  turns,  and  there- 
fore muft  fall.  The  Lord  of  armies  is  againft  them  ; 
and  by  a  fecret,  but  irreftftible  hand,  brings  on  their 
deftruction. 

Now  whether  that  fatal  period  be  arrived,  with 
refpect.  to  us  and  our  nation,  I  will  not  determine  ; 
nor  indeed  am  I  capable  :  but  I  am  fure  it  is  not 
evident  that  it  is  not  come  :  I  am  fure  our  land  is  full 
of  fin  againft  the  Holy  One  of  Ifrael.  On  this  fubjecl 
I  have  often  enlarged  ;  and  now,  I  am  afraid,  it  is  a 
trite  difregarded  tale.  The  fins  of  our  land  lie  heavy 
upon  it  :  the  fins  of  ail  ranks  and  denominations  ; 
the  fins  of  paft  and  prefent  generations  ;  fins  againft 
the  law  and  againft  the  gofpel ;  fins  againft  mercies 
and  againft  judgments  ;  fins  in  heart,  in  language, 
in  practice  ;  fins  or  all  kinds  and  degrees,  and  againft 

all 
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all  forts  of  obligations  :  Oh  !  what  a  huge  heap, 
what  an  intolerable  burden,  do  all  thefe  fins  make ! 
The  fins  of  many  millions  on  both  fides  the  Atlantic  ! 
Our  body  politic  is  a  huge  mafs  of  corruption  !  the 
whole  bead  isfick  ;  and  the  whole  heart  faint :  from  the 
fole  of  the  foot  unto  the  head  there  is  nofoundnefs  in  it,  but 
all  full  of  wounds,  and  bruifes,  and  puirifying  fores.  Ifa. 
i.  6.  And  does  not  this  leave  our  doom  in  a  dread- 
ful fufpenfe?  Who  can  tell  what  will  be  the  fate  of  fo 
guilty  a  people  ?  Can  we  indulge  high  hopes  with  fuch 
a  load  of  guilt  upon  us  ?  Sin  lies  like  a  dead  weight 
upon  our  counfels,  our  defigns  and  expeditions  ;  and 
crufhes  all  of  them.  What  though  our  enemies  be 
as  wicked  as  ourfelves,  with  only  this  exception,  that 
they  have  not  our  advantages,  and  therefore  cannot 
fin  with  our  aggravations  ?  But  what  if  they  were  in 
all  refpecls  as  bad  ?  It  has  been  no  unufual  thing  for 
God  to  employ  one  guilty  nation  to  execute  his  ven- 
geance upon  another ;  and  when  that  drudgery  is 
done  (which,  by  the  by,  is  more  properly  devolved 
upon  a  hated  nation  than  upon  his  people  ;  he  has 
more  beneficent  and  agreeable  work  for  them)  I  fay- 
when  that  drudgery  is  done,  he  executes  the  execu- 
tioner :  juft  as  one  among  a  number  of  criminals 
may  be  appointed  to  execute  the  reft  ;  and  then  he 
is  executed  himfelf  by  fome  other  hand.  Thus  God 
employed  the  AfTyrians  and  Babylonians  to  punifh 
his  people,  the  Jews ;  and  when  they  had,  though 
undefignedly,  done  him  that  fervice,  he  punifhes  them 
in  a  yet  feverer  manner.  And  thus  he  threatens  the 
Jews  by  Ezekiel,  that  he  would  bring  the  worft  of 
the  Heathen  againft  them  :  they  were  good  enough 
to  be  executioners.  So  he  employs  devils,  the  worft 
of  beings,  to  execute  his  vengeance  upon  finners  in 
hell.  And  fo  in  human  governments,  the  refufe  of 
mankind  are  appointed  hangmen. 

But  though  our  land  be  fo  full  cf  fin,  yet  there 
would  be  fome  ground  to  hope,  could  we  fee  any  ap- 
pearances of  a  general  repentance  and  reformation. 

But, 
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But,  alas !  where  fhall  we  find  it  ?  I  have  not  been 
altogether  a  heedlefs  obferver  of  the  effects  of  the 
corrective  and  vindictive  providences  of  God  towards 
our  land,  the  fword,  a  threatened  famine,  and  a  dead- 
ly, raging  diftemper.*  But  I  have  been  really  Clock- 
ed to  obferve  the  iffue.  I  am  afraid,  that  even  the 
people  of  God  are  not  fo  effectually  rouzed  by  thefe 
warnings  as  they  mould  be.  One  would  think  they 
would  be  all  life  and  vigour  at  fuch  a  time  as  this : 
but,  alas  !  I  am  afraid  it  is  otherwife.  I  am  efpeci- 
aliy  afraid  that  impenitent  miners,  inftead  of  being 
melted  into  repentance,  are  hardening  more  and  more 
like  clay  in  the  fun.  Alas  !  I  fee  and  hear  no  more 
of  ferious  concern  about  eternal  things  among  us, 
than  if  we  lived  in  a  healthy  neighbourhood,  and  a 
peaceful,  unmolefled  country.  I  am  afraid  the  cafe 
of  fome  bears  a  difmal  refemblance  to  that  defcribed 
in  Rev.  xv.  10,  11.  They gnawed their  tongues  for  pain ', 
and  blafphemed  the  God  of  Heaven,  becaufe  ef  their  pains 
and  their  fores,  and  repented  ?iot  of  their  deeds  ;  no,  they 
are  fulleniy  obftinate  to  wickednefs  ftill. 

Brethren,  what  are  we  doing  ?  Are  we  afleep  at 
fuch  a  time  as  this,  when  the  judgments  of  Heaven 
are  around  us,  and  the  fate  of  our  country  is  fo  ter- 
ribly doubtful  ?  For  God's  fake,  for  our  foul's  fake, 
for  our  country's  fake,  let  us  rouze  ourfelves  from 
our  fecurity  ;  let  us  humble  ourfelves  before  God, 
and  cry  mightily  to  him  ;  and  who  can  tell  but  he  may  turn 
away  from  his  fierce  anger  ? — Which  leads  me  to  the 
fecond  inference  from  my  text,  viz. 

II.  That  when  a  nation  is  in  fuch  a  doubtful  fitu- 
ation  that  no  man  can  know  its  doom,  if  there  be 
any  hope,  it  is  only  in  the  way  of  repentance,  refor- 
mation, and  earneft  prayer. 

This  appears  the  only  way  of  hope  on  two  ac- 
counts. 

1.  National 

*  At  this  time  a  flux  raged  in  the  congregation,  and  elfewhere, 
which  baflled  all  the  power  of  medicine,  and  fwept  offfbme  whole 
families  almolt  entirely. 
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1.  National  fin  has  a  direct  tendency,  in  its  own 
nature,  to  weaken  and  deftroy  a  nation.  It  is  the 
deadly  difeafe  of  a  body  politic  which  will  deftroy  it, 
without  the  hand  of  an  executioner.  It  fpreads  cor- 
ruption, injuftice,  treachery,  difcord,  confufion,  cow- 
ardice, through  a  nation  ;  and  it  deftroys  public  fpi- 
rit,  the  love  of  our  country,  unanimity,  courage,  and 
all  the  focial  and  heroic  virtues  which  naturally  tend 
to  ftrengthen,  defend  and  advance  a  people.  Now 
repentance,  reformation  and  prayer,  is  the  proper 
cure  for  this  difeafe  ;  it  purges  out  thefe  internal 
principles  of  death,  and  implants  and  cherifhes  the 
oppofite  principles  of  virtue  and  life.  But  this  is  not 
all ;  for, 

2.  Repentance,  reformation  and  prayer,  is  the  only 
method  to  turn  away  the  difpleafure  of  God,  and  obtain 
his  favour  and  protection.  Sin  brings  on  a  people 
the  curfe  of  a  provoked  God  ;  and  under  this  they 
fade  and  wither  away,  like  a  blafled  flower,  or  a  tree 
ftruck  by  lightning  from  heaven.  But  if  it  be  pofl;- 
ble  to  remove  it,  and  obtain  the  divine  favour,  it  is 
only  by  deep  humiliation  before  him,  by  a  thorough 
reformation  from  thole  fins  that  provoke  him,  and 
by  earneft  cries  for  mercy.  The  light  of  nature  taught 
the  men  of  Nineveh  that  this  was  the  only  way  of 
hope :  and  revelation  allures  us  of  the  very  fame 
thing.  It  is  only  to  the  penitent  that  the  promifes 
of  deliverance  are  made  ;  and  without  repentance, 
we  have  no  poilible  claim  to  them.  Deliverances  are 
generally  anfwers  to  prayer  ;  and  therefore  without 
earneft  prayer  we  cannot  expect,  them.  National 
judgments  are  inflicted  for  national  fins  ;  and  there- 
fore reformation  from  national  fins  is  the  only  hope- 
ful way  to  efcape  them. 

Therefore,  my  brethren,  let  us  betake  ourfelves  to 
this  only  method  of  hope.  Let  us  deeply  humble 
ourfelves  before  God  ;  let  us  cry  mightily  to  him — and 
let  us  turn  every  one  from  our  evil  ways  :  and  then,  who 
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can  tell  but  God  will  tarn  and  repent ',  and  turn  away  from 
his  fierce  anger,  that  we  perijh  not? 

But  in  all  my  exhortations  of  this  kind,  I  muft  re- 
member that  repentance  and  reformation  is  the  duty 
of  fallen  creatures  ;  of  creatures  fo  depraved  and  fee- 
ble, that  they  are  not  able,  of  themfelves,  fo  much  as 
to  apply  the  remedy.  If  you  attempt  this  work  with 
the  pride  of  imaginary  felf-fufficiency,  you  may  be 
fure  difappointment  will  be  the  confequence.  There- 
fore remember,  that  it  is  the  holy  Spirit  of  God  a- 
lone  that  is  the  author  of  a  thorough  repentance  and 
effectual  reformation.  It  is  he  alone  that  can  effectu- 
ally convince  the  world  of  fin.  If  he  be  abfent,  lcgif- 
lators  may  make  laws  againft  vice,  philofophers  may 
reafon,  minifters  may  preach,  nay,  confcience  may  re- 
monftrate,  the  divine  law  may  prefcribe  and  threaten, 
the  gofpel  may  invite  and  allure ;  but  all  will  be  in 
vain  :  all  will  not  produce  one  true  penitent.  The 
ftrongeft  arguments,  the  molt  melting  intreaties,  the 
moft  alarming  denunciations,  from  God  and  man, 
enforced  by  the  higheft  authority,  or  by  the  moft 
companionate  tears,  all  will  have  no  effect;  all  will  not 
effectually  reclaim  one  finner,  nor  gain  one  fincere  pro- 
felyte  to  righteoufnefs :  Paul,  Apollos,  and  Cephas, 
with  all  their  apoftolical  abilities,  can  do  nothing  to 
the  purpofe  without  the  holy  Spirit.  Paul  may  plant, 
and  Apollos  water  ;  but  God  alone  can  give  the  increafe. 
So  then,  neither  is  he  that  planteih  any  thing,  nor  he  that 
water eth  ;  they  are  both  nothing  together  :  but  God, 
who  giveth  the  increafe  ( 1  Cor.  iii.  7.)  is  all  in  all. 
Till  the  Spirit  be  poured  forth  from  on  high,  fays  Ifaiah, 
briars  and  thorns  fhall  come  up  upon  the  land  of  my  people  ; 
i.  e.  Their  country  fhall  be  laid  wafte,  and  be  made  a 
mere  wildernefs  of  briars  and  thorns,by  the  ravages  of 
war  :  or  the  people  themfelves  fhall  be  like  briars  and 
thorns,  fruitlefs,  noxious  and  troublefome.  In  this 
language  the  prophet  Micah  defcribes  the  fame  peo- 
ple :  the  beft  of  them  is  as  a  briar  ;  the  moft  upright 
is  fharper  than  a  thorn-hed^e.  (Micah  vii.  4.)     Such 
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fliall  they  continue,  until  the  holy  Spirit  be  poured 
forth  upon  them  from  on  high.  But  when  the  hap- 
py time  comes,  then  the  vSri de  me fs  fliall  be  a  fruitful 
field ;  then  judgment  jhall  dwell  in  the  wildernefs,  and 
righteoufnefs  fliall  remain  in  the  fruitful  field.  This  eiTu- 
fion  of  the  Spirit  fhall  put  an  end  to  the  defolation  of 
war,  and  eftablifh  them  in  the  poffefiion  of  lafting  and 
extenfive  peace :  for,  as  it  is  there  added,  the  work 
of  righteoufnefs  fliall  be  peace,  and  the  native  effeft 
of  righteoufnefs  fliall  be  quietnefs  and  aflurance  for 
ever :  and  my  people  fhall  dwell  in  a  peaceable  habi- 
tation, and  in  fure  dwellings,  and  in  quiet  refting- 
places.  (Ifa.  xxxii.  13,  18.)  You  fee,  my  brethren,  of 
how  much  importance  and  neceility  the  Spirit  is  to 
produce  a  reformation,  and  that  blefled  peace  and  fe- 
curity,  both  perfonal  and  national,  both  within  and 
without,  which  is  the  effect  of  it  ! 

And  how  are  we  to  expect  his  facred  influences  I 
Or  in  what  way  may  we  hope  to  attain  them  ?  The 
anfwer  is,  Pray  for  them  :  pray  frequently,  pray  fer- 
vently, "  Lord,  thy  fpirit !  O  give  thy  fpirit !  that  is 
the  bleiTmg  I  want ;  the  blefiing  which  families,  and 
nations,  and  the  whole  human  race  want."  Pray  in 
your  retirements  ;  pray  in  your  families  ;  pray  in  fo- 
cieties  appointed  for  that  purpofe  ;  pray  in  warm  eja- 
culations, pray  without  cealing,  for  this  grand,  fun- 
damental blefling.  Here  what  encouragement  Chrifl 
has  given  to  prayer  in  this  particular  :  Afk,  and  it  fhall 
be  given  you  ;  feck,  and  ye  Jhall  find  ;  knock,  and  it  fhall 
be  opened  unto  you. — If  ye,  being  evil,  know  how  to  give 
good  gifts  unto  your  children,  how  much  more  fhall  your 
heavenly  Father  give  his  holy  Spirit  to  them  that  afk  him  ! 
Luke  xi.  9 — 13.  Endeavour  to  repent  in  this  hum- 
ble, felf-diffident  manner,  and  you  may  hope  it  will 
at  leaft  avail  to  your  eternal  falvation  ;  and  who 
knows  but  it  may  avail  alfo  to  turn  away  the  fierce 
anger  of  God  from  your  country  and  nation  ? 
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Jer.  xlviii.  10.  Curfed  be  he  that  doth  the  work  of  the 
Lord  deceitfully  ;  and  curfed  be  he  that  keepeth  back 
his  fword  from  bl.od. 

NOTHING  can  be  more  agreeable  to  the  God  of 
Peace,  than  to  fee  univerfal  harmony  and  be- 
nevolence prevail  among  his  creatures :  and  he  has 
laid  them  under  the  ftrongeft  obligations  to  cultivate 
a  pacific  temper  towards  one  another,  both  as  indivi- 
duals and  as  nations.  Follow  peace  with  all  men,  is  one 
of  the  principal  precepts  of  our  holy  religion.  And 
the  great  Prince  of  Peace  has  folemnly  pronounced, 
Bleffed  are  the  peace-makers. 

But  when,  in  this  corrupt,  difordered  ftate  of 
things,  where  the  lufts  of  men  are  perpetually  em- 
broiling the  world  with  wars  and  fightings,  and 
throwing  all  into  confufion  ;  when  ambition  and 
avarice  would  rob  us  of  our  property,  for  which  we 
have  toiled,  and  on  which  we  fublill ;  when  they 
would  enflave  the  free-born  mind,  and  compel  us 
meanly  to  cringe  to  ufurpation  and  arbitrary  power  \ 
when  they  would  tear  from  our  eager  grafp  the  mod 
valuable  blefling  of  heaven,  I  mean  our  religion  ; 
when  they  invade  cur  country,  formerly  the  region 
of  tranquillity,  ravage  our  frontiers,  butcher  our  fel- 
low-fubjects,  or  confine  them  in  a  barbarous  captivity 
in  the  dens  of  favages  ;  when  our  earthly  all  is  ready 
to  be  feized  by  rapacious  hands,  and  even  our  eternal 

all 
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all  is  in  danger  by  the  lofs  of  our  religion  :  when  this 
is  the  cafe,  what  is  then  the  will  of  God  ?  Muft  peace 
then  be  maintained,  maintained  with  our  perfidious 
and  cruel  invaders  ?  maintained  at  the  expence  of 
property,  liberty,  life,  and  every  thing  dear  and  va- 
luable ?  maintained,  when  it  is  in  our  power  to  vin- 
dicate our  right,  and  do  ourfelves  juftice  ?  Is  the  work 
of  peace  then  our  only  bufinefs  ?  No  ;  in  fuch  a  time 
even  the  God  of  Peace  proclaims  by  his  providence, 
"  To  arms  i"  Then  the  fword  is,  as  it  were,  confe- 
crated  to  God ;  and  the  art  of  war  becomes  a  part 
of  our  religion.  Then  happy  is  he  that  mail  reward 
our  enemies  as  they  have  ferved  us.  Pialm  cxxxvii.  8. 
Blefled  is  the  brave  foldier  :  bleffed  is  the  defender 
of  his  country,  and  the  deftroyer  of  its  enemies.  Blef- 
fed are  they  who  offer  themfelves  willingly  in  this 
fervice,  and  who  faithfully  difcharge  it.  But,  on  the 
other  hand,  Curfed  is  he  that  doth  the  work  of  the  Lord 
deceitfully ;  and  curfed  is  he  that  keepeth  back  his  fword 
from  blood. 

As  to  the  original  reference  and  meaning  of  thefe 
words,  it  is  fufficient  to  my  purpofe  to  obferve,  that 
the  Moabites,  againft  whom  this  prophecy  was  imme- 
diately denounced,  were  a  troublefome  and  reftleJs 
nation  in  the  neighbourhood  of  the  jews,  who,  tho' 
often  fubdued  by  them,  yet  upon  every  occafion 
ftruggled  to  recover  their  power,  and  renewed  their 
hoftilities.  By  this,  and  various  other  fteps,  they  were 
arrived  to  the  highefl  pitch  of  national  guilt,  and  ripe 
for  execution.  The  Babylonians  were  commiffioned 
for  this  work  of  vengeance  :  and  they  were  bound 
to  execute  the  commiflion  faithfully,  under  penalty 
of  a  curfe.  To  them  this  denunciation  was  immedi- 
ately directed,  Curfed  be  he  that  doth  the  work  of  the 
Lord  deceitfully,  or  negligently  ;*  and  curfed  be  he  that 
keepeth  back  his  fword  from  bleed.  This  is  expreffed  in 
the  form  of  an  imprecation,  or  an  authoritative  de- 
nunciation of  a  curfe  :  and  in  this  form  it  might  be 
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\ifed  confidently  with  benevolence,  by  a  prophet 
fpeaking  as  the  mouth  of  God.  But  this  is  not  a 
pattern  for  our  imitation,  who  are  peculiarly  obliged, 
under  the  gofpel  to  Blefs,  and,  curfe  not,  and  to 
pray  for  all  men.  However,  it  may  be  pronounced 
even  by  our  lips  as  a  declaration  of  the  righteous  curfe 
of  God  againft  a  daftardly  refufal  to  engage  in  war 
when  it  is  our  duty ;  or  a  deceitful,  negligent  dis- 
charge of  that  duty,  after  we  have  engaged  in  it. 
Thefe  are  the  crimes  that  feem  intended  in  my  text : 
and  againft  each  of  thefe  the  tremendous  curfe  of  Je- 
hovah is  ftill  in  full  force  in  all  ages,  even  under  the 
mild  and  gentle  difpenfation  of  the  gofpel.  Cowar- 
dice and  treachery  are  now  as  execrable  as  ever. 

Curfed  be  he  that  keepeth  back  his  fword from  blood.-— 
This  denunciation,  like  the  artillery  of  heaven,  is 
levelled  againft  the  coward  who,  when  God,  in  the 
courfe  of  his  providence,  calls  him  to  arms,  refufes  to 
obey,  and  confults  his  own  eafe  and  fafety  more  than 
his  duty  to  God  and  his  country. 

Curfed  be  he  that  doth  the  work  of  the  Lord  deceitfully. 
—This  feems  to  be  levelled  againft  another  fpecies  of 
cowards  ;  fly,  hypocritical  cowards,  who  undertake 
the  work  of  the  Lord,  that  is,  take  up  arms ;  but 
they  do  the  work  of  the  Lord  deceitfully  ;  that  is, 
they  do  not  faithfully  ufe  their  arms  for  the  purpofes 
they  were  taken  up.  They  commence  foldiers,  not 
that  they  may  ferve  their  country,  and  do  their  du- 
ty to  God,  but  that  they  may  live  in  eafe,  idlenefs, 
and  pleafure,  and  enrich  themfelves  at  the  public  ex- 
pence.  Curfed  is  he  that  doth  the  work  of  the  Lord  de*- 
ceitfully,  and  ferves  himfelf  under  pretence  of  ferving 
his  country. 

You,  gentlemen,  and  others,  whom  I  this  day,  be* 
hold  with  peculiar  pleafure  engaged  in  the  caufe  of 
your  neglected  country,  and  who  have  done  me  the 
honour  of  inviting  me  to  this  fervice  ;  a  fervice  which 
I  am  fure  I  fhould  perform  to  your  fatisfaction,  if  my 
preparations  and  abilities  were  proportioned  to  my 
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benevolence  for  you,  and  my  concern  for  your  fuc- 
cefs  :  you  are  peculiarly  interefted  in  the  remarks  I 
have  made  upon  the  text.  And  that  I  may  contri- 
bute all  in  my  power  both  to  increafe  your  number, 
and  direct  you  to  a  proper  conduct  in  the  honoura- 
ble character  you  fuftain,  I  fhall  lay  before  you  a  brief 
view  of  the  prefent  circumftances  of  our  country  ; 
from  which  it  will  appear,  that  the  war  in  which  we 
are  engaged  is  a  duty,  or  the  work  of  the  Lord ;  and 
confequently,  that  we  are  all  obliged,  according  to 
our  refpective  characters,  to  carry  it  on  with  vigour, 
under  penalty  of  falling  under  the  curfe  of  God. 
And  then  I  fhall  fhew  you  what  is  the  deceitful  per- 
formance of  the  Lord's  work,  or  unfeafonably  keep- 
ing back  of  the  fword  from  blood,  which  expofes  to 
the  curfe. 

I.  I  am  to  lay  before  you  a  brief  view  of  the  pre- 
fent circumftances  of  our  country,  which  render  the 
war  in  which  we  are  engaged  the  work  of  the  Lord, 
which  confecrate  fwords  as  inftruments  of  righteouf- 
nefs,  and  call  us  to  the  dreadful,  but  important  duty 
of  fhedding  human  blood,  upon  penalty  of  falling 
under  the  tremendous  curfe  of  God. 

Need  I  inform  you  what  barbarities  and  depreda- 
tions a  mongrel  race  of  Indian  favages  and  French 
papifts  have  perpetrated  upon  our  frontiers  ?  How 
many  deferted  or  demolifhed  houfes  and  plantations  ? 
How  wide  an  extent  of  country  abandoned  ?  How 
many  poor  families  obliged  to  fly  in  confirmation, 
and  leave  their  all  behind  them  ?  What  breaches  and 
feparations  between  the  neareft  relations  ?  What 
painful  ruptures  of  heart  from  heart  ?  What  mock- 
ing difperfions  of  thofe  once  united  by  the  ftrong- 
eft  and  moft  endearing  ties  ?  Some  lie  dead,  mang- 
led with  favage  wounds,  confumed  to  afhes  with  out- 
rageous flames,  or  torn  and  devoured  by  the  beafts 
of  the  wildernefs,  while  their  bones  lie  whitening  in 
the  fun,  and  ferve  as  tragical  memorials  01  the  fatal 
fpot  where  they  fell.     Others  have  been  dragged  a^ 
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way  captives,  and  made  the  Haves  of  imperious  and 
cruel  favages :  others  have  made  their  efcape,  and 
live  to  lament  their  butchered  or  captivated  friends 
and  relations.  In  fhort,  our  frontiers  have  been 
drenched  with  the  blood  of  our  fellow-fubjecls,  thro* 
the  length  of  a  thoufand  miles  :  and  new  wounds  are 
Hill  opening.  We.  in  thefe  inland  parts  of  the  coun- 
try, are  as  yet  unmolefted,  through  the  unmerited 
mercy  of  Heaven. — But  let  us  only  glance  a  thought 
to  the  weltern  extremities  of  our  body  politic  ;  and 
what  melancholy  Scenes  open  to  our  view !  Now, 
perhaps,  while  I  am  fpeaking ;  now,  while  you  are 
fecure  and  unmolefled,  our  fellow-fubjecls  there  may 
be  feeling  the  calamities  I  am  deferring.  Now,  per- 
haps, the  favage  fhouts  and  whoops  of  Indians,  and 
the  fcreams  and  groans  of  fome  butchered  family, 
may  be  mingling  their  horrors,  and  circulating  their 
tremendous  echoes  through  the  wildernefs  of  rocks 
and  mountains  !  Now,  perhaps,  fome  tender,  delicate 
creature  may  be  fuifering  an  involuntary  proftituti- 
on  to  lavage  luft  ;  and  perhaps  debauched  and  mur- 
dered by  the  fame  hand  !  Now,  perhaps,  fome  refe- 
rable Briton  or  Virginian  may  be  palling  through  a 
tedious  procefs  of  experiments  in  the  infernal  art  of 
torture  I  Now  fome  helplefs  children  may  be  torn 
from  the  arms  of  their  murdered  parents,  and  drag- 
ged away  weeping  and  wringing  their  hands,  to  re- 
ceive their  education  among  barbarians,  and  to  be 
formed  upon  the  model  of  a  ferocious  Indian  foul ! 
And  will  thefe  violences  ceafe  without  a  vigorous 
and  timely  refinance  from  us  ?  Can  Indian  revenge 
and  thirfl  for  blood  be  glutted  ?  or  can  French  am- 
bition and  avarice  be  fatisfied  ?  No,  we  have  no  me- 
thod left,  but  to  repel  force  with  force,  and  to  give 
them  blood  to  drink  in  their  turn,  who  have  drank 
ours.  If  we  fit  Hill  and  do  nothing,  or  content  our- 
felves,  as,  alas!  we  have  hitherto,  with  feeble,  dilatory 
efforts,  we  may  expect  thefe  barbarities  will  not  on- 
ly continue,  but  that   the  Indians,  headed  by  the 
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French,  will  carry  their  inroads  ftill  farther  into  the 
country,  and  reach  even  unto  us.  By  the  defertion 
of  our  remote  fettlements,  the  frontiers  are  approach- 
ing every  day  nearer  and  nearer  to  us  :  and  if  we 
cannot  Hand  our  ground  now,  when  we  have  above 
an  hundred  miles  of  a  thick-fettled  country  between 
us  and  the  enemy,  much  lefs  fhall  we  be  able,  when 
our  flrength  is  weakened  by  fo  vaft  a  lofs  of  men, 
arms  and  riches,  and  we  lie  expofed  to  their  imme- 
diate incurfions.  Some  cry,  "  Let  the  enemy  come 
down  to  us,  and  then  we  v/ill  fight  them."  But  this 
is  the  trifling  excufe  of  cowardice  or  fecurity,  and 
not  the  language  of  prudence  and  fortitude.  Thofe 
who  make  this  plea,  if  the  enemy  fhould  take  them 
at  their  word,  and  make  them  fo  near  a  vifit,  would 
be  as  forward  in  flight  as  thev  are  now  backward  to 
take  up  arms. 

Such,  my  brethren,  fuch,  alas  !  is  the  prefent  Hate 
of  our  country  :  it  bleeds  in  a  thoufand  veins  ;  and 
without  timely  remedy,  the  wound  will  prove  mor- 
tal. And  in  fuch  circumflances,  is  it  not  our  duty 
in  the  fight  of  God ;  is  it  not  a  work  to  which  the 
Lord  loudly  calls  us,  to  take  up  arms  for  the  defence 
of  our  country  ?  Certainly  it  is  :  and  curfed  is  he  who, 
having  no  ties  fufficiently  ftrong  to  confine  him  at 
home,  keepeth  bis  fword  from  blood.  The  man  that 
can  defert  the  caufe  of  his  country  in  fuch  an  exigen- 
cy ;  his  country,  in  the  bleiiings  of  which  he  fhared, 
while  in  peace  and  profperity  ;  and  which  is  there- 
fore entitled  to  his  fympathy  and  affiftance  in  the 
day  of  its  diftrefs  ;  that  cowardly,  ungrateful  man 
fins  againft  God  and  his  country,  and  deferves  the 
curfe  of  both.  Such  a  conduct  in  fuch  a  conjuncture, 
is  a  moral  evil,  a  grofs  wickednefs  ;  and  expofes  the 
wretch  to  the  heavy  curfe  of  God  both  in  this  and 
the  eternal  world. 

And  here  I  cannot  but  obferve,  that  arnon?  the  va- 
rious  and  numberlefs  fins  under  which  the  country 
groans,  and  which  muft  be  looked  upon  as  the  caufe  s 
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of  our  public  calamities,  by  every  one  that  believes  a 
divine  Providence  ;  a  doctrine  fo  comfortable,  and 
fo  eflential  both  in  natural  and  revealed  religion  ;  an 
article  in  the  creed  of  heathens  and  Mahometans,  as 
well  as  Jews  and  Chriftians  ;)  I  fay,  among  thefe  va- 
rious fins,  cowardice  and  fecurity  are  none  of  the  leaft. 
He  that  hath  determined  the  bounds  of  our  habitati- 
on, hath  planted  us  in  a  land  of  liberty  and  plenty  ; 
a  land,  till  lately,  unalarmed  with  the  terrors  of  war, 
and  unftained  with  human  blood  :  indeed,  all  things 
confidered,  there  are  but  few  fuch  happy  fpots  on  our 
globe.  And  muft  it  not  highly  provoke  our  divine 
Benefactor,  to  fee  a  people  thus  diftinguilhed  with 
bleflings  fo  infenfible  of  their  worth,  fo  ungrateful 
•  for  them,  and  fo  unacquainted  with  their  own  un- 
worthinefs  to  receive  them  ?  W  hat  can  be  more  evi- 
dential of  their  undue  apprehensions  of  the  worth  of 
thefe  bleflings,  than  their  being  fo  little  concerned  to 
fecure  and  recover  them  !  The  generality  among  us 
have  acted  as  if  their  interefts  at  flake  were  fo  trifling, 
that  it  would  not  be  worth  while  to  take  pains,  or 
encounter  dangers,  to  preferve  them.  What  greater 
evidence  can  be  given  of  ingratitude  than  a  fupine 
neglect  of  thefe  bleflings,  and  fuch  a  ftupidly  tame 
and  irrefifling  refignation  of  them  into  bloody  and 
rapacious  hands  !  And  what  can  be  more  evidential 
of  a  proud  infenfibility  of  our  unworthinefs  of  fuch 
bleflings,  than  our  being  fo  inapprehenfive  of  lofing 
them,  even  in  the  moft  threatening  and  dangerous 
circumftances  !  Our  countrymen  in  general  have  act- 
ed, as  if  beings  of  their  importance  and  merit  might 
certainly  reft  in  the  quiet,  unmolefted  poffeflion  of 
their  liberty  and  property,  without  any  one  daring 
to  difturb  them,  and  without  their  doing  any  thing 
for  their  own  defence  ;  or  as  if  neither  God  nor  man 
could  ftrip  them  of  their  enjoyments.  ,  What  vain, 
felf-confident  prefumption,  what  intolerable  infolence 
is  this,  in  a  fmful  nation,  a  people  laden  with  iniqui- 
ty, who  have  forfeited  every  bl effing,  even  the  ground 
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they  tread  upon,  and  the  air  they  breathe  in  ;  and 
who  live  merely  by  the  immerited  grace  and  bounty 
of  God.  Is  not  cowardice  and  fecurity,  or  an  unwil- 
lingnefs  to  engage  with  all  our  might  in  defence  of 
our  country,  inmch  a  fituation,  an  enormous  wick- 
ednefs  in  the  fight  of  God,  and  worthy  of  his  curfe, 
as  well  as  a  fcandalous  meannefs  in  the  fight  of  men, 
and  worthy  of  public  fhame  and  indignation  ?  Is  it 
not  fit  that  thofe  who  fo  contemptuoufiy  depreciate 
the  rich  and  undeferved  bounties  of  Heaven,  and  who 
fv/ell  fo  infolently  with  a  vain  conceit  of  their  own 
importance  and  worth,  mould  be  punifhed  with  the 
lofs  of  thefe  bleffm^s  !  What  difcipline  can  be  more 
feafonable  or  congruous  ?  May  we  not  fuppofe,  that 
divine  Providence  has  permitted  our  body  politic  to 
fuffer  wound  after  wound,  and  baffled  all  our  languid 
efforts,  in  order  to  give  it  fenfibiiity,  and  roufe  us  to 
exert  our  ftren^th  in  more  vigorous  efforts  ?  Kas 
not  the  curfe  of  God  lain  heavy  upon  our  country, 
becaufe  we  have  done  the  work  of  the  Lord  deceitfully , 
and  kept  back  our  fwords  from  blood  ? 

And  fhail  this  guilt  increafe  from  year  to  year,  till 
we  are  entirely  crufhed  with  the  enormous  load?  Shall 
neither  the  fear  of  Jehovah's  curfe,  nor  the  love  of 
our  country,  nor  even  the  love  of  ourfelves,  and  our 
own  perfonal  intereft,  conftrain  us  at  length  to  relieve 
our  ravaged  country,  and  defend  the  blefftngs  which 
God  has  entrufted  to  our  cuitody,  as  well  as  lent  us 
to  enjoy  ? — Bleffed  be  God,  and  thanks  to  you,  brave 
foldiers,  for  what  I  now  fee.  I  fee  you  engaged  in  this 
good  caufe  :  and  may  the  effectual  blefling  of  Heaven 
be  upon  you,  inftead  of  the  curfe  entailed  upon  cow- 
ardice and  treachery  !  But  are  there  no  more  to  join 
with  you  ?  what  '  none  more  in  this  crowd  ?  None 
more  in  Hanover  ?  which  I  think  mould  mew  itfelf 
worthy  of  precedence,  and  exhibit  a  brave  example 
to  other  counties  :  this  is  what  may  reafonably  be 
expected,  from  the  number  of  our  militia,  the  high 
price  of  our  ftaple  commodity,  the  frequency  and  va- 
riety 
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riety  of  our  religious  inftxuctions  ;  and,  I  may  add, 
from  our  own  former  good  conduct  in  fuch  an  emer- 
gency. Hanover  had  the  honour  of  fending  out  the 
firft  company  of  volunteers  that  were  raifed  in  the 
colony.  I  And  are  we  degenerated  fo  foon  ?  Or  is 
our  danger  lefs  now  than  immediately  after  Brad- 
dock's  defeat  ?  Or  are  we  now  inured  and  hardened 
to  bad  news,  fo  that  the  calamities  of  our  frontiers, 
which  have  been  growing  every  year,  have  now  ceaf- 
ed  to  be  objects  of  our  companion  ? 

I  am  forry  to  tell  you,  that  the  company  now  form- 
ing is  not  yet  completed,  though  under  officers  from 
among  yourfelves,  from  whom  you  may  expect  good 
ufage  ;  and  the  encouragement  is  fo  unufually  great, 
and  the  time  of  fervice  fo  ftiort.  J  May  I  not  reafon- 
ably  infill  upon  it,  that  the  company  be  made  up  this 
very  day  before  we  leave  this  place  ?  Methinks  your 
king,  your  country,  nay,  your  own  interefts  com- 
mand me  :  and  therefore  I  mull  infill  upon  it. — Oh  ! 
for  the  all-prevailing  force  of  Demofthenes's  oratory 
1 — but  I  recall  my  wiih,  that  I  may  correct  it — Oh  I 
for  the  influence  of  the  Lord  of  armies,  the  God  of 
battles,  the  Author  of  true  courage,  and  every  heroic 
virtue,  to  fire  you  into  patriots  and  foldiers  this  mo- 
ment !— -Ye  young  and  hardy  men,  whofe  very  faces 
feem  to  fpeak  that  God  and  nature  formed  you  for 
foldiers,  who  are  free  from  the  incumbrance  of  fami- 
lies depending  upon  you  for  fubfiilence,  and  who  are 
perhaps  but  of  little  fervice  to  fociety  while  at  home, 
may  I  not  fpeak  for  you,  and  declare  as  your  mouth, 
"  Here  we  arc,  all  ready  to  abandon  our  eafe,  and 
ruin  into  the  srlorious  dangers  of  the  field,  in  defence 
of  our  country  ?"  Ye  that  love  your  country,  enlift ; 
for  honour  will  follow  you  in  life  or  death  in  fuch  a 
caufe.  You  that  love  your  religion,  enlift  ;  for  your 
religion  is  in  danger.  Can  Froteltant  Chriftianity  ex- 
pect 

f  Under  Captain  Avcrton,  immediately  after  General  Erad- 
dock's  defeat. 

J  Only  till  the  firfl  of  December  next, 
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peel  quarters  from  heathen  favages  and  French  pa- 
pifts  ?     Sure,  in  fuch  an  alliance,  the  powers  of  hell 
make  a  third  party.     Ye  that  love  your  friends  and 
relations,  enlift  ;  left  ye  fee  them  enilaved  or  butch- 
ered before  your  eyes.     Ye  that  would  catch  at  mo- 
ney, here  is  a  proper  bait  for  you  ;  ten  pounds  for  a 
few  months  fervice,  befides  the  ufual  pay  of  foldiers, 
I  ferioufly  make  the  propofal  to  you,  not  only  as  a 
fubjeel  of  the  beft  of  kings,  and  a  friend  to  your 
country,  but  as  a  fervant  of  the  moft  High  God  ;  for  I 
am  fully  perfuaded,  what  I  am  recommending  is  his 
will ;  and  difobedience  to  it  may  expofe  you  tohiscurfc. 
This  propofal  is  not  liable  to  the  objections  that 
have  been  urged  againft  former  meafures  for  railing 
men.     You  cannot  any  longer  object,  "  that  you  arc 
dragged  away  like  Haves  againft  your  wills,  while  o- 
thers  are  without  reafon  exempted  :"  for  now  it  is 
left  to  your  own  honour,  and  you  may  acT:  as  free 
men.     Nor  can  you  object  "  that  you  are  arbitrarily 
thruft  under  the  command  of  foreign,  unknown,  or 
difagreeable  officers  :"  for  the  gentleman  that  has  the 
immediate  command  of  this  company,  and  his  fub- 
ordinate  officers,  are  of  yourfelves,  your  neighbours 
children,  and  perhaps  your  old  companions.     And  I 
hope  I  may  add,  you  need  not  object,  that  you  fhall 
be  badly  ufed  :  for  Gentlemen- Officers,  may   I  not 
promife  for  you,  that  not  one  man  in  your  company 
mall  be  treated  with  cruelty  or  injuftice,  as  far  as  your 
authority  or  influence  can  prevent  ?     May  I  not  be 
your  fecurity,  that  none  but  the  guilty  fhall  be  pu- 
nifhed,  and  they  only  according  to  the  nature  of  the 
offence  ?  Perhaps  fome  may  objeel,  that  mould  they 
enter  the  army,  their  morals  would  be  in  danger  of 
infection,  and  their  virtue  would  be  perpetually  mock- 
ed with  horrid  fcenes  of  vice.    This  may  aifo  be  a  dis- 
couragement to  parents  to  confent  to  their  childrens 
engaging  in  fo  good  a  caufe.    I  am  glad  to  hear  this 
objection,  when  it  is  lincere,  and  not  an  empty  ex- 
cufe  :  and  I  wifii  I  could  remove  it,  by  giving  you 

an 
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an  univerfal  affurance  that  the  army  is  a  fchool  of 
Religion  ;  and  that  foldiers,  as  they  are  more  expo- 
fed  to  death  than  other  men,  are  proportionably  bet- 
ter prepared  for  it  than  others.  But,  alas  !  the  re- 
verfe  of  this  is  too  true  ;  and  the  contagion  of  vice 
and  irreligion  is  perhaps  no  where  ftronger  than  in 
the  army  ;  where,  one  would  think,  the  fupreme  tri- 
bunal fhould  be  always  in  view,  and  it  mould  be  their 
chief  care  to  prepare  for  eternity,  on  the  flippery 
brink  of  which  they  ftand  every  moment.  But,  Gen- 
tlemen-Officers, I  muft  again  appeal  to  you,  that  as 
for  this  company,  you  will  not  willingly  allow  any 
form  of  vice  to  be  practifed  in  it  with  impunity ; 
but  will  always  endeavour  to  recommend  and  enforce 
religion  and  good  morals  by  your  example  and  au- 
thority, and  to  fupprefs  the  contrary  ?  May  I  not  give 
the  public  the  fatisfaclion  of  fuch  an  aflurance  con- 
cerning you,  that  whatever  others  do,  as  for  you  and 
your  company  you  will  ferve  the  Lord  ?  Do  you  not 
own  yourfelves  bound  to  this  in  honour  and  duty  f 
Such  a  conduce,  I  can  affure  you,  will  render  you 
popular  among  the  wife  and  good  ;  though  perhaps 
it  may  expofe  you  to  the  fenfelefs  contempt  of  fools? 
who  make  a  mock  of  fin,  and  who  efteem  it  bravery 
to  infult  that  God,  in  whofe  hand  their  breath  m,  and 
whofe  are  all  their  ways.  Such  a  conduct  will  afford 
you  pleafure  in  the  review,  when  the  terrors  of  the 
bloody  field  are  fpread  around  you,  and  death  ftarts 
up  before  you  in  a  thoufand  mocking  forms.  Such 
a  conduct  will  be  a  fource  of  true  courage,  and  ren- 
der you  nobly  indifferent  about  life  or  death  in  a 
good  caufe.  And  let  me  honeftly  warn  you,  that  if 
you  do  not  maintain  fuch  a  conduct,  you  will  bitter- 
ly repent  it,  either  in  time  or  eternity. 

But  I  return  to  invite  others  to  join  with  you  in 
this  important  expedition. — What  a  crowd  of  im- 
portant arguments  prefs  you  on  every  hand  !  What 
can  our  legiflature  do  more  than  they  have  done  to 
engage  you  ?    If  fuch  unufual  encouragement  does 

not 
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not  prevail  upon  you  to  enlift  as  volunteers,  what  re- 
mains but  that  you  muft  be  forced  to  it  by  authority? 
For  our  country  rnuft  be  defended  :  and  if  nothing 
but  force  can  conftrain  you  to  take  up  arms  in  its 
defence,  then  force  muft  be  ufed  :  perfons  of  fuch  a 
fordid,  unmanly  fpirit,  are  not  to  expect,  the  ufage  of 
freemen. — Think  what  the  paternal  care  of  our  fo- 
vereign  has  done  for  us  :  and  how  many  millions  of 
money,  and  thoufands  of  men,  our  mother-country 
has  furnifhed  for  our  defence.  And  (hall  we  do  no- 
thing for  ourfelves  ?  Great  Britain,  I  own,  is  inter- 
efted  in  our  protection  :  but  can  {he  be  as  much  in- 
terested as  ourfelves  ? — Conlider  what  the  brave  New 
England-men  have  done,  after  fo  many  mortificati- 
ons and  difappointments,  and  their  treafury  fo  much 
exhaufted.  By  the  beft  accounts  I  have  had,  the  lit- 
tle colony  of  Mafiachufetts-Bay  has  raifed  no  lefs  than 
7000  men,  though  not  larger  perhaps  than  15  or  20 
of  thofe  53  counties  contained  in  Virginia.  And 
fince  we  have  the  fame  interefts  at  ftake,  mall  we  not 
cheerfully  furnifh  our  quota  for  the  public  fervice  ?— 
We  all  admire  the  bravery  and  fuccefs  of  the  king 
of  Pruflia :  but  his  fuccefs  muft  be  greatly  owing  to 
the  bravery  of  his  fubjects,  as  well  as  his  own  : — he 
has  almoft  as  many  foldiers  as  fubjecls.  And  while 
he  has  almoft  miraculoufly  ftood  his  ground  againfl 
fuch  fuperior  numbers,  {hall  we,  with  the  advantage 
of  numbers  on  our  fide,  be  perpetually  flying  before 
a  pitiful  enemy,  and  tamely  give  up  our  country  to 
their  ravages  ?  Let  us  ftrenuoufly  exert  that  fuperior 
force  which  a  gracious  Providence  has  put  in  our 
hands  :  and  we  may  foon  expect,  through  the  con- 
currence of  Heaven,  that  we  {hall  again  enjoy  the 
bleftings  of  peace.  Whatever  intelligence  our  artful 
enemies  may  fend,  or  the  cowardly  among  ourfelves 
may  believe,  there  is  no  reafon  to  conclude  that  the 
French  regulars  upon  this  continent  are  half  fo  many 
as  ours :  and  as  to  the  colonic  or  country-militia,  we 
are  certainly  20,  perhaps  40,  to  one.    Let  us  then,  in 

the 
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the  name  of  the  Lord  of  Hofls,  the  God  of  the  ar- 
mies of  Ifrael,  let  us  collect  our  whole  ftrength,  and 
give  one  decifive  blow ;  and  we  may  humbly  hope 
victory  will  be  ours. 

Every  one  can  complain  of  the  bad  management 
of  our  public  undertakings,  and  lament  the  general 
fecurity  and  inactivity  that  prevails  : — every  one  can 
wim  that  fomething  were  effectually  done,  and  that 
this  and  that  perfon  would  eniift  :— -every  one  can  tell 
what  great  achievements  he  would  perform,  were  it 
not  for  this  and  that,  an  hundred  obftructions  in  his 
way.  But  all  this  idle  complaining,  wifhing,  lament- 
ins:  and  boaftin^,  will  anfwer  no  end.  Something 
mufl  be  done  !  muft  be  done  by  you  S  Therefore,  in- 
ftead  of  alfuming  the  {late  of  patriots  and  heroes  at 
home — to  arms  !  away  to  the  field,  and  prove  your 
pretenfions  fincere.  Let  the  thunder  of  this  impreca- 
tion roufe  you  out  of  your  eafe  and  fecurity,  Curfed 
be  he  that  doth  the  work  of  the  Lord  deceitfully  ;  and  cur- 
fed be  he  that  keepcth  back  his fivord  from  blood.  God 
fent  an  angel  from  heaven  to  curfe  the  daftardly  in- 
habitants of  Meroz,  who  refufed  to  take  up  arms  for 
the  defence  of  their  country.  (Judges  v.  23.)  Curfe 
ye  Meroz,  faid  the  angel  of  the  Lord,  curfe  ye  bitterly 
the  inhabitants  thereof :  becaufe  they  came  not  to  the  help 
of  the  Lord,  to  the  help  of  the  Lord  againfi  the  mighty* 
And  ihall  this  curfe  fall  upon  Virginia  ?  No,  fly  from 
it  by  venturing  your  lives  for  your  country  :  for  this 
curfe  is  far  more  terrible  than  any  thing  that  can  befal 
you  in  the  field  of  battle. — But  it  is  not  enough  for 
you  to  undertake  this  work :  you  are  alfo  obliged 
faithfully  to  perform  it,  as  the  work  of  the  Lord. 
And  this  leads  me, 

II.  To  mew  you  what  is  that  deceitful  perform- 
ance of  the  Lord's  work,  or  unfeafonably  keeping 
back  the  fword  from  blood,  which  expofes  to  his 
curfe. 

If  foldiers,  inftead  of  abandoning  their  eafe  and 
pleaiure,  and  rifquirig  their  lives  in  defence  of  their 

country, 


Serm.  63.         The  Curfe  of 'Cowardice.  425 

country,  fhould  unman  themfelves  with  fenfual  plea- 
fures  and  debauchery;  if,  inftead  of  fearching  out  the 
enemy,  they  keep  out  of  their  way,  left  they  mould 
fearch  out  and  find  them ;  if  they  lie  fleeping  or  rioting 
in  forts  and  places  of  fafety,  while  their  country  is 
■ravaged,  perhaps  in  their  very  neigbourhood  :  when 
they  wafte  their  courage  in  broils  and  duels  among 
themfelves,  or  in  tyranizing  over  thofe  that  are  under 
their  command  :  when  they  lay  themfelves  open  to 
falfe  alarms,  by  being  credulous  to  every  account 
that  magnifies  the  force  of  the  enemy  :  when  they 
are  tedious  or  divided  in  their  confutation  ,  and  flow 
and  faint  in  the  execution  :  when  they  confult  rather 
what  may  be  moft  fafe  for  themfelves  than  moft  be- 
neficial to  their  country  :  when  they  keep  fkirmifh- 
ing  at  a  diftance,  inftead  of  making  a  bold  pufh,  and 
bringing  the  war  to  a  fpeedy  ifiue  by  a  decifive 
ftroke  :  when  they  are  fond  of  prolonging  the  war, 
that  they  may  live  and  riot  the  longer  at  the  public 
expence  :  when  they  fell  themfelves  and  their  coun- 
try to  the  enemy  for  a  bribe  :  in  fhort,  when  they  do 
not  confident  ioully  exert  all  their  power  to  repel  the 
enemy,  and  protect  the  ftate  that  employs  them,  but 
only  feek  to  ferve  themfelves,  then  they  do  the  work 
of  the  Lord  deceitfully ;  and  his  curfe  lights  upon 
them  as  their  heavy  doom.  I  leave  others  to  judge, 
whether  the  original  of  this  ugly  picture  is  to  be 
found  any  where  in  the  univerfe.  But  as  for  you  of 
this  company,  may  I  not  perfume  that  you  will  be- 
have in  a  nobler  manner  ?  Shall  not  fobriety,  public 
fpirit,  courage,  fidelity  and  good  difcipiine,  be  main- 
tained among  you  ?  This  I  humbly  recommend  to 
you  ;  and  may  God  enable  you  to  act.  accordingly  ! 

Thus  far  have  I  addreffed  you  as  foldiers,  or  at 
leaft  as  perfons  concerned  in  your  ftations  to  do  all  in 
your  power  to  fave  your  country.  But  we  muft  not 
part  thus.  It  is  pofiible  we  may  never  meet  more,  till 
we  mingle  with  the  affembled  univerfe  before  the 
fupreme  tribunal :  therefore,  before  I  difmifs  you,  I 

Vol.  III.  I  i  i  muft 
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mull  addrefs  myfelf  to  you  as  linners,  and  as  candi- 
dates for  eternity.  You  are  concerned  to  fave  your 
fouls,  as  well  as  your  country ;  and  Ihould  you  fave 
or  gain  a  kingdom,  or  even  the  whole  world,  and  lofe 
your  fouls,  your  lofs  will  be  irreparable. 

None  of  you  I  hope  will  reply,  "  I  am  now  a  fol- 
clier  and  have  nothing  more  to  do  with  religion  :" 
"What !  has  a  foldier  nothing  to  do  with  religion  ?  Is 
a  foldier  under  no  obligations  to  the  God  that  made 
him,  and  that  furnifhes  him  with  every  bleffing  ?  Is 
not  a  foldier  as  much  expofed  to  death  as  other  men  ? 
May  not  a  foldier  be  damned  for  iin  as  well  as  other 
ilnners  ?  And  will  he  be  able  to  dwell  with  devouring 
ike  and  everlailing  burnings  ?  Are  thefe  things  fo  ? 
Can  any  of  you  be  fo  ftupid  as  to  think  them  fo  ?  If 
not,  you  mull  own,  that  even  a  foldier  has  as  much 
concern  with  religion  as  another.  Therefore  hear 
me  ferioufly  upon  this  head. 

You  are  about  entering  into  the  fchool  of  vice  :  for 
fuch  the  army  has  generally  been.  And  are  any  of 
you  already  initiated  into  any  of  the  myfteries  of  in- 
iquity there  practifed  ?  Mull  I  fo  much  as  fuppofe 
that  fome  of  you,  who  have  bravely  efpoufed  the  caufe 
of  your  country,  are  addicted  to  drunkennefs,  fwear- 
ing,  whoredom,  or  any  grofs  vice  ?  I  cannot  now  take 
time  to  reafon  with  you  for  your  conviction  :  it  may 
fuffice  to  appeal  to  your  own  reafon  and  confidence, 
Do  you  act  well  in  indulging  thefe  vices  ?  Will  you 
approve  of  it  in  the  honell  nour  of  death  ?  Will  this 
conduct  prove  a  fource  of  courage  to  you  when  the 
arrows  -of  death  are  flying  thick  around  you,  and 
fcores  are  falling  on  every  iide  ?  No,  you  are  felf- 
condemned  ;  and  may  I  not  reafonably  hope,  you 
will  endeavour  to  reform  what  you  cannot  but  con- 
demn ?  Soldiers,  indeed,  are  too  commonly  addicted 
to  fuch  immoralities  ;  but  are  they  the  better  foldiers 
on  that  account  ?  Can  an  oath  or  a  debauch  infpire 
them  with  a  rational  fortitude  asjainft  the  fears  of 
death  ?  Would  not  prayer  and  a  life  of  holinefs  bet- 
ter 
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ter  anfwer  this  purpofe  ?  Their  courage,  if  they  have 
any,  muft  be  the  effect,  not  of  thought,  but  of  the 
want  of  thought ;  it  muft  be  a  brutal  ftupidity,  or 
ferocity ;  but  not  the  rational  courage  of  a  man  or 
a  Chriftian. 

Some  of  you,  I  doubt  not,  are  happily  free  from 
thefe  grofs  vices  :  and  long  may  you  continue  fo  ! 
But  I  muft  tell  you,  this  negative  goodnefs  is  not 
enough  to  prepare  you  for  death,  or  to  conftitute 
you  true  Chriftians.  The  temper  of  your  minds  muft 
be  changed  by  the  power  of  divine  grace  :  and  you 
muft  be  turned  from  the  love  and  practice  of  all  iin, 
to  the  love  and  practice  of  univerfal  holinefs.  You 
muft  become  humble,  broken-hearted  penitents,  and' 
true  believers  in  Jems  Chrift.  You  muft  be  enabled 
to  live  right  eoufly,  foberly  and  godly,  in  this  prefent 
evil  world.  This  is  religion  :  this  is  religion  that 
will  keep  you  uncorrupted  in  the  miclft  of  vice  and 
debauchery  :  this  is  religion,  that  will  befriend  you 
when  cannons  roar,  and  fwords  gleam  around  you, 
and  you  are  every  moment  expecting  the  deadly 
wound  :  this  is  religion  that  will  fupport  you  in 
the  agonies  of  death,  and  allure  you  of  a  happy 
immortality. 

But  are  not  fome  of  you  confeious  that  you  are 
deftitute  of  fuch  a  religion  as  this  ?  Then  it  is  high 
time  for  you  to  think  on  your  condition  in  fober 
fadnefs.  Pray  to  that  powerful  and  gracious  Eeing4 
who  can  form  your  hearts  and  lives  after  this  facred 
model.  Oh  !  pray  earneftly,  pray  frequently,  for  this 
blefling  :  and  ufe  all  the  means  of  grace  in  that  man- 
ner which  your  circumftances  will  permit. — Remem- 
ber alfo,  that  if  you  try  to  prolong  your  life  by  a 
daftardly  conduct,  your  life  will  lie  under  the  curfe 
of  heaven  ;  and  you  have  little  reaion  to  hope  you 
will  ever  improve  it  as  a  fpace  for  repentance. — Re- 
member alfo  to  put  your  confidence  in  God ;  who 
keeps  the  thread  of  your  life,  and  the  event  of  war, 
in  his  own  hand.  Devoutly  acknowledge  his  provi- 
dence 
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dence  in  all  your  ways,  and  be  fenfible  of  your  de- 
pendance  upon  it. 

And  now,  to  conclude  my  addrefs  to  you,  as  the 
mouth  of  this  multitude,  and  of  your  countrymen  in 
general,  I  heartily  bid  you  farewell.  Farewell,  my 
dear  friends,  my  brave  fellow-fubjects,  the  guardians 
of  your  poor  ravaged  country.  God  grant  you  may 
return  in  fafety  and  honour,  and  that  we  may  yet 
welcome  you  home,  crowned  with  laurels  of  victory  ! 
Or  it  any  of  you  mould  lofe  your  lives  in  fo  good  a 
caufe,  may  you  enjoy  a  glorious  and  bleffed  immor- 
tality in  the  region  of  everlafting  peace  and  tranquil- 
lity !  Methinks  I  may  take  upon  me  to  promife  you 
the  prayers  and  good  wifhes  of  thoufands.  Thou- 
fands,  whom  you  leave  behind,  will  think  of  you  with 
affectionate  anxiety,  will  wiih  you  fuccefs,  and  con- 
gratulate your  return,  or  lament  your  death.  Once 
more  I  pour  out  all  my  heart  in  another  affectionate 
farewell.  May  the  Lord  preferve  your  going  out, 
and  your  coming  in,  from  this  time  forth,  and  even 
for  evermore.     Amen. 

Here  I  thought  to  have  concluded.  But  I  mufl 
take  up  a  few  minutes  more  to  afk  this  crowd,  Is 
there  nothing  to  be  done  by  us  who  flay  at  home, 
towards  the  defence  of  our  country,  and  to  promote 
the  fuccefs  of  the  expedition  now  in  hand  ?  Shall  we 
fin  on  mil  impenitent  and  incorrigible  ?  Shall  we  live 

ts  if  we  and  our  country  were  felf-dependent,  and 
ad  nothing  to  do  with  the  fupreme  Ruler  of  the 
univerfe  ?  Can  an  army  of  faints  or  of  heroes  defend 
an  obnoxious  people,  ripe  for  deftruction,  from  the 
righteous  judgment  of  God?  The  caufe  in  which 
thefe  brave  men,  and  our  army  in  general,  are  enga- 
ged, is  not  fo  much  their  own  as  ours  :  divine  Pro- 
vidence  confiders  them  not  fo  much  in  their  private 
perfonal  character  as  in  their  public  character,  as  the 
representatives  and  guardians  of  their  country  ;  and 
therefore  they  will  ftand  or  fail,  not  fo  much  accor- 
ding to  their  own  perfonal  character,  as  according  to 
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the  public  character  of  the  people,  whofe  caufe  they 
have  undertaken.     Be  it  known  to  you,  then,  their 
fuccefs  depends  upon  us,  even  more  than  upon  them- 
felves.  Therefore  let  us  all  turn  every  one  from  his  evil 
ways.  Let  the  wicked forfake  his  way,  &c  Let  us  hum- 
ble ourfelves  under  the  mighty  hand  of  God,  which 
is  lifted  up  over  our  guilty  heads,  that  we  may  be 
exalted  in  due  time.     I  could  venture  the  reputation 
of  my  judgment  and  veracity,  that  it  will  never  be 
well  with  our  country  till  there  be  more  of  the  fear 
and  love  of  God  in  it,  and  till  the  name  of  Jefus  be 
of  more  importance  among  us.     I  could  prefcribe  a 
method  for  our  deliverance,  which  is  at  once  infalli- 
ble, and  alfo  cheap,  and  fafe,  and  fo  far  from  endan- 
gering the  life  of  any,  that  it  would  fecure  the  ever- 
lafting  life  of  all  that  comply  with  it.     Ye  that  com- 
plain of  the  burden  of  our  public  taxes  ;  ye  that  love 
eafe,  and  flirink  from  the  dangers  of  war  ;  ye  that 
wiih  to  fee  peace  reftored  once  more  ;  ye  that  would. 
be  happy  beyond  the  grave,  and  live  for  ever,  attend 
to  my  propofal :  it  is  this,  a  thorough,  national  re- 
formation.    This  will  do  what  millions  of  money 
and  thoufands  of  men,  with  guns  and  fwords,  and 
all  the  dreadful  artillery  of  death,  could  not  do  ;  it 
will  procure  us  peace  again  ;  a  lafting,well-eftablifhed 
peace.    We  have  tried  other  expedients  without  this 
long  enough  :  let  us  now  try  this  new  expedient,  the 
fuccefs  of  which  I  dare  to  warrant.  And  do  not  object 
that  fuch  a  general  reformation  is  beyond  your  pow- 
er ;  for  a  general  reformation  mult  begin  with  indi- 
viduals :  therefore  do  you,  through  the  grace  of  God, 
act  your  part ;  begin  at  home,  and  endeavour  to  re- 
form yourfelves,  and  thofe  under  your  influence. 

It  is  a  natural  inference  from  what  has  been  faid, 
that  if  the  defence  of  our  country,  in  which  we  can 
ftay  but  a  few  years  at  molt,  and  from  which  we  fluift 
ere  long  take  our  flight,  be  fo  important  a  duty,  than 
how  much  more  are  we  obliged  to  feek  a  better 
country,   /'.  e.  an  "  heavenly  j"  and  to  carry  on  a 
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vigorous  war  againft  our  fpiritual  enemies ^  that  would 
rob  us  of  our  heavenly  inheritance  !  therefore,  in  the 
name  of  Jefus,  the  Captain  of  our  falvation,  I  invite 
you  all  to  enlift  in  the  fpiritual  warfare.  Now  pro- 
claim eternal  war  againft  all  fin.  Now  take  to  you  the 
whole  armour  cf  God  ;  quit  you  like  men^  bejlrong  :  and^ 
for  your  encouragement,  remember,  He  that  overcom- 
eth  Jhall  inherit  all  things  ;  he  mail  enter  into  a  king- 
dom that  cannot  be  ihaken— cannot  be  fhaken  with 
thofe  ftorms  of  public  calamities  which  tofs  and  agi- 
tate this  reftlefs  ocean  of  a  world.  In  that  bleifed 
harbour  may  we  all  reft  at  laft  ! 


END  OF  THE  SERMONS. 


POEMS. 


ON  THE  BIRTH  OF  JOHN  ROGERS  DAVIES, 

THE    AUTHOR'S    THIRD     SON. 

THOU  little  wond'rous  miniature  of  man, 
Form'd  by  unerring  Wiidom's  perfect,  plan  ; 
Thou  little  ftranger,  from  eternal  night 
Emerging  into  life's  immortal  light  ; 
Thou  heir  of  worlds  unknown,  thou  candidate 
For  an  important  everlafting  ftate, 
Where  this  young  embryo  fhall  its  pow'rs  expand, 
Enlarging,  rip'ning  ftill,  and  never  ftand. 
Thisglimm'ring  fpark  of  being,  juflnow  ftruck 
From  nothing  by  the  all-creating  R@ck, 
To  immortality  fhall  flame  and  burn, 
When  funs  and  ftars  to  native  darknefs  turn  ; 
Thou  (halt  the  ruins  of  the  worlds  furvive, 
And  through  the  rounds  of  endlefs  ages  live. 
Now  thou  art  born  into  an  anxious  ftate 
Of  dubious  trial  for  thy  future  fate  : 
Now  thou  art  lifted  in  the  war  of  life, 
The  prize  immenfe,  and  O  !  fevere  the  ftrife. 

Another  birth  awaits  thee,  when  the  hour 
Arrives  that  lands  thee  on  th'  eternal  fhore  ; 
(AndO  S   'tis  near,  with  winged  hafte  'twill  come, 
Thy  cradle  rocks  toward  the  neighb'ring  tomb  :) 
Then  fhall  immortals  fay,  "  A  fon  is  born, " 
While  thee  as  dead  miftaken  mortals  mourn  ; 
From  glory  then  to  glory  thou  fhalt  rife, 
Or  fink  from  deep  to  deeper  miferies  ; 
Afcend  perfection's  everlafting  fcale, 
Or  ftill  defcend  from  gulph  to  gulph  in  hell. 

Thou  embryo-angel,  or  thou  infant  fiend, 
A  being  now  begun,  but  ne'er  to  end, 
What  boding  fears  a  Father's  heart  torment, 
Trembling  and  anxious  for  the  grand  event. 
Left  thy  young  foul  fo  late  by  Fleav'n  beftow'd, 
Forget  her  Father,  and  forget  her  God  ! 

Left, 
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Left,  while  imprifon'd  in  this  houfeof  clay, 
To  tyrant  lufts  fhe  fall  an  helplefs  prey  ! 
And  left,  defcending  Mill  from  bad  to  worfe, 
Her  immortality  fhould  prove  her  curfe  ! 

Maker  of  fouls  !  avert  fo  dire  a  doom, 
Or  fnatch  her  back  to  native  nothing's  gloom  ! 


) 


ON    THE    WORDS    OF     OUR     LORD, 

LOVEST  THOU  ME?     John  xxi.  17. 

Y  God,  the  wretch  that  does  not  love  thy  name,  1 

XV JL   To  life  and  being  forfeits  all  his  claim  ;  v 

And  may  he  fink  to  nothing,  whence  he  came  !  J 

Or  let  the  yawn  of  the  dire  mouth  of  hell 
Receive  him,  with  his  fellow-fiends  to  dwell  ! 

O,  if  my  heart  does  not  to  thee  afpire, 
If  aught  with  equal  fervor  1  dehre, 
I'm  felf-condemn'd.  and  doom  myfelf  to  fire  : 
Let  not  my  guilty  breath  profane  thine  air, 
Nor  groaning  earth  the  monftrous  burden  bear  ; 
Let  clouds,  with  vengeance  big,  burft  o'er  my  head, 
And  vollies  of  red  thunder  ftrike  me  dead  ; 
The  fun  convert  his  gentle  rays  to  flames, 
And  blaft  the  mifcreant  with  his  vengeful  beams; 
The  whole  creation  rife  in  arms  for  Thee, 
To  vindicate  the  rights  of  thy  divinity. 

Vile  wretch,  that  dares  refufe  to  love  a  God, 
Who  form'd  me  man  out  of  my  native  clod  : 
Whofe  breath  the  faculty  of  love  infpir'd, 
And  with  the  heav'nly  fpark  my  bofom  fir'd  ; 
Whofe  uncreated  beauties  charm  the  fight 
Of  gazing  angels  in  the  realms  of  light. 

Thy  glories,  faintly  copy'd,  round  me  fhine, 
Great  God  !   and  beam  through  all  thefe  works  of  thine, 
Proclaiming  Thee  their  Origin  divine  : 
Thy  grace  diffus'd  around  in  thoufand  rills, 
A  thoufand  worlds  with  endlefs  rapture  fills : 
Thou  too,  when  man  to  dreadful  ruin  fell, 
Helplefs,  unpity'd,  on  the  brink  of  hell, 
When  frowning  juftice  did  the  prey  demand, 
And  none  could  refcue  from  its  vengeful  hand, 
Thou,  touch'd  with  pitv,  didft  avert  his  doom, 
And  gave  thy  Son  a  viftim  in  his  room  ! 
Nail'd  to  the  crofs  the  bleeding  Saviour  hangs, 
And  courts  my  love  with  groans  and  dying  pangs. 


} 


[     433     ] 

0  !   I  mud  love — nor  can  the  pains  and  blood 
Of  an  incarnate  Godhead  be  withftood  ! 

Yet  ah  !  in  fome  dark  hour  I  fcarcely  know 
Whether  I  love  my  gracious  God,  or  no  : 
Gloomy  fufpicions,  painful  jealoufies, 
And  anxious  doubts  in  all  their  horrors  rife  : 

1  hear  the  whifp'rings  of  mifgiving  fear, 
"  Thy  love  is  feign'd,  thine  ardor  infincere." — 
Too  true,  too  true,  my  trembling  foul  replies, 
Elfe  whence  lo  often  could  thefe  languors  rife  ? 
Ah  !  thefe  unruly  paffions  would  not  rove 
Thus  wildly  were  they  fir'd  with  facred  love, 
Nor  would  the  fervors  of  devotion  die 
So  often,  and  my  pow'rs  lethargic  lie. 

And  yet,  my  God,  in  fome  bright  moment  too, 
Methinks  I  feel  the  flame  divinely  glow  : 
To  thee  my  paffions  with  fuch  ardor  move, 
That  if  I  love  Thee  not,  I  know  not  what  I  love. 
If  I'm  deceiv'd  in  this  with  empty  fhow, 
Then  my  exiftence  is  uncertain  too  ; 
An  univerfal  fceptic  I  commence 
Amidft  the  glare  of  brighteft  evidence, 
In  fpite  of  reafon,  and  in  fpite  of  fenfe  ! 

0  !   if  I  love  Thee  not,  as  fears  fuggeft, 
Why  am  I  in  thine  abfence  thus  diftreft  ? 
Whence  this  ftrange  tumult,  this  uneafy  pain, 
Till  thy  fweet  fmiles  compofe  mv  foul  again? 
Whence  thefe  wild  pantings  of  intenfe  defire? 
Or  why  fhould  breathing  duft  fo  high  afpire  ? 

1  fee  my  bufy  fellow-worms  purfue 
Created  good,  and  nothing  nobler  view  ; 
They  lavifli  life  away  eflrang'd  from  thee, 
In  undifturb'd  ferenc  ftupidny. 

And  why  like  them  can't  1  contented  play, 
And  eat,  and  drink,  and  fleep  my  hours  away  ? 
Whence  this  immenfe  ambition  in  my  mind, 
To  fcorn  all  joys  but  thofe  of  heav'nly  kind  ? 
Why  fhould  a  worm,  an  animated  clod, 
Difdain  all  blifs  beneath  a  boundlefs  God  ? 
O  what  but  the  attractive  force  of  love 
Thus  rais'd  my  fpirit  to  the  worlds  above  ? 

Say,  great  Omnifcient  !   for  thou  know'ft  my  heart. 
Can  nature  charm  me,  if  thy  fmiles  depart  ? 
Can  riches,  pleafures,  honours,  empires,  crowns, 
Or  friends  delight  me,  if  I  feel  thy  frowns  ? 
No  ;  all  creation  dwindles  to  a  toy, 
And  heav'n  itfelf  is  ftriptof  ev'rvjoy  ; 
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The  radiant  fun  is  darken'd  to  my  eyes, 
And  ev'ry  blooming  beauty  round  me  dies. 

Thou  great  Invifible  !   Thou  dear  Unknown  ! 
Why  thus  to  Thee  fhould  my  affe&ions  run, 
Thus  through  the  obje£ts  of  my  fenfes  break, 
And  charms  unfeen,  and  hidden  glories  feek  ? 
Deep  in  receffes  of  approachlefs  light 
Thou  fitt'ft  enthron'd  beyond  my  feeble  fight  ; 
Yet  drawn  by  fome  ftrange  myflac  influence, 
I  love  Thee  more  than  all  that  flrikcs  my  fenfe, 
Than  all  my  ears  have  heard,  or  eyes  have  feen, 
Or  all  my  fancy's  livelieft  pow'rs  can  feign. 

0  !  if  thy  love  does  not  my  heart  inflame, 
Why  does  my  foul  rejoice  at  Jefus'  name  ? 
His  name  is  mufic  to  my  ravifh'd  ears, 
Sweeter  than  that  which  charms  the  heav'nly  fpheres  : 
A  cheeiing  cordial  to  my  fainting  breaft: 
My  hope,  my  joy,  my  triumph,  and  my  reft. 

1  fpting  from  earth,  and  heav'n  is  my  abode, 
When  I  can  fpeak  thofe  charming  words,  "  My  God." 
My  God  !   celeftial  rapture's  in  the  found  : 
Be  Thou  but  mine,  and  all  the  fun  rolls  round, 
Without  one  fecret  murmur,  I  refign  ; 
I  have  enough,  may  I  but  call  Thee  mine. 

O  !  if  I  love  Thee  not,  why  do  I  choofe, 
Why  love  a  manfion  in  thine  earthly  houfe? 
The  facred  morning  (nines  with  heav'nly  rays,  I 

More  bright,  more  charming  than  ten  thoufand  days, 
Which  bids  me  vifit  that  delightful  place  : 
There  would  I  dwell,  and  pafs  my  life  away. 
Till  death  conveys  me  to  a  brighter  day. 

In  all  the  inflitutions  of  thy  grace 
For  Thee  I  look,  and  long  to  fee  thy  face  : 
When  at  thy  throne  I  bow  the  fuppliantknee, 
Is  pray'r  a  thoughtlefs.  cold  formality  ? 
Or  can  my  pray'rs  content  me  without  thee  ? 
No;  thefe  are  but  the  channels  of  thy  grace  ; 
Tranfparent  glaffes  where  I  fee  thy  face; 
I  thirft  for  living  waters  all  in  vain, 
ShouldftThou  thy  gracious  influence  reftrain.: 
The  radiant  mirrors  fhow  me  nothing  fair, 
Unlefs  I  fee  my  God  reflected  there. 

Then  peace,  my  reftleis  and  fufpicious  heart ; 

And  ye,  dire  boding  iealounes;  depart: 

I  love 


f 


} 


[     435     1 

I  love  my  God,  orelfc  I  nothing  love, 

And.  the  pure  flame  ere  long  fhall  blaze  above, 

And  in  its  native  element  afpire, 

Without  one  mi  ft  to  damp,  or  cloud  t'obfcure  the  fire. 


A  MINISTER'S  REFLECTIONS  ON  THE  DEATH 
OF  ONE  OF  HIS  PEOPLE. 

OF  my  dear  flock  one  more  is  gone 
T'anpear  before  tlv  eternal  throne, 
And  pafs  the  grand  decifive  teft  : 
"  Allies  to  allies,  duft  to  duft  :" 
Surviving  friends  with  tears  intruft 
There  till  the  gen'ral  doom  to  reft. 

The  foul,  difmifs'd  from  cumbrous  clay, 
Expatiates  in  eternal  day, 

And  with  the  Great  Jehovah  dwells. 
The  dawn  of  immortality 
With  fcenes  unknown  fills  all  the  eye, 

And  wonders  vaft  and  new  reveals. 

Thus  while  I'm  dreaming  life  away, 
Or  books  and  ftudies  charm  the  day, 

My  flock  is  dying  one  by  one  ; 
Convey'd  beyond  my  warning  voice, 
To  endlefs  pains,  or  endlefs  joys  ; 

For  ever  happy  or  undone. 

I  too  ere  long  muft  yield  my  breath  : 
My  mouth  forever  clos'd  in  death, 

Shall  found  the  gofpel  trump  no  more  : 
Then,  while  my  charge  is  in  my  reach, 
With  fervor  let  me  pray  and  preach, 

And  eager  catch  the  living  hour  ! 

Almighty  grace,  my  foul  infpire, 
And  touch  my  lips  with  heav'nly  fire  ! 

Let  faith,  and  love,  and  zeal  arife  ! 
O  teach  me  that  divineft  art, 
To  reach  the  confciencc,  gain  the  heart, 

And  train  immortals  for  the  fkies  ! 


THE     END. 
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